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CYRUS ADLER

A Biographical Sketch

By ABRAHAM A. NEUMAN

I

POPULAR imagination often creates legends about the lives
of great personalities. These legends are not whimsical
fancies. They are the language of folk psychology. They
reveal the traits of character in the heroes which fascinated
the popular mind. In Jewish literature the legends usually
cluster around the birth of its great characters. Strange
omens or miracles are associated with the time or place of
the hero's birth that seem to forecast the destiny of the
life that follows. At times, Fate anticipates legend. It
operates with true facts to produce the effect of legendary
symbolism. Such is the impression created by the simple
record that Cyrus Adler was born in Van Buren, Arkansas,
on September 13, 1863.

A small town in a border-line state between the North
and the South, Van Buren, Adler's birthplace, may be said
to have typified a normal American community. During
the Civil War, it formed a battleground for the opposing
armies. It experienced in full measure the tragic sacrifices
of the struggle which was destined to end in a new cove-
nant of union and freedom in America. The time and place
were ideally propitious for the rise of a character to whom
patriotism and freedom were the essence of religion, to
whom the ideal of union had a profoundly mystic appeal,
whether it was political union to preserve the republic or
religious unity to preserve the faith into which he was born.

A restless spirit and a mood of adventure impelled
Samuel Adler, the father of Cyrus, as a young immigrant
lad from Mannheim, Germany, to strike out for far-off
Van Buren in Arkansas. His father, Jonas, a native of
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Alsace-Lorraine, had fought under Napoleon. He himself
found the cramped conditions of the Jews in Germany
intolerable. Like thousands of other German emigrants,
he turned his back upon the land that was gripped by
dark reactionary forces. The memory of the insults and
the brutal outrages of the Hep, Hep hooligans, sires of the
Nazi brood of today, was burned deeply into his soul as
he landed on these shores. With boundless energy —• a
family characteristic which his son inherited in full measure
— he left the haven of the big cities in search of wider
opportunities to be found, he thought, in the less congested
interior of the country. About 1840, he and a younger
brother, it appears, were settled in Van Buren and prospered.
The Adlers engaged in general merchandising. Samuel
Adler owned a cotton plantation, and acquired large tracts
of land, the title to which remained in the family for
more than half a century.

Deprived of a congenial Jewish environment, Samuel
Adler nevertheless remained faithful to his religious up-
bringing. Possessed of a good Hebrew education, he did
not allow himself to be completely absorbed in the economic
struggle to the neglect of his spiritual needs. For the High
Holidays, he traveled to Philadelphia or New York to join
in communal worship. On one of these trips, he met Sarah,
the daughter of Leopold Sulzberger, in Philadelphia. Samuel
was twelve years her senior. He is described as tall and
handsome, with dark brown eyes and hair that matched
his olive complexion and the color of his eyes. The court-
ship ripened into love. Shortly thereafter, they were married
in Philadelphia on October 5, 1858. The children that re-
sulted from the marriage always recalled with a touch of
pride that the marriage of their parents was solemnized by
Doctor Sabato Morais, the saintly Rabbi of the Mikveh
Israel Congregation.

The Sulzbergers, so many of whose descendants later
played leading roles in the affairs of American Jewry,
were even then distinguished for strength of character,
piety and learning. Leopold Sulzberger was a learned God-
fearing Jew, who strictly observed the commandments of
his religion, both in ceremonial and ritual as well as in the
practice of charity and acts of loving-kindness. It was said
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of him that his heart throbbed with trust in God and
every breath he drew was a thanksgiving. He succeeded
happily in imbuing his children, Sarah and David, with
the same ideals of simple piety, a stern sense of duty,
coupled with an innate reverence for learning.

David, born in 1838, was an infant when his parents
left Germany in the same year and settled in Philadelphia,
in which city Sarah was born August 27, 1839. She was
nineteen at the time of her marriage. She is remembered
as slender, tall, and graceful, with twinkling blue eyes that
lit up the delicate features that were later touched with
sadness.

Her father, Leopold, was expert in the ritual art of
Shehitah. This was opportune for the newly-wedded couple.
For it was inconceivable for Sarah Sulzberger to set up a
home where no provisions existed for the observance of the
dietary laws. Therefore, Samuel Adler was taught by his
father-in-law the practice of the elementary form of Shehitah,
and the family subsisted on poultry during the years that
they lived in Van Buren.

Doubly equipped to provide for his family, Samuel Adler
brought his bride to the new home. Three children were
born to them there. The oldest daughter, the present
Mrs. Belle A. Herzog of New York, is the only surviving
member. The second daughter, Celia Minzesheimer, died
in 1932. Cyrus was the third child. Another son, Milton,
was born later in Philadelphia after the family returned to
the East. His death in 1911 was the first breach in the
family unit.

Samuel Adler was rearing a family as well as building a
fortune when the storm of the Civil War broke. Arkansas
was one of the border-states, and the loyalty and sympathy
of its citizenry were sharply divided between the North
and the South. It may well be suspected that the Adler
sympathies were with the Union. However, the War struck
Arkansas with full force. The opposing armies rolled in
fierce combat over the state which was also the gateway
to Missouri. On December 2, 1862, General James G.
Blunt reported jubilantly, "The Stars and Stripes now
wave in triumph over Van Buren!" But pitched battles
and guerrilla warfare continued to lay the state waste.
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Samuel Adler was determined to abandon his property
and to remove his family to safety in the East. When
Cyrus was eight months old, the journey was undertaken,
the family sailing northward on the first river-boat to go
up the Mississippi after the outbreak of the War. The
sequel of the following years was an unhappy one. After
an unsuccessful attempt to rehabilitate himself commer-
cially in Philadelphia, Samuel Adler attempted to better
his fortune in New York; but he had hardly settled in the
metropolitan city when death overtook him on January 12,
1867.

The young widow followed the natural course in return-
ing to Philadelphia with her four children, all of tender age.
From earliest childhood, a bond of tender love had knitted
Sarah and her brother David in close companionship. When
his sister had settled in Van Buren, David could not endure
the separation. He became a cotton merchant so as to have
occasion to be frequently in Arkansas, where cotton was
the chief staple. When the War broke out, he risked his
life and ran the blockade to see how his sister was faring.
For a time, he even fought in the Confederate Army. Now
that his sister was widowed, David became her protector
and a guardian-father to the children. They set up a home
in Philadelphia and gave each other the comfort of a beau-
tiful companionship until the inevitable separation when
death called David Sulzberger to his eternal reward on
March 15, 1910.

Sarah Adler, who survived her husband for fifty-eight
years, set her children a remarkable example of steadfast
loyalty to a beloved memory. Brave and upright in char-
acter, strong in opinion, kindly toward others but strict
with herself and her children, there was a decided sug-
gestion of the Puritan in her temperament. She never gave
thought to remarriage; nor could she be dissuaded from
a practice in which she persisted all her life of dressing
solely in black as a sign of mourning for her husband.

It was in this home of love and sacrificial devotion that
Cyrus and the other children were reared. A touching
memory of those early days is the picture of young Cyrus,
three years old, as he was lifted by his uncle upon a stool
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in the Mikveh Israel Synagogue to recite the orphan's
Kaddish. The experience, so oft repeated during the year
of mourning, must have stirred mystic chords in the soul
of such a tender, impressionable child. The strong religious
personality of his Uncle David Sulzberger remained a life-
long influence—second only to the inspiration of a brave,
self-sacrificing mother, who accepted her state of widow-
hood without a tinge of self-pity and who, in turn, imbued
her children with a stern sense of duty. All the charm and
loveliness of a warm religious spirit filled the home which
sister and brother created. In play and in more serious
mood, this influence predominated. The children loved to
hear their uncle chant the Sabbath hymns and prayers,
especially on Saturday afternoons, and young Cyrus learned
to excel as a synagogue bard at a tender age.

In this atmosphere it was only natural for Cyrus' educa-
tional career to begin early and to make rapid headway.
There was only one type of school that satisfied the require-
ments of his education, that of the Hebrew Education
Society. This was a parochial school that combined relig-
ious and secular studies. It covered, in addition to the
customary studies of the elementary public school, also
Hebrew and German. It was characteristic of the liberality
of the times that the headmaster of the Jewish parochial
school was an Episcopalian, a retired English naval officer,
while Doctor Morais, the Rabbi of the Spanish-Portuguese
Synagogue, was the dominant religious influence. Hyman
Polano, known for his Selections from the Talmud, was
the instructor in Hebrew.

In later years, Doctor Adler contrasted the meager edu-
cational opportunities of those early days with the more
abundant facilities of our time; but obviously he took full
advantage of all the opportunities that presented them-
selves. As he quickly outstripped the Hebrew instruction
offered in the classroom, he joined a group of older boys
who made private pilgrimages to the homes of the three
leading rabbis of Philadelphia, Samuel Hirsch, Marcus
Jastrow and Sabato Morais. More than half a century
later, he described the experience. "I spent two hours
a day at the various rabbis' homes studying the Talmud,
Jewish history and other subjects. Aside from this we
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took advantage of our two weeks' vacation in summer
to further our Jewish studies." Doctor Morais found
special fascination in Maimonides' classic works. He
took delight in opening the receptive mind of his brilliant
young student to the "Guide to the Perplexed," as well as
the celebrated Code, the Mishneh Torah. Indeed, to Doctor
Adler, the sainted Rabbi Morais himself was a guide in
hours of perplexity. This Rabbi's influence upon the intel-
lectual and religious development of his favorite disciple
can hardly be exaggerated. Doctor Adler's lifelong attach-
ment to traditional Judaism was in no small measure influ-
enced by his early association with Sabato Morais. All his
days, Doctor Adler retained a sense of awe and reverence
for the memory of the great master. How pointed is the
hand of destiny! Once again the spirit of Eli descended
upon Samuel. The child was destined one day to crown
with success the work prophetically begun by the aged
Servant of the Lord.

At the age of eleven, Cyrus Adler entered high school.
He was not quite sixteen when he matriculated at the Uni-
versity of Pennsylvania. He was then of slender build,
medium height, pale, none too robust in health. The
impression he created, however, was not of delicate phy-
sique but of intense mental activity. His eyes, pale blue,
were brimful of life and humor. His face reflected keen
intelligence and, for one so young, a surprising degree of
pluck and determination. Simon Miller, one of the
few surviving members of the class, still breathes with
admiration when he recalls the grit and pluck which Cyrus
Adler exhibited on the college football team. "What he
lacked in physical strength was more than compensated
by sheer will-power and super-courage on the gridiron,"
this old captain of the team explained. A lifelong friend
and ardent admirer of Doctor Adler, he blushed with
pleasure when Doctor Adler, recalling the old college days,
recently referred to him as "my Captain."

The day of collegiate mass production had not yet
dawned in the seventies when Cyrus Adler entered college.
In the light of their subsequent careers, it would seem as
if his classmates were picked for intellectual worth and



CYRUS ADLER 29

academic fitness. The reaction of his fellow-students toward
him was more eloquent than the plaudits of his teachers.
His classmates looked upon him as an intellectual and
moral force in their midst. They dubbed him Cyrus
Aristotle Adler. He was admired not merely for his acumen
but for his intellectual integrity. One of the keenest minds
of the class was a determined freethinker: but when he
argued with Adler a great change came over him. As he
himself expressed it, he felt that "he was in the presence
of an honest mind who would endeavor to get at the truth
no matter if it was against his own predilection." Rarely
did he obtrude himself into a discussion or force an argu-
ment. An element of humility lent grace to his personality
and disarmed prejudice or opposition. But when his passion
for truth was aroused he was fearless, and no false timidity
muffled his protest. He never courted popularity, but he
received it freely as his meed. One of the youngest mem-
bers of the class, he commanded the love and respect of
his fellows. He became a cult, his views being known as
"Adlerian philosophy."

His devotion to Judaism left a lasting impression on the
students. It was not superior dialectics that won their
admiration, but the forthright honesty of his viewpoint.
A calm dignity even then distinguished his religious faith.
He did not seek to whittle down the principles of his
religion, nor did he compromise the strict observance of
his religious practice. Out of deference to him, it was
usually planned in later years not to hold the reunions of
the class on the Jewish Sabbath.

At this early stage, too, he evidenced deep humanitarian
sympathies which were later to distinguish his life. When
he observed that a Negro student, Adger by name, absented
himself from a social meeting of the class, he called at his
home and prevailed on him to attend. Adger, who subse-
quently entered the pulpit, was the first classmate to die.
Adler traveled a long distance to attend the funeral as one
of the mourning friends. Among the tributes recently paid
to Doctor Adler's memory, none was more fitting than the
message of Bishop Charles L. Russell of the Colored
Methodist Church, a former student of the Dropsie College:
"In the passing of Doctor Adler not only the Jewish race
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has lost a great man; all races have lost a great humani-
tarian."

That Cyrus Adler distinguished himself in nearly all his
college subjects is readily understood. His impulse to excel,
however, was not prompted solely by native ability and
an inherited devotion to learning. It was strongly re-enforced
by a feeling of gratitude to his mother — and his uncle
too — whose sacrifices afforded him the cherished oppor-
tunity to study. His tender love also embraced his sisters
and his brother. The warm affection of his youth never
forsook him. It colored all his life. While he shrank from
any display of emotion in public, love was an essential
part of his existence.

When he was still at College, the brutal massacres of
1881-82 overwhelmed the Jews of Russia in one of the
greatest human tragedies. A stream of refugees poured into
every known port as the flight of the terrified Jews turned
into a veritable exodus. A boatload carrying two hundred
and fifty of these unhappy victims who landed in Phila-
delphia were quartered near the University in barracks
which were made available by the Pennsylvania Railroad
at the instance of Moses A. Dropsie. For the first time,
Cyrus Adler was brought into contact with the misery and
torture of his people. Like Moses of old, he went out unto
his brethren and looked on their burdens. Their suffering
affected him deeply and he was filled with eagerness to help
them. Every afternoon after classes he came to speak
words of comfort to the old and to teach the younger men
English. In the days of horsecar transportation, he spent
hours daily in traveling to Richmond, the northeastern
section of Philadelphia, to teach English to the immigrants
and Hebrew to their children in a school conducted by the
Hebrew Education Society. From that time onward for
fifty years, his best efforts were devoted to the alleviation
of Jewish suffering abroad, and the education of Jews in
the new world.

In 1883, he was graduated from college, receiving the
degree of Bachelor of Arts from the University of Penn-
sylvania. He then faced the crucial decision of every
youth — what career to choose. Many years later, when he
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was interviewed on the subject, he said in characteristic
vein: "When I undertook my career I fully realized that
my rewards would not be in money but in the pleasure I
derived from my work. It is the inner satisfaction that
the student seeks. He may devote himself to the editing
of a text, the discovery of manuscripts, the study of an
inscription or the preparation of a history or any other
form of original research . . The student is rarely repaid
in earthly goods, but it does not matter."

Continuing in this quasi-philosophical reminiscent mood,
Doctor Adler revealed what was to him the fascination of
literary-scientific work. "The scholar is more or less inde-
pendent of the rest of the world. His books are friends
who never disappoint him, who are at his beck and call
and who supply him with entertainment and enjoyment . . .
An old philosopher, Ibn Tibbon, in the twelfth century,
admonished his son in the following words: 'Make thy
books thy companions, let thy cases be thy pleasure grounds
and gardens. Bask in their paradise, gather their fruit,
pluck their roses, take their spices and their myrrh.'
That advice leads to happiness today just as surely as it
did when given in Spain long years ago," he concluded.
Doctor Adler was able to make this assertion with confi-
dence because it was the advice which he adopted for
himself and which caused him to say, "My life has been
a happy one because I have managed to live by doing the
things I love to do."

Intuition rather than reason guided him in the choice of
a career. Long before, he had discarded the thought of a
legal training after a brief experimental summer spent in
the law office of his cousin, Mayer Sulzberger. The promise
of material reward had no lure for him then or at any
other stage in his long, eventful life. Strangely enough, too,
he did not entertain any thought of entering the ministry,
notwithstanding his deeply religious nature, and the pro-
found influence of the saintly Doctor Morais. Nor did he
choose the course of post-graduate studies in any of the
well-established departments of science or literature in
which he had excelled. With unerring instinct, he felt
himself drawn to the academically precarious biblical
studies which had then entered an exciting stage owing to
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the revolutionary discoveries in Assyriology. As the inscrip-
tions of Babylon and Nineveh came to life, a flood of light
illumined the setting of the Bible and the background of
ancient history. In the name of the new science, however,
startling theories were propounded: the veracity of the
early Bible accounts was attacked; the foundations of tra-
ditional religion were endangered; the historic position of
Israel as the People of the Book was derided in the German
halls of learning. These extravagant and ill-founded claims
aroused the fighting spirit of the young scholar, who was
inwardly certain that the faith of the world could not be
shaken by the expanding horizon of true knowledge. He
was determined to explore.the field for himself. Eagerly,
he turned to Semitic studies with the zest of a pioneer
and the crusading zeal of a defender»of the faith.

In a whimsical mood, on his seventy-fifth birthday,
Doctor Adler made light of long, distant planning. "Experi-
ence has taught me," he said, "that no one can tell what
tomorrow will bring forth. Had it not been for an acci-
dental meeting at a concert I should probably never have
been connected with the Smithsonian Institution, and a
smoking-room conversation on a railroad train resulted in
my being sent to Europe and the Orient for the Columbian
Exposition."

Nevertheless, it would be difficult to match among known
biographies a character whose preparatory life was so well
planned and conceived that his subsequent career seemed
like a decree of predestination. At twenty, the deepest
interests of his life were formed. He was the eager scholar.
His approach to scholarship even then was one of reverence
for truth, as his classmates would eagerly testify. His
intellectual equipment was of a high order. He was pains-
taking, methodical, accurate. His mind ranged over many
fields of learning, but biblical studies claimed his heart's
allegiance. His life's choice was made. His human sympa-
thies were profound. Sensitive and religious by nature, he
was stirred by the drama of Jewish history. He was a born
champion of his faith and his people. Here then was a
clearly delineated blueprint of what Cyrus Adler was to be
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in the mature development of his powers: a scholar who
would never be a recluse, a lover of books who would
constantly be drawn into the vortex of human problems.
Here was a biblical scholar, soon to be equipped with the
full critical apparatus of Semitic scholarship, believing
ardently in the integrity of Jewish religious tradition. Here,
too, was an idealist who would never lose contact with
reality, because, while liberal in thought, he was conserva-
tive in feeling and action. The groundwork of character
was clearly laid for the American statesman and the Jewish
leader.

A year before college graduation, Cyrus Adler reached
the decision to make Semitic scholarship his life's work.
With methodical care, he explored the possibilities of ob-
taining the necessary training in America. The prospects
were none too bright. Although Hebrew had been taught
in American colleges since Colonial times and later some of
the cognate languages were added in a minor degree, the
instruction was neither strictly scientific nor comprehensive.
Fortunately, Johns Hopkins University was then contem-
plating the establishment of a post-graduate Semitic depart-
ment. This came to young Adler's attention; so, with
characteristic foresight, he proceeded to Baltimore, obtained
an interview with President Daniel C. Gilman and received
the assurance that "something would be forthcoming."
Acting on this promise, he appeared at Johns Hopkins in
September 1883 and was the first student to register in
the new Semitic Seminary.

The atmosphere at the University was charged with
excitement for the novitiates in Semitics. Together with
others who shared his interest, Cyrus Adler awaited eagerly
the coming of the brilliant young scholar, Professor Paul
Haupt of Goettingen, who was to head the Seminary.
Haupt arrived at the end of September 1883, a veritable
prodigy, twenty-five years old, having already to his credit
a record of distinguished work in various branches of
Semitics, being also versed in classical and modern lan-
guages, and, above all, having won fame as an Assyriolo-
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gist — all these accomplishments being accompanied by
the originality and daring of genius. How vibrantly Doctor
Adler relived the mood of those early days at the twenty-
fifth anniversary celebration of the Semitic Seminary in
1908: "Well, Professor Haupt came . . . Around him there
seemed to hang an atmosphere of the mystery of all the
ages, and we, his students, felt that we were in the presence
of nothing short of a prodigy; the embodiment of the
ancient Babylonian mounted upon the modern thorough-
bred." Doctor Adler also recalled with almost equal
vividness his fellow-students who shared his enthusiasm.
"Lehmann who came across the water to continue the
studies begun under his master at Goettingen, now holding
a distinguished position in Berlin; Frothingham, the first
Fellow in Semitics, educated at Rome and Leipzig, who
greatly promoted the study of archaeology in America;
Huizinga, a sober theologian and scholar, now unhappily
gone from our midst. We four sat day after day drinking
in the new knowledge with feverish haste and anxiety,
studying, memorizing, copying texts, dreaming, almost, the
Semitic languages, talking about them with our friends
of other departments in the old Johns Hopkins Club,
which occupied palatial rooms over a neighboring grocer's
shop."

The fame of Haupt's Semitic Seminary at Johns Hopkins
attracted a group of young enthusiasts with rich and varied
personalities whose association with him left an indelible
mark upon Cyrus Adler. "Soon there joined us J. Rendel
Harris, the eminent New Testament scholar; Arnold, the
diligent; Allen, now a professor in China; Casanowicz, a
student and philosopher, for many years my colleague at the
National Museum and still doing valuable service there;
Rogers, an earnest scholar, whose enthusiasm led him to us
while still an undergraduate; Johnston, then a physician,
studying Hebrew and Arabic almost by stealth, later taking
up Semitic studies with enthusiasm and perseverance,
which have won him the recognition of scholars throughout
the world and recently the honor of a professorship in this
University, an honor at which all his teachers, fellow-
students and colleagues heartily rejoice; Prince, formerly
Professor at New York University, now at Columbia, and
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Speaker of the New Jersey House of Representatives, whose
range of activities includes Semitic studies, exploration,
American Indian languages, folklore and political reform."

In such surroundings life was intensely interesting. The
company was small, stimulating, congenial, and intellec-
tually competitive. Professor Haupt's enthusiasm was
infectious. He shared his hopes and his plans with his loyal
disciples. From the start, he took Cyrus Adler into his
heart and his confidence. Like so many other distinguished
personages in after years, he was completely captivated by
the young scholar's charm and versatility, his depth of
feeling and restraint of manner, his clarity of thought and
compelling speech. Upon his recommendation, Adler re-
ceived a Fellowship which he held from 1885 to 1887, when
he was awarded the degree of Doctor of Philosophy. There-
by, he had the distinction of being the first American to
receive the Doctorate in Semitics in an American univer-
sity. A year before he had received, as a non-resident, the
Master of Arts from the University of Pennsylvania.
During these years, he studied Arabic, Syriac and Ethiop-
ic, but Assyriology was his specialty. A strange mishap
marred the fate of his doctoral thesis, "The Annals of
Sardanapalus; a double transliteration, translation, com-
mentary and concordance of the cuneiform text." For, no
sooner had he completed his work, than the text appeared
in a German publication, and Adler, consequently, aban-
doned the idea of publishing his own work. However dis-
appointing the experience must have been, it did not
balk him. Immediately upon his graduation, he was
appointed instructor in Semitics. He grew with the depart-
ment and, three years later, in 1890, he was promoted to
the rank of associate professor. About this time, too, he
was honored with the offer of a professorship from one of
the great universities in the Middle West. But, fortunately,
he was deflected from the pursuit of a sheltered campus
life by a unique opportunity that presented itself in Wash-
ington, by means of which Doctor Adler was enabled thus
early to bring into play hitherto unsuspected talents for
administration, organization and statesmanship which,
together with his scholarship, were the hallmark of his
genius.
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II

In 1887, when Doctor Adler, receiving the Ph.D. degree,
may be said to have completed his scholastic apprentice-
ship and to have entered upon his career, Samuel Pierpont
Langley, the famed astronomer and physicist, became
secretary of the Smithsonian Institution. A period of
expansion and development of the Institution in many
directions ensued in the following years. Friendly relations
of co-operation between the Smithsonian Institution and
Johns Hopkins University were fostered by the new sec-
retary and welcomed by the University authorities. When
the Section of Oriental Antiquities in the United States
National Museum was established in 1887 and it was
necessary to find a curator for the department, the choice
fell upon the young instructor, Cyrus Adler, while Profes-
sor Haupt lent his name in an honorary capacity. Thus
began the opening chapter in the public career of Doctor
Adler. His promotion was rapid. In 1889, there was added
to the Museum a Section of Religious Ceremonial Institu-
tions with Adler as Custodian. In 1892 he became librarian
of the Smithsonian Institution and held this position until
1905 when he became assistant secretary of the Smithson-
ian Institution. By 1893, his duties in Washington had
increased to such an extent that it became necessary for
him to surrender his post at Johns Hopkins University and
to remove his residence to the capital.

The greatest single influence upon the life of Doctor
Adler during the two decades which he spent in government
service in Washington was the personality of his devoted
friend and chief, Doctor Langley. Doctor Adler recounts
how the two first came into contact with each other
officially while Doctor Adler was librarian. "By chance I
found that he was a collector of translations of the Arabian
Nights and had read all the editions in English and French
available. I happened to tell him of my own interest in the
subject, and the fact that, as a student, I had read portions
of the Arabian Nights in the original. There then began a
closer acquaintanceship which, I am proud to say, resulted
in a friendship which has been to me one of the most pro-
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foundly valuable and touching experiences of my life."
A bond of unspoken affection and trust soon united these
two men, far apart in age, diverse in background, the one
famed the world over as a pure scientist, the other a young
scholar in the humanities, destined for a life of sacrificial
service to his fellowmen.

The friendship, based on the kinship of great minds,
enriched the lives of both men. Doctor Langley was a
shy, lonely, and reserved character. His hunger for real
friendship and affection was pathetic. His life in Wash-
ington was appreciably brightened by the affection and
fidelity of Doctor Adler. What stirred the younger man
to a feeling of homage was not only the towering greatness
of Langley's mentality, but the simplicity of his heart and
the pure whiteness of his spirit. Doctor Adler watched
over him with protective solicitude. As Doctor Langley
was painfully unable to meet strangers freely or to make
friends readily, Doctor Adler deftly handled for him the
human contacts so necessary to secure Congressional
support for the expanding needs of the Smithsonian Insti-
tution. When the sensation caused by the successful flight
of the two Wright brothers in 1903 virtually eclipsed the
pioneer work of Doctor Langley, it was Doctor Adler who
took up the cudgels and fought for the proper recognition
of his friend's place in the history of aeronautics. Doctor
Adler accomplished these ends with complete self-oblitera-
tion. He kept himself scrupulously in the background, a
practice which he continued in other spheres of activity
during the greater part of his life whenever there was
important work to be done.

It was the personal tie, however, that both friends
valued most highly. Twice, they traveled to Europe to-
gether, or as Doctor Adler described it, "It was my rare
good fortune to accompany Mr. Langley upon two of his
European trips — first in 1894 and again in 1898." No son
could have experienced a greater thrill than Doctor Adler
did at the remarkable ovation which Doctor Langley re-
ceived at a meeting of the British Association for the
Advancement of Science when "at the conclusion of his
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remarks the supposedly stolid Englishmen who composed
the audience arose almost in a body and cheered." He
accompanied him to a meeting of the Physical Section, on
the same occasion, when Doctor Langley discussed the
future of aerial navigation at a session presided over by
Lord Salisbury, Prime Minister of Great Britain and, that
year, President of the Association, and he made notes of
the discussion which was participated in by Lord Kelvin,
Lord Rayleigh and Sir Hiram Maxim. In turn, Doctor
Langley accompanied him to a little dinner given in the
parlor of a Jewish restaurant in Houndsditch, where they
were joined by Judge Sulzberger, Oscar S. Straus, Doctor
Isaac Dembo of St. Petersburg, Doctor Francis X. Dercum,
and Israel Zangwill, who entertained the party as he dis-
coursed learnedly and delightfully upon the Jewish cuisine.

It was Doctor Adler's ardent and oft-expressed desire to
write a full-length biography of Doctor Langley. For many
years he cherished the hope of being able to retire from his
active duties to fulfill this self-imposed labor of love and
gratitude. Fate ruled otherwise. As a result, Doctor Adler
suffered keen disappointment and the world of letters may
well mourn the loss of an unborn biography. However,
Doctor Adler did prepare a biographical sketch of his friend
which he read before the Philosophical Society of Washing-
ton shortly after Langley's death in 1906. This fine literary
contribution fittingly heads the collection of "Lectures,
Selected Papers and Addresses" which the colleagues and
friends of Doctor Adler published on the occasion of his
seventieth birthday. The noble utterance of the concluding
paragraph is a tribute to the author no less than the subject:
"I have been able to faintly trace the lines of a great mind
and a great soul, one that left a powerful impress upon the
knowledge and thinking of the country in which he was
born and the time in which he lived, and his name and his
fame are bound to be handed down through all posterity.
Yet he valued these labors and the results which sprung
from them but little when compared with the affection of
his kin and of his friends — affections not many in number
nor easily obtained, for he was, as I have said, a shy man;
but he gave in full measure his confidence and his love to
those whom he called friend."
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Doctor Adler had entered the government service in
Washington a young, inexperienced academician in his
twenty-fourth year. He left Washington at forty-five years
a mature man with world-wide contacts and an international
reputation. The intervening two decades were the years
during which his powers matured and his talents, which
were manifold, had their full development. It became in-
creasingly evident that here was a man who possessed
extraordinary talent for administration, creative planning,
and practical statesmanship — qualities which, joined to
sound scholarship and erudition, were too rare and valuable
to allow him to lose or to find himself in cuneiform texts
or any other limited branch of academic learning.

Two departments in the National Museum at Washing-
ton were almost wholly developed by him, Historic Archae-
ology and Historic Religions. In these, he was not merely
a curator — he was the creator. This was particularly true
of the section dealing with the collections of religious
ceremonials of which "the first alcove was installed at a
late hour on the 3rd of March, 1889, so that it might be
viewed by the throngs who visited Washington for the
inauguration of President Harrison." A shofar belonging
to Doctor Adler's grandfather, Leopold Sulzberger, and also
the ritual instruments which he had used as a shohel had
been presented to the Smithsonian Institution by David
Sulzberger before there was any thought of establishing a
special collection of ceremonial objects — indeed long before
Doctor Adler's association with the Smithsonian Institution.
No existing museum offered a suitable precedent for such
a collection. An original functional principle was formu-
lated to serve as a basis for this branch of the National
Museum. According to this definition, the object of the
collection was to furnish ''phenomenal material to illustrate
the comparative history of religion." This was an impor-
tant contribution to museum thought. Having gained an
honored place for comparative religion in the Museum, his
next goal was to have the great exhibitions assign space to
the subject of religion. In this, too, he was eminently
successful.

Museum technique is a laborious process. A bookish
scholar might have rested content with the efficient organi-
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zation of the departments in accordance with the established
rules of museum procedure. But Doctor Adler's vision
carried him beyond these confining boundaries. To him,
museum collections were a means of communication be-
tween the average man and the scholar. Their function
thus was twofold: to instruct the public and to furnish
material for the investigator; to render the reading of books
more intelligible and their writing more accurate. To fulfill
their popular mission, it was necessary that museums be
linked with public exhibits, especially those held at national
and international expositions. In this direction, Doctor
Adler made a highly significant contribution.

He utilized the facilities of the National Museum to
encourage actively the establishment of small local and
private collections which could touch the interests of many
persons. He was moved by the consideration that there
were many who, without being students and investigators,
were yet deeply concerned in anything that related to the
archaeology and history, the ethnology and the art of what
might be considered the cradle of culture and civilization.
Above all, he was an ardent exponent of the potential value
of exhibits and expositions as carriers of international good
will and as a means of strengthening and improving the
political and cultural ties among the nations. As an integral
part of this program, he advocated successfully greater
representation of the Government and of American insti-
tutions generally at Oriental and allied congresses abroad.
The curator of antiquities became an influence in the nation
and beyond its borders.

His first incursion into exposition work was at Cincinnati
in the summer of 1888, at the Centennial Exposition of the
Ohio Valley. There, for the first time, in the person of
Doctor Adler, the United States Government arranged an
exhibit of Biblical Archaeology and Palestinian Objects.
This was the precursor of a series of exhibits which he
arranged for the United States Government in Atlanta,
Chicago and St. Louis successively. The instant acclaim
which the maiden effort at Cincinnati received had a far-
reaching influence on Doctor Adler's career. For, when it
was proposed to celebrate the four hundredth anniversary
of the discovery of the continent by an International Ex-
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position in Chicago in 1892, President Benjamin Harrison,
who had come to know Doctor Adler favorably, appointed
him Special Commissioner of the Columbian Exposition
and sent him abroad as a government representative to
various Oriental countries, to secure exhibits and to present
the official invitations to the countries and secure their
active participation. The presidential appointment was
a signal distinction for the young official in his twenty-
seventh year. He acquitted himself with the expertness of
a veteran diplomat.

Obtaining a leave of absence from Johns Hopkins Uni-
versity, he sailed, in November 1890, and spent fifteen
months in foreign travel, during which he enjoyed a mem-
orable visit in England and carried out his official duties
in Turkey, Egypt, Syria, Tunis, Algiers and Morocco. His
mission was a striking success. In the several countries
which he visited, keen interest was developed in the Amer-
ican Exposition. The governments as well as private
merchants and manufacturers were induced to subscribe
the necessary funds to assure the representation of their
native industries and cultural enterprises at the Exposition.
Four hundred natives were sent to this country for the pur-
pose of erecting the buildings and of reproducing the indus-
trial life of the Orient. The Sultan of Turkey sent two
imperial commissioners to Chicago to supervise the Turkish
exhibit. The entire Oriental exhibit, occupying about four
hundred thousand square feet, was one of the most inter-
esting and attractive features of the Exposition. Long in
advance, every detail was planned and visualized in the
mind of Doctor Adler, so that, upon his return early in
1892, he was able to report graphically: "The exhibits will
take the form of a series of village streets, reproducing the
native architecture, life, dress, speech and industries of the
particular locality. Native artisans will be seated in front
of native shops, attired in characteristic costumes, speaking
their native tongue, and working away with native imple-
ments at their peculiar crafts. Nothing will be spared to
make the reproduction as realistic and lifelike as possible,
and the visitor will have nothing to remove the impression
that he is really in a street in Constantinople, or of what-
ever spot the exhibit may be designed to reproduce."
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While the success of his mission greatly enhanced Doctor
Adler's reputation, it is the more personal aspects sur-
rounding his foreign travels which made the experience an
important landmark in his life. It was during this period
that he became literally a man of the world. There was a
quiet dignity and impressive power about this neatly
attired young American with his sparkling mind and ready
wit that exercised a magnetic influence over all with whom
he came in contact. In every country he was cordially
received by distinguished personages in all walks of life.
He met, on intimate terms, famed scientists and literary
stars. He negotiated with industrialists and financiers.
He discussed affairs of state with diplomats and high gov-
ernment officials. With his rich background and historical
knowledge, he became quickly conversant with the political
and cultural currents in Europe and the Near East. A keen
observer of men and a student of public affairs, his grasp
of political issues was far ahead of his years. He learned
much during the seven months which he spent in Constan-
tinople, the center of international cabals and intrigue.
He did not share the common prejudice of the European
against the Turks. He was on friendly terms with the
Grand Vizier Kiamal Pasha and considered him a very
wise statesman. The Grand Vizier was equally impressed
with the wisdom and statesmanship of his remarkable
visitor and they earnestly discussed the part that Turkey
might play in the solution of the Jewish problem. With-
out a Zionist party — several years in advance of the
birth of political Zionism — the youthful Doctor Adler
had the temerity to propose to the Grand Vizier the open-
ing of the gates of Palestine to Jewish mass immigration;
and, what is more striking, the Grand Vizier was ready
to throw his support behind the proposal to the extent of
five thousand immigrants a year.

As Doctor Adler, speaking extemporaneously, told the
story forty-five years later: "At that time, the second great
trek of Jews from Russia and Roumania was begun, and
with my eyes attuned to the Near East, it seemed to me
most natural that instead of making the long voyage across
the Atlantic, they should come down from Odessa and
settle in the Holy Land. Without any authority and with-
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out any committee, I presented these views to the then
Grand Vizier of Turkey, Kiamal Pasha, a very wise states-
man who had once been Governor of Syria and Turkish
Ambassador to Russia. He told me that the Turkish
Government would be prepared to receive the settlement
of Jews in Palestine at the rate of about five thousand a
year, which he thought, to use the modern phrase, 'the
absorptive economic capacity of the country.' On my way
to America, I went to London where I told people there of
these conversations and I also told people in America,
apparently without result, although one can never tell how
a seed will fructify."

His pilgrimage to the Holy Land that year, in the spring
of 1891, was a profoundly stirring experience. Having been
brought up from earliest childhood — as were most Jewish
children of his time, he would add pointedly — to say
every year Leshanah habaah biyerushalayiml "Next
year in Jerusalem!" the sojourn in Palestine and the cele-
bration of Passover in Jerusalem were not merely part of
a traveler's holiday, but the fulfillment of a religious aspira-
tion. The memory of that Passover in Jerusalem remained
a living part of his religious consciousness. It was char-
acteristic of the man that, although the romantic, religious
emotion touched his heart, it did not dim his critical
faculties. His mind remained keenly observant of the
conditions of the land and the people. The factional
clashes that turned the Christian Churches of Jerusalem
into bitterly hostile camps, the notorious Mohammedan
fanaticism that cursed the ancient town of Hebron, and
the implications that they might have for an enlarged
Jewish settlement, were not lost on him. But he left
Palestine with the conviction that the land could absorb
a much larger population and that it could serve as a
home for many more Jews than it had then. This was
the basis of his discussion with Kiamal Pasha. It was
a conviction that was re-enforced after the Balfour Dec-
laration, notwithstanding the tragic experiences of recent
years.

He eagerly absorbed impressions of Jewish life and Jewish
personalities in all the countries which he visited. He had
the pleasure of meeting Baron Edmond de Rothschild
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and was deeply impressed by that "great and fine man"
whose lifelong devotion to the upbuilding of Palestine and
to many other noble causes of art and science has shed
luster upon the noble family name. He was as happy in
making the acquaintance of the Hakam Bashi of Turkey
as he was in meeting the Chief Rabbi of England. During
the seven months which he spent in Constantinople, he
came to know intimately the local Jewish community.
Egypt enthralled him. It was the promised land for the
museum specialist. To his Jewish consciousness, the Nile
country was pregnant with stirring memories. Rosh
Hashanah and Yom Kippur in Tunis were a never-to-be-
forgotten experience. In all these lands, he studied the
strange customs and ceremonies of the Jewish inhabitants
and the still stranger appearance of the many types of Jews
whom he met for the first time. The entire experience was,
undoubtedly, an excellent preparation for the man whose
scope of activity was ultimately to embrace the whole
Jewish world.

England was the first and also the last country on his
itinerary. It is doubtful whether he, himself, had the
prescience to be able to divine the role which these visits
and subsequent visits to the British Isles were to play in
his life, and through him in the life of American Jewry.
Fate delights at times in picking from the vast firmament
of time a cluster of stars and causes them to magnify
collectively the light that each radiates separately. Such
a collection of stars was gathered in England around the
meteoric personality of Solomon Schechter. A vivid por-
trayal of the group was penned by Joseph Jacobs who was
himself one of the luminaries. "There used to be a gather-
ing of friends in London, who called themselves 'The
Wandering Jews' partly because they used to wander for
their meetings from house to house, and partly because
they claimed the right to wander from the subject of dis-
cussion of each meeting. Among these 'Wandering Jews'
were men who afterwards gained reputations in the outer
and in the Jewish world, like Israel Abrahams, Asher
Myers, Editor of the Jewish Chronicle, Lucien Wolf and
Israel Zangwill. Into this circle Schechter burst like an
exploding bomb, and would bear down the often rationalist
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and cynical comments that flourished there with his mix-
ture of enthusiasm and indignation."

At this point, we may well pick up the thread of
Mrs. Schechter's narration. "We were all young and strong
and keen, and every evening in our large and cozy study
around the huge log-fire, we read and talked and discussed
every problem under the sun. There never were more
jolly, sparkling, deeply earnest and spirited talks, and it
is a pity that we were all so absorbed in living our lives
that we failed to write down the best thoughts of these
men of letters, who were at that time prodigal of their
ideas, not yet hoarding them for copy. When Zangwill
became too radical, and Schechter stormy, and Lucien Wolf
mysterious in diplomatic discussions, and Israel Abrahams,
a born neutral would say pacifically: 'You are both right,'
Asher Myers . . kindest of friends, decided with his
invariable pronunciamento: 'I think Schechter is right,'
Joseph Jacobs, the most amicable of the group, would
often clear the atmosphere with his original remarks and
laughter."

This was the company into which Cyrus Adler was
drawn upon his arrival on the shores of England. "My
recollections are in a whirl, so crowded were they with
new impressions," said Doctor Adler as he tried to recall
the memories of those early days. "Within the course
of a few days I had met Israel Zangwill, Israel Abrahams,
Joseph Jacobs, Solomon Schechter, Claude Montefiore,
S. J. Solomon, the artist, Doctor Raphael Meldola, the
distinguished physicist, Doctor Hermann Adler, the
then Chief Rabbi, and Lucien Wolf." No such galaxy
of stars existed anywhere in American Jewry at that
time. Adler was quick to perceive that a revival of Jew-
ish learning, a veritable renaissance, was being set in
motion in English Jewry and that the genius of Schechter
was the dynamic force behind the movement. What he
saw in England inspired him to believe that a Jewish
renaissance was under way which might embrace the entire
English-speaking Jewish community. He was firmly re-
solved to bring this message home to America. With
scholarly intuition, he attached great significance to the
launching of the Jewish Quarterly Review, the first number
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of which had appeared in October 1888, edited by Israel
Abrahams and Claude G. Montefiore. Little did he realize
then, that before two decades would have passed, the
Quarterly would be transferred by him to America, and
that he and Schechter would be linked together on the
American scene as joint editors of this organ of Jewish
scholarship, and as leaders in a far-reaching movement that
was destined to revolutionize the religious and cultural
character of American Jewry.

From the moment he landed, Adler spontaneously became
a member of that eager and brilliant company. Of his
first contact with Schechter he wrote: "I do not recall nor
can I find among my papers the occasion of my first
correspondence with Doctor Schechter. It may possibly
have begun through Rendel Harris, who had come from
Cambridge to America, and was a mutual friend. At all
events, upon coming to London in November 1890, I wrote
to Cambridge asking for the privilege of an interview,
received an invitation by telegram, and promptly repaired
to Doctor Schechter's house, and thus began a friendship
which endured to the end, and was one of the greatest
privileges of my life."

His meeting with Zangwill was dangerously explosive. It
ended happily in the birth of "The Children of the Ghetto."
As told by Doctor Adler, Judge Sulzberger, with his
remarkable intuitive feeling for genius, commissioned
him on going to England to invite Zangwill, then a strug-
gling, almost unknown youth, to write a book for the
Jewish Publication Society. Apparently, Adler had no diffi-
culty in obtaining Zangwill's acquiescence. When Adler
turned up again in England in January 1892, prior to his
return to America, and sought out Zangwill to find out
whether he had finished the book, an unexpected impasse
developed. Zangwill's paradoxical nature clashed with
Adler's calm depth. Adler scored. Good-naturedly, he
took delight in reciting the story and he told it verbatim.

"He said to me, 'I have finished it, but I do not think
the Jewish Publication Society will want it.' 'Why
not?' he was asked. 'Because' he replied, 'I have been
very frank and truth-telling, have given my own pic-
ture of Jewish people as I saw them, and I do not
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think an official Society would wish to give its imprint
to such a book.' I was a little nonplussed, but remem-
ber saying to him, 'How do you look upon the Jewish
people in this book?' 'As artistic material,' he replied.
I asked 'Have you no other interest in the Jewish
people except as artistic material?' 'No,' was his
answer. I then said 'If that is the case we do not
want your book.'

"But this conversation was only illustrative of the
paradoxical Zangwill. I was sailing in a day or two,
and on the eve of my departure there was left at the
hotel this note: 'I am leaving for you one of my
stories. I hope you will find time to read it on the
ship. You will probably judge from it that I have
more than an artistic interest in the Jewish people.'
The story was 'The Diary of a Meshummed' which
originally appeared in a Jewish Almanac. I did read
it, reported the conversation, and showed the story
to our Publication Committee. The manuscript of
'The Children of the Ghetto' came over, and thus
Zangwill's first Jewish book was given to the world."

The passing years cemented the many friendships which
were thus formed in the elastic impressionable days of
youth. With Jacobs, who came to America to edit the
Jewish Encyclopedia and remained a permanent resident,
the friendship was productive of noble, literary work. With
Zangwill, the elusive nervous genius, the contacts were
sporadic, exciting: the attachment was mellowed with the
years and warmed by the admiration and love they both
shared for Judge Mayer Sulzberger. As for Adler and
Schechter, their love was as that of Jonathan and David:
their association is part of the history of Judaism.

Ill

Adler returned to America early in 1892 to resume his
duties in Washington and at Johns Hopkins University.
His services to the Government received recognition, and,
during the year, he was appointed librarian of the Smith-
sonian Institution. There was much still to be done in
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connection with the Exposition and he was deeply absorbed
in work. But for several years, a plan had been forming
in his mind, the execution of which the European trip had
interrupted, and which he was now resolved to carry out
without delay. This was the formation of an historical
society to collect and study source material bearing on the
history of the Jews in America. It was the first important
Jewish project to be conceived and carried out by this
master-builder.

Before this, Doctor Adler had been present at the birth
of two important religious-cultural organizations and had
participated in their activities: the Jewish Theological
Seminary of America, founded in 1886, and the Jewish
Publication Society of America in 1888. Doctor Sabato
Morais honored him with his confidence and occasionally
consulted him about his plans. For a year, in 1888, Doctor
Adler became a member of the Seminary teaching staff as
voluntary lecturer in biblical archaeology, and started a
lifelong habit of commuting to New York, this time only
once a week. He also took part in the preliminary dis-
cussions which led to the formation of the Jewish Publica-
tion Society. He was present at the convention which
established this Society on June 3, 1888, and became a
member of its Executive Committee and the Publication
Committee. He always associated the initial meeting with
the handsome figure of Simon W. Rosendale, who guided
the convention to a successful issue. But, although his
influence was exerted at the beginnings of both institutions
and it mounted in importance until he became the head
of each, his was not the leading role or responsibility in
the early organizational process. It was different in the
case of the American Jewish Historical Society. This
organization was wholly the child of his own creation,
and, we may add, it was ideally the expression of his own
personality. Its purposes evoked his patriotic and religious
loyalties. It aimed to contribute to an understanding of
American as well as Jewish history. Above all, it was
calculated as a statesmanlike measure to serve a high
Jewish interest by establishing scientifically the early
foundations of Jewish life in America and the contribution
of Jewish pioneers to the growth of American civilization.
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The immediate incentive for launching the American
Jewish Historical Society was the approach of the four
hundredth anniversary of the discovery of America. The
proposed celebration of this event stirred up general interest
in the part which Jews had played in Columbus' adventure
and in the settlement of the New World. Doctor Adler
sensed that the time was psychologically propitious to put
into practice the idea which he had long harbored, namely,
to form a society, American and non-sectarian, whose sole
object would be to collect, study and disseminate original
material concerning the history of the Jews in America.
He addressed an open letter on the subject to the editor
of the Menorah Monthly in 1888. He was particularly en-
couraged by the support which he .received from Doctor
Herbert B. Adams, the distinguished historian at Johns
Hopkins University. Finally, he drafted a circular in the
autumn of 1890 and intended to take steps toward the for-
mation of the Society in that year, when, as we have seen,
he was sent abroad on a government mission. Although,
by this time, the project had aroused interest in many
quarters, nothing happened during the absence of Doctor
Adler. Immediately upon his return in the winter of 1892,
he set the wheels in motion. He sent the long-delayed
circular to one hundred and fifty persons, eliciting one
hundred and fourteen favorable replies. Thereupon a meet-
ing was called for June 7, 1892, at the old building of the
Jewish Theological Seminary, on Lexington Avenue in New
York City, at which time and place the Society was formally
organized. A small but distinguished audience of forty per-
sons was present when Doctor Adler, as temporary chair-
man, called the meeting to order, then modestly retired
and proposed the election of Oscar S. Straus as chairman,
while he accepted for himself the less conspicuous and more
onerous duties of secretary. After an animated discussion
as to aim and goal, the American Jewish Historical Society
was called into existence. Neither by word nor gesture did
the modest secretary indicate any feeling of pride in the
outcome, although it represented the triumph of his idea
and was a clear recognition of the force of his leadership.

The formulation of the objects of the Society bear all
the marks of Doctor Adler's careful thought and style.
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"The object of this Society is to collect and publish
material bearing upon the history of our country. It
is known that Jews in Spain and Portugal participated
in some degree in the voyages which led to the dis-
covery of America, and that there were Jews from
Holland, Great Britain and Jamaica and other countries
among the earliest settlers of several of the colonies.
There were also a number of Jews in the Continental
Army, and others contributed liberally to defray the
expenses of the Revolutionary War. Since the founda-
tion of our government, a number of Jews have held
important public positions. The genealogy of these
men and the record of their achievements will, when
gathered together, be of value and interest to the
historian and perchance contribute materially to the
history of our country. The objects for which this
Society was organized are not sectarian but American.
The co-operation of students of history and of all
persons who have an interest in the work of the
Society is cordially invited."

The Society has now had an honorable existence of
nearly half a century during which it issued thirty-five
volumes of its Publications. Every objective outlined in
the initial program has been advanced through its publi-
cations and the research of its members and contributors.
An important contribution has been made to early American
history. A corps of zealous research workers in Americana,
mostly unprofessional, was brought into being. On the
Jewish side, a feeling of legitimate pride, ennobling to the
group as well as to the individual, has been aroused by
the consciousness of the significant role which the Jewish
people played in the discovery of America, the settlement
of the continent, and the spiritual, political, and economic
development of American civilization. Recent happenings
have made it abundantly clear that no people that is under
attack as much as the Jewish people can afford the luxury
of their own ignorance of the past. Thus, the passage of
time has tended to confirm the wisdom and statesmanship
that prompted Cyrus Adler in 1892 to bring this organiza-
tion into being.
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Doctor Adler watched the growth of the Society with
pride and parental solicitude. Its present home in the
building of the Jewish Theological Seminary in New York
was provided through his interest. In the early days he
was an active, prolific contributor to its publications, and
his studies are among the significant contributions of the
Society. Outstanding are his studies on the Inquisition in
Mexico and, on a subject which engaged his interest to the
last, Jews in the diplomatic correspondence of the United
States. As the end of his life was approaching, he could
still be seen at work upon the final revision of an enlarged
manuscript on the subject, which he prepared in collabo-
ration with Doctor Aaron M. Margalith and which, it is
hoped, will soon see the light of publication.

For seven years, he served as corresponding secretary.
At the seventh annual meeting, held in Philadelphia,
December 1898, he was elected president and he held this
office for more than twenty years, until February 1921,
when he was succeeded by the present incumbent, Doctor
A. S. W. Rosenbach. In turning over the presidency to his
friend, the distinguished bibliophile and lover of Americana,
he felt assured that the Society would be administered by
a man who shared his vision and who would devote his
brilliant talents to secure for the Society its rightful place
in American Jewish life.

"Amidst our various activities,'' said Doctor Adler in a
presidential address, "the Jews of the United States had
never up to the formation of this Society, to my knowledge,
established a Society solely for the prosecution of scientific
or historical studies and even to this day, as far as I know,
no other such organization based upon an historical and
scientific foundation, and upon that alone, has as yet been
formed." He concluded the address with the admonition
"No body of people can ever have a secure future or a
self-respecting present who do not understand and reverence
their own past."

The expanding horizon of Doctor Adler's thoughts and
activities is interestingly reflected in hjs published writings,
which were carefully listed in the Bibliography prepared
by the late Edward D. Coleman and Professor Joseph
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Reider. The bibliographic record commences as early as
1882, when Adler was still an undergraduate student; and,
significantly enough, this opening number is a report in
the Public Ledger, a Philadelphia daily newspaper, on
"Alliance: The Russian Jewish Colony in New Jersey."
This is followed in the succeeding year by a small volume,
a carefully prepared "Catalogue of the Leeser Library," a
collection of Hebraica and Judaica, the first of its kind in
the country. Here the future librarian of the Smithsonian
Institution and the Dropsie College president exercised his
bibliographic talents on a collection which, twenty-five
years later, was to form the nucleus of the library of the
Dropsie College. Apparently, it was his practice to keep
abreast of the contemporary Oriental and Jewish literature
by reviewing the current books on these subjects in the
American, a national monthly journal then published in
Philadelphia. Occasionally, he translated German tales for
popular Jewish magazines.

In the post-graduate days at Johns Hopkins he also
published brief scholarly notes and abstracts of scientific
papers and meetings in the publications of the University,
the American Oriental Society and similar journals. In
1887, he prepared another catalogue of a private library
which had interesting sequels. This time it was the Hebrew
collection in the Joshua I. Cohen Library which afforded
a clue to the sensational Jefferson Bible of which more will
be said later; and this collection, too, has found a home in
the Library of the Dropsie College. At the same time,
because they foreshadowed the tendency of a lifetime, two
popular articles may be singled out in which Doctor Adler
entered the lists against those who would attack the honor
of the Jewish people or the integrity of its religious tradi-
tions, whether the assault came from within or without the
Jewish camp. In one, he took to task a school of Oriental
scholars who were propagating anti-Semitism under the
guise of scholarship; in the other, he vigorously refuted
the radical Reform Rabbi, Emil G. Hirsch, for his dispar-
agement of the Sabbath as an institution of Babylonian
origin.

His open letter to the Menorah Monthly in 1888 on the
need of an American Jewish historical society has already
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been noted. Prior to 1892, he used the columns of this
magazine for the publication of several articles on early-
American Jewish history. With the beginning of his asso-
ciation with the National Museum, one finds periodic
contributions from his pen on Oriental antiquities and
religious ceremonial objects in the Proceedings and the
Annual Reports of the Museum. These were not routine
publications. They were learned monographs on cere-
monial objects or thoughtful studies in Museum objectives.
They frequently dealt with the recurrent theme of assign-
ing a proper place to the study of religion in museums, in
universities, and in all avenues of public instruction. The
articles which dealt with the various exhibits under his
charge were not mere catalogue descriptions: they made
the exhibits live and plead for a more abundant living
space in the institutions and consciousness of man — Doc-
tor Adler's continuous and persistent theme.

As his official duties multiplied and his attention was
concentrated upon scientific pursuits, he abandoned the
writing of book reviews, but his Jewish interests expanded.
The Publications of the American Jewish Historical Society
shared his literary output with the publications of the
Museum, the University and the American Oriental Soci-
ety. Perhaps it was the success in launching the American
Jewish Historical Society that led him, two years later, in
1894, to join the editorial board of the American Hebrew
in the hope of being able to mold public opinion in favor
of a still greater project that was germinating in his mind
ever since his memorable visit to England: the advance-
ment of a Jewish cultural renaissance through the estab-
lishment of a Jewish Academy in America.

During the summer of that year he had again visited
England and renewed contact with the brilliant men who
were vitalizing the current of Jewish life and thought in
England. The spirit was strong upon him when, on Nov-
ember 9, he wrote in the columns of the American
Hebrew:

"English Jewry has had a renaissance. The two
great Universities have steadily pursued the policy of
acquiring the original treasures of Jewish learning.
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By the painstaking work of Neubauer at Oxford and
the brilliant scholarship and strong individuality of
Schechter at Cambridge, these treasures are better
known than ever before. The careful work of the Jews'
College at London for which most credit is due Dr.
Friedlander, has given England a corps of better
trained ministers than she previously enjoyed. The
new college at Ramsgate, under the lead of Dr. Gaster,
gives promise of the training of a race of scholars.
The establishment of the Jewish Quarterly Review, the
steady advance of the scholarly tone of the Jewish
Chronicle, the appearance of men like Joseph Jacobs,
Israel Abrahams, Claude Montefiore, S. Singer, and
last, and probably first, I. Zangwill, prove that the
spirit of Jewish learning has taken firm root in British
soil. The Chief Rabbi, a man busy beyond conception,
takes the time to assemble a great library of books
and MSS., and the Maccabeans weld together all the
intellectual Jews of England into an organization,
where no test save that of intellect is set up. The
women of England, too, do their part, and we find
them translating poems of Halevi and pages from the
Talmud. But the activity of England is too great to
be briefly described and I must leave it with many
omissions."

Doctor Adler was not given to panegyrics; nor did his
enthusiasm for English Jewry lead him to doubt or dep-
recate the future of the Jewish community in America,
which was growing by leaps and bounds. He continued:

"America has had its Jewish population doubled (to
be conservative) within fifteen years, and has had
unusual practical questions to meet as a result. Never-
theless, this same period has witnessed the establish-
ment of Oriental and Hebrew professorships in all of
our large universities, the growth of a valuable library
at the Hebrew Union College, the establishment of the
Theological Seminary in New York, of the Publication
Society, the Historical Society, the works of Kohut
the elder, Jastrow and Mielziner, the earnest and to a
degree successful endeavors of Morais toward a better
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knowledge of the classical Hebrew, the promise of a
new college in Philadelphia, and the endowment for
original research by Jacob H. Schiff and Lazarus
Straus. It occasioned the Jewish activity of that
unique figure, Emma Lazarus, includes the prodigious
scientific activity of Richard Gottheil as well as of
Morris Jastrow, Charles Gross and the remarkable
suggestiveness of Charles Waldstein. It has produced
the historical researches of such young men as the late
Hyman P. Rosenbach, of Max J. Kohler, Herbert
Friedenwald, Henry Morais and J. H. Hollander.

"More significant than all these is the turning
toward literary and scientific pursuits of a consider-
able number of Russian immigrants as soon, some-
times even before, they have earned the bare necessities
of life. In speaking of America as of England, I have
made many omissions unavoidable in a summary.

"Now, what does all this mean? Is it possible that
the intellectual activity of the Jew in relation to Jewish
learning is shifting to the English-speaking world?
It may be hazardous to venture an opinion, but I
think it is.

"It behooves us to consider well what we Americans
should do towards fostering this spirit in a land as yet
poor in Hebrew libraries, manuscripts, or avenues of
scientific publication. In the near future, I shall make
some suggestions in the American Hebrew, looking to
the solution of this problem."

The promised "solution"' appeared one month later in the
issue of December 14. More than any concrete achieve-
ment, it revealed the genius of Cyrus Adler. With the
vision of prophetic insight and the analysis and restraint
of a scientist, he declared:

"In the issue of the American Hebrew of November
ninth, I pointed out that the English-speaking world
was now witnessing a revival of Jewish learning, and
called attention at the same time to the need of pro-
viding libraries of books and manuscripts as well as
avenues of scientific publication, in order that this
growth may be properly nurtured in America
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"At present we have no libraries, no publications
and no independent scholars. These statements will,
no doubt, sound sweeping to many, but they will, upon
reflection, be found to be true. We have MSS. and
some books at Columbia College, the Library of the
Jewish Theological Seminary, the Leeser Library in
Philadelphia, the Cohen Library in Baltimore, the
Library of the Hebrew Union College, and the Sutro
Library in California. But who would think of com-
paring all of them together with any one of the better
libraries in England, Germany, Italy or Austria?

"The Publication Society is a t present our national
avenue for disseminating Jewish literature, but it is
dependent on popular subscriptions and is bound to
publish popular works. The fund for granting sub-
ventions to scholarly books is extremely limited, and
many worthy applications for grants must be denied,
so that, even if a scholar is willing to devote years of
toil to the production of a work, he is by no means
sure that it will ever see the light of day.

"All of our Jewish scholars are busy men, either
rabbis, professors in colleges, lawyers, physicians, or
engaged in engrossing administrative work. There
are, it is true, two noteworthy exceptions — Dr.
Felsenthal and Dr. Jastrow; but even they are by no
means free from many calls on their time made by
communal work. For the rest, scientific work is done
by stealth, or when they should be sleeping or taking
a walk.

" I t is plain, therefore, that Jewish science is without
these opportunities in America for research now
afforded every other scientific activity. I propose the
establishment of the Jewish Academy of America.
This Academy should collect a library, should publish
scientific researches, provide facilities for students,
be the central point of meeting of all of our learned
men, and last, but not least, have connected with it
a staff of men who would themselves be constantly
engaged in advancing Jewish science. For such an
academy, the original endowment should be not less
than half a million of dollars. With this sum creditable
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work could be begun, and experience leaves no doubt
but that as the needs required the resources would
be increased."

Few, indeed, there were who shared the optimism or the
vision of this daring young seer in Washington. No heart-
ening response answered his challenging call this time.
But the vision continued to live in him. He, himself,
became the symbol of that dream, and in the unfolding of
his life came the fulfillment of the vision. History has
rarely reserved for one man so great a share in the destiny
of his generation. With all due allowance for the illustrious
men, who, in time, came to share his enthusiasm and were
associated in the work, his was the lion's share in planning
the development of renowned centers of learning in New
York and Philadelphia; in making possible, under Doctor
Schechter's inspiration, the assembling of famed scholars
from many parts of the world, and in raising a generation
of native Jewish scholars in this country; in maintaining,
uninterruptedly, a learned journal for the researches of
Jewish scholarship; in helping to develop, under Professor
Alexander Marx, the world's greatest library of Hebraica
and Judaica on this continent; in brief, in preparing the
United States for its historic role as the successor of a long
chain of world centers of Jewish learning and culture.

History is not lavish with its devoted sons and does not
as a rule favor them with the realization of many of their
aspirations during their lifetime. Cyrus Adler was not
altogether an exception to the rule, but he did live to see
the day when the outlines of his vision were firmly drawn
and the reproach was removed from the land once described
as "poor in Hebrew libraries, manuscripts or avenues of
scientific publications." The name of Cyrus Adler will
always be associated with the Jewish renaissance in
America, as its herald and harbinger.

In 1893, Doctor Adler had already guided the establish-
ment of a Jewish college. In that year, a fund established
in the will of Hyman Gratz became available to the Mikveh
Israel Congregation to establish a college "for the education
of Jews residing in the city and county of Philadelphia."
The fund was obviously insufficient for a general college,
and the congregational authorities sought the advice of
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several of the leading college presidents. They also con-
sulted Doctor Adler in Washington. His fertile mind solved
the problem. He proposed what became in effect the first
Jewish teacher's training school in America.

The inauguration of the Gratz College in Philadelphia
was a landmark in the history of Jewish education. Indi-
rectly it affected the whole trend of religious development
in American Jewry. For, with a display of imagination
and farsighted vision, all too rare in the annals of congre-
gational history, the leadership of the Mikveh Israel
Congregation utilized the establishment of the Gratz
College as a means of introducing the famed Solomon
Schechter to the American scene, and this, in turn, led
ultimately to the accession of the Cambridge scholar to
the presidency of the Jewish Theological Seminary in
1902.

As a link that welded the two historic figures that loomed
so large on the future canvas of American Judaism, the
circumstances surrounding Doctor Schechter's first appear-
ance in America are significant in the story of Doctor
Adler's life. As early as 1893-94 the Philadelphia group,
Mayer Sulzberger, Solomon Solis-Cohen and the absentee
but omnipresent Cyrus Adler — all of them disciples of
Sabato Morais — were considering the possibility of induc-
ing Doctor Schechter to join the Faculty of the Jewish
Theological Seminary. With this view in mind, Doctor
Solis-Cohen entered into correspondence with Doctor
Schechter and informally proposed an invitation to him
to come to America and deliver a course of lectures under
the Trust of the Gratz College. Doctor Schechter's reply
being favorable, Doctor Adler undertook to complete the
negotiations in person during his visit to England that
summer. A formal agreement was reached between the
two men who were now the warmest of friends. The official
acceptance came by letter after Doctor Adler's return to
Washington. A whimsical, Schechterian note accompany-
ing the formal communication may well serve as a com-
mentary upon the nature of the friendship between the
two men, and the depth of their spiritual response to each
other. Under date of December 29, 1894, Schechter wrote
as follows: "I have sent off a letter to you (to the address
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of the Mikveh Israel Congregation) containing my formal
answer to the invitation of the Gratz Trust Committee.
I was as stiff as a Dayan, as one should be when writing
to a real live Chairman. Here I want to be cordial and
tell you how deeply grateful I feel toward you for your kind
efforts in my behalf. What a joy in heaven there will be
to see old friends again! "

"I have also to thank you most heartily," he continued,
"for your religious museum lecture which is very interesting.
Only such a museum could give us the proper history of
the 'domestication of religious ideas,' but I should like also
to see an old Jew exhibited there sitting on the floor in the
middle of the night and reading Tikkun Hazot and crying
bitterly over the Galuth ha-Shechinah. This would be
something which neither Wellhausen nor W. R. Smith
could explain."

Doctor Schechter arrived in this country in February
1895, and delivered a series of lectures, "Aspects of Rab-
binic Theology," which became the nucleus of his classic
work under that title. The lectures were given at the
Philadelphia Academy of Fine Arts, and Moses A. Dropsie
was the chairman. The impression created by the romantic
appearance and magnetic presence of the visitor was pro-
found. The influential group in Philadelphia was more
determined than ever to gain this genius for America. But
the time was premature, and Schechter returned to England
the following month. Doctor Adler retained, as a delightful
memory, Schechter's note penned at the Sulzberger resi-
dence. "But all troubles are now over and I am here with
S. whose house is a little paradise on earth. I wonder
whether they had such nice libraries in the Gan Eden
containing so little theology and so many good novels.
I gave my first lecture yesterday. The hall was crowded,
and I hope that at least a minyan understood my English,
and that I shall be saved for the sake of the ten."

From the steamship, the "Majestic," Doctor Schechter
again wrote to Doctor Adler: "My zeal for democratic
institutions has not cooled down: I still believe that you .
are the greatest and the best of nations. Nor is your Juda-
ism so bad as our English Episcopalians think, in spite of
the little foxes who destroy the vineyard, orthodox or
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reform . . . The sea is very rough, which interferes with
my spelling and grammar. Have you read 'As Others Saw
Him A.D. 54'? Do read it."

The last reference is to a book containing an imaginative
account of the life of Jesus from the pen of a fictitious mem-
ber of the Palestine Sanhedrin. The author of the book,
which was published anonymously in the first edition, was
none other than the genial litterateur, historian and folk-
lorist, Joseph Jacobs. He was the selection of the Gratz
Trust Committee as the visiting lecturer for the following
year on the theme, "The Philosophy of Jewish History."
The invitation brought about his permanent transplanta-
tion to America, which led him to describe himself humor-
ously as the truest specimen of an Anglo-Saxon — born
in Australia, educated in England, and finished in the
United States of America. Judge Sulzberger viewed this
phase of Jacobs' life more seriously, when he said with
eloquence: "He was in himself a type of the humanity
and universality of the Jewish people." His was another
friendship highly prized by Doctor Adler, leading to fruit-
ful literary association in the editing of the Jewish Encyclo-
pedia, and in the preparation of the major works with
which Doctor Adler was identified, such as the Bible trans-
lation, the Jewish Classics Series, and the American Jewish
Year Book. Although Jacobs made his home in New York,
he loved Philadelphia because it was the headquarters of
the Jewish Publication Society and the home of Sulzberger
and Adler.

Meantime, Doctor Adler's official duties in Washington
multiplied. His responsibilities increased in proportion to
the energy and resourcefulness he displayed. The Depart-
ments of Historic Archaeology and Historic Religions of
which he was custodian were expanding rapidly. His
duties as librarian of the Smithsonian Institution assumed
increasing importance. Neither in this nor any other office
was he content with the performance of routine duties.
He became an important influence in the American Library
Association. He took a leading part in advocating the
United States participation in a great scientific venture,
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the International Catalogue of Scientific Literature. It was
he who finally overcame Doctor Langley's reluctance to
commit the Smithsonian Institution to the proposition.
The importance of this achievement was strikingly attested
in a statement incorporated in the Annual Report of the
Smithsonian Institution for the year ending June 30, 1909
after Doctor Adler's resignation the previous year: "It is not
too much to say that had it not been for his [Doctor Adler's]
interest and efforts, Mr. Langley, the late Secretary of the
Institution, would not have aided the enterprise as he did
with the private funds of the Institution. Had this not
been forthcoming at the time, the whole undertaking would
have failed, for co-operation on the part of the United States
was essential and, this Government failing at first to lend
this aid, there remained no other body than the Smith-
sonian Institution in a position to become responsible for
the work in this country." In 1898, John Hay, then
Secretary of State, named him and Doctor Langley the offi-
cial delegates of the United States to the Second Conference
on an International Catalogue of Scientific Literature,
which was to be held in London. This was the occasion to
which he alluded when he said with humility that he had
"the rare good fortune" to accompany Doctor Langley a
second time upon a European trip. As the British Govern-
ment delayed the holding of the Conference beyond the date
originally announced, Doctor Langley returned to Wash-
ington and Doctor Adler remained as the sole delegate of his
Government at the sessions which finally opened in October.
At this Conference he was elected a permanent member
of the International Council, and he held this office to the
end of his life.

The prolongation of his stay in Europe afforded him the
opportunity to spend four months in England, "a good
deal of it," he tells us, "in Doctor Schechter's company in
Cambridge and in Ramsgate, where we worshipped together
in the little Synagogue of the Montefiore family at the
invitation of the distinguished Master of East Cliff Lodge,
Sir Joseph Sebag-Montefiore."

In the same year, Doctor Adler surprised his friends
with a volume of charming Turkish folk tales which harked
back to the days of his visit to the Near East in 1890-92.
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Entitled, "Told in a Coffee-house, Turkish Tales Collected
and Done into English," the stories, written in collaboration
with Allan Ramsay, skilfully reproduce the form in which
they are usually narrated and as Doctor Adler heard them
in Oriental bazaars and cafes. The gift as a raconteur was
one of the great assets in Doctor Adler's arsenal of personal
charm.

The increasing multiplicity of his activities did not di-
minish the intensity of his devotion to the fundamental
interests that engaged his loyalty. Nor did he ever throw
up one cause to take on another. His convictions were too
deep-rooted, his loyalties too profound to make it possible
for him to surrender an attachment to an ideal which he
cherished, or the institution which incorporated that ideal.
On the contrary, as the usefulness of an institution increased
and justified the hope that had inspired its foundation,
his capacity for sacrifice in its behalf was unlimited. Dur-
ing the middle and late nineties, the institution that best
illustrates this quality of his character was the Jewish
Publication Society of America.

From the very beginning of its organization in 1888 he
was a participant in its work as a member of the Executive
Committee, now called the Board of Trustees, and as a
member of the all-important Publication Committee, help-
ing to shape its literary policy. The celebrated Chairman
of the Committee, Mayer Sulzberger, evinced a high degree
of confidence in the tact and judgment of his brilliant
younger kinsman. As we have seen, he entrusted him with
the delicate task of capturing the elusive genius of Israel
Zangwill for the Society. But, fascinating as was the exper-
ience of exploring hidden talent, Adler never lost sight of
the more exacting prosaic duties. We can be sure that he
read more than his due share of the manuscripts submitted
to the Society and that his reports were distinguished by
discerning judgment. In addition, Adler, with an eye for
meticulous details which make or mar a publication, asso-
ciated himself with Miss Henrietta Szold in the role of
"joint volunteer proof-readers." Graetz' "History of the
Jews" in five volumes was one of the tasks thus voluntarily
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assumed. In time, he developed such skill in proofreading
that he actually turned to this exercise in the late hours of
the night as an aid to mental relaxation.

Needless to say, this close attention to details was not
born of pedantry. It was akin to the native urge of the
scientist for accuracy and the inventor's passion for facts.
Long before the discipline of statistics was turned to such
ingenious use in the social sciences, he pleaded for the ap-
plication of the statistical method to the facts of current
Jewish life. Even before the turn of the century, he realized
that since his boyhood days, the Jewish population in this
country had quadrupled; the growth had been sporadic, its
development uncontrolled. Baffling problems of a social,
economic, educational and religious nature came in the wake
of mass immigration. On the other hand, the throbbing
pulse of teeming masses stimulated even the older com-
munity with new life. Organizations multiplied in number.
Philanthropic institutions expanded far beyond their orig-
inal scope to meet the perplexing problems that grew out
of the congested life of the immigrant masses. A large
number of new congregations arose all over the land. Reli-
gious schools of a type previously unknown on the Amer-
ican scene sprung up. Yiddish newspapers and magazines
appeared, much to the confusion of the assimilationist.
National organizations were coming into existence that
were symptomatic of new forces and ideals that were mak-
ing themselves felt in American Jewry.

With rare insight, Cyrus Adler perceived that a deep-
seated transformation was taking place in the American
Jewish community and that its full significance would be
comprehended only by a knowledge of all the facts. With
this conviction he turned to his colleagues in the Jewish
Publication Society. He argued: "If Jews are to grapple
successfully with the large problems of the Jewish situation,
the facts of Jewish life must be discovered." He therefore
proposed to the Society the publication of a year book which
would record, year after year, authoritative statistics of the
number and distribution of the Jewish population, the
facts of their organizational life, their contributions to the
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civilization and culture of the country in which they lived.
He was convinced that the year book would thus not only
mirror the community life, but would operate as a unify-
ing force and would bring the segments and sections of the
community together in an orderly pattern.

It was not a simple task to win over the Board of the
Society to this novel proposal. Then, as now, the view
prevailed in influential quarters that it was the function of
the Society to appease popular taste in order to gain popular
patronage. Fortunately, Doctor Adler carried the day.
But he was not content with idle victory. To assure its
success, he personally undertook, at enormous cost of time
and toil, to prepare the American Jewish Year Book and to
create, as it were, the pattern for the future issues, a pattern
so successful that it has been copied faithfully in all the
forty-one volumes that have followed. He continued as the
editor of the first five volumes and shared the responsibility
of the sixth and seventh volumes with Miss Henrietta Szold
as co-editor. Again, in 1916, when the editor, his close
friend Joseph Jacobs, died, he went back into harness and
saw the volume for that year through the press.

In the very first number, Doctor Adler indicated the
wide scope of his plan. It has been expressed in the follow-
ing words by Harry Schneiderman, speaking out of the
fulness of over thirty years experience with the Year Book,
twenty-one of them as editor:

"Cyrus Adler did not conceive the American Jewish
Year Book as a record merely of and for the Jewish
community of the United States. More than any
other American Jew of his generation he believed in
the unity of Israel. He wished the Year Book to serve
as a bond between the American community and its
sister communities all over the world. Hence, in the
very first volume he noted the important events affect-
ing Jews not only in our own country, but in other
countries as well; and in succeeding volumes he in-
cluded articles on the communal life and institutions
of Jews in overseas lands. This policy, which has been
followed ever since, has had two extremely useful
advantages. First, it has given to posterity priceless
historical information; and second — and this is of
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even more vital importance — this policy has helped
to keep alive and to nurture in the hearts of American
Jews, that sense of kinship and common destiny which
has inspired our community worthily to fill the role of
big brother to our overseas brethren and give them
courage to survive the afflictions which have so sorely
beset them, especially during the past quarter of a
century."

Hardly was this venture successfully initiated, when he
was drawn into another enterprise, the most ambitious
literary co-operative effort ever undertaken for Jewish
history and literature — the Jewish Encyclopedia. It was
about the year 1900 when Doctor Isidore Singer, a European
Jewish scholar who had come to the United States to seek
support for the publication of "The Encyclopedia of the
History and Mental Evolution of the Jewish Race," suc-
ceeded in interesting the publishing firm of Funk and Wag-
nails Company in a project which had for many years been
the dream of enthusiastic scholars throughout the world —
an encyclopedia that would be devoted exclusively to an
exposition of Jews and Judaism: their contributions to the
life and thought of humanity; the biographies of Jewish
worthies and non-Jews who strongly affected Jewish life;
the history of Jewish communities and their social institu-
tions; a recital of the teachings and practices of the Jewish
religion — in brief, a monumental work on the totality of
Jewish thought and experience throughout the ages. With
Doctor Singer as managing editor, a distinguished board of
editors was assembled in which Doctor Adler's name also
appears. The announcement of the plan aroused keen en-
thusiasm, but, likewise, many misgivings as to its practi-
cability. The undertaking had been barely started when
all sorts of managerial, literary and fiscal difficulties arose
which threatened the collapse of the project. Only one
man could save it, so it was generally agreed, and that
man was Cyrus Adler. In consequence, he was drafted; the
major responsibility was placed on his shoulders, with the
result that within a period of five years, 1901-06, the
monumental work in twelve volumes was completed and
published. Joseph Jacobs spoke glowingly of the Ency-
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clopedia as a work that ''gives a complete Jewish history,
a complete Jewish theology, a complete account of Jewish
literature and the first sketch of a complete Jewish Sociol-
ogy." Although this claim must appear exaggerated, it
cannot be denied that the Encyclopedia was indeed a land-
mark in the history of the science of Judaism. How simple
is Doctor Adler's own version of this magnificent achieve-
ment. "I was not very keen on this project, and did not
enter into it when it was first proposed. As a matter of fact,
my work in Washington was pretty absorbing. However,
when the encyclopedia did not seem to be going well, my
distinguished cousin, Mayer Sulzberger, rather commanded
me to take an interest in the project, both from the financial
and organizational point of view. I accepted, stayed in
New York for a time and started a scheme for fund raising,
became one of the board of editors, and read the entire proof
of twelve volumes through from beginning to end."

As editor, he was in charge of the departments of post-
biblical antiquities and the Jews of America. In the course
of the twelve volumes, he himself contributed eighty-three
articles dealing mainly with American biography and local
history. Particularly significant is his article in volume one
on the Jews of America, which has been so much in demand
that it was reprinted as a separate, and was translated
into several languages. As a gracious tribute to Doctor
Adler on his seventieth birthday, George Alexander Kohut
deposited in the archives of the American Jewish Histori-
cal Society abstracts of all of Doctor Adler's articles in the
Encyclopedia and in the publications of the society, these
abstracts having been prepared by Rabbi Herbert I. Bloom
at Kohut's request.

IV

At the dawn of the twentieth century, although still a
young man, Doctor Adler was one of the eminent Jews of
America. His official and social position in Washington was
secure. His appointment as assistant secretary of the
Smithsonian Institution in 1902 was a signal distinction.
He was at home in many influential circles in the capital
and was favorably known to the leading legislators and
statesmen of his time. As one administration gave way to
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another in Washington, he enjoyed the esteem and good will
of all the responsible heads of the Government, Republican
and Democratic alike. He made the acquaintance and
enjoyed the friendly regard of every President of the United
States from Benjamin Harrison to Franklin D. Roosevelt.
His relations with the State Department and its chiefs
began at an early date, through his official duties, and re-
sulted in many personal friendships. For a time, his friends
thought that he was headed for a diplomatic career. Un-
doubtedly, had he desired it, the career would have been
open to him.

As to the Jewish background, he belonged decidedly to
the elect. Those were the days before American Jewry
was superorganized. The American Jewish Committee,
its rivals and offshoots, had not yet been born. The
Zionist Organization of America was in its infancy. The
B'nai B'rith of that period and the Union of American
Hebrew Congregations were either too sectional or sectarian
to have national sway. The leadership of American Jewry
was, in the main, personalized in its outstanding citizens.
In the foreground stood Judge Mayer Sulzberger, Jacob H.
Schiff, Oscar S. Straus, Louis Marshall and Cyrus L.
Sulzberger, who personally assumed the responsibilities and
risks of leadership whenever the occasion demanded it.
For sheer power of personality and selfless devotion to
Jewish causes, it would be difficult to find a comparable
group of giants anywhere. Cyrus Adler was appreciably a
junior in years in comparison with the youngest in the
group. Nevertheless, he was spontaneously welcomed into
their ranks. Like the others at that time, he carried no
organizational mandate. The call to leadership came from
within, as it inevitably does when the leadership is genuine
and inspired. Its obligations were gradually assumed. No
date can be assigned to its beginning. Its evolutionary
process has been sufficiently indicated in the present nar-
rative. This much is clear, however, that at the opening
of the twentieth century, Cyrus Adler stood in the fore-
ground, side by side with the recognized leaders of American
Jewry.

He had much to contribute that was distinctive and
unique. His colleagues were worldly successful men. He
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was the academician. Their spheres of activity were
primarily law, finance and diplomacy. His life was devoted
to Jewish learning and Semitic scholarship. In all matters
concerning Jewish history and literature or the religious
doctrines and teachings of Judaism, they were laymen and
he was the expert. His was the voice of authority which
met with more ready acceptance because he spoke with
knowledge, minus ecclesiastical sanction and without the
accent of pedantry. His wide knowledge of men and affairs,
his deep understanding of government and diplomacy, and
the breadth of vision which he brought to every subject
he touched, whether in the domain of archaeology, religion
or world events, fitted him ideally for the future tasks of
Jewish statesmanship. It is interesting to observe, there-
fore, how the nature of his leadership expanded from its
initial foundation in the educational field, until it included
the world of international service in behalf of his brethren,
so that at the end of his career, as President of the American
Jewish Committee, he could be aptly described fc the phrase
coined by his devoted friend, Justice Horace Stern, as "our
Ambassador to the world at large."

The first great enterprise in which Doctor Adler was
associated with Schiff, Marshall and Sulzberger, and which
was made possible mainly through the joint relationship,
was the re-organization of the Jewish Theological Seminary
of America. The part he played in this accomplishment
during the years 1901-05, and the influence which he had
upon the extraordinary development of this institution to
its present growth, Doctor Adler regarded as one of his
major contributions to American Judaism. The story has
often been told as part of the history of the Seminary.
It is also part of the story of Doctor Adler's life and
leadership.

Doctor Morais having been the founder of the Seminary,
it was but natural for his devoted disciple, Cyrus Adler,
to feel an intensely personal interest in the institution from
the day it was established in 1886. That he freely gave of
his service for a year in 1887, traveling from Washington
to New York one day a week, has already been noted.
Although the Seminary was situated in New York, the
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inspiration of its policies continued to emanate from Phila-
delphia, and, in particular, the desire to gain Schechter of
Cambridge fame for the Seminary. It was the latter ele-
ment that led to Schechter's visit to America in 1896 and
added zest to the friendship that sprang up between him
and Adler. Doctor Solomon Solis-Cohen was the one who
wooed Schechter ardently and persistently for a period of
more than ten years, until his consent was at last obtained
in 1901. Adler, on the other hand, and Sulzberger, too,
urged caution upon Schechter for fear that he might be led
to jeopardize his security. In characteristic vein, Schechter
expressed his dependence on Adler's word: "When you
give the matter your blessing, I will answer Amen."

With the death of Doctor Morais in 1897, followed in
1901 by the death of Mr. Joseph Blumenthal, the president
of the Seminary Association, a critical situation arose which
could have only one end: the reorganization or the extinc-
tion of the. institution. At this juncture, the interest of
Jacob H. Schiff was aroused and plans were laid success-
fully to draw in Louis Marshall, who is thus faithfully
depicted in a word-picture by Sulzberger in his letter to
Schechter: "I have discussed the matter with Schiff, who
is the Yehudi of New York and we have agreed that to
render the plan assured, a friend of mine, Louis Marshall,
should be the President. Marshall is the ideal man in
every respect. He has united character, knowledge, natural
ability, high repute and worldly means. With him at the
head of us, I would feel that after a period of four years,
things would be perfectly safe."

At long last, Schechter accepted the call in 1901. A
plan of reorganization was agreed upon, but an integral
part of the plan was the consent of Doctor Adler to
shoulder the responsibility of the reorganization and to
share with Doctor Schechter the leadership of the new
Seminary — Adler to serve as President of the Board of
Trustees, and Schechter to be the President of the Faculty.
Doctor Schechter was enthusiastic at the prospect of their
intimate association. "Be assured that I shall have you
as a colleague in the whole work we are going to undertake"
he wrote in September 1901, and, again on October twenty-
fourth, "I am now waiting with impatience for the days
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when we shall be colleagues." With his eyes turned upon
the ancient academies of Babylonia he pictured their
relationship as that which formerly existed between the
Nasi and the Gaon.

To carry out his part of the pact it was necessary for
Doctor Adler to change the entire program of his activities.
Notwithstanding the additional duties that devolved upon
him as the newly appointed assistant secretary of the
Smithsonian Institution, he arranged, with Doctor Langley's
consent, to divide his time almost equally between Wash-
ington and New York. Every week, for three years, from
1902 to 1905, he came from Washington to New York and
devoted half a week to the administration of the Seminary.
Chiefly through his efforts and the confidence which he
inspired, a substantial endowment fund of half a million
dollars was raised, a stately building, the gift of Jacob H.
Schiff, was erected and the foundation was laid for a Jewish
collection of books and manuscripts which, under the ad-
ministration of Professor Alexander Marx, has become the
most celebrated Jewish library in the world. When all
these preliminary labors were completed and the institu-
tion seemed securely established, he retired again to his
work in Washington, leaving Doctor Schechter as sole
president of the Seminary with Louis Marshall as chairman
of the Board of Trustees.

Needless to say, the retirement applied only to his
physical presence. His influence continued to be exerted
in the day to day development of the institution. Not
only was the Board guided by his advice in matters of
administration: he became, likewise, indispensable to Doctor
Schechter, who poured out his soul to him. A great sage
and a prophetic figure, Solomon Schechter was impulsive,
tempestuous. True to his type of genius, he passed from
moods of exaltation to depths of discouragement and dis-
illusionment. One of the most farseeing men of his gener-
ation, he was strangely fretful and impatient with the
petty irritations of everyday occurrence. In striking con-
trast was his friend Cyrus Adler: outwardly calm and
unruffled in spirit, wise in judgment and in the evaluation
of men and things, unflagging in energy and enthusiasm,
clearly and steadily envisioning the ultimate goal toward
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which they were both striving — the spiritual regeneration
of American Jewry. Such radical difference in tempera-
ment might, in lesser men, have led to collision and friction.
Not so in the case of Adler and Schechter. They both
realized the nature of the indissoluble bond that held them
together — an understanding deeply rooted in spiritual kin-
ship and a vision of the future that transcended the impor-
tance of the individual. In this friendship, they fortified
each other, and Schechter drew upon the strength and
wisdom which Adler gave so willingly and generously. A
torrent of correspondence flowed between them, which
reveals the current of thought that passed swiftly from
one to the other. It is to be hoped that some day this will
be opened to the public eye. But this generalization may
be advanced, that from the day he landed permanently on
these shores to the day of his death, Schechter undertook
no major step without first obtaining the views of his
friend, although it was abundantly clear that it would not
always be possible for men of such marked and strong
individuality to see eye to eye on all matters of consequence.
So deeply did the friendship impress itself upon the history
of our time, that when Schechter died in 1915, it was
accepted as a natural sequel that Cyrus Adler, although
not a rabbi or a traditional rabbinical scholar, was the
one person destined to complete the unfinished work that
had been carried forward so brilliantly by his lamented
friend.

It should be recalled, that it was during the most hectic
days of the Seminary reorganization, that Doctor Adler
also engineered the affairs of the Jewish Encyclopedia. But
even these two enormous enterprises did not exhaust all
his energies during the half-weekly periods he spent in New
York away from his post in Washington. For in the spring
of 1903, the world was outraged to learn of the fearful
Kishineff massacre in Bessarabia, perpetrated by the Czar's
henchmen. A wave of horror and detestation spread over
America and all other civilized countries. Doctor Adler
recalled the names of three men, Oscar S. Straus, Jacob H.
Schiff and Cyrus L. Sulzberger, who arose in that hour of
need and took the lead in a nation-wide appeal for what
was then a huge relief fund. Doctor Adler was wrought
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up over the catastrophe, and it is fair to assume that his
part in the appeal was not inconsiderable, despite his modest
silence. More significant, however, is the literary record
of America's moral indignation with which his name is
associated. This is an imposing volume of over five hundred
pages, containing the protest of the American press and
pulpit, and numerous addresses and resolutions bearing
upon the Kishineff massacre, which Doctor Adler compiled
and published in 1904 under the title, "The Voice of
America on Kishineff." Although, many years later, he
made light of the book and alluded to it facetiously as "a
little volume, very dull" but which "had a good effect,"
it is a significant work and was indicative of his firm belief
in the enduring worth and permanence of the printed
record.

The year 1904 marked the two hundred and fiftieth
anniversary of the settlement of Jews in New York City.
Somehow, the New York community was strangely tardy
in the arrangement of a suitable celebration of that mem-
orable event. It remained for Doctor Adler finally to take
the initiative in drafting a circular of appeal which was
signed by him and fifteen other representative citizens,
and thus, the celebration got under way. The festivities
reached a happy climax in one of the most impressive
meetings held under Jewish auspices, the meeting at
Carnegie Hall on Thanksgiving Day, 1905. It must have
been a keen disappointment to Doctor Adler not to have
been able to participate in the program on account of the
serious illness of Doctor Langley. But again he was instru-
mental in preserving for posterity a permanent record of a
notable event in American Jewish history by taking a major
part in the publication of the addresses evoked by the cele-
bration in an impressive volume, issued by the American
Jewish Historical Society as No. 14 of its Publications,
under the title, "The Two Hundred and Fiftieth Anniver-
sary of the Settlement of the Jews in the United States."

As an interesting sequel, a beautiful gold medal was
struck to commemorate the historic anniversary, and Doctor
Adler was asked to present it in person to President Theo-
dore Roosevelt. Fortunately, a description of the occasion
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was graphically recorded by him. "I handed him the medal
with great solemnity. He examined it and found on one
side a Hebrew inscription. He said to me: 'Have you not
brought a translation?' I replied that I understood that
at Harvard University Hebrew was a required subject,
and that there was an annual Hebrew oration at the Com-
mencement. He replied with great seriousness: 'Yes, that
was true, but it was abolished about fifty years before I
entered College.' And then we talked about Russia, and
I told him about the horrible conditions and about our
great anxiety. He said to me: 'I have done everything
that diplomacy can do. Do you want me to go to war with
Russia?' And I said: 'Mr. President, great as is our anxiety
and great as is the suffering, we would not wish America
to be embroiled in a war.' "

The secret of Doctor Adler's success in public work lay
chiefly in his skilful coordination and harnessing of men
and ideas. The conviction grew upon him steadily that
if great objectives of social betterment were to be attained
by any community, an essential prerequisite was the
establishment of frequent personal contacts, and free and
easy interchange of ideas among the persons capable of
bearing social responsibility. The relative absence of social
intercourse among the leading Jewish citizens of New York
astonished and baffled him on more than one occasion
during the years he stayed in New York in the interest of
the great projects upon which he was engaged. Paradoxi-
cally, it was the very virtue of family life, proverbial among
Jews, that was tending toward clannishness and militating
against the greater social solidarity which modern condi-
tions required for the welfare of the group. Doctor Adler
felt keenly on this subject because, with characteristic
perspicacity, he foresaw that the constant and rapid
growth of the Jewish population in this country and the
conditions of the world at large would inevitably create
difficult and perplexing problems for American Jewry
which could be coped with only by a united, informed
leadership.

The Kishineff massacre gave tragic confirmation to his
line of thought. The whole of American Jewry waited then
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upon the spontaneous action of three private individuals
to sound the call of duty. But even before this catastrophe,
he had seen daily evidence of the isolated, fragmentary
nature of Jewish work in Washington in connection with
immigration cases in which he himself frequently took part.
He decided to try a simple remedy, so simple, indeed,
that no one had evidently thought of it. But let Doctor
Adler tell his own story:

"So, in a modest little library, which I had set up
in New York, I gave a man's party to some sixteen or
eighteen men — bankers, lawyers, merchants, artists,
architects and professors, and a. newspaper publisher.
No sort of business was talked at all. In the simplicities
of those days, I made a Welsh rabbit in a chafing dish
and we drank beer. After the party was over, Mr.
Schiff said that this gathering ought not to be allowed
to lapse, and he invited all the men to his house for two
or three weeks afterwards. For several years these men,
who called themselves the Wanderers, and who had no
officers, no regulations and no dues, met together and
talked about all the things under heaven and earth.

"One night Mr. Schiff struck a serious note. It was
after the Kishineff Fund had been disbursed and after
he and his colleagues had received the usual meed of
criticism from the Jewish press, that he said that he
felt that some sort of organization should be established
which, without interfering with any existing organiza-
tion, should deal in a broad way with such Jewish
affairs as interested the Jews of America or which
might be helpful to their brethren in other lands. He
stated most emphatically that never again would he
take such a tremendous personal responsibility."

The result was a series of meetings and conferences during
the better part of the year 1906, much agitation in the
press and heated discussion among the conferees, and,
finally, the birth of the American Jewish Committee. The
Wanderers had now fulfilled their mission: a permanent
vehicle of responsible leadership was created in American
Jewry: a bond of union reached across the continent from
New York to San Francisco. Whether Doctor Adler held
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office or not, his influence upon the policies and activities
of the American Jewish Committee was second to none.
His mind was stamped upon its work from its very incep-
tion to the sorrowful day when in death he relinquished all
mortal leadership.

Following Doctor Adler back to Washington, we find
that about this period, in 1904, he created a literary sensa-
tion in the capital through the publication of the so-called
Jefferson Bible, which he had discovered and purchased for
the United States National Museum as far back as 1895.
The story of the discovery of the Jefferson manuscript, the
furore it created in religious circles, and the final publication
of the volume by Doctor Adler under a congressional reso-
lution, is one to delight the heart of any explorer in literary
adventure. It appears that he came upon the first clue ac-
cidentally, while he was engaged in cataloguing the Hebrew
library of Doctor Joshua I. Cohen of Baltimore, in 1886,
when he was a Fellow at Johns Hopkins University. Among
the books, not included in the catalogue, were two copies
of the New Testament in English, mutilated, which con-
tained on the inside of the cover a newspaper slip showing
that they had belonged to Thomas Jefferson, and there was
also a statement indicating that Jefferson had compiled a
manuscript Bible. This led Doctor Adler upon a search for
the missing volume, an adventurous search which had many
climaxes and finally resulted in its discovery and acquisition
by the United States National Museum.

The manuscript turned out to be more innocent but also
more subtly critical than rumor had pictured it. It con-
sisted of selections from the ethical teachings of Jesus as
recorded in the Gospels stripped of all theological passages.
These were ingeniously arranged in parallel columns from
the Latin, Greek, French and English versions. That Jef-
ferson aimed to stress the moral in disregard of the theolog-
ical elements in the New Testament is indicated in the title
he had given to the compilation: "The Life and Morals of
Jesus of Nazareth." As a reason for the unusual work, he
explained that he hoped to make the teachings of Jesus ac-
ceptable to the Indians. However, there is clearly discern-
ible in the work an empirical sort of New Testament criticism.
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To quote Doctor Adler: "It would seem that this remark-
able man, who was patriot, scholar and scientific man all
in one, anticipated the theories of modern New Testament
scholars as to the existence of an earlier, or synoptic, gospel,
and that he actually prepared one for himself, the rude
forerunner of later critical attempts. That he must have
done this in a spirit of devotion, is evidenced by his letters,
and by statements gathered from his family, as well as by
the information derived from a letter addressed to a friend,
in which he says that he was 'in the habit of reading nightly
from them before going to bed.' "

When the subject of its publication was broached, a
storm broke loose because of the suspected unorthodox
views of the one-time American President. Notwith-
standing the opposition, the fifty-seventh Congress, first
session, adopted the following concurrent resolution:
"That there be printed and bound, by photolithographic
process, with an introduction of not to exceed twenty-five
pages, to be prepared by Doctor Cyrus Adler, Librarian of
the Smithsonian Institution, for the use of Congress, 9,000
copies of Thomas Jefferson's Morals of Jesus of Nazareth,
as the same appears in the National Museum; 3,000 copies
for the use of the Senate and 6,000 copies for the use of the
House."

The book appeared beautifully printed and bound in
full red morocco, bearing the title, "The Life and Morals
of Jesus of Nazareth. Extracted textually from the Gospels
in Greek, Latin, French, and English, by Thomas Jefferson.
With an Introduction. Washington, 1904, Government
Printing Office." Doctor Adler's Introduction proved
to be a masterpeice of scholarly objectivity; it afforded
no ground for controversy, and the opposition vanished
completely. Doctor Adler's reputation as a Jefferson
scholar, moreover, was given further recognition when
he was invited by the Thomas Jefferson Memorial Associa-
tion of the United States to contribute a study on Jefferson
to the Memorial Edition of his works then being published
under its auspices. His contribution, "Jefferson as a
Man of Science," reveals the remarkable versatility of
Jefferson's genius; it also reflects interestingly the unusual
versatility of the author as well as the subject.
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V

When Doctor Adler retired from his active duties in
New York to return to his full-time post in Washington,
he had no premonition that, within a relatively short time,
Philadelphia would become the center of his life. Even
then, however, Philadelphia was home to him. For it was
that city which held for him the persons he loved most
dearly on earth. Every day a letter passed between him
and his mother, who idolized him not merely as the most
brilliant but as the most tender and devoted son God ever
vouchsafed a mother in Israel. In these letters, he shared
with her many of the impressions that were crowding in
upon his rich and eventful life. The letters he sent home
from abroad were cherished and preserved like family
heirlooms. Every Jewish holiday was an occasion for home-
coming and family reunion, and for worship at the Mikveh
Israel Synagogue.

These pilgrimages to home and synagogue became, in
time, periods of romance to Cyrus Adler and Racie Frieden-
wald, which ended happily in their marriage in Philadelphia
in September 1905. A more perfect mating of souls, a
more harmonious blending of tastes and ideals can hardly
be imagined. The American Jewish historian took his bride
to historic Newport for the honeymoon, and there they
worshiped in the charming, old Colonial Synagogue, from
which the tender memories of those beautiful and happy
days never vanished. Doctor Adler proudly brought his
bride to Washington, where his wide popularity and her
aristocratic charm made for a happy social existence. The
birth of their daughter Sarah, now Mrs. Wolfe Wolfinsohn,
completed their happiness. With the enchantment that
deep personal happiness lends to one's surroundings,
Washington, which had always been vivid and colorful to
Adler, seemed to have become the most ideal spot on earth.

It was on this background that he was soon called upon
to make the great decision of his life, whether it was his
duty to uproot himself from the surroundings he loved, and
to transport himself and his family to another center in
order to devote his life more wholly to the service of his
people and the cause of Judaism.
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The occasion that precipitated the need for a decision
at this particular time was the publication of a remarkable
instrument, the last Will and Testament of Moses Aaron
Dropsie, who died in Philadelphia on July 8, 1905. In this
testament, which had been executed ten years earlier, on
September 17, 1895, Dropsie directed "that there be estab-
lished and maintained in the City of Philadelphia a college
for the promotion of and instruction in the Hebrew and
Cognate languages and their respective literatures and in
the Rabbinical learning and literatures." For this object,
he bequeathed his entire fortune which approximated one
million dollars. In this instrument, furthermore, Mr. Dropsie
named five Governors, of whom Doctor Adler was one, to
carry out the purposes of the Will and to direct and
govern the College which they were to establish in accord-
ance with his directions.

The publication of the terms of the Will created a
sensation in Jewish circles, religious and intellectual. No
sum of like amount had ever before been devoted by any
individual to Hebrew or cognate learning. That the Msece-
nas in this case was the offspring of a mixed marriage,
that his acceptance of Judaism was not an accident of
birth but an act of volition on his own part when he was
fourteen years old, lent a touch of drama to the bequest.
Still more provocative of interest was the striking original-
ity of Mr. Dropsie's conception of the college he projected.
It was to be Jewish — the Governors were to be Jews who,
like him, felt "the increasing need in the United States of
a more thorough and systematic education in Jewish lore";
they had to share his sentiment that Jewish education "is
a matter of solicitude to true Israelites, who cherish the
religion of their ancestors"; yet there was to be "no dis-
tinction on account of creed, color or sex in the admission
of students." The college was designed to serve a high
Jewish purpose, basically religious in nature; but it was to
be strictly objective and scientific in scope and method.
The promotion of Hebrew learning was its prime motive
and raison d'Ure; but the study of cognate languages was
to be included as an aid to a broader understanding of the
Bible, Rabbinics and Jewish history. There was no insti-
tution precisely like this anywhere in existence. That it



CYRUS ADLER 79

should be set up in the youngest Jewish settlement in the
world gave the project heightened interest. Little wonder
then that the plan brought in its wake a flood of comment
and discussion in the Jewish press, and that innumerable
suggestions were visited upon the Governors from persons
who had their own pet schemes to promote or interests of
their own institutions to advance.

In this atmosphere, the Governors assembled in Wash-
ington in the office of Oscar S. Straus^ then Secretary of
the Department of Commerce and Labor. Straus was one
of the life Governors named in the Will. The others,
similarly designated and present at the meeting, were
Doctor Adler, Judge Sulzberger and William B. Hacken-
burg, a Philadelphia merchant-philanthropist. Doctor Aaron
Friedenwald having died before the Will came into effect,
his place was taken by his son, Doctor Harry Friedenwald.
"It was a strange meeting," Doctor Adler reminisced, "the
first formal meeting of the Governors to take the step
which fixed the name of the College so that the Charter
might be applied for." He did not attempt to explain
wherein the meeting was "strange." But we can well
imagine the many strange and baffling problems that con-
fronted the little group that was about to bring a college
into being. First, there was the consideration of a name.
Mr. Dropsie had left no instruction or suggestion on this
subject. Doctor Adler's preference was for a descriptive,
impersonal name, possibly the American Jewish Academy.
But Mr. Straus reasoned that since Dropsie had left no
descendants and had given his entire estate to the College,
his name should be kept alive by naming the institution
after him. Sentiment prevailed and the College received
the name under which the Charter was subsequently ob-
tained in 1907, "The Dropsie College for Hebrew and
Cognate Learning." Other problems incidental to the
permanent organization of such an institution naturally
suggested themselves. It was essential, for instance to
enlarge the Board and to have a goodly nucleus in Phila-
delphia in order to facilitate the work of administration.
Before long, additional names appeared on the roster of
the College Governors. From Philadelphia there were
added David Sulzberger, Doctor Adler's devoted uncle,
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who, for a time, was Secretary of the Board, until he was
succeeded by Ephraim Lederer; Oscar B. Teller, who was
Treasurer; Louis Gerstley and Edwin Wolf. From New
York the Governors drew upon Paul M. Warburg, Louis
Marshall and Solomon Schechter, all of whom helped to
shape the early policies of the College.

More basic and baffling was the consideration of the
fundamental purposes of the College. Was the ideal of the
Founder too visionary for this utilitarian age? Under the
foundation, the College could only be a postgraduate
school, non-professional and non-sectarian, primarily de-
voted to research and original investigation. Would there
be a student-body sufficiently inspired with a love of
Hebrew learning to devote years of study to a subject
which apparently had no "practical" outlet? Unreal as
such fears seem now in the light of the distinguished
record of the College during these past thirty years, it
must be confessed that these misgivings filled the Governors
with uneasiness during those early days. The greatest need
of all, however, was to find a person with vision and the
requisite scholarly equipment and personality to head the
College, to plan its program, to assemble a faculty, and to
inspire a student-body with the ideals of learning and the
traditions of Jewish scholarship. It did not take the Gov-
ernors long to realize that a search of the entire scholarly
world would not reveal a person better fitted for this
creative task than their colleague and fellow-Governor
Cyrus Adler. The sequel is well known. It was not so
much the pressure and the urgent pleading of the Governors
as the inner consciousness of the service he could bring to
his people that determined his decision. Reluctantly, he
came to the conclusion that, in the light of world conditions,
it was his duty to respond to the call of the Governors, to
give up the work and the congenial associations of the
Smithsonian Institution, that were conducive to so much
personal happiness, in order to devote the remainder of
his years and all his energy to the cause of Jewish life and
culture in the new post as President of the Dropsie College.
Accordingly, in September 1908 — exactly twenty-five
years after he left Philadelphia for Johns Hopkins Univer-
sity, a young, aspiring student in Semitics — he returned
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to that city to head a college of higher learning which he
was free to design, create and fashion in the image of his
own spirit.

The Dropsie College did, in fact, become the projection
of his spirit; and in doing so it richly fulfilled the aims
and ideals of the Founder. For, although, there was great
dissimilarity in personal traits between the rigid, austere
Victorian figure of Mr. Dropsie, and the very human
Cyrus Adler who loved life and sparkled with humor and
enlivened the most serious discussions with ready wit and
anecdote, there was a remarkable kinship of spirit between
them in matters of religion and education. From his earliest
childhood, Doctor Adler remembered the imposing presence
of Mr. Dropsie in the pew of the old Mikveh Israel Syna-
gogue. Dropsie, in turn, watched the growth and develop-
ment of young Cyrus and took a great liking to the promising
Fad." He folTowed his career with admiring approval. His
heart was warmed by the young man's piety and reli-
gious steadfastness. The relationship matured as Cyrus
Adler grew to manhood and participated actively in
the educational institutions in which the senior Mr.
Dropsie was deeply interested. Thus, a friendship and
mutual trust developed between them which was inspired
by religious devotion even more than common intellectual
pursuits.

Doctor Adler was thus not only the ideal interpreter of
Mr. Dropsie's vision: it is within the realm of probability
that, at least indirectly, he was its inspiration. Certain it
is that in Doctor Adler, Mr. Dropsie beheld the perfect
exemplar of the type of scholar he hoped his college would
produce: a man of broad culture and deep piety, who was
scientifically trained in the pursuit of Hebrew and Semitic
disciplines, and who combined a wide knowledge of the
past with a deep reverence for its religious traditions.
Certain it is, too, that it was this underlying religious
motive of the foundation which appealed strongly to the
College President-elect, and was the determining factor in
his decision to accept the office. Numerous times, he took
occasion, in private conversation and in public addresses,
to explain the unusual circumstances that led Mr. Dropsie
to draw up the famous Will. He revealed, with evident
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sympathy and approval, the amazing fact that it was
religious zeal that stirred the desire in Dropsie to establish
the College as a ballast against the prevalent ignorance of
the sources of Judaism, and as an anchor against the type
of religious anarchy which, to him, was crystallized in a
declaration adopted shortly before, at a conference of
Reform Rabbis in the city of Rochester, New York, to wit:
"That our relations in all religious matters are in no way
authoritatively and finally determined by any portion of
our post-Biblical and patristic literature." "This declara-
tion," said Doctor Adler, "the circumstances which sur-
rounded its adoption, and the discussion which it evoked,
were directly responsible for the Will which Mr. Dropsie
drew and signed on the 17th day of September, 1895."
One can hardly escape comparing the affinity of thought
between Doctor Adler's plea in the columns of the American
Hebrew in December, 1894, for the establishment of a
Jewish Academy of America and a renaissance of Jewish
learning which would follow in its wake, with the glowing
words of Mr. Dropsie shortly before he drew his Will in
1895: "The fond hope may be entertained that the meridian
sun of the golden age of Spanish-Jewish literature may
again shine in the United States, where every avenue to
learning and every path to distinction and honor are
open to all, regardless of condition, sex or color." In any
event, Doctor Adler being in perfect accord with the
Founder's purpose, the College could and did become
the medium through which, while faithful to the spirit of
the Founder, he expressed his own ideals and deepest
convictions.

More than thirty years of his life were devoted to the
Dropsie College — by far the longest span of time he gave
continuously to any single institution. Of all the causes to
which Doctor Adler dedicated his talents, the Dropsie
College was the truest expression of his personality. Reli-
gious in motivation, but dedicated to pure research, de-
signed to promote the knowledge of the sources of Judaism,
but aiming to spread the light of that truth to all the
world, the College program was typically Adlerian, to use
a fifty-year old term coined by his college classmates. To
this end, he guarded jealously the independent character
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of the institution, and he would not countenance its cor-
porate affiliation with other institutions, even at the risk
of strained relations with some of the men he loved and
admired most. The sole degree which the College was to
offer — the highest in academic rank — was the same degree
that he was the first American to receive in Semitics from
an American University — Doctor of Philosophy.

It is no exaggeration to say that his personality was
stamped upon every phase of the College — from the phys-
ical structure of the graceful limestone building with its
pleasing sweep of grass and flowers, to the character of the
curriculum and the student-body. Every detail of the plan-
ning of the institution emanated from his brain — the
assembling of a distinguished Faculty, the organization of
a library, the co-ordination of various departments of
study, even the physical arrangement of classrooms and
sectional libraries, a reading-room and offices of adminis-
tration. As the nucleus for the Library — which now
numbers over 46,000 volumes of books and periodicals,
more than 600 manuscripts, 30 incunabula, and many other
rarities,— he drew upon the Hebrew Education Society for
the Leeser collection which, it will be recalled, he catalogued
in his early student days. To'these were added books from
Mr. Dropsie's collection. He also generously contributed
many of his own books, while Judge Sulzberger supple-
mented these gifts with valuable books from his rich
library. The Joshua I. Cohen Library was obtained in 1915.
The first two faculty appointments were Professor Max L.
Margolis, famous Bible scholar and, in his time, one of the
greatest authorities on the Septuagint; and Professor Henry
Malter, equally well known in Rabbinics, mediaeval Hebrew
literature and Arabic-Jewish philosophy. Subsequently,
Jacob Hoschander and Benzion Halper, both brilliant and
gifted scholars, headed the Department of Cognate Lan-
guages. In 1913, the History Department was added with
Doctor Abraham A. Neuman as its head. In 1925, Professor
Nathaniel J. Reich was called to head the Department of
Egyptology, which was initially established through the
generosity of Julius Rosenwald. As the older men were
called to their eternal reward, they were succeeded by
their own disciples. Professor Solomon Zeitlin heads the
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Rabbinic Department. Professors Joseph Reider and Eph-
raim A. Speiser conduct the courses in Biblical Philology.
Doctor Solomon L. Skoss is Professor of Arabic.

Only a person gifted with his extraordinary administra-
tive talent and with his wide experience could, in so short a
time, set up an institution of this character and have it
function smoothly as a well regulated institution of learn-
ing. For, within two years after Doctor Adler came to
Philadelphia, the College opened its doors, and the two
major professors, Margolis and Malter, began their lectures
according to the schedule previously announced in the
College Register. The publication of the names of the fac-
ulty members, the description of the courses offered and,
above all, the scientific purposes of the College brought
letters of inquiry from all over the world. It was obvious,
from the start, that the College program, adhering strictly
to academic standards, offering only the Ph.D. degree,
avoiding with strict impartiality any kind of theological
entanglements, appealed to a far greater body of potential
students than even the most optimistic had anticipated.
It was soon discovered that there were eager students,
Christians as well as Jews, devoid of theological interest or
sympathies, who welcomed the prospect of pursuing ad-
vanced Hebrew and cognate studies under eminent Jewish
teachers in a purely academic atmosphere. From the day
that the College was declared open, to this day, applications
for admission have come not only from all parts of this
country, but also from various foreign lands, especially
England and Palestine. Necessarily, the number of students
that were admitted in any one year was relatively small,
averaging around fifty; but it has been consistently one
of the most cosmopolitan groups for a student-body of com-
parable size, and is composed of men and women, Jews and
Christians, with an occasional sprinkling of colored stu-
dents, one of whom has risen to the rank of Bishop in the
Colored Methodist Church.

By a strange coincidence, the Jewish Quarterly Review,
which Doctor Adler had hailed as a landmark in the devel-
opment of Jewish learning when it first appeared in 1888,
was about to be discontinued by its editors, Israel Abra-
hams and Claude G. Montefiore, the very year when the
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Dropsie College was established. Doctor Adler was not
slow to seize the opportunity which thus presented itself:
to save the twenty-year-old magazine and at the same time
to provide the College with a scientific publication, so
helpful to an institution of learning and important for its
prestige. The arrangement was quickly and amicably con-
cluded; and thus the Quarterly found a home in America at
the Dropsie College in Philadelphia. Here, since 1910,
it has continued its notable record uninterruptedly. Today
it has the sad distinction of being the only existing non-
Hebrew quarterly devoted to the science of Judaism — its
confreres having fallen victims to the plague of Nazism and
Fascism. Until his death in 1915, Doctor Schechter was a
co-editor of the Quarterly. Since then, Doctor Adler was
its sole editor. With a premonition of the end, he heaved
a sigh of relief as he put the finishing touches to the recent
April number which rounded out the thirtieth volume under
his editorship and the fiftieth of its existence. He prized
highly this, his bequest to Jewish scholarship. Indeed, one
of the last things that cheered him before the end was the
assurance of two members of the faculty that they would
dedicate their efforts to continue its publication — a task
which they are now carrying on in the name of the College
as a memorial to their chief and as a service to Jewish
scholars throughout the world.

Under Doctor Adler's leadership, the Dropsie College
gained an enviable place of distinction in the scholarly
world. A generation of Jewish scholars has been trained
on American soil. The scientific accomplishments of the
faculty and the graduates of the College make an impres-
sive chapter in the annals of modern Jewish scholarship.
The alumni are worthily represented on the teaching staffs
of American universities and Jewish institutions of higher
learning, ranging from Jerusalem to San Francisco. To a
host of Jewish students in American colleges the very exist-
ence of the Dropsie College has lent dignity to the pursuit
of higher Jewish study as worthy of scholarly devotion and
honorable as a vocation. As long as the College endures,
there will be rising generations of young scholars who will
walk in Doctor Adler's footsteps and live by the inspiration
of his life.
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VI

No single institution was capable of utilizing all of Doc-
tor Adler's boundless energy. Indeed, his coming to the
Dropsie College was consciously designed to release his
powers for greater service to the Jewish people. For this
reason, he did not assume any confining teaching duties.
The comparative freedom he thus enjoyed made it possible
for him to spread his influence in many directions, so that
it is no mere figure of speech to assert that "the college
became the nerve center from which there radiated intel-
lectual and spiritual currents throughout the Jewish world."

The immediate and direct beneficiary of his presence was
the community of Philadelphia. From 1911 to 1915 when
the Philadelphia community joined the Jewry of New York
in experimenting with the Kehillah form of organization,
Doctor Adler was President of the Jewish Community of
Philadelphia. He drafted the constitution of the organiza-
tion and was the chief exponent of the movement whose
object was to introduce order and unity in Jewish commun-
ity life. He was elected President at the first annual meeting
on November 5, 1911, shortly after the initial organization
and continued in the office for five years. When he resigned
in November 1915, the Kehillah did not survive much
longer.

Not only did he exert a potent influence upon the insti-
tutional life of the Philadelphia community but many indi-
viduals among the leading citizens were deeply affected by
the energizing influence of his personality in their communal
responsibilities arid Jewish loyalties. His counsel was sought
in every important communal endeavor, and it was almost
inconceivable for the community to undertake any impor-
tant project without his approval.

Always working for unity of community effort, he gave
his active support to the co-ordination of the local philan-
thropies through the formation of the Federation of Jewish
Charities. He served faithfully on the Board of the Federa-
tion of Jewish Charities and on some of its educational con-
stituencies. When the World War broke out and the tragic
plight of the Jews overseas became known, it was not
enough that he took a leading hand in organizing Jewish
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war relief on a national scale, but he personally organized
and headed the local Philadelphia campaigns in the early
years with an intensity and devotion which made them
great spiritual revivals, and with financial results to make
Philadelphia philanthropically a pace-setter for the rest of
the country.

Of all the local institutions, the one that stirred his
deepest loyalty was the Synagogue. He loved his own Syn-
agogue — the Mikveh Israel Synagogue — for many reasons:
the majestic beauty of its service, the purity of its Sephardic
tradition, the role it played as a Jewish historic landmark
in America. The Synagogue also had many tender personal
associations for him and his family. He revered its religious
teachers: Leeser, he admired; Morais, he venerated. He
was proud of the great men it had nurtured, the long
roll of patriots, statesmen, military heroes, poets, artists,
scientists and merchant princes. But he pointed with
greatest pride to the leaders and pioneers in the cause of
Jewish education. Rebecca Gratz was his favorite Jewish
heroine. It seemed to him of utmost significance that the
two men who founded colleges for Jewish studies — Gratz
and Dropsie — were both reared in the old Synagogue of
the beloved Spanish ritual. But over and above the specific
attributes of his own Synagogue, he believed with all his
soul that the Synagogue, as such, was the most important
institution in Judaism. It was the physical manifestation
of God's immanence in Israel. He often said that, not-
withstanding the many crises that confronted his people,
if he had only one gift to offer, he would give it to the
Synagogue, for upon its existence depended the life of the
Jewish people and its claim to immortality. With him
action followed conviction with invariable consistency. He
not only supported the Synagogue with singular generosity,
but he was unsparing of his time and effort in its behalf.
Shortly after he settled in Philadelphia, he was elected
President of the Mikveh Israel Synagogue. He accepted
the office with a feeling of religious solemnity, and he
gave to it years of devoted service. He planned every
detail of its beautiful Synagogue. Largely through his in-
fluence, aided by Judge Sulzberger, the Congregation and
the Gratz College, which was in its trusteeship, joined the
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Dropsie College in a synchronized building program at the
corner of Broad and York Streets. Together they erected
a group of monumental buildings dedicated to Worship,
Education and Scholarship — a commentary in stone to the
threefold aspect of his ideals. In office or out of office, his
interest in the Congregation and his faith in its future
never waned. No effort or sacrifice was too great for him
when the spiritual welfare of the Synagogue was at stake.

As a ward of the Mikveh Israel Congregation and for
its own intrinsic value as an educational institution, the
Gratz College was close to his heart. The very idea of
converting the Gratz Trust into a training school for
Jewish teachers emanated from him, as we have seen. His
influence as a trustee continued to be paramount in the
development of its curriculum and, particularly, in effect-
ing an arrangement by which the Congregation's religious
school became the School of Observation and Practice of
the Gratz College. Eager to enlarge its influence, he favored
the policy adopted in 1928, to invite communal participa-
tion in its governing body, and he was especially happy
when the Hebrew Education Society joined the Trustees
of the College in forming the Board of Overseers, which
now guides the work of the College under the presidency
of Doctor Solomon Solis-Cohen. He welcomed as a happy
omen the return of the Hebrew Education Society to its
traditional place in higher Jewish education.

In the general community, Doctor Adler was recognized
as one of the distinguished citizens of Philadelphia, and he
served with honor and distinction in many civic capacities.
He was a member of the University Club and an honored
alumnus of his Alma Mater, the University of Pennsylvania.
For four years (1921-25), he served as a member of the
Board of Education of Philadelphia. It was but natural
for one who held a commanding position among America's
great librarians to devote his talents to the upbuilding of
his city's central library. This he did with such effective-
ness, that in time "he became the Library," to quote the
present chief of the Free Library of Philadelphia. His
official connection with the institution began in 1913 when
he was elected a member of the Board of Trustees, and
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his responsibilities expanded until he became President of
the Board in 1925. Under his energetic administration the
program for the erection of the Main Library Building on
the Parkway got quickly under way. Every detail of the
stately structure had his careful scrutiny, and it was with
the pride of personal achievement that he presided felicit-
ously at the Opening Ceremonies on June 2, 1927. The
Library grew and developed resourcefully during his ad-
ministration, notwithstanding the difficult period of the
depression. As a lover of books he was naturally a staunch
advocate of the cultural and communal values of the Free
Library, and his earnest plea generally carried weight with
the various city administrations. It would be difficult to find
a group more eloquent in the praise of its chief than the
official family that came in contact with him in the work
of the Library.

He was one of the founders of the Oriental Club of
Philadelphia and was always a central figure at its meetings.
An unusual recollection of this association was the occasion
of Judge Sulzberger's retirement from the Judiciary, when
Doctor Adler joined seventeen other members of the Club
in addressing salutations to him in eighteen Oriental
languages. Doctor Adler's quaint address was written in
Ethiopic characters and read: "Blessed be God, the Lord
of Israel, the Lord of all Souls. Hail to thee! Hail to thee,
Mayer the son of Abraham, Upright Judge, learned in all
knowledge! For thy life and for the length of thy days,
I, Cyrus the son of Samuel, do make entreaty of God."

No cultural affiliation gave him deeper satisfaction than
his association with the American Philosophical Society,
which, it will be recalled, Benjamin Franklin founded by
forming, as he put it, "most of my ingenious acquaintance
into a club for mutual improvement" wherein "Morals,
Politics or Natural Philosophy" might be discussed. Elected
a member of the Society in 1900, it was only after he came
to live in Philadelphia that Adler became active in its
affairs, and, later, an important factor in the inner coun-
cils. He was a frequent visitor to its quaint historic
building on Independence Square, and he reveled in its
atmosphere, crowded with the memories of Franklin, Ritten-
house and Jefferson. However busily engaged he might
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be at the time, he would attend most of the sessions of
the annual meetings, and he generally participated in the
discussions which ranged over the whole domain of human
knowledge. A Society which was concerned so wholly with
the ideal pursuits of the human mind and so little with
mundane affairs, seemed to him like a foretaste of Para-
dise. It afforded him pleasure to serve on the Council,
while his election as vice-president in 1938 was a source of
deep gratification to him. What appealed to him most
strongly in the program of the Society was its broad aim
at the universality of knowledge and liberality of thought.
He gave expression to these ideas in a most felicitous
address at the Bicentenary Banquet on April 30, 1927,
when to him fell the honor of voicing the sentiments of the
Society on the occasion of its two hundredth anniversary.
Punctuating his thoughts with sallies of wit and humorous
anecdotes, he satirized, before that brilliant assemblage of
the world's most celebrated specialists, the tendency of the
present age toward narrow conceptions of knowledge as a
result of extreme specialization. He cited "the story of the
professor who on his deathbed lamented that he had never
completed his great work on the dative case in Latin and
deplored the fact that he had not limited himself to the
dativus ethicus." "This," said Doctor Adler, "represents
the kind of specialization which has passed for knowledge."
In contrast, he pointed to the aims of the Philosophical
Society:

"This Society has been from its beginning liberal in
the truest sense of the word. To be liberal in current
parlance generally means to hold that everything that
has gone before is wrong and that the new theory of
the moment is the only one that is right. It is
frequently the attitude of 'Mary, I fear that nobody
but thee and me will be saved, and sometimes I have
my doubts about thee.'

"The American Philosophical Society has had the
liberality of hospitality to every kind of thought, to
every kind of knowledge, to all the things that form
an object of serious study or promise a useful result
therefrom . . . Here astronomers and physicists, chem-
ists and geologists, biologists and paleontologists must
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always be welcomed. Alongside of them the historian
and the anthropologist, the Orientalist and the Classi-
cal Scholar must be found. Here the statesman and
the jurist, the engineer and the inventor, the physician
and the economist must have a home."

Clearly Doctor Adler was not only holding up the
mirror to the Philosophical Society, but was reflecting the
encyclopedic interests of the old time humanist, whom he
unconsciously emulated.

VII

Much as he enriched the cultural and civic life of his
"adopted" city — toward which, it may be said, he felt a
truly paternal affection — his major concern was with na-
tional and international problems and with comprehensive
literary enterprises of cultural and religious significance. It
was primarily with a view of serving these major interests
that he came to organize the Dropsie College and cast his lot
with the city of Philadelphia. Soon after he took up
permanent residence in the city, therefore, we find increased
national attention being focused by Jews throughout the
country upon Philadelphia Jewry, and his office at the
Dropsie College became a clearing-house for Jewish affairs
of world-wide interest. Correspondence poured in from all
parts of the world which mirrored the anxieties, the hopes
and the sorrows of world Jewry. With the unprecedented
growth of the Jewish population and the development of its
institutions, the comparative calm and complacency of the
old-time American Jewish life was profoundly disturbed.
Controversial issues that cut deep into fundamental Jewish
attitudes threatened to disrupt the unity of American
Israel. Doctor Adler was in the midst of every storm.
No movement in American or world Jewry left him un-
affected. A man of strong convictions, he fought stoutly
for the principles he upheld; and the urbane scholar became
a militant fighter. But, however violent the storm, he
found poise and philosophic calm in great constructive
undertakings which were always at hand.

It will be recalled that Doctor Adler had an interesting
personal relation to the formation of the American Jewish
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Committee in 1906. His participation in its activities
dated from the day of its organization. Although he held
no office on the Committee in the early days, his views
necessarily carried great weight in its councils. His knowl-
edge of public affairs was extensive. His opinions were
invariably based on carefully sifted information which he
accumulated with painstaking accuracy. He had, moreover,
the gift of a born historian of viewing contemporary events
and anticipating their consequences in the light of long
historic trends.

His seasoned experience in the government service and
his wide contacts with persons high in public life were of
the greatest value in establishing proper relationship be-
tween the Committee and the United States Government.
When the medal commemorating the two hundred and
fiftieth anniversary of the settlement of the Jews in America
was to be presented to President Theodore Roosevelt, Cyrus
Adler was the logical person to make the presentation. He
had had many friendly personal contacts with Theodore
Roosevelt, who loved to discuss erudite subjects with him,
Phoenician being one of them, and their friendship was
based on mutual esteem. Doctor Adler's description of the
plight of the Jews in Russia and its emotional reactions
upon their American coreligionists was not an official com-
munication but a personal recital, and stirred the Presi-
dent's warm sympathies. With President Taft, his relations
were similarly personal and informal. He had happy recol-
lections of President Taft's delightful informality at the
White House. Although Doctor Adler was no longer at-
tached to the Smithsonian Institution during the Taft
administration, Mr. Taft turned to him for help in the
revision of an historical article which he had prepared for
a national magazine. The burning question which agitated
the Jews of America during Taft's Presidency was the Rus-
sian passport problem, and, as we shall see, Doctor Adler
had a part to play in this political chapter.

His friendship with Woodrow Wilson extended back to
the Johns Hopkins days. In 1902, upon his election as
President of Princeton University, he wrote in reply to
Doctor Adler's congratulations and expression of confi-
dence: "It is like supplying a man with capital to trade on,
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to assure him that men who know what they are talking
about, believe in him, and I thank you for your part in the
capitalization." There was deep sympathetic understand-
ing between them whenever they met. They had the same
academic background as professors in their respective sub-
jects and they shared a profoundly ethical approach to the
political issues of the day. Doctor Adler frequently ob-
served that Wilson was deeply moved by the feeling that the
Jewish people had been so wronged by the world that the
world owed them every reparation in its power. There can
be but little doubt that his personal admiration of Doctor
Adler's character as well as his contacts with other noble
Jewish personalities stirred his deep sympathies and made
him the outstanding champion of the rights of Jews and
other minorities at the Peace Conference in Paris.

President Franklin D. Roosevelt warmly admired Doctor
Adler as one of the elder statesmen, and honored him on
more than one occasion by seeking his counsel. He called
Doctor Adler "my long time friend and trusted counsellor"
and characterized him as a "scholar, patriot, humanitarian,
and religious leader who held fast to the ancient verities,
and earnest worker in the cause of peace and advocate of
good will among men."

The American Jewish Committee being designed pri-
marily for defensive purposes, to protect Jewish rights
wherever and whenever threatened, its work necessarily
depended on outside stimuli. But a task was readily at
hand — to collect information which might be useful in
case of emergency or attack and which would, in any event,
help to keep American Jews accurately informed and there-
fore a more helpful conscious influence in the lives of Jews
at home and abroad. It soon became apparent that the
American Jewish Year Book, which Doctor Adler had with
great vision inaugurated seven years earlier, provided pre-
cisely the form and the type of information that was needed.
An arrangement was consequently effected with the Jew-
ish Publication Society by which the American Jewish
Year Book became virtually a joint enterprise of the two
agencies and a means of disseminating fundamental infor-
mation, statistics, records of institutions and other valuable
items, without which no unified concerted action on a large
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scale would have been possible. Thus the American Jewish
Committee actually began its work by building upon the
foundations laid by Doctor Adler — a striking confirmation
of his farseeing wisdom.

The first and chief concern of the Committee, in fact,
the major cause that brought about its existence, was how
to counteract the blight of Russia's attitude to her Jews.
The indescribable suffering and humiliation which the
Czaristic government visited upon the seven million Jews
of Russia, more than half of the total Jewish population in
the world, aroused the passionate indignation of their
American brethren. Moreover, the same government
heaped insult upon American citizens of the Jewish faith
by refusing them admission to Russia, notwithstanding the
treaty of 1832 between Russia and the United States, which
provided that the nationals of the two countries had the
reciprocal right of travel in the respective territories of the
two contracting parties. Jews bitterly resented the discrim-
ination as a blot upon their American citizenship. For
forty years, every American President and Secretary of
State sought to remedy the intolerable situation through
various diplomatic expedients, and invariably met with
evasive answers or promises of "appointment of a commis-
sion to examine into the whole Jewish question."

The American Jewish Committee was resolved to remove
the injustice, once and for all time, in a manner that should
redound to the honor of America and American citizenship.
Doctor Adler often repeated the thrilling story of the great
moral campaign that followed — endless interviews with
leaders of public opinion; conferences with Presidents and
Secretaries of States; brilliant expositions and arguments
of law at Congressional Hearings; a dramatic address in
behalf of human rights by Woodrow Wilson at a great
mass meeting in Carnegie Hall, which focused national
attention upon the future President; and, finally, the
triumphant abrogation of the treaty with Russia—"the
most signal act of justice to the Jews ever undertaken by
a great State."

As the heroes of this great battle he singled out Schiff,
Marshall and Sulzberger in the dramatic roles which they
played. Not once did he intimate that he, too, might have
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played a part in the great consummation. And yet he
was the brilliant strategist of the campaign. Several years
before anyone realized the importance of the work, he
arranged for the compilation of the United States Diplo-
matic Correspondence involving Jews, which proved of in-
estimable value in the conduct of the campaign. It was
this collection, which, moreover, furnished the material for
the astonishing presentation of the subject at the crucial
Hearing before the House Committee on Foreign Affairs.
It was he who at the critical and psychological hour dra-
matically enlisted the support of Woodrow Wilson which
helped to arouse American opinion. But above all, it was
he who conceived the bold idea that the solution of the
Russian problem lay in the abrogation of the treaty.

The Balkan War, which ended in 1913 in a victory of
the Balkan Allies against the Turks, caused Doctor Adler
grave concern. He realized that the inevitable transfer of
several hundred thousand Jews from Turkish sovereignty
to the countries under the domination of the Orthodox
Greek Church might bring untold suffering upon them
unless their status as equal citizens with their non-Jewish
co-nationals were assured. Whatever the shortcomings of
the Ottoman Government might have been, its treatment
of the Jews was tolerant and civilized — more than could
be hoped for in the case of some of the Balkan States.
He feared for the fate of Salonika with its famous old
Jewish community, peopled with descendants of the Spanish
exiles of 1492. Seventy-five thousand Jews lived there, out
of a total population of one hundred and twenty thousand.
Under the Turks, they had lived free and tolerably happy
lives, free in the exercise of their religion and secure in
their civil rights. They now had reason to fear pogroms,
political persecution and economic destruction, if not out-
right expulsion, unless their civil and political equality were
constitutionally guaranteed. Equally foreboding was the
outlook for the other communities, formerly within the
Ottoman Empire, that were to be incorporated into the
various Balkan States, including Roumania.

Before the Balkan War had reached its final stage,
Doctor Adler urged the Committee to appeal to the United
States Government to use its good offices to bring about a
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settlement in which the rights of all minorities would be
secured. He realized that the United States had no stand-
ing in the peace conference which was already in session
in London — but those were the days prior to the present
deterioration of international morality, and he was hopeful
that the dictates of humanity and earlier diplomatic prec-
edents would lead our Government to make its influence
felt at the conference through its London Ambassador or
even through a special commissioner. With his usual
thoroughness, he prepared a carefully documented memo-
randum and also an accompanying-letter for the President
of the Committee to sign and despatch to President Taft.
It urged "that the American Embassy at London may be
instructed to bring to the attention of the Delegates now
assembled in London to arrange terms of peace between
the Allied States and the Ottoman Empire, to the British
Foreign Office and to the Ambassadors in London, the
satisfaction with which the United States would regard the
insertion in any such treaty of peace of a clause which will
effectively secure to all people of every race and religion
whatsoever, now domiciled in the conquered territory,
ample protection for their lives, their liberty and their
property, equality of citizenship and the right to worship
God according to the dictates of their conscience."

The petition was declined by Secretary of State Knox
on grounds bearing similarity to the present "isolationist"
viewpoint. But the cause was not lost. When Woodrow
Wilson soon succeeded to the Presidency, the same memo-
randum was presented to him and Secretary of State
William J. Bryan — this time by Doctor Adler in person.
The result was a complete vindication of Doctor Adler;
and once again the Government of the United States,
through its President and Secretary of State, championed
the cause of civil and religious liberty in lands far beyond
its borders.

In all the activities undertaken thus far, the American
Jewish Committee had the united support of the Jews of
this country. But this happy state was not to continue
much longer. For there were important national organiza-
tions that kept aloof from representation on the Committee.
Some were motivated solely by tactical organizational policy.
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But the Zionist Organization of America — or as it was
then known, the Federation of American Zionists — was
prevented from joining the Committee by the very nature
of Zionism and its philosophy of Jewish life. Not only was
Zionism — not Palestine — omitted from the agenda of the
American Jewish Committee — but it was fought and
openly opposed from pulpit and platform by the very
leaders who were completely identified with the Commit-
tee. Prior to the World War, a state of inner tension and
outer neutrality existed between the two organizations,
and Zionists of the rank of Doctor Judah L. Magnes and
Judge Julian W. Mack were active in its councils and
served on its Executive. But with the outbreak of the
War, the tension between the two organizations reached
the breaking point.

A new leader had arisen in Zionism, Louis D. Brandeis.
This illustrious personage who, since that time has cut so
deep a niche in the history of his time and his people,
was then a newcomer upon the Jewish scene. Zionism had
come upon him with the force of a divine revelation and
inspired him with the intensity of a crusading spirit.
There were those who regarded him as an interloper in
Jewish life. To the Zionists, he appeared like the prophet
of a new order. It was a strange fate which soon pitted
Louis D. Brandeis against Cyrus Adler, as the former
staged a sensational revolt against the hitherto virtually
undisputed leadership of the American Jewish Committee.

Immediately after the outbreak of the World War, the
American Jewish Committee sought to bring about a con-
ference of all the leading national organizations to consider
in advance what steps might be taken after the War to
secure the emancipation of the Jews of Eastern Europe in
the peace negotiations, in which Doctor Adler thought,
even then, in 1914, that Woodrow Wilson might be the
arbiter. Such a step was directly in line with the purpose
for which the Committee, was organized and it seemed most
natural for the President, Louis Marshall, to issue such a
call, and he did. But ever since the formation of the
American Jewish Committee there had been a strong
undercurrent of feeling against its leadership on the part
of Jewish nationalists who felt that their own philosophy
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of Jewish life expressed faithfully the aspirations and hopes
of the Jewish masses. With the outbreak of the War, the
leaders of this group, who also ranked high in the Zionist
Organization, felt that the time had come to wrest control
by creating a new super-organization, an American Jewish
Congress, in which the nationalist element would pre-
dominate by virtue of numerical superiority. Therefore,
hardly had Marshall issued the call for a national confer-
ence, when immediately a loud protest was raised by the
spokesmen of the proposed Congress against what they
styled the autocratic action of the American Jewish Com-
mittee. The Committee had called for a Conference. Its
opponents countered by proposing a Congress. The former
was to be a closed Conference limited to one hundred and
fifty delegates appointed by their respective national or-
ganizations on trie basis of a fixed ratio. The latter was to
be an open assembly with electors voted upon by secret
ballot in polling districts throughout the country. The
controversy came to be known as the Conference vs.
Congress.

Neither Palestine nor Zionism was directly an issue in
the controversy. Democracy was the battle cry as the
proponents of the Congress idea clamored for an assembly
elected on a democratic basis. To non-partisans, the issue
seemed artificial and irrelevant to American Jewish life.
Not a few Zionists deplored the importation of a foreign
idea into Zionist propaganda. To Doctor Adler, the Con-
gress agitation was the expression of a rampant nationalist
movement, which was bent upon forcing its dogma of
nationalism upon all existing organizations, and therefore
must be firmly resisted to the end.

As we are here more concerned with the personal than
with the party issues, the moves and countermoves of the
two organizations need not detain us. The prominence and
colorful personalities of the two chief opponents who waged
keen battle in open letters dramatized the controversy.
Brandeis was unexpectedly removed from the arena of the
battle by his appointment to the exalted office of Associate
Justice of the United States Supreme Court; but the "war"
continued more relentlessly as a result. In the excited
state of public opinion during the War years, agitation
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was carried on with great bitterness. No person or station
was beyond attack, and the attacks were ruthless. Tactically
the battle was unevenly fought, as the means and will to
use the machinery and method of propaganda were all on
the side of the Congress proponents. Technically, too, the
Congress scored an easy victory. Doctor Adler soon stood
alone. It is hard to describe his feeling as he saw his
closest friends and members of his own Committee — Schiff,
Marshall, Sulzberger, Straus — first compromise and then
yield in the name of peace and moderation. His own
Committee voted to join in the establishment of the Con-
gress— with important reservations, which.were agreed to
by all parties, that the Congress was to be an emergency
body and would terminate with the conclusion of the Peace
Treaties, and that during its active existence, its program
would be limited solely to secure the emancipation of the
Jews of Eastern Europe and the establishment of Palestine
as a Jewish home. Against his opposition, too, the United
Synagogue, to which he was so deeply attached and of which
he was then President, voted to send a delegate to the
American Jewish Congress. He resigned from the presi-
dency, but such was his caliber, he continued to work
valiantly for the cause. He declined to accept re-election
in the Executive of the American Jewish Committee, but
for once relented under pressure. When at last the much
trumpeted Congress — which was not "democratically"
constituted after all — was convened in December 1918,
it was held in Philadelphia, his own citadel. But Adler
was adamant. His fighting spirit remained undaunted.
He could not be moved by popular clamor any more than
he could compromise with honor or conscience. A lesser
man might have sulked in his tent. But Adler remained
true to himself and to his high sense of duty. Throughout
the years of conflict he worked ceaselessly upon large plans
for the relief of his stricken brethren through both the
American Jewish Relief Committee, the most important of
the three fund-raising agencies, and the Joint Distribution
Committee, formed by them to co-ordinate the administra-
tion of relief abroad; he rendered patriotic service, day and
night, through leadership in the Jewish Welfare Board; he
planned and executed great literary projects through the
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medium of the Jewish Publication Society; he guided the
destinies of the United Synagogue of America through its
critical, formative years; and, in addition to the steward-
ship of the Dropsie College, accepted the acting presidency
of the Jewish Theological Seminary when Doctor Schechter
died, late in 1915. To cap the climax, although he would
not participate in the American Jewish Congress or work
under its mandate, he did proceed to the Paris Peace Con-
ference in 1919 as a delegate of the American Jewish Com-
mittee, as the latter body had expressly reserved the right
to be independently represented, notwithstanding its repre-
sentation in the Congress through Louis Marshall and
others.

While the tension and excitement of the Congress issue
drew most of the public attention, there were, of course,
many other subjects that occupied Doctor Adler as Chair-
man of the Executive Committee of the American Jewish
Committee. A dramatic appeal to His Holiness, Pope
Benedict XV, drew world-wide comment and approval and
perhaps aided to some extent in mitigating the post-War
suffering of the Jews in Poland. Signed by the members of
of the Executive Committee, Doctor Adler's pen helped to
draft the petition. Even a bare outline of the activities
recited in the Committee's annual reports makes a formid-
able record, too lengthy for this personal narrative. But
over and above all other accomplishments stands the Com-
mittee's instantaneous response to the cry of distress from
Palestine and the East European war zones through its own
funds first, and then through the creation of the American
Jewish Relief Committee which, together with other fund-
raising agencies, placed under the trusteeship of the Ameri-
can Jewish Joint Distribution Committee the greatest
philanthropic chest in Jewish history. In this heroic work,
the minds and hearts of America's noblest Jews were united
as never before. From the first hurried call to a meeting
at Mr. Marshall's office at the end of August 1914, to the
very last days of his life, Doctor Adler labored, as only
he could, with inexhaustible energy and with all the gifts
of his great powers to bring the cause of the Jewish tragedy
to American Jewry, and to join with others in constructive
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planning as to the wisest manner of applying limited funds
to unlimited needs.

In the work of the Joint Distribution Committee, Doctor
Adler's specific contribution lay in his services as Chairman
of the Cultural Committee, an office which he held from
the Committee's inception in 1918 to the day of his death.
It was the function of this Committee to rehabilitate —
virtually to build anew — the entire system of education for
the Jews in Eastern Europe, which had been completely de-
stroyed during the war. A picture of the immense proportions
of this work is only vaguely suggested by the statistical
figures. A sum close to three and a half million dollars
was expended. Eighteen hundred educational institutions
with eight thousand instructors and two hundred twenty-
five thousand students were restored and maintained.

Nor was the work of Doctor Adler's Committee limited
to Eastern Europe. Appropriations were made for the
Falasha Jews in Abyssinia, a talmud torah in China,
schools and synagogues in Constantinople, seminaries in
Vienna and Budapest, many institutions in Palestine as
well as cultural institutions in Germany. Doctor Adler's
name became a household word in thousands of communi-
ties scattered throughout the world.

Of utmost importance was the confidence which he
received deservedly from all sections of Jewry. He gave
equally sympathetic hearings to appeals from educational
and cultural-religious institutions whether of orthodox,
conservative, laborite or nationalistic coloring. Many are
the refugee rabbis and scholars who were maintained
chiefly through his personal interest. One of the most
romantic episodes in the cultural work in which Doctor
Adler was personally concerned was the removal from
Danzig of the historical collection of Jewish antiquities
formerly housed in the Danzig Jewish Museum and now
in the custody of the Jewish Theological Seminary in
New York until such time as the Jewish community of
Danzig may be revived.

No one is more competent to appraise the value of
Doctor Adler's labors in this gigantic philanthropy than
Joseph C. Hyman, the able and informed Executive Vice
Chairman of the Joint Distribution Committee, who counts
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his association with Doctor Adler as one of the inspiring
influences of his life. He wrote:

"It would be wholly misleading to assume that
Doctor Adler's interest was centered solely in the
cultural, religious activities of the J.D.C. His interest
and activities in relation to the whole program and
problem confronting the Joint Distribution Committee
were broad and embraced virtually every major goal
and objective. More nearly than any other man, he
brought to the J.D.C. a philosophy of life which syn-
chronized the ideals of Americanism and Judaism. By
virtue of his many other Jewish and general American
interests, he was able frequently to guide the Joint
Distribution Committee with such vision and breadth
of view as are vouchsafed few men. He stood out with
the late Jacob Schiff, Felix Warburg, Louis Marshall,
Julius Rosenwald, in the forefront of those giants who
gave leadership and prestige to Jewish life in the
American scene. He kept us in touch with the cur-
rents of interest in the work of Palestine, with the
considerations of the protective organizations and with
many other phases of importance. He served not
alone on our Cultural Committee, but also gave of
his rich counsel and his experience to the solution, the
analysis of all our problems."

Great as was his concern with the Jewish tragedy over-
seas, he was among the first to realize as soon as the
United States entered the war that a great task confronted
the Jews as well as all other religious bodies in America:
to guard the morale and to look after the social needs of
the men in every branch of the military service. When the
United States sent a military expedition to the Mexican
border in 1916 and there was need for welfare work among
the troops, he promptly took the lead and headed the work
of the Army and Navy Department of the National Council
of Young Men's Hebrew and Kindred Associations. Three
days after this country entered the World War, a new and
enlarged Board, soon to be known as the Jewish Welfare
Board, was organized with Doctor Adler as Chairman —
the first united effort on the part of the Jewish community
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of America to function in behalf of the Jewish men in the
army and navy. With efficiency and dispatch, the foun-
dations were laid for an organization whose dimensions
could not be foreseen in the early stages of the War.
The Committee worked in feverish haste — literally, day
and night. The compilation of a prayer book presented com-
plications because of Orthodox and Reform differences. To
assure harmony, Doctor Adler associated himself with two
rabbis of the right and left wings, and a book of prayer
that met the requirements of all elements was produced.
An abridged Bible was deemed a necessity, the complete
Bible being too large to carry in a knapsack. There was
no time to be lost in lengthy committee deliberations, so
Doctor Adler sat up all night and in the morning, behold!
there was an abridged Bible which in a very few days was
off the press and ready for distribution. The principle
that guided him in the selection of Bible passages was
apparently very simple: "It was necessary to select passages
of the Bible that would inspire the men and not deject
them."

The appointment of rabbis as chaplains of the Army
was taken up with the Secretary of War, Newton D. Baker,
who, as it happened, had been one of Doctor Adler's
students at Johns Hopkins University. It turned out that
a new bill had to be drafted for this purpose. Doctor Adler
recalled that he sat down in Secretary Baker's office and
there and then they drafted a bill authorizing the appoint-
ment of chaplains of "faiths not now represented in the
body of Chaplains in the Army." He used to point out
with pride that this provision introduced a liberal attitude
which benefited also minority Christian groups such as
the Unitarians or Christian Scientists who had never had
any Army chaplains of their own sect.

Having disposed of these and many other perplexing
problems incidental to the early stages of organization,
Doctor Adler found a man with military experience, Colonel
Harry Cutler, to take his place as Chairman while he
served under him as Vice-Chairman. All through the sum-
mer of 1917 he commuted from Philadelphia to New York
and Washington, attending innumerable conferences. It was
necessary to fix the status of the Board with the War
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Department and to secure from it official recognition of
the Board's uniformed representatives in the camps. Doctor
Adler's knowledge, clear thinking, and tact seemed indis-
pensable in all these negotiations.

It is virtually impossible to describe in detail the wide
scope of his service in connection with the Jewish Welfare
Board. Two features may, however, be emphasized. His
was the major responsibility for the selection of the splendid
corps of Jewish chaplains in the army who were appointed
by the War Department upon his recommendation as
Chairman of the Board's Committee on Chaplains. And
great was the satisfaction he drew from the fact that, for
the first time in American history, there was an agency
that carried the Government's official endorsement and at
the same time represented the organized Jewish community
— a happy and harmonious dualism which expressed itself
in the Board's liberal program, preserved in peace and in
war, to extend its services to soldiers and sailors without
sectarian discrimination and, at the same time, to make
provision for the special needs of those of the Jewish faith.
A striking example of this wise and patriotic policy was
the Board's recent dedication of the Army and Navy
Community Center in Balboa, Canal Zone, on March 7,
1940, for use of the soldiers and sailors stationed, there,
without regard to race or creed. A message bearing Doctor
Adler's name, which was read at the dedication ceremonies
only a month before his death was the last of innumerable
activities on behalf of co-religionists connected with the
military and naval services of his country — activities to
which he gave incalculable energy and devotion.

VIII

It seems fantastic that the man who was engaged on so
large a scale in problems of human engineering and who
carried so heavy a load of his people's burdens throughout
the world, should have had the poise and calmness of spirit
to carry out important literary projects and to lead a great
organization in crystallizing the conservative movement in
American Judaism. It is as if he lived in two worlds —
one of action and another of thought and feeling. For a
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view of this inner world, our starting point is the founda-
tion of the Dropsie College in 1908, which synchronized
with a great project then under way to create a new Bible
translation in English for the Jews of America and English-
speaking Jews everywhere. A Board of Editors had already
been organized, representing both the Conservative and the
Reform wings of Judaism, with Doctor Adler as chairman,
and the work was ready to commence. The conception of
an authoritative Jewish translation of the Bible in English
was nobly inspired. It was in line with a long chain of
Jewish tradition. Every Bible translation reflected an epoch-
making landmark in Israel's career. It was only fitting that
American Jewry, conscious of a great destiny, should give
evidence of its devotion to the word of God through a
similar monumental creation in the English tongue. "Out
of a handful of immigrants from Central Europe and the
E a s t . . . or even of England and her colonies" reads the pre-
face to the completed Bible translation, "we have grown
under Providence both in numbers and in importance, so
that we constitute now the greatest section of Israel living
in a single country outside of Russia. We are only follow-
ing in the footsteps of our great predecessors when, with
the growth of our numbers, we have applied ourselves to
the sacred task of preparing a new translation of the Bible
into the English language, which, unless all signs fail, is to
become the current speech of the majority of the children
of Israel."

The inspiration of the idea and its execution cannot be
claimed for any individual. The Jewish Publication Society
of America officially promulgated the plan as early as 1892.
In 1908, the Society received a gift of $50,000 as a Bible
Fund from Jacob H. Schiff, Doctor Adler's lifelong friend
and associate in many good works, which made the project
feasible. Max L. Margolis, Professor of Bible at the Dropsie
College, served as Editor-in-Chief and as Secretary to
the Editorial Board. His, therefore, was the lion's share
in preparing the draft of the translation which served
as the basis of discussion by the Board. But the architect
of the monumental structure was Cyrus Adler. From
the earliest stage of preliminary discussion in 1892 until
the triumphant finale in 1917, Doctor Adler's mind and
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heart were in the project; and, quoting Doctor David
Philipson, "His exquisite tact and deep knowledge of
human nature were a prime factor in bringing the task to
a successful conclusion."

Doctor Philipson was not only a member of the Board
of Bible Editors, but it was he who, as President of the Cen-
tral Conference of American Rabbis, met with Doctor Adler
in the latter's home in Washington when the plans were
laid for the joint sponsorship of the translation by the
Conference and the Jewish Publication Society. With the
freshness of an eye-witness, he recently told the story of
their historic meeting and what followed:

"My diplomatically minded friend Doctor Cyrus
Adler and I were named plenipotentiaries to bring the
two organizations into harmonious touch. We met
in his home in Washington. We agreed that co-opera-
tion was possible and desirable. We felt that the most
feasible plan for such co-operation was the appoint-
ment of a Board of Editors, three from the Publication
Committee and three from the Conference, these six to
decide upon an Editor-in-Chief . . . The Publication
Committee named Professor Solomon Schechter, Dr.
Cyrus Adler and Dr. Joseph Jacobs as their representa-
tives on the Board of Bible Editors; the Conference
named Dr. Kaufman Kohler, Dr. Samuel Schulman,
and the present speaker . . The six members of the
Editorial Board agreed upon Margolis. Dr. Adler
communicated with the exegete who was abroad at the
time. Margolis accepted the appointment and the
Board of seven editors met for the first time in De-
cember 1908 at the Young Men's Hebrew Association
building in Philadelphia."

Thus began a great literary project and a holy under-
taking. As the chairman and the editor-in-chief were both
drawn from the Dropsie College, this young institution
became the headquarters from which the work was directed.
Theologically, it was in the happy position of a neutral as
between the Hebrew Union College and the Jewish Theolog-
ical Seminary — each of these three institutions, inciden-
tally, being equally represented on the Board by two Fac-
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ulty members. The mechanics of the work need not detain
us. The reader will be well rewarded by a perusal of the
masterly Preface to the Bible translation. Suffice it to say
that the work of the translation covered a period of seven
years (1908-15). Sixteen meetings were held, each lasting
ten days or more. Doctor Adler presided at all of the meet-
ings. At no time did he display to better advantage his
fine tact and the art of irenic persuasion than at these excit-
ing conclaves which often reached volcanic intensity, as the
romantic temperaments of Schechter and Kohler beat
against each other in the clash of religious ideologies. The
spirit that prevailed there at times is reflected in typically
Schechterian vein in a letter to Doctor Adler. Quoting from
an Italian philosopher: "Place seven or eight clever men
together, and they become so many fools. The reason is
that when they do not agree, they are keener to argue than
to decide,' he adds: "I have a mind to have the sentences
printed for distribution at our Bible society meetings."
But these were passing flashes of lightning. When the work
was completed there was great rejoicing. At last there was
a Bible translation to which American Jews could point
with pride as the creation of the Jewish consciousness on a
par with similar products of the Catholic and Protestant
Churches. It was a peace-offering to the Jewish and the
non-Jewish world. To the Jews it presented a Bible which
combined the spirit of Jewish tradition with the results of
biblical scholarship, ancient, mediaeval and modern. To
the non-Jews it opened the gateway of Jewish tradition in
the interpretation of the Word of God.

At the banquet held in celebration of the event the two
chief protagonists of the Editorial Board sounded a lofty
keynote of union and harmony. Said Doctor Schechter:
"When working with the aim that the Torah should not be
forgotten, we can have no real quarrel. If you look at the
composition of the Board of Translators you will recognize
it as American Jewry in miniature. The Bible made us all
for a time citizens of Catholic Israel." Doctor Kohler
continued in this train of thought. "It [the translation] is
the result of harmonious co-operation between the repre-
sentatives of the two wings of American Judaism, and will
form a bond of union between all the branches and divisions
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of American Israel to bring about a greater consolidation
of its spiritual interests." All were united in praise of the
wisdom and calm of the great conciliator, Cyrus Ad ler.

Upon the completion of the Bible translation in 1914,
Mr. Schiff was moved to establish another fund of $50,000
for the publication, in text and translation, of a selection
of the Jewish classics under the auspices of the Jewish
Publication Society, similar to the Library of Greek and
Latin Classics which his relative James Loeb had endowed.
This time, as the subject was non-controversial, Doctor
Schechter was chosen as Chairman. But he died one year
later and, once again, it fell to Doctor Adler to lead and
direct a great co-operative literary effort. After an inter-
lude of several years, due to the World War, the plan was
put into operation. For the first time, the great riches of
mediaeval Hebrew literature were opened up on a large
scale to the English-reading public, with texts carefully
and critically edited by expert scholars drawn from many
parts of the world. Every branch of Jewish thought and
literary composition is represented in the seventeen hand-
some volumes that have thus far been published: Talmud,
folklore, ethics, philosophy and poetry. Zangwill's genius
which created the Children and the Dreamers of the
Ghetto revealed the soul of one of the greatest dreamers,
the philosopher-poet Solomon ibn Gabirol, while the poet-
physician Doctor Solomon Solis-Cohen re-created the muse
of Moses ibn Ezra with the gift of his own poetic intuition.
It is interesting to note, in passing, that Philadelphia alone
provided at least three authors and seven volumes in the
Series: the poet, Doctor Solis-Cohen; the rabbinic scholar
and professor of the Dropsie College, Henry Malter, who
edited and translated the talmudic tractate Megillat
Ta'anit; and the philosopher, Isaac Husik, professor at the
University of Pennsylvania and one-time instructor at the
Gratz College, who was the author of the five-volume
edition of the text and translation of Albo's philosophic
classic "Sefer ha-Ikkarim."

The printing of the "Jewish Classics" created a challenge
which Doctor Adler welcomed because it afforded a cogent
illustration of the need, which he had felt for a long time,
of establishing an adequate Hebrew press in America,
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capable of printing ambitious scholarly works in Hebrew
type. The challenge was twofold, mechanical and financial,
and he proceeded vigorously to attack both sides of the
problem. On his own initiative, he called a conference of
some of the Trustees of the Publication Society, to which
he also invited the brothers Maurice and Julius Weyl, who
were noted experts in the printing art. The mechanical
difficulties were highly complicated, as nine hundred com-
binations had to be provided in place of one quarter of
that number usually found on the ordinary keyboard of
type-setting machinery, but a satisfactory solution was
happily devised. The fiscal solution, too, was pleasantly
accomplished as told by Doctor Adler: "I was with Mr.
Schiff downtown, we had luncheon, and I laid the matter
before him. He saw the point very quickly, as he usually
did. I named the approximate cost of the enterprise, and
he said he would give one-half of the amount. We walked
up the street together and met Mr. Marshall, and as we
both apparently looked well pleased, Marshall said 'What
have you been doing that pleases you so much?' There-
upon I told him about the project, and he said 'Well, if
Mr. Schiff has given the half, I will add a quarter' "
The balance was raised by Simon Miller, then president
of the Publication Society.

The execution of the plan was deferred until after the
War. When the time finally came for creating the Hebrew
types, Doctor Adler characteristically indulged his sense of
the romance of friendship. It appears that Louis Marshall
had been fervently compared to Manasseh b. Israel in one
of the farewell addresses delivered on the eve of his
departure from the Peace Conference. Therefore, said
Doctor Adler, "I decided to maintain what had been the
tradition, as it were, of Hebrew printing in America since
colonial days, namely, that of the "Dutch Faces," for all
of our early Hebrew types came from Holland, and since'
I saw no particular reason for following an accidental
printing house, I had the faces drawn and cut from some
of the output of the famous printing house of Manasseh
b. Israel in order to preserve the suggestion of the link
between Marshall and the famous Manasseh."

The Hebrew Press was completed in 1921 in ample time
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for the printing of the first of the Classics, the Davidson-
Zangwill volume of the poems of Solomon ibn Gabirol, and
the event was celebrated by a gala dinner in New York in
November 1923 on the occasion of the thirty-fifth anniver-
sary of the Society.

It is difficult to realize that these literary achievements
were accomplished during years crowded with intense ac-
tivity in building up a new College, editing a scientific
Quarterly, creating an all-embracing community organiza-
tion, the Kehillah of Philadelphia, answering innumerable
communal demands upon his time — and, above all, carry-
ing in increasing measure the heavy burdens and responsi-
bilities of national leadership in the religious affairs and
civil concerns of American Jews in their own behalf and
in behalf of their brethren on other continents. Doctor
Adler had the happy faculty, when he was in a reminiscent
mood, of being able, in a few telling sentences, to draw a
faithful picture of a vanished age. Thus he used frequently
to compare the simplicity of Jewish conditions in this
country during his own boyhood days with the complex
character of the Jewish problems in more recent times.
"Years ago,' he said, "the tiny Jewish settlement in
America lived more simply and was more closely bound to
Judaism. I remember, in the years of my boyhood, when
all Philadelphia was in an uproar because of a Jew who
dared ride in public on the Sabbath." As for anti-Semitism
or a specific Jewish problem, "There was no anti-Semitism
in America in the eighties," he said, "aside from what is
called social anti-Semitism, as when Jews were not admitted
into aristocratic clubs or hotels. In Russia a series of
persecutions against the Jews had begun and resulted
in the mass immigration of Jews to this country. In
Germany, Prince Bismarck supported the anti-Semitic fac-
tion, under the leadership of Stoecker, but no one took it
seriously. In Palestine, the Jewish community consisted
of about forty thousand Jews; and in the Balkan countries,
many fine Jewish communities were flourishing. Sir Moses
Montefiore was the hero of that epoch," he mused.
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It is against this early background of religious peace
within, and political tranquillity without, that his matured
religious and political views can be best understood. He
could see and understand how "Jews were turning away
from their traditions as they fused themselves into their
general surroundings and as life became more complex."
But he was rooted like an oak in the simple faith of his
fathers. At home and abroad he was the loyal Jew always.
He lived the Jewish life, fulfilled the religious precepts,
prayed out of his old little Amsterdam prayer-book, kept
the Sabbath, honored the day with hymns and prayers
even as had his forefathers. There was not the slightest
trace of the apologete in his self-appraisal as an American
or as a Jew. He was proud of his Jewish birthright. He
gloried in the Jewish tradition of religion and ethics. In
simple trusting faith he lived and died.

His faith was not shaken by his application to science
nor was it weakened by the widespread social example of
his friends and contemporaries. On the contrary, as he
viewed the reckless abandonment of the old faith on all
sides, he was at first stirred to eloquent protest and then
to action. As a young man, he engaged in fiery polemics.
At times, he rose to the eloquent heights of the Psalmist.
"I will continue to hold my banner aloft" he cried out
defiantly. "I find myself born — aye, born — into a people
and a religion. The preservation of my people must be
for a purpose, for God does nothing without a purpose.
His reasons are unfathomable to me, but on my own
reason I place little dependence; test it where I will it
fails me. The simple, the ultimate in every direction is
sealed to me. It is as difficult to understand matter as
mind. The courses of the planets are no harder to explain
than the growth of a blade of grass. Therefore am I willing
to remain a link in the great chain. What has been pre-
served for four thousand years was not saved that I should
overthrow it. My people have survived the prehistoric
paganism, the Babylonian polytheism, the aesthetic Hel-
lenism, the sagacious Romanism, at once the blandishments
and persecutions of the Church; and it will survive the
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modern dilettantism and the current materialism, holding
aloft the traditional Jewish ideals inflexibly until the world
shall become capable of recognizing their worth."

But he was essentially a thinker who believed in action.
The zeal which he poured into the upbuilding of the Jewish
Theological Seminary and the devotion which bound him
to Schechter, aside from magnetic personal attraction, were
inspired by the conviction that with Schechter and the
Seminary he would help to redeem American Judaism and
restore reverence for the Torah and its sacred traditions
in American Israel. To bring the teachings of the Seminary
into the life of the people, however, required the creation
of a lay organization to implement into practical form the
inspiration which would emanate from the high seat of
learning. It was necessary to form a Union for Traditional
Judaism in America.

Such a plan was visualized by Doctor Schechter almost
a decade before it was realized in action. But he would
not attempt to bring it into being until Doctor Adler gave
his assent, and Adler hesitated. More time was needed, he
pleaded. As usual, Schechter was ardent and impetuous;
Adler, characteristically restrained and cautious. He knew
the danger and the pitfalls. The very conception of Tradi-
tional Judaism was vague and undefined in the minds of
the people. Like Schechter, he dreaded to precipitate a
new party division in American Judaism. If a Union was
to be formed it was to introduce union. It must not be a
separatist organization but an agency to unify all the con-
gregations that professed loyalty to Jewish tradition, from
the extreme right to the fringe of Reform. But would not
the die-hards attack and misinterpret this plan as religious
compromise and opportunism? Paradoxically, the very
chaos which the disorganized state of traditional Judaism
had created militated against the obvious remedy of organ-
ization. Years passed in apparently fruitless discussion.
Finally, in 1909, Doctor Adler agreed that the organization
of the traditional forces in America was imperative and
ought not to be long deferred. He knew that he would
have to carry much of the burden for Doctor Schechter,
but he also gloried in the vision of a united traditional
Jewish community in America. Doctor Schechter wrote
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to him: "I am too late for the work and have little organ-
izing abilities for such an enterprise. You will have to do
it, and I will work under you as far as my strength allows.
This will be the great bequest that I shall leave to
American Israel. Otherwise, everything will be lost. I feel
that it is time for action."

Four more years elapsed before a call was finally issued
for a meeting to be held at the Seminary on February 23,
1913, for the purpose of effecting the religious Union. The
meeting was attended by a selected number of congrega-
tional delegates, about thirty rabbis and the faculties of the
Seminary, the Dropsie College and the Gratz College.
Much of what Doctor Adler had anticipated came to pass.
A great debate was staged in which the proponents of a rigid
orthodox party clashed with the advocates of a clear-cut,
middle-of-the-road party, who demanded that the organi-
zation officially label itself Conservative and cut itself loose
from Orthodoxy no less than from Reform. Doctor Schechter
stormed against both extremes. The meeting was perilously
near disruption. Then Doctor Adler, the great conciliator,
took the situation in hand. Unruffled, peering through the
dust of words and the fog of emotion, he steered the meeting
and, with it, a great ideal, to a safe conclusion. That day
there was formed the United Synagogue of America, a
Union for promoting Traditional Judaism, with Schechter,
President, and Adler, Vice-President. The purposes of the
Union, defined in the Preamble, were drafted chiefly by
Doctor Adler:

"To assert and establish loyalty to the Torah and
its historical exposition, To further the observance of
the Sabbath and the Dietary Laws, To preserve in
the service the reference to Israel's past and the hopes
for Israel's restoration, To maintain the traditional
character of the liturgy, with Hebrew as the language
of prayer, To foster Jewish religious life in the home,
as expressed in traditional observances, To encourage
the establishment of Jewish religious schools, in the
curricula of which the study of the Hebrew language
and literature shall be given a prominent place, both
as the key to the true understanding of Judaism, and
as a bond holding together the scattered communities
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of Israel throughout the world. It shall be the aim of
the United Synagogue of America, while not endorsing
the innovations introduced by any of its constituent
bodies, to embrace all elements essentially loyal to
traditional Judaism and in sympathy with the pur-
poses outlined above."

It meant much to Doctor Schechter and even more to
the United Synagogue that he was its first President. But
from its inception, he realized that it would require Doctor
Adler's special talents to fashion and mould the organization
into a functioning organism. Accordingly, less than a year
after he became President, he relinquished the office, and
Doctor Adler was elected his successor. But, alas, Doctor
Schechter was not to live long thereafter. Within a little
more than a year, he passed on to the Great Academy, and
Doctor Adler was left to carry on the work which now
became a sacred trust. From that day until the closing
years of his life, he worked devotedly in the cause of the
United Synagogue, as the spiritual legacy of his immortal
friend and as a means of strengthening traditional Judaism
throughout the land.

Doctor Adler's leadership in any organization was not
limited exclusively to major activities. His influence in
the United Synagogue was felt in every direction: in the
organization of a central office in the Seminary building,
in the planning of educational textbooks, in the standardi-
zation of a prayer book, and, of course, in the major social-
religious policies of the organization. He personally con-
ducted membership and fund-raising campaigns to support
an expanded program of activities. Through his vision,
the United Synagogue was a pioneer in religious radio
broadcasts. He effected co-operation with the Boy Scout
organization in the interest of the Boy Scouts of the Jewish
faith. And he promoted with great interest the program of
the United Synagogue for the erection of a Synagogue-
Center in Jerusalem.

As a result of his leadership, especially in the critical
formative years of the organization, the United Synagogue
has become a great constructive factor in American Juda-
ism. He saw its rise from a small beginning to a union of
over three hundred congregations, spanning the continent.
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With its sister and subsidiary organizations — the Women's
League, the Federation of Men's Organizations, and the
Young People's League — it is the largest body of organized
Judaism in America. Time has confirmed the far-reaching
wisdom of the policy of welding into fundamental unity
congregations that are divided superficially by minor ritual
differences. The union of forces has given all the traditional
congregations a consciousness of strength and correspond-
ingly a greater sense of responsibility.

The death of Doctor Schechter on November 20, 1915,
created a critical situation for the Jewish Theological
Seminary. No heir apparent was in evidence. Had scholar-
ship and piety been the sole requirements there were mem-
bers on the Faculty who could have qualified superbly.
But the situation called for other talents too — especially
those of a high executive order. The Seminary was on the
threshold of a great expansion. The Library had grown to
such dimensions that it could no longer be contained in the
old building. The teaching program, too, required more
spacious quarters, especially if the Teachers' Institute of
the Seminary was to be closely linked with the parent body.
Moreover, situated on Morningside Heights in close prox-
imity to other institutions of learning with magnificent
equipments, the Seminary appeared orphaned and neg-
lected. Indeed as one impressive structure was rising from
its foundations, Doctor Schechter stamped his cane upon
the opposite pavement and exclaimed, "And they call us
the People of the Book! I shall yet write another epistle to
the Hebrews!"

His friend and co-worker Cyrus Adler shared the dream
and the vision that seemed to elude the Master. Once
before, he had saved the Seminary after Doctor Morais'
death; so now, too, the directors turned to him to
accept the leadership of the institution. Not being rab-
binically ordained, and conscious of the high rabbinic
learning which ought to grace the theological successor of
Schechter, he could not be persuaded to accept more than
the temporary acting presidency. For eight years he
modestly remained in this state of temporary tenure of
office. But, as he literally grew into the institution and



116 AMERICAN JEWISH YEAR BOOK

his influence dominated every phase of its development,
it became increasingly manifest that the interests of the
Seminary demanded that he accept the full responsibility
of the presidency. Still he hesitated. He noted with deep
concern that theological differences were straining the unity
that had hitherto held together the Seminary graduates in
the Rabbinical Assembly. There seemed to exist a real
danger that the Seminary, through its graduates, might be
forced into a hard, sharply defined theological position,
alien to the broad traditions of its past as expounded by
Morais and Schechter. This was a challenge to loyalty
and conviction that could not be evaded. Early in 1923,
he accepted the invitation of the Rabbinical Assembly to
speak at their convention on "The Point of View of
Judaism Taught in the Seminary," an address which was
subsequently printed under the significant title "The Stand-
point of the Jewish Theological Seminary."

In this address he clarified his position by prefacing his
remarks with a personalized history of the Seminary as he
knew it. He expounded the hope and the aims of the
founders. He defined the Seminary attitude not as an
artificial, crystallized theology, but as an historical and
organic development of the religion of Catholic Israel. He
rejected all adjectival restrictions upon its Judaism. "After
all," he said, "the Seminary is not a platform, is not a
building, is not a library, is not even a fund, but consists
of the masters and pupils who have labored for it and in it
during these thirty-five years and more. I see in it the ideals
of Isaac Leeser, Sabato Morais and Solomon Schechter,
each of whom in turn was the authorized leader of an
American Jewish college devoted to the teaching of Judaism
as historically handed down.

"The Seminary is an institution of Jewish learning
designed for the purpose of creating an educated Jewish
Rabbinate in the United States. It aims to carry the
student back to the sources of the Jewish law, history,
liturgy, philosophy, theology and practice, believing that
men so grounded in the knowledge and essentials of the
great historic structure which we call Judaism will preach
it and practice it.

"Through these men the Seminary stands for the normal
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development in America of the main stream of Judaism,
and it is willing to let any other body or group qualify or
limit their Judaism by any prefix that seems best to
themselves. The Seminary aims to open up the entire
domain of Jewish knowledge to its students, by which it
will best serve the purpose for which it was founded —
to preserve in America the knowledge and practice of
historical Judaism as contained in the laws of Moses and
expounded by the prophets and sages in Israel in biblical
and talmudical writings."

The reception which this declaration met among the
members of the Rabbinical Assembly was the determining
factor in his decision finally to accept the mantle of the
presidency: and, the following year, he became in name
what he had been in fact, the President of the Seminary
and the titular leader of traditional Judaism in America.

Under his administration, the Seminary remained true
to its historic position. As the number of its rabbinical
graduates increased and the Teachers' Institute expanded
in many directions, the influence of the Seminary upon the
currents of Jewish life increased correspondingly. From a
single building of modest dignity, the Seminary expanded
in its new quarters into a group of magnificent buildings
that form an imposing quadrangle in the finest tradition
of colonial architecture. In these buildings are stored
priceless treasures of rare books and manuscripts and a
unique collection of Jewish ceremonial objects that make
the Library and the Museum of the Seminary celebrated
throughout the world.

It must have afforded Doctor Adler deep satisfaction
that the benefactors whose munificence made this remark-
able expansion possible — Louis S. Brush, Israel Unter-
berg, Mortimer Schiff and his mother, Mrs. Jacob H. Schiff,
Felix M. Warburg and his wife, Frieda Schiff Warburg,
and others — were friends whose association with him no
doubt helped to inspire some of the benefactions.

With that rare lover of art and beauty, Felix Warburg,
the Chairman of the Building Committee, he pored over
every detail of the architect's plans. No part of the design
was dearer to them than that of the exquisite wrought iron
crowned gates, with their spiritual symbols, which Mrs.
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Frieda Schiff Warburg presented to the Seminary in mem-
ory of her parents, Jacob H. and Therese Schiff. True to the
Adler spirit, sentiment is gracefully combined with aesthetic
effect in a series of stately columns, dedicated to the
founders and patrons of the Seminary and giving a monu-
mental effect to the quadrangle. That he had so large a
share in the fulfillment of the Seminary dream filled him
with profound gratitude and deep humility. He gave utter-
ance to this feeling on many occasions; but never with more
stirring emotion than on the occasion of the semi-centen-
nial celebration. The effect of the simple words he then
uttered:— "I could hardly envisage or even dare to hope
that I would be permitted to see the present fruition of a
small beginning and live this half century"—and the so-
lemnity and emotion with which he pronounced the time-
honored benediction were an unforgettable experience to
the friends who gathered to hear him on that momentous
occasion in his life. The memory of that day inspired
Mr. Sol M. Stroock, in a moving tribute to his departed
friend, to characterize humility and piety as the cardinal
virtues of Doctor Adler's character.

IX

It was on March 12, 1919, that Doctor Adler, in the
company of Louis Marshall, sailed on the Caronia for
Liverpool on the way to Paris and the Peace Conference.
Impressions of that rough sea voyage in a vessel stripped
of all heating equipment — it had been a cruiser during the
War — following a northerly course to Halifax for coal-
ing — the thermometer many degrees below zero — were
still fresh in Doctor Adler's mind ten years later when he
wrote an account of the voyage in the biographic sketch of
Louis Marshall. From the day they sailed until they re-
turned together four months later, they were inseparable.
Day and night they would be seen together working in
closest harmony and to the same ends; but, at the door of the
Bureau of Jewish Delegations, they parted. Adler would
have no part in the deliberations of the American Jewish
Congress delegation.
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Fortunately, Doctor Adler kept a diary of the daily
proceedings in Paris, although the days were too crowded
to allow more than the barest mention of the people he saw
and an outline of the conversation that passed between
them. The scene that met them upon their arrival in
Paris — they had been prepared for it in part by their con-
ferences in London — was that of a fascinating collection
of representative Jews from many parts of the world, who
were united by a great will to serve their people but were
deplorably divided in counsel and hitherto ineffectual in
results. Misunderstandings, added to fundamental differ-
ences of viewpoint, had created an atmosphere of mutual
distrust and suspicion. The program of the English and
French Jews was denounced as inadequate by the Eastern
European Jews, who represented the very communities
whose interests all had come to protect. The American
delegates who had arrived earlier, instead of striving for
harmony, had lined up with the Eastern delegation and
charged the Westerners with bad faith. Marshall and Adler
were both.deeply disturbed by this state of disunion, but
only Marshall was in a position to register a protest with
his compatriots, as he alone was a member of the American
Jewish Congress delegation. When, moreover, he found
that the Americans had established their offices at the
Zionist headquarters— in his opinion, an act of folly dan-
gerous to the Zionist cause, no less than to the interest of
East European Jewry — he was so indignant that at first
he refused to attend a meeting of the Provisional Committee
there, until Adler, this time the peace-maker, prevailed
upon him to do so.

The rock upon which the delegations split was national-
ism. The Western Jews of England and France opposed the
application of this conception to Jewish life even in Eastern
Europe; and the Eastern Jews demanded the recognition
of their nationality as a matter of principle and as the only
effective guarantee of the security of even the most elemen-
tary rights, civil or political, religious or cultural. This had
been the very issue fought out in the Congress-Conference
controversy in America, which had ended in a victory for
"national rights." But, whereas in the United States it had
been moderately compromised, here in Paris the lines of
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battle were sharply drawn between the extreme assimila-
tionists who could not look upon the Jews otherwise than
as a religious sect, and the eastern nationalists who not only
claimed national rights for themselves but demanded that
the Jews of the world be recognized as a nation, with a
seat in the League of Nations.

Fearing the results of discord at such a crucial hour,
Marshall and Adler bent every effort to bring about a united
front. It was ironical that more time and effort were con-
sumed in seeking a formula for co-ordinating the conflicting
delegations than in convincing the Great Powers of the
justice of the Jewish cause. As Doctor Adler's position in
opposing the American Jewish Congress was well known,
his plea for a sympathetic understanding of the position of
the Eastern Jewish communities made a deep impression.

From a memorandum attached to his diary we find that
at a meeting of representatives of various countries held
at the Salle du Consistoire Israelite on April 6, 1919, "Doc-
tor Adler stated that nearly all the previous speakers had
drawn a sharp line between the East and the West. He
could say without the slightest hesitation that no such line
existed for him. Whether we say Kol Yisrael Ahim (and
none can fight so bitterly as brothers) or Kol Yisrael Hab-
erim (he preferred the latter because it is an expression of
will and indicates greater likelihood of getting on together),
we must try to secure full rights. An agreement was of the
greatest importance . . . Is the historic position of the Jews
of Poland one of choice or necessity? He believed their
greatest desire would have been for centuries to free them-
selves from the conditions imposed upon them by Poles and
Russians. Yet, if the Eastern Jews would take the respon-
sibility of insisting that they get rights different from those
of other Jews, he was ready to support them. They should
consider that whatever they did would affect 3,300,000
Jews in America, three-fourths of whom had come in the
last forty years. He preferred a formula giving the Jews
all rights granted to any other section of the population.
Such a formula, omitting the phrase of "national rights"
but securing them where other nations did, would secure
rights for the East without injuring the West. He did not
wish to judge for others, but did not wish others to judge
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for those he represented . . . " A brief notation in the
diary reveals his feeling as in a flash: "The men from East-
ern Europe have been through a lot and their stories are
heartrending. One must sympathize with their views even
if their judgment cannot always be followed."

Sad to relate, complete unanimity was not achieved.
In theory, everybody stuck to his "principles." But the
urgency of time and the calming influence of the moderates
brought about a fair degree of mutual accommodation in
thought and in action. As it turned out, all the eloquence
and passion stirred up in the debates on "national rights"
proved academic in their effect upon the Peace Conference.
For the Great Powers unhesitatingly rejected all considera-
tion of national rights for any group. But they were deeply
sympathetic toward the formulation of a program that
promised effectively to protect the full rights of the minority
groups that differed from the majority of the population in
race, language or religion. When, therefore, it became
clear that all attempts to achieve national rights for minori-
ties, however earnestly pursued, were doomed to defeat at
the very outset, the Jewish delegates directed their efforts
more realistically to help formulate drafts of treaty provi-
sions which would cover all national, racial, or religious
minorities with security against oppression from the major-
ity population. For upon this thesis all parties were agreed,
that it was neither desirable nor politic to secure assurances
for Jews that other minorities did not obtain. The fate of
the Jews was tied up with the fortunes of all other minori-
ties. As a result, the Jewish delegations in Paris became the
most important single factor in bringing about international
guarantees to safeguard a varied population of over thirty
million which otherwise was at the mercy of bitterly hostile
majorities.

There was no avenue through which the Jewish repre-
sentatives could directly appear before the Peace Confer-
ence. Each delegation made its plea separately to the
representatives of its own country. Marshall, Mack and
Adler repeatedly appeared before the American represen-
tatives and were always accorded a warm reception. As
Doctor Adler later described the situation to Julius Rosen-
wald: "At no time was it necessary to argue our cause with
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any member of the American delegations from the President
down, and the President above all gave unstinted support
from the very beginning, but it was the details that were
troublesome. The English Jews deserve very great credit
for their share in the work and so do the French. As a
matter of fact our cause lay in the hands of three great
powers — America, France and England, and the only
method of approach was through the representatives of
these countries. In whole-hearted and unswerving cham-
pionship of our cause, President Wilson stood first."

The number of persons that throng the pages of Doctor
Adler's diary of four months makes an amazing record even
for so crowded a life as his. Interviews and conferences
began early in the morning and continued into the late
hours of the night. There were times when the activity was
so intense that for a week he had not the leisure to jot down
a line in his daybook. There were audiences with President
Wilson, interviews with Colonel House, Secretary Lansing,
General Bliss, and Henry White, and several conferences
with Relief Administrator Herbert Hoover. Besides the
Jewish delegates whose names appear again and again, one
meets Lord Rothschild, Baron Edmond de Rothschild,
Baron Guinzburg, Sir Herbert Samuel, Henry Morgenthau,
Oscar S. Straus, Lewis L. Strauss, Jacob Billikopf, Doctor
Boris D. Bogen, Edward A. Filene, Rabbi Isaac Landman,
Abe Cahan, Herman Bernstein, Aaron Aaronsohn, Felix
Frankfurter, Miss Hetty Goldman and Miss Harriet B.
Lowenstein. Military characters parade through the chron-
icle: Generals Krauthoff and Jadwin, Colonels Butler and
Carziak, Major Davis, Commanders Read and Albert M.
Cohen, and Captain Goodhart. Statesmen, historians, and
publicists also are featured in the record of callers or persons
seen, interviewed or dined: Judge Parker, Thomas Nelson
Page, Oscar T. Crosby, Ray Stannard Baker, Bertholet,
John L. Mott, S. S. McClure, Sir Thomas Barclay, Hedlam
Morely and Monseigneur Kelly.

The interests involved in these many contacts were not
wholly connected with the affairs of the Peace Conference.
A great share of the crowded schedule would come more
properly under the heading of the Joint Distribution Com-
mittee activities. Paris was the hub of the political universe
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and the center of the Jewish microcosm. All the confusion,
turmoil and chaos which enveloped Eastern Europe were
reflected in Paris in alarming reports about acute suffering
and starvation which demanded immediate and heroic
measures, and in tales of horrifying pogroms in Poland and
the Ukraine. In one emergency after another Adler and
Marshall assumed courageous responsibility, and made
instantaneous decisions involving the great resources of
the Joint Distribution Committee.

Doctor Adler was also involved, together with Colonel
Cutler, in the affairs of the Jewish Welfare Board which,
like other welfare agencies connected with the military
forces, was experiencing a difficult transition from war to
post-armistice conditions. But this work afforded him
much gratification. He enjoyed his visits to the Soldiers'
Club and the hospitality of Elkan Voorsanger, senior Jewish
Chaplain in the Army, who "was a host in himself." The
sight of a thousand men in United States uniform, soldiers
and officers, celebrating the Passover Seder was a thrilling
and colorful experience. There was only one flaw, he com-
mented drily — "speeches and speeches were introduced.'
He attended some of the theatrical performances that were
staged by the Jewish Welfare Board. He recalled President
Wilson's enjoyment and vigorous applause of one of the
plays. "Between the acts, in the darkness of the theatre,"
he related, "there appeared a soldier with a dim lantern;
somebody called out to him, 'What are you looking for?'
and he said, 'I am looking for the plot of the play.' "

On May 30, Doctor Adler attended the Memorial Day
Service at the Great Synagogue on the Rue de la Victoire,
and represented the Board at the solemn ceremony when
President Wilson dedicated the great cemetery at Surennes.
With Louis Marshall and others he toured the battlefields
of Chateau-Thierry, Belleau Woods, Rheims, Fismes, down
to the Marne. During the last week, when his work was
nearing conclusion, the diary reveals: "Went to Long-
champs to see the Grand Prix."

After four months of intensive and arduous work, when
at last the Treaty with Germany and also that with Poland
were signed — the latter being the prototype of a series
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of treaties with new and enlarged states, all securing full
equality for minorities — Adler and Marshall returned
home exulting in the triumph which they had helped to
achieve for their people and all other oppressed minorities.
Their return to America, according to all accounts, was
the occasion of a welcome on the part of the Jewish com-
munities of Philadelphia and New York that might be said
to have been unprecedented in the annals of American
Jewish history.

In the light of what has transpired since that time, it is
difficult to portray the joy that filled every Jewish heart at
the miracle of redemption. Fresh upon his return, Doctor
Adler issued a statement to his townsmen which opened
with this declaration: "It is a gratification to be able to tell
the Jewish public that at the greatest assembly of the
Nations the emancipation of the Jews in Eastern Europe
has been secured, and that the Jews will now be equal before
the law in all the countries of the earth. It is even a deeper
gratification to be able to report that this result has not
been attained through any separatist action but by the
establishment of the principle of the rights of all racial,
religious and linguistic minorities.''

A noble document that ought to be written into the
annals of Jewish history is the letter addressed to Doctor
Bogen from Paris under date of July 11, 1919, in which
Doctor Adler joined with Louis Marshall and Nahum
Sokolow, and which is in essence a letter of counsel to the
Jews of Poland. After analyzing the treaty which had just
been entered into between the Principal Allied and Asso-
ciated Powers and Poland, and characterizing it as a "gen-
uine charter of liberty for all minorities," the signatories
proceed to say: "We believe, as Jews have always believed,
that their welfare depends on that of the state in which
they live. The last four years of war and the disturbed
years preceding it have been a period of suffering and in-
justice. A better era is now dawning. Fully realizing our
responsibility in doing so, we urge our brethren in Poland
not to dwell on past grievances, but to exercise the precious
rights that are now theirs, to give evidence of their readiness
to extend the hand of friendship to their fellow-citizens,
and to cooperate with them for the good of the State whose
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ultimate prosperity is dependent on the existence of cordial
and harmonious relations on the part of all its people. Let
our eyes be turned toward a better future and let us rejoice
that the Jews of Poland are now, in law and in fact, mem-
bers of the Polish State, prepared to perform their obliga-
tions and at the same time, ever ready to insist that the
rights now conferred shall never be denied or diminished."
Responsibility for the tragedy of the years that followed
cannot be laid at the doors of the Jews or their leaders.

X

Neither Marshall nor Adler had any part in the presenta-
tion of the Jewish case for Palestine before the Peace Con-
ference. This was not a chronological accident — the
proposal of the Zionist Organization had been submitted to
the Peace Conference on February 3, 1919, five weeks before
the arrival of the American leaders in Paris — nor was it
due to want of sympathy for the cause. It was rather in
pursuance of a plan to which all parties had previously
agreed which sharply divided the East European question
from that touching Palestine, and recognized the World
Zionist Organization as the representative of all Jews inter-
ested in Palestine and therefore entitled to present its case
before the Peace Conference. This attitude, which was in
effect a tacit recognition of the right of the Zionist Organi-
zation to speak for Palestine before the tribunal of the
nations in behalf of world Jewry, represented the new
orientation toward Palestine and the Zionist Organization
on the part of the American Jewish Committee and other
similar organizations that were predominantly non-Zionist.
This was the immediate consequence of the Balfour Decla-
ration. Ten more years were to elapse before this policy
of benevolent neutrality was abandoned, and the responsible
leaders of the non-Zionist groups entered into a solemn
covenant with the Zionist Organization, assuming joint
responsibility before the world for the development in Pales-
tine of a national home for the Jewish people. The men
who worked most ardently with Doctor Chaim Weizmann to
achieve this end and without whose enthusiastic support
this could not have been accomplished were Marshall,
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Warburg and Adler. It was the last act of service in which
their hearts were united, before each was called to meet his
Maker. In the latter years, no cause evoked their devotion
in greater measure than the ideal of uniting their people in
seeking the good of Zion. It was their final contribution to
Jewish life and their last legacy to the Jewish people.

But with Cyrus Adler this was not a late awakening.
From childhood up, the love of Zion lived in his heart with
all the romance and beauty that the Jewish religion inspired
in its noblest sons. He prayed for Zion. He chanted its
songs and the hopes of its divine singers. He loved its memo-
ries and the ceremonials it inspired. Palestine was a land of
divine enchantment — the Holy Land.

Before the days of Herzl, on his first pilgrimage to Pales-
tine, the young dreamer turned statesman. He fired the
imagination of the Grand Vizier, as we have seen, but he
could not move the heart or stir the mind of his own people.
When the star of Herzl rose, he was attracted. He gazed
upon the majestic figure; he listened with rapt attention to
the great oration in London — the impression of that ex-
perience remained a vivid memory all his life. But he did
not fall under the spell; he "did not succumb to his charm."

There was a puzzled note of wonder in his voice whenever
he told the story, as he did many times. Perhaps it was the
absence of religious sentiment that offended him, or it may
have been the centrality of anti-Semitism in Herzl's thoughts
that found no echo in Adler's soul. For a time, as Herzl
records in his diary, Adler endeavored to help him with the
advice born of his experience. He prepared a memorandum
advocating the extension of the proposed Jewish settlement
to Mesopotamia as a hinterland to Palestine, and it was
transmitted to Herzl with re-enforcing letters from Judge
Sulzberger and others. But the communications stopped
abruptly. The two never met at close range, and no direct
personal influence passed between them.

As he withdrew from the orbit of Herzl's magnetic spell,
his love for Palestine was not diminished, but toward
Zionism his heart turned cold. He was chilled by its secular
interpretation of Jewish life. His mind rebelled against its
theory of race and nation. He considered it politically
futile as long as the Ottoman Empire ruled over Palestine.
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He furthermore feared its repercussions upon the political
status of the free Jews of the West. Above all, he was repelled
by a theory of Jewish salvation which was based on the
stark realism of anti-Semitism rather than on the mystic
dream of Messianism. He shared the sentiments of many
Lovers of Zion (Chovevei Zion) whose aloofness from politi-
cal Zionism sprang from their own idealized and romantic
love of Palestine as the Holy Land. From the tenet in Re-
form theology, which divorced Palestine from Judaism and
eliminated Zion from the prayers and the hope of the Jewish
people, he dissented vigorously as a religious heresy on a par
with its repudiation of Resurrection. For, as he stated very
simply: "Every good Jew longs and prays for the restoration
of Palestine and the coming of Messiah."

To love Zion and distrust Zionism did not then appear
incongruous or paradoxical. It was the prevalent attitude
of ardent religious Jews everywhere. It was the position of
Solomon Schechter upon his arrival in America when he
said "Zionism divorced from the religious idea is a menace."
But, whereas Schechter, the poet and romanticist, could not
long resist "the cherished dream of Zionism" although "the
dream was not without its nightmares," and he found it
"beautiful to behold the rise of this mighty bulwark against
the incessantly assailing forces of assimilation," Cyrus Adler
could not allow the promptings of the heart to sway the
logic of his thinking and the misgivings of his conscience.

All his life, therefore, Zionism presented an unresolved
spiritual dilemma. Daily to pray for Zion — to proclaim
at every festival Leshanah habaah biyerushalayim, and yet to
remain aloof from the movement whose object it was to
translate that very hope into life was difficult enough; but
stranger still was the party alignment in which he found
himself. For on this great issue he was on the side of the
religious party that had repudiated the religious tenets
which he strove to maintain all his life; and, on the other
hand, the men who shared his deepest spiritual aspirations,
who lived the traditional religious life that he held precious
and sacred, they, who like him, revered the Torah as the
word of God — his own colleagues in the institutions over
which he presided, the graduates of the Seminary whom he
inspired and in whose work he saw the realization of his
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fondest dreams — those men were to be found in the ranks
of the Zionist party to which he was so strenuously opposed.

Had the leaders of American Zionism been more under-
standing, had they shown a greater disposition to meet
conscientious objectors in a manner not to do violence to
their own deeply held convictions, it is fair to believe that
Cyrus Adler would long ago have been one of the great
forces in the restoration of Palestine as a spiritual homeland
for the Jewish people. But Zionism entered Jewish life as
a revolutionary force. It was of its essence to be dynamic,
overwhelming. Its leaders were almost inevitably "imprac-
tical" men — ardent, aggressive, scornful of tact, and
fanatically uncompromising. As a result, the ideal of Zion-
ism was dragged into the arena of polemics and party strife.
To win Cyrus Adler to the cause by such means was a
forlorn hope.

Difficult as it was in this atmosphere to create or maintain
a spirit of co-operation, Doctor Adler was ever ready to en-
gage in important Palestine labors which did not force upon
him the "shackles of the shekel." He was deeply interested
in the Jewish Agricultural Experiment Station created by
the genius of Aaron Aaronsohn. He was a member of the
governing board of the Hebrew Technical Institute at
Haifa and was involved, together with the other American
representatives, in the historic language controversy which
finally led to the resignation of the American group in a
body. Only one who was a lover of Zion could have taken
such pains to keep abreast of the day to day developments
in Palestine, as he revealed, for instance, in an address
entitled "American Jewry and Palestine Jewry," which he
delivered before the Philadelphia Zionist Council early in
1913. Therein he satirized the notion of "some persons
who seem to think that they have just discovered Palestine
for American Jews." At other times, he waxed indignant
as he rejected the claim that only Zionists can do work in
Palestine. "I do not agree with any man that. . . Palestine
is the sole concern of the Zionist organization," he said
later in discussing the Balfour Declaration. "The restora-
tion of Palestine, except as far as the Reform movement is
concerned, has always been the aim of the Jewish people,
and nobody and no organization can speak for the Jewish
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people and say that it has the sole right to deal with it."
His deep interest in the spiritual aspect of Jewish life in
Palestine was most clearly enunciated in the address re-
ferred to before, when he advanced a striking thought
rarely heard in Zionist conference, but one which is more
applicable today then ever. He said:

"A decent regard of the Jews all over the world
for themselves would require that we should have
there a rabbinate and places of worship which would,
with dignity and even imposingness, represent us on
the religious side, and I should think that this aspect
of Palestine might especially appeal to those Jews
who have abandoned any notion of their being a
nation or a people and who specifically hold that we
are only a church. They can hardly rest content with
the idea that a Chief Rabbi of Jerusalem should not
be able to receive with propriety a personage like the
Emperor of Germany. The Emperor of Germany will
never visit our finest temples nor our most luxuriously
supported rabbis of America, and, whether we will it
or not, to the great of the earth, we will always be
represented by the Chief Rabbi of Jerusalem. It there-
fore behooves us to take an interest in the support of
the religious institutions in Palestine, so that they will
be considered the great prizes of universal Jewry and
so that our greatest men would be elected to such
posts and be properly maintained in them."

It was in consonance with this thought that the United
Synagogue of America planned the first modern Synagogue-
Center in Jerusalem, which it has erected in co-operation
with the Jeshurun Congregation in that city.

Needless to say, he was deeply interested in the schools
of Palestine. Although he was disturbed by the bewildering
variety of the educational system, he believed that ulti-
mately the unifying power of the Hebrew language and
the love of the land would prove greater than the diversity
of intellectual differences. For the Hebrew University on
Mount Scopus, he had high hopes, and supported it with
every power at his command. Since its establishment, he
was a member of its governing board: he attended a num-
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ber of its meetings abroad and cooperated with President
Magnes in the practical problems connected with finances
and in the complicated academic questions that naturally
arose in the development of a University under circum-
stances so unique as to be almost without precedent.

When the British Government, in 1917, issued its momen-
tous declaration through Lord Balfour, pledging itself to
facilitate the establishment of a national home for the
Jewish people, Zionism appeared in a startling, changed
light. It was no longer a wishful dream. The ideal of Zion
restored had broken through the world consciousness. It
was now an objective of Allied statesmanship. Delirious
joy rose from millions of Jewish hearts. But there was
also a handful of die-hard theologians and extreme assimi-
lationists who could be very vocal and who were struck
with consternation. The very ground upon which they
stood as Jews seemed swept from under their feet. Much
then depended on the attitude that would be taken by the
non-Zionist leaders of the American Jewish Committee.
Cyrus Adler was Chairman of the Executive Committee
which formulated the policies for the General Committee.
Discussions at the Committee sessions were long, heated,
and protracted. There were protests against "jumping on
the band wagon." Doctor Adler himself, with greater
wisdom, was deeply impressed, as were Marshall and Schiff,
by the grave responsibility that challenged the Jewish
people as a result of British statesmanship, even though
he could not accept the concept of a "national home for
the Jewish people." The outcome of the discussion could
not be foreseen. Then Mr. Schiff deftly proposed a motion,
carried unanimously — that the drafting of a resolution be
left in the hands of Marshall and Adler. The result was
an important formulation of policy which did not commit
the Committee to Zionism but linked the non-Zionist world,
for which the Committee was the spokesman, closer to the
realization of the Zionist program than had ever been
deemed possible in the history of the Zionist movement.
The resolution drawn up by Adler and Marshall and
adopted by the Committee concluded with the following
declaration: "The opportunity will be welcomed by this
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Committee to aid in the realization of the British Declara-
tion, under such protectorate or suzerainty as the Peace
Congress may determine, and, to that end, to co-operate
with those who, attracted by religious or historic associa-
tions, shall seek to establish in Palestine a center for
Judaism, for the stimulation of our faith, for the pursuit
and development of literature, science and art in a Jewish
environment, and for the rehabilitation of the land."

From the day that Great Britain assumed the mandate
over Palestine, Doctor Adler was moved by the conviction
that the honor of the Jewish people was involved in the
successful upbuilding of Palestine. He subscribed heartily
to Mr. Marshall's emphatic declaration that "as the nations
of the world made it possible for a portion of the Jewish
people to settle upon their ancestral soil and there build a
home, it would be nothing short of a disgrace to the Jewish
people the world over, especially those comfortably situated
in America, if they should abstain simply because they were
not sure of economic success." He supported Mr. Mar-
shall's negotiations with the World Zionist Organization
for the appointment of a Palestine Survey Commission.
He studied its reports with the greatest of care, bringing
to the subject his own specialized knowledge, and supported
its optimistic conclusions with great conviction. But all
this was preliminary fact-finding before the great achieve-
ment that was hopefully expected to unite all Jewry in an
heroic effort to build a Jewish center in Palestine — a home-
land for those who wished it — a center of cultural and
religious renaissance for those who eschewed the political
ideal. Years, were consumed in laying the foundations of
an organization that would unite Zionists and non-Zionists
in this supreme task. The plans for the enlarged Jewish
Agency were finally agreed upon in 1929.

As if to prepare themselves for the final consummation
of the Agency pact, Doctor Adler and Mr. Warburg, whose
warm heart and imagination were by this time wrapt up
in Palestine, made a pilgrimage to the Holy Land in the
spring of that year, and with their families celebrated a
happy and beautiful Passover in Jerusalem. To Doctor
Adler, the visit to Palestine under the new constellation,
after an absence of almost forty years, was a strangely
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moving experience. The presence of his wife and daughter
and the company of dear friends, all of whom thrilled
rapturously to the beauty of the Land and the glory of its
sacred associations, made the renewal with the land of his
forefathers an exalted spiritual memory. There were also
many familiar associations connected with the daily life.
The entire party lived together in the building of the Ameri-
can School of Oriental Research in Jerusalem, of which
Doctor Adler was an active trustee. Outside his window,
a graduate of the Dropsie College, Doctor E. L. Sukenik,
was making excavations of the Third Wall with funds
anonymously furnished by one of the Governors of the
College. There were happy reunions with American friends,
the Magnes' and others, and, dearest of all,- Miss Henrietta
Szold. Doctor and Mrs. Weizmann also joined the party,
so that the days were full, the nights long, and the stars of
hope high.

It was in this mood that, after returning to America for
a brief time, Doctor Adler sailed again in August for Zurich,
Switzerland, to attend a grand conclave of the world's most
distinguished Jewish notables who assembled from all parts
of the world to form the Jewish Agency for Palestine, to con-
sist of Zionists and non-Zionists, and, thereafter, to super-
sede the World Zionist Organization as the official Jewish
representative to cooperate with the British Government in
the carrying out of the terms of the Mandate. It was an
hour of triumph for Weizmann and Marshall. Doctor
Adler later disclaimed having played any important role
in the Jewish Agency, but one who knows the anonymity
of so much of his work when another was in. titular com-
mand cannot but feel inclined to ascribe the disclaimer to
modesty and humility.

Fate was soon to force him into a commanding position.
Louis Marshall, founder and first President of the Council
of the Jewish Agency, died in Zurich, the scene of his
greatest triumph, on September 11, 1929. Lord Melchett,
the Co-Chairman, did not long survive him. Meantime,
hardly had the other Jewish representatives dispersed to
their homes, than there came the horrifying news of riots
and massacres in Jerusalem, which were started, as by
a spark, at the Wailing Wall and soon enveloped the entire



CYRUS ADLER 133

community in flames. Other grave developments followed.
The British Government seemed strangely intimidated by
Arab violence into a near-repudiation of its solemn obli-
gations. Investigating commissions were utilized as a
technique to justify progressive recession from the Man-
date. The climax was reached in 1930 when the Passfield
White Paper was issued which suspended Jewish immigra-
tion into Palestine and imposed other crushing restrictions.
This was a shameful betrayal of an international trust and
a grievous breach of personal honor on the part of leading
British statesmen in the Government. In outraged protest,
Doctor Weizmann and Felix Warburg threw up their
offices — the one as President of the Council of the Jewish
Agency, and the other as Chairman of its Administrative
Committee. In this crisis, Doctor Adler, to use his own
words, "decided to stick" and to bridge over the gap. During
an interim of over six months, he held the Agency together
and served as President of the Council and Chairman of the
Administrative Committee. His protest against the British
Government was a masterly address in which he tore the
White Paper to shreds, and exposed the sinister hypocrisy
of the entire document. Defiantly he concluded: "We still
believe England will vindicate her honor and that, though
for a time our effort in Palestine may be delayed, it cannot
be stopped." He opened the Second Meeting of the Council
of the Jewish Agency for Palestine in Basle in July 1931
and presided at its sessions. Never had he espoused and
defended the cause of Palestine with such vigorous elo-
quence as during the interval when he was the responsible
head of the Agency. From the tribune of the Council
meeting, he sent forth a ringing plea to the world and more
directly to the British and the Arabs:

"We ask the British Government and the Palestine
Government to give full faith and credit to the honor-
ableness of our intentions. We ask the Arab people to
join us and the British administration in a common
endeavor to make the land a fit place in which to live.
We ask the world, both Christian and Moslem, to
consider that we are a small folk; that we have neither
armies nor navies; but that we have a spirit which
prompts us from all over the world to help restore the
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Holy Land to its pristine glory and give an opportunity
to as many Jews as the land can absorb to live there
without harm or injury to anyone else.

"Why should it be so difficult to have this ardent
wish recognized? Why should it be so difficult to say
to a mighty Empire like Britain or to a mighty religion
like Islam: "Much you have derived from us; give us
back a portion of this small, difficult, but beautiful
land which we crave as a great heritage from our
distant ancestors who, in a spiritual sense at least, are
your ancestors as well. This is what we ask in the name
of religion and in the name of justice."

When the most damaging features contained in the White
Paper were withdrawn by Prime Minister Ramsay Mac-
Donald, in a letter which Adler described as "an extraor-
dinarily gracious retraction on the part of a great nation,"
the emergency facing the Agency was over, and Adler was
able to retire from its leadership, although he remained
active as ever as a member of the Council and the Ad-
ministrative Committee. In the meantime, at the height
of the crisis, Adler's reputation for scholarly statesmanship
received unique international recognition when he was
asked by the League of Nations to prepare a memorandum
on the Western Wall for the consideration of the Special
Commission that had been appointed to study the question.
Such a work was decidedly his metier. In a remarkably
brief time, he produced a book which was a model of pains-
taking scholarship and so convincing an exposition of the
Jewish case that the Commission granted almost all the
claims it set forth and reached an equitable decision which
promoted enduring peace at the shrine so sacred to Jewish
sentiment and tradition.

XI

We now approach the twilight period. All his life he had
looked forward to the closing years as a time to be spent
in peaceful leisure on scholarly and literary works and per-
haps reliving the old days in the writing of his own memoirs.
But the strong tide of world events wrested from him the
peace he coveted. When Louis Marshall died in 1929,
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Cyrus Adler succeeded him as president of the American
Jewish Committee, and all the responsibilities of that
high office were thrust upon him. While the duties were
neither new nor strange, he missed the brilliant mind
and the strong supporting hand of his great friend. He
drafted his townsman and close associate Judge Horace
Stern to aid him in his own former post as Chairman of the
Executive Committee, and they worked in closest collabo-
ration. Together they sought to stir the impulses and the
imagination of the American community in the spirit
and for the cause of the Jewish Agency for Palestine. But
the grip of the depression was upon the land. It choked off
generous impulses and destroyed the mood of high spiritual
adventure. It seemed superhumanly difficult to raise the
community to new and higher planes of vision and enter-
prise, but Cyrus Adler's spirit would not brook defeat, and
he continued his labors under a depressing handicap which
took its toll.

The world little realized, while he was bearing the major
burdens of national Jewish leadership, how much the worri-
some financial troubles of the institutions he served were
draining his strength through worry and sleepless nights.
But such was the character of the man. The institutions
that he had in faith and with consummate skill built
to preserve Judaism and its age-long heritage of learn-
ing were of the very essence of life to him. As he saw public
support falling off and the resources of the institutions
shrinking, he grieved inwardly. For the first time in his
life, there were moments when he feared the future, and
saw the danger of a general decline of the human spirit.
But those were only fleeting moments. His courageous
spirit rebounded quickly and remained buoyant to the end.
Such interludes as the building program of the Seminary
or the celebration of its semi-centennial were balm to his
soul. To join in the fiftieth anniversary celebration of the
Jewish Publication Society, to pay tribute to its young
President, J. Solis-Cohen, Jr., the successor of Simon Miller,
his old college comrade, was to him not a tribute to the past
but a greeting to a hopeful future. But gala occasions
passed, the needs remained great; and he revealed his true
feelings in a Dropsie College Founder's Day address through
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a quotation: "Curtailment means disaster, borrowing brings
a day of reckoning, and begging is unpleasant."

During his presidency of the American Jewish Committee,
the march of world events drifted rapidly to a tragic
denouement. To world Jewry, these years brought the most
colossal disaster since the destruction of the Jewish State.
Cyrus Adler not only sorrowed with the grief of his people,
but he deeply felt the responsibility which his leadership
imposed upon him. With every ounce of his waning
strength he threw himself into the seemingly hopeless battle
which was fought on many fronts. All the influence which
could be brought to bear on the humanitarian heads of the
United States Government was exerted. Together with
Alfred M. Cohen, head of the B'nai B'rith, he formally
requested the Government "to make proper representation
to the Government of Germany" against the inhuman per-
secutions. He also appealed to enlightened public opinion
in Germany and to the conscience of the world against
"conduct unworthy of the traditions and ideals of the
German people." When the utter failure of the civilized
powers to check or control the barbarous policies of the
Nazi rulers was evident, he joined in the heroic work of
salvaging German Jewry through emigration and was one
of the directing forces supporting the work of James G.
McDonald, High Commissioner for Refugees of the
League of Nations. The sinister penetration of Nazi propa-
ganda into this country was countered by a methodical
campaign of public enlightenment which exposed the utter
mendacity of the Nazi charges. Long before American
opinion understood the wider menace of Nazism, he used
the pen and public utterances to carry to the American
consciousness the realization of the wider threat of Hitlerism
to democracy and all civilization. "It is Hitler versus the
world: not simply Hitler versus Jews," he declared shortly
after Hitler's ascent to power. "If unchecked, the outcome
of that fight," he warned, "can only be the complete deg-
radation of the soul of the German people.' At the same
time he pleaded earnestly, almost frantically, with his own
people to control their outraged feelings and not to be
driven to measures that would recoil in greater suffering
upon their brethren in Germany. "Prejudice must not be
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fought with appeals to passion and resentment,' he cau-
tioned.

In taking the painful course of urging caution and re-
straint when the natural impulse was to cry out in distress,
he was fully conscious that he and the Committee would
be attacked by the American Jewish Congress party that
had not long before come to vigorous life under the leader-
ship of Doctor Stephen S. Wise. The two leaders and their
parties were already deadlocked on the old Congress issue.
Doctor Wise had not only resuscitated the American Jewish
Congress but projected a World Jewish Congress, which
Doctor Adler denounced as "a sensational blunder — per-
haps the most colossal mistake in the history of the Jewish
people." At the first outburst of Nazi savagery the Congress
party stormed with indignation, staged public demonstra-
tions, organized an economic boycott against Germany and
utilized every available means to arouse public indignation
and protest. At the same time, they hurled a blast at the
American Jewish Committee, whose course of action they
denounced as timid and cowardly.

It is not our purpose to detail the charges and counter-
charges nor to describe the various stages in the unhappy
controversy that divided the ranks of American Jewry.
They may well be left as unfinished items on the agenda of
history. Certainly, in the light of the relentless course of the
German juggernaut, the old issues seem almost irrelevant.
Nor shall we, in view of what is happening today, dwell on
Doctor Adler's castigation of the British Government
for their grievous mishandling of the Palestine situation.
But it is a measure of the true greatness of his spirit that,
in the midst of strife and worry and physical pain, so
many of his utterances were inspired with enduring nobility
of thought and filled with courage and undying faith.

As an historian viewing the triumph of dictators, he
ventured to forecast: "I have an abiding faith that man-
kind will rid itself of these aberrations that are now afflict-
ing a part of the earth. Neither Alexander nor Caesar,
nor Napoleon lasted, and their puny imitators of modern
times will not last either." The source of his moral courage
lay in his profoundly religious perceptions, through which
he diagnosed the ills and found the remedies for the sick-
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ness which affects our time. "The present generation," he
said, "has lost faith in God. They transferred that faith
to man. Then they lost faith in men. Now each man has
lost faith in himself. This is the major cause of the present
situation of the world.

"Let it be recalled that the protests against the dictator-
ships which are plaguing the world do not come from the
universities nor from the learned societies, nor from the
learned professions. It has been the men of religion, the
theologians, who have spoken out against the invasion of
human rights and who have consistently opposed the dese-
cration of the things of the spirit and have steadfastly
espoused the cause of liberty and freedom. If any demon-
stration were needed to show that religion and character
go hand in hand; it is the action of the Catholic clergy
and the Protestant pastors and laymen in Germany who
have been almost the sole defenders of freedom and con-
science."

As a remedy against the ravages of anti-Semitism upon
Jewish personality, he offered the following: "Jews should
know the Hebrew language, and not purely for secular
purposes. They should know their Bible and learn to be
uplifted by its grandeur. They should read their history
and their literature, know something about the great phi-
losophers and poets, and altogether feel, even in the midst
of this outpouring of filthy lies and abuse which are being
showered upon them, that they belong to a people of real
nobility who have made greater contributions to the world
than any other people still in existence. 'We cannot muster
armies, we cannot build navies and we cannot compete
with the air fleets of the world, but by this study we can
build a citadel in our own hearts which none can conquer.' "

Of his utterances on Palestine we cite this eloquent
declaration: "I am sure that in all our efforts we wish to
bear in mind that Palestine is the country sacred to three
great faiths. With these faiths we wish to live at peace in
Palestine, and we wish to live at peace with people of all
the world over. While I recognize that Palestine is afford-
ing a free life for several hundred thousand Jews with a
likelihood of doing it for many more, with me the religious
motive is paramount. It was on the soil of this small



CYRUS ADLER 139

country that our Hebrew Scriptures were created. Our
Holy Book has become the Bible of all Christian Churches
and has powerfully influenced Islam through the Koran.
The Bible which is our constitution of laws and morals is
the basis of the constitution of most of the civilized world.
On the soil of Palestine we first emblazoned forth the
ideals of justice, mercy and righteousness and of universal
peace. The great laws for the regulation of society in
every aspect, the profoundly truthful historians, the sub-
lime prophets and preachers all had their roots in this small
but beautiful land. Deep down in my heart is the fervent
hope that in some mysterious way it will again be Palestine
which will renew these ideals to all the people of the land
and to the nations of the earth. God grant that it may be
so!"

Although he regarded another European war as inevit-
able, he was deeply shaken by the actual outbreak of
hostilities. Viewing the conflict as a recrudescence of pa-
ganism and as a revolt of the neo-pagans against the
restraints of morality and religion, he never doubted the
ultimate outcome; but he grieved at the spread of human
misery and suffering over the European continent. From
his sickbed and literally with the last ounce of vitality,
he tried to direct and guide the new policies of the Ameri-
can Jewish Committee that had to be formulated in the
enormously complicated and fatal situation into which
Central and East European Jewries were suddenly plunged.
In the midst of these labors, "the Lord gave His beloved
sleep." He passed away on April 7, 1940. He was spared
the knowledge of the invasion of the Lowlands, of the
Battle of Flanders and the fall of France.

Were it not for the sorrows of the world and the agony
of his people which cast their shadow over the sinking
horizon, one might have seen the glow of personal satisfac-
tion and happiness in the sunset hours of his life. On his
seventy-fifth birthday, he himself declared, "My life has
been a happy one, because I have managed to live by
doing the things I love to do. I have been extremely
fortunate in having loyal friends and a devoted family.
What more can a man ask?" Psychologically, he was built
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for happiness. His dominant mood was essentially cheerful
and optimistic. He possessed rich inner resources and made
few outer demands for happiness. He was warmed by the
affection and love of those whom he held dear. His religion,
too, was not an untapped reservoir set aside for rare
emergencies, but was a daily source of strength and deep
inner satisfaction. The Sabbaths and Holidays were more
than days set aside for rest and the renewal of physical
energy. They were beautiful joyous experiences rendered
infinitely precious because they were so profoundly shared
by his wonderful helpmate. His was the experience not
always vouchsafed public men — to have as his inspiration
a wife who entered wholeheartedly into the ideals which
mattered most in his life. One hesitates at the threshold
of such love and adoration, but it is not difficult to appre-
ciate the strength and joy that came to him from this
never-failing source of inspiration.

One cannot describe the exquisite joy that his little
grandchild Judith brought into his life. Great in the grace
of heart no less than in the vigor of mind, he was a lover
of children. He would rarely pass a child on the street
without stopping playfully to talk or to hear its prattle.
In a learned Smithsonian dissertation on "The Shofar —
Its Use and Origin," the Curator of Oriental Antiquities
appends the following erudite footnote: "I have recently
met a curious survival of the use and manufacture of a
musical instrument made of natural horn. While walking
on Pennsylvania Avenue, Washington, August 22, 1890, I
saw a negro boy about ten years of age with a cow horn
in his hand. He told me that he had cut off the end,
shaped the mouthpiece with a hot poker, and then scraped
it with a knife. On being urged, he. blew it quite easily.
I endeavored to secure possession of it, but the boy declined
to part with his handiwork."

When the brilliant Washington scholar was summoned
to New York to re-organize a Seminary, to complete an
Encyclopedia and to engage in several other endeavors of
like import, he found relaxation in playing with his sister's
children, and they can still recite by heart many amusing
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rhymes and jingles which he taught them nearly forty
years ago.

In his prodigious and well-ordered memory were treas-
ured all the precious and precocious sayings of his daughter;
and great was his delight as he lived to see the renewal of
her childhood in the unfolding of the lovely personality
of the grandchild. In the midst of great cares, a visit with
his granddaughter would revive his drooping spirits. In the
little Cape Cod town of Woods Hole, with its scholarly
professors and Nobel Prize winners, he was as proud as any
of the other famed grandfathers, as he paraded with his
grandchild toward Penzance Point to watch the yachts
sailing into the harbor and the steamers going out to Nan-
tucket and Martha's Vineyard. To a friend, he proudly
related the details of a Fourth of July celebration when
his granddaughter, then three years old, "repeated a
number of times with the greatest clearness, 'This is the
Fourth of July, Independence Day.' I marked it," he
added, "by getting her three little strings of beads, red,
white, and blue, which she wears proudly."

As a source of happiness, his warm affection for friends
was secondary only to love of kin. At home and in his
study, he surrounded himself with portraits of his friends,
as one who longed for the warmth of their presence. The
circle of his intimates was surprisingly small, in view of the
amazing range of his associations. But those whom he
called friend were blessed. His capacity for warm, mag-
nanimous friendship was part of the genius of the man.
Its spirit is expressed with exquisiteness in the graceful
pen pictures he drew of his friends in the biographical
sketches of the American Jewish Year Book. His biography
of Jacob H. Schiff in two volumes was not only a labor of
love — it was a literary monument dedicated to a friend.

Outwardly indifferent to the plaudits of the multitude,
he was, like every sensitive person, affected by the ap-
probation that his efforts for human betterment received in
increasing measure as the years of his life steadily mounted.
In 1925, the Hebrew Union College conferred upon him,
honoris causa, the degree of Doctor of Hebrew Literature.
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In 1930, his Alma Mater, the University of Pennsylvania,
honored him with the degree of Doctor of Literature.
Fond as he was of young people, he was particularly moved
by the recognition he received in his advanced age from
student organizations and fraternities — the Phi Beta
Kappa, the Zeta Beta Tau and the Phi Epsilon Pi. In 1933,
the Boy Scouts of America singled him out for the award
of the Silver Buffalo, with the following significant citation:
"Cyrus Adler, Member of the Executive Board, Boy Scouts
of America and of the National Committee on Education.
He has made a notable contribution to the Scout movement
as Chairman of the Jewish Committee on Scouting and has
established standards and procedures for the development
of Scouting in such institutions. As President of Dropsie
College and President of the Jewish Theological Seminary
of America and member of the Board of Education of
Philadelphia and President of the Free Library of Phila-
delphia, he has had a vital influence on the education of
youth."

Although he fled from embarrassing birthday demon-
strations, the seventieth and seventy-fifth anniversaries
of his birth were widely hailed as gala occasions by his
coreligionists throughout the world. Several months after
his seventieth anniversary he was persuaded to meet a group
of friends at the home of Judge Horace Stern, and there he
was presented with a volume of his own selected writings,
specially printed for the occasion, and also a beautifully
bound collection of congratulatory resolutions from scores
of institutions in all parts of the world which he had served
during the course of his eventful life. A rare and unique
tribute marked his seventy-fifth birthday when a national
radio broadcast was arranged in his honor. From the
broadcasting stations in New York, Philadelphia and
Washington, glowing tributes were paid to him, as Professor
Louis Finkelstein of the Jewish Theological Seminary,
D. Hays Solis-Cohen in behalf of the Governors of the
Dropsie College, Lewis L. Strauss of the American Jewish
Committee, Doctor Charles G. Abbot, Secretary of the
Smithsonian Institution, and Doctor Frank Aydelotte, then
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President of Swarthmore College, spoke eloquently of his
rich and many-sided contributions to learning and to human
betterment. In the summer retreat in Woods Hole, sur-
rounded by his devoted family, his wife, his daughter and
son-in-law, Mr. and Mrs. Wolfe Wolfinsohn, and little
Judith, he tuned in on the addresses of his good friends,
grateful and embarrassed as he listened to the paeans of
praise. It was on this occasion that President Roosevelt's
tribute was read: "Yours has been a rich and full career of
varied activity and great usefulness. As President of the
American Jewish Committee, of the Jewish Theological
Seminary, and of Dropsie College you have touched life at
many angles and whether in spiritual, civic, or cultural
activities your labors have ever been directed to the hap-
piness of others and the well-being of the community."

The anniversary was widely hailed in a large number of
newspaper editorials and in the entire Jewish press. Hun-
dreds of congratulatory messages poured into the offices
of the American Jewish Committee from all parts of the
world, and these were personally brought to him on the
anniversary by Mr. Harry Schneiderman in behalf of the
American Jewish Committee.

But the greatest honor of all came in the line of duty —
when, on December 23, 1939, he was summoned by the
President of the United States as the outstanding Jewish
religious leader in America to confer with him, and to formu-
late with the religious dignitaries of the Catholic and
Protestant Churches a program for the coming of the day
when peace would be re-established in the world. His own
deep gratification at the summons far transcended the
personal element. To him it was a call to serve peace and
a recognition by the head of the American Government of
Israel's devotion to that ideal. His reply to the President
was his valedictory: " . . Your fellow countrymen and the
world at large take new courage from the fact that you are
again throwing your vivid and forceful leadership into the
cause of peace. It is a noble deed to bring the forces of
religion together "I gladly take the opportunity to send
good wishes to his Holiness the Pope, and to Doctor
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Buttrick, and feel sure that all true men of good faith will in
their several ways further your inspired leadership . . . I
can say without qualification that the watchword of the
Jewish people is, 'Israel's mission is peace', and that this
holds true for all the scattered communities to which the
Jewish people have been dispersed and are now, alas, being
further dispersed with great brutality . . . "

The intimate circle of devoted friends will never forget
the superhuman courage with which he rallied his ebbing
strength in a supreme effort to make the final call at the
White House. Thus he made his exit from the world of
strife and war, with an act of devotion to his country and
with a prayer for the peace of the world.
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ABRAHAM H. FRIEDLAND

BY EMANUEL GAMORAN

No other phrase than "The Heroic Hebrew" properly
describes the character of Abraham H. Friedland. He was
a Hebrew of the Hebrews! His life, the spirit that he
breathed, the atmosphere which his presence created were
all Hebraic. In the same way his self-expression, both as
poet and as educator, was heroic. He was as colorful, as
many-sided, and as lovable a personality as I have ever had
the privilege of knowing.

Few indeed are the people who are lovingly known by
their initials from coast to coast, as was he by his Hebrew
initials — Heth Aleph. It is probably characteristic that
when we think of him, we do not, at first, call to mind the
ardent Zionist, the Hebrew writer, the sensitive poet, the
devoted Jewish educator. We think rather of his simplicity,
of his smile, of his funny stories. We think of him as the
faithful friend, Heth Aleph!

Abraham H. Friedland was born in a little Lithuanian
village, Gorodok, near Vilna, on July 1, 1892. His father,
Moses Friedland, was a sofer or scribe. Young Friedland
studied in a Yeshiva and at the age of twelve was known as
an "Ilui" (Prodigy). In 1907 he came to the United States,
where he continued to study at the Yeshiva Isaac Elchanan,
in New York City.

Many a crown he wore. First of all the crown of Zion.
He was a devoted, faithful Zionist. He became the symbol
of what is noble in the Zionist ideal throughout the land.
Unsparing of himself, he was always ready to labor in the
cause of Zion, whether it was through the written word or
the spoken word, whether it involved travel, or sitting up
late at weary meetings — all was worth while in the service
of the great cause! The type of Zionist activity which he
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developed in his own community served as a model for other
communities to follow. There was an esprit de corps within
the ranks of the Zionist membership in Cleveland akin to
that which the members of a devoted family group feel for
each other. All this was brought about by the work of
Friedland. Nor did he neglect national Zionist activity, to
which he gave of his limited strength, especially in the last
three years of his life, when he was racked with pain and
tortured by an incurable disease.

Furthermore, the adjective "heroic" applies to the work
of Friedland because the field of labor which he chose,
namely, Jewish education, demands, in the face of con-
ditions in America, the heroic spirit. What courage it
required for a youth of but eighteen to establish the
National Hebrew School in New York City in the year 1910!
In the face of the indifference of the masses to Jewish educa-
tion, despite the lack of understanding by assimilationist
Jews on the one hand, and by the extreme Orthodox on the
other, he hewed out for himself a new way in this difficult
and trying undertaking. Significant, also, was the fact that
it was a school for girls. The education of the Jewish girl
had been neglected for many generations. Some education
was given to boys, for, after all, they had to become Bar
Mitzvah. But the fact that the girls would grow up to be
mothers in Israel, that upon them depended the Jewish
atmosphere of the home, was generally overlooked. Fried-
land felt this need, and the National Hebrew School suc-
ceeded not only in rearing a generation of Jewish mothers,
but also in giving American Jewry some of our best female
Hebrew teachers.

A unique characteristic of this institution was the Hebrew
atmosphere which was created in it. In this, as in many
other aspects of his work, Friedland was assisted by the
devoted and sympathetic understanding of his wife Yonina.
The children not only studied at the Hebrew school; they
lived in it. Through it, Friedland also developed his own
point of view on Jewish education. It was his conviction
that the chief emphasis in the Jewish school must be on the
study of the Hebrew language and literature. However,
unlike others, he did not consider the study of language
merely a matter of "form," a "means to an end." He con-
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sidered it an end in itself. For the study of language is
content as well as form. First of all, the Hebrew form in
itself has value. It serves as a bond to tie the child to his
people, to the culture, and to the ideals of Jewish life.
Secondly, differences between one language and another
are not merely external or formal. They are differences in
concepts as well. Words like "Zedakah," "Rahamim,"
"Rahamanut," "Kibbud" are a reflection of this difference.
Therefore, a person who studies Hebrew is not learning
merely different, forms, he is absorbing a new view of life
— a view of life as different from others as is the concept of
philanthropy implied by the word "charity" from the ideal
of justice and righteousness implied by the word "Zedakah."
In other words, he who understands the Hebrew concept in
the original, steeps himself in the Hebrew outlook on Jewish
life, in the unique Jewish Ethos.

Closely related to this love for the Hebrew language was
the idea of redemption both of the Jewish people and of the
land of Israel. Thus, Friedland frequently spoke of the need
for "spiritual Hachsharah," by which he meant that all our
Jewish youth must prepare itself to participate spiritually
in the great act of redemption. Both these ends, education
and redemption, were the main object of his life's work;
to such an extent that he neglected his own creative literary
activity. He devoted himself primarily to Hebrew educa-
tion, to the education of young and adult alike, by means
of which he felt redemption, too, would be brought about.

Friedland spent ten years in the National Hebrew School.
During that period, the Bureau of Jewish Education in
New York was established, became a recognized institution,
and stimulated a group of young people to devote them-
selves to the "science of Jewish education." It was the pro-
gram of this group to devote itself to education in general,
to study it as a science, and to apply the knowledge of
psychology and modern methods to the needs of the Jewish
school system. Friedland came under the influence of this
group, entered Columbia University and specialized in
psychology, giving special attention to language study.
He was the first among the Hebrew educators to develop
a list of "basic words" in the study of Hebrew, needed by
the child for an understanding of the narrative portions of
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the Pentateuch. This study became the foundation for the
work of others, who are still pursuing it today. Friedland
himself could not long remain in this type of activity.
It was somewhat out of harmony with his creative spirit,
and he began to devote himself to the creation of textbooks.
In collaboration with Rabbi Solomon Goldman, he pub-
lished the Hash'vil (Path) for children and the stories of
Frishman and Feierberg for young people and adults.

In 1920, he was invited to become the head of the Hebrew
schools in Cleveland. Here, too, a difficult struggle faced him.
On the one side were those who were interested only in
Kiddush, Kaddish, and K'dusha, and on the other, those who
felt that a one-day-a-week school was sufficient. Within a
period of a few years, in spite of all obstacles, he built up a
network of schools, beginning with the kindergarten and
ending with a teachers institute, in which young people are
prepared to serve as Hebrew teachers in the schools.
In 1924, the Bureau of Jewish Education in Cleveland was
organized with Friedland as director. Through the Bureau,
he helped in the normal school for the training of Sunday
School teachers, in order to improve the status of education
in the one-day-a-week schools, and he supplied these schools
with some of the teachers who were able to teach Hebrew as
well as English subjects. In 1926, he was invited to become
the Director of Education in Palestine but did not feel he
was justified in accepting the offer in view of his commit-
ments to the Jewish community of Cleveland.

Friedland was interested in all phases of the problem of
education. He was active in the National Council for Jewish
Education, participated in all its conventions, and prepared
many of its papers and addresses. Whenever he was to
speak at a convention, it was a signal for all those who were
standing in the hall to move into the convention room.
They knew it would be "worthwhile." Soon he was elected
to the presidency of the National Council, and served his
colleagues faithfully and well. To this day social workers,
center workers, and educators remember his witty as well
as his inspiring presidential addresses delivered at one or
another of the national conventions.

He conceived of education not merely in terms of school;
the platform and the newspaper were media not to be
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despised. He was prolific in his literary efforts. He prepared
a series of "stories of motion" to help make Hebrew vivid
to children. He translated David Pinski's plays and
Shelley's poetry into Hebrew. He wrote three hundred
folk songs. On his return from Palestine, he wrote fifty
articles concerning his visit to Eretz Israel. He wrote forty
popular articles on the medieval Jewish poets and philo-
sophers.

However, the center of gravity of his educational work
was in the improvement of textbooks and in the creation of
books for leisure reading for children. In collaboration with
the present writer, he developed the series Gilenu, or The
Play Way to Hebrew, a series of four texts and four exercise
books for the study of Hebrew through methods informal and
playful. He devoted himself to much experimentation
before he recommended the introduction of the so-called
"mixed method" in the teaching of the Hebrew language.
He developed a number of bilingual stories for little child-
ren who had not yet acquired the Aleph-Beth, as well as for
older people who were likewise interested in learning
Hebrew.

His most significant effort in this respect was the creation
of his "Sippurim Yafim" (Beautiful Stories), about 100
illustrated stories for pleasure reading by children, which
he himself wrote and issued through his Bureau in Cleve-
land. All these stories, intentionally built on a limited
vocabulary, are filled with the joy of life. Many of them are
written in the spirit of play, at times even, in a spirit of
child-like naughtiness, which the young readers enjoy.
They constitute thus far the most successful collection of
stories for leisure reading available in Hebrew for American
Jewish children. They are chiefly of American Jewish life,
although some are based on Jewish history, and constitute
one of the best ways of impressing the characteristics of a
period or of a personality on our children. As examples, we
may take his two stories, "From Portugal to Holland" and
"The Gaon of Vilna." In the one, the plight of our people
fleeing after their expulsion from Spain is depicted; in the
other, the character of the Gaon of Vilna, his devotion to
learning, his sternness, combined with his subordination of
himself to the law, are adequately described. The spirit of
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play reflected in them entered into all his creative work,
especially his work for children. Thus, he was the first to
compose songs for the teaching of Hebrew grammar and so
to make this subject, usually so dreaded, a pleasant study.
Whatever he created for children bears the s tamp of the joy
of life, for he himself was full of the love of life and the joy
of life.

His greatest love, however, was poetry. This love expres-
sed itself in a tremendous desire to read and appreciate
literature in general and poetry in particular. He was a
lover of books, and collected a library of almost 20,000
volumes. His library is a varied one, for he read and enjoyed
works not only in Hebrew, English, and Yiddish, bu t also in
German, French, Italian, and Spanish. He had many
anthologies, short stories, sonnets, plays, various sets of
Shakespeare, the works of all the great novelists of our own
day, of all the important short story writers, and of all the
poets from Homer to Frost. Literature was the breath of
his life. To hear him lecture on a literary theme was an
educational, as well as an aesthetic, experience. And over all
his teaching and thinking, hovered a sense of humor, a love
of life, which affected others by its contagion. Charac-
teristic of his love of poetry is his sifting, out of thousands
of sonnets, those which he considered the best 1,000 sonnets
in the English language, having them typed, and bound in
one volume.

For a long time he refrained from publishing any of his
collected works. Not until after he had undergone a serious
surgical operation, from which he feared he might never
recover, did he begin to throw himself into the creation of
poetry and to collect his stories and verses. Perhaps the
secret of this hesitancy to publish his works is revealed in
one of his own sonnets entitled, "Aluv Netsachim." In this
sonnet he tells how a poet who is over-critical of his own
creations one day decides to burn all his writings. By
chance, however, three of his poems, the poorest ones,
remain and, thereafter, are included in nearly every anthol-
ogy, thus constituting eternal testimony to the creative
poverty of the poet. Such was the modesty of the man!

His illness seemed to elevate him, to lift him up beyond
all earthly concerns, and to stimulate his creative activity.
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Thus, both his volume of stories and his volume of 125
sonnets were published during the last year of his life.
His final volume of poems was completed four days before
he passed away. He need have had no fear that he would
suffer the fate of his hero in "Aluv Netsachim."

His knowledge of literature in general and Hebrew litera-
ture in particular was intimate as it was rare. It was this
unusual knowledge of the subject as well as his love for the
Hebrew word which stimulated him to write his sonnets.
It required a tremendous amount of love as well as willing-
ness to take pains to bind himself within the "sonnet's
scanty plot of ground." The sonnet, as poets and even only
readers of poetry know, imposes serious limitations on the
poet's creative ability. Yet, within the limits of this
medium, he fashioned a unique book — unique, not because
it is entirely of sonnets, but because the content of the
poems is different from that usual in the sonnet. The sonnet
generally describes a mood or relates an incident. Fried-
land's sonnets, however, ofttimes contain the story of a
novel compressed into fourteen lines of verse. As an exam-
ple, we may take the sonnet entitled "The Skeleton," in
which heredity is held responsible for all his weaknesses
and failures. In the middle of the night, the subject of this
sonnet looks into the mirror, sees in his own characteristics
the image of his father, ten years dead, and, in utter hope-
lessness, kills his own child in order to save him from
the possibility of having to suffer a fate similar to his
own.

Many of his sonnets are stories, novelettes, full of keen
observation of human nature, and steeped in a love, in a
mercy that is all-encompassing. The leading literary critic
of Palestine, Jacob Fichman, editor of Moznayim, the best
Hebrew literary periodical in the world, said, concerning
Friedland's sonnets: "The pages of this book of sonnets are
replete with ineffable charm. This contribution to our
literature is a precious surprise." In Gilyonoth, second
literary magazine of Palestine, S. Bass writes: "Friedland
put the sonnet to new uses in poetry. He has compressed,
within the compass of fourteen lines, characters, situa-
tions, dramatic moments, profound problems, stated with
such poignancy and poetic intensity, that it lifts reality
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into a higher sphere. Friedland is primarily interested in
man, and man is the golden theme of his sonnets."

Few of his sonnets are of a personal character. This is
surprising when we remember that most of them were
written during a year of illness. On the whole, he maintains
a philosophic calm throughout. This calm is filled with a
faith and a spiritual strength unique in one who was sorely
tried. To the very last days he labored, and in moments of
mental clarity, when he could free himself of the influence
of the drugs needed by his pain-racked body, he wrote the
final poems for his third volume, which has recently
appeared.

At the end of his short life he was crowned not only with
the Crown of Zion and with the Crown of Torah, but also
with the "Kether Shirah," with the Crown of Song. And
many more songs he had which, alas, are now lost, "lost
forever."
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The attitude of the earlier settlers in a new land towards
immigrants of later arrival, seeking their guidance and pro-
tection, is not unlike that of parents towards their children.
If this is not entirely true in the sense of solicitude and
affection displayed, it is fully applicable to the responsibility
assumed, the anxiety and consciousness of authority mani-
fested, the patronage and eagerness to serve, no less than
in the matter of expected obedience and conformity.

The children or the newcomers, to continue the simile,
on the other hand, without perhaps the usual tendency to
contrariness, soon become impatient of restraint, assert
their own desires and ideas and, with the growth of their
powers and understanding, soon offer resistance to their
elders and protectors. Like the child attaining the status
of the youth, the immigrant, turning into settler or citizen
says, "I have my own life to live," and having become
more articulate, he proclaims his own conception of America,
the land he dreamed about in his own way, long before
he embarked for its alluring shores.

When it is remembered that the background and experi-
ences of the Jews who came here in such large numbers in
the eighteen eighties differed so much from the history of
the Jews who had previously emigrated from Central
Europe, then some understanding may be formed of the
friction and conflict which ensued between the later immi-
grants and their would-be advisers and benefactors, who
had preceded them.

The full story of the misunderstandings and struggles
between the "downtown" and "uptown" sections of the
community has not yet been told, and when all the pathos
and absurdities, comedy and tragedy with which it is in-
vested is one day fully revealed, the picture, while illumi-
nating a hazy and obscure aspect of Jewish life, may also
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serve, at least in part, to explain the paradox of man's
everlasting rebellion against the oppressive obligation of
gratitude.

The earlier settlers, who had arrived here more gradually
and under comparatively favorable circumstances, had been
established for fifty years or more, and their small well-
ordered congregations and communities were developing in
what was largely a serene and peaceful atmosphere, when
the wave of pogroms broke loose in Tsarist Russia, with
the first outrages in Elizabethgrad in 1881. Then the
masses of victims of persecution began to arrive here,
large numbers of men and women suddenly bereft of their
homes and robbed of their belongings, seeking refuge, a
place where to rebuild their broken lives. They had not
only been subjected to harrowing experiences in a milieu
that was greatly at variance with that from which their
hosts had come, but they also had conceptions and ideas
which clashed with those of the earlier settlers. The later
comers had, in many instances, formerly lived apart in
more compact communities and their customs and ways of
life had been less disciplined and restrained. This attitude
at once came into conflict with the policy of complete
unobtrusiveness, rapid adjustment, and adaptation at any
price that was then being preached as the royal road to
Americanization. The presence of large numbers of help-
less, uprooted persons, who had to be guided and assisted,
brought many problems to their would-be helpers, and
raised in their minds many questions. How will the new-
comers act? What will they say? Will they adapt them-
selves to the customs and manners of the country, and so
merge with the rest of the population and thus avoid
creating irritation and arousing antagonism? Will they be
entirely loyal to the new land? Will they readily learn the
language and in every way comport themselves as devoted
citizens? Various steps were taken and agencies established
for the education, the direction, the Americanization of
the new immigrants. Much excellent work of relief was
done and a great deal of laudable educational service
rendered. But these activities would have been more
effective and beneficent still, if they had been planned
with more vision and executed with more understanding.
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"Man proposes and God disposes,'' and it is in the
course of this disposition that the futility and short-sighted-
ness of so much of our planning is revealed. It is difficult
to read the future that is hidden behind an inscrutable
veil and it could hardly have been foreseen that the news-
papers and organizations of seemingly alien or radical polit-
ical tendencies established by the immigrants would, some
thirty years later, not only become an integral part of the
established order, but would strenuously exert themselves
to combat real extremist and revolutionary trends. Few in
those early days had the vision to see that the despised
Yiddish language would become a potent force for educa-
tion and enlightenment, and that the groping and halting
immigrants would, before long, play the roles of steady and
substantial heads of leading organizations and institutions.
But it may have been foreseen that, as the Jewries of
Russia and other parts of Eastern Europe in the past
always produced their own distinguished teachers and
leaders, the fresh settlements in the new world would not
long remain without guides and spokesmen, springing from
their own ranks.

Herman Rosenthal, Adolph Radin, David Blaustein,
H. L. Sabsovitch, Joseph Barondess, Moses Mintz, these
men were only a few of the guides and advisers who
emerged from the community of the later immigrants to
direct and befriend their people in the process of adjust-
ment to new and bewildering conditions.

Alexander Harkavy belonged more to the circle of writers
and scholars than to the larger group of the communal
workers of immigrant origin whose roster of familiar names
now adorns the personnel of leading institutions. But, in
the notable galaxy of journalists, scholars, and authors, he
occupied an outstanding position and, from his work in the
field of philological research in his earlier years, he rose to
become the most eminent Jewish lexicographer of his time.

The compiler of a dozen or more English-Yiddish,
English-Hebrew and English-Russian dictionaries, and the
author of innumerable manuals, textbooks and works on
Americanization, all intended to initiate the newcomer into
the mysteries of his new milieu and to ease the way for
the strangers in the New World, Alexander Harkavy, so
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far unknown to fame outside of Jewish circles, undoubtedly
did more thany any other man for the general education
and Americanization of Jewish immigrants in the United
States.

Harkavy arrived here in 1882, as a lad of nineteen. He
was one of the group of enthusiasts who called themselves
Am Olam (The Eternal People) and who chose the United
States as the land of their future in contradistinction to
the members of the Bilu* who preferred to emigrate to
Palestine.

From the date of his arrival here, with dreams of creating
a cooperative agricultural colony, and throughout his long
career, beginning with the bitter struggle for existence to
the end of his labors, marked by notable literary and scien-
tific achievements, when he died on November 27, 1939
at the age of 75, Harkavy's life was a continuous dedica-
tion to service for his people and for the ideals of America.

Harkavy was born on May 5, 1863, in Novorodok,
White Russia, of a well-to-do, respected family. His father,
Joseph Moishe, a son of the Novorodok rabbi, though en-
gaged in commerce, was a fine scholar. When he lost his
fortune, he taught himself the trade of watchmaker and
pursued that occupation for many years. Alexander was
given the traditional Jewish education; he also studied
French under a progressive melamed, according to the
Mendelssohn theory. In the local Talmud Torah, he soon
became an adept in the intricacies of Gemarah. Upon the
death of his mother, when Alexander was eleven years old,
he was brought up by a great uncle, Gersohn Harkavy,
whose son, Jacob N. Gersohn, was later on the staff of the
Voskhod, the noted Russian-Jewish weekly newspaper, and
published a brochure on education in 1902. While con-
tinuing his study of the Talmud, Alexander received a good
grounding in the Russian and German languages, in arith-
metic, and in geography. He began to write Hebrew articles
and verses in a handwritten children's magazine called
Yeled Saashuim. In the library of Gersohn Harkavy,
he found a German textbook of Syriac, and soon he was

*A students' movement; name is made up of initials of "Beth Jacob
Lehu Venelha" (House of Jacob, let us go!)
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in possession of this Semitic language. At the age of fifteen
he went to Vilna, studied for several months in the Beth
Hamidrash, at the same time improving his knowledge of
Hebrew grammar and of the Russian language.

In Vilna, he obtained his first job. Significantly enough
it was in the printing shop of the famous Romm family,
from the presses of which so many important Hebrew and
Yiddish volumes have come. Harkavy was employed suc-
cessively in the making of type, and as bookkeeper. In his
spare time, he wrote articles in Russian and even tried to
translate parts of the Book of Daniel into that language.
For a while he studied at the local art school. Except for
several months spent in Bialystok, where he supported him-
self by teaching Hebrew, Harkavy remained in Vilna, work-
ing for Romm, until his departure for America. He had,
in the meantime, attracted the attention of writers and
scholars and was befriended by such notable maskilim as
Mordecai Plungian, Elihu Shereshevski, Isaac Meyer Dick,
the pioneer Yiddish novelist, and others. He made his first
literary attempts in Yiddish, and wrote such pieces as
"Hied Al Naharoth Bavel" (By the Waters of Babylon)
and "Kontorske Stzenes" (Office Scenes). *

It was after the anti-Jewish riots of 1881 that he joined
the Am Olam and emigrated to America. This group was
under the leadership of Abraham Kaspe who, later, as
Dr. Kaspe, became orie of the important figures on New
York's East Side, as writer, educator, and leader among the
radical labor elements. With Kaspe and all the other
pioneers Harkavy shared the early keen disillusionments
of the dreamers and idealists who had planned to found
in the new world an idyllic, agricultural colony. Far from
realizing such high hopes, Harkavy was at once plunged
into a long, hapless and bitter struggle for existence, fate
having apparently marked him for more suffering than was
meted out to most other immigrants.

One of his earliest jobs was as a dock laborer which he
took without knowing that there was a strike of these
laborers; indeed, he did not even know what a strike was.
When he received his first week's pay, he was attacked
and severely beaten by the strikers. His next experience
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was no less unpleasant. He was engaged as a hand on a
farm in New Jersey. Though inexperienced and far from
physically robust, young Harkavy persevered in the task
which meant sixteen hours of grinding labor each day. His
employer took advantage of his helper's unfamiliarity with
the language and ways of the country, cheated him out of
part of his wages and, at the end of the month, Harkavy'
was out of a job again. Back to New York he trudged on
foot, the trip requiring two and one half days. He tried
one thing after another, but no job ever lasted more than
a week or two. Once, with two other young men, he walked
a full day to apply for work as a pipe-layer, only to be
told upon arriving at their destination that all the jobs
were already filled. Again, having no train fare, he was
compelled to return home on foot. Often he slept on park
benches, in strange hallways, on doorsteps, or walked the
streets on winter nights cold and hungry. He washed dishes
in a restaurant and did other types of menial labor. He
considered himself fortunate when, for a while, he held a
job in a sweat-shop where bronze ornaments and trinkets
were being manufactured. At the close of the busy season,
he was discharged and a new series of trials and tribula-
tions began. A short period of work in a soap manufac-
turing plant almost undermined his health. Finally, he ob-
tained more congenial employment in a book shop and,
after that, he devoted himself to private tutoring in
languages.

Throughout all this period of hunger and hardship, the
young man never ceased to pursue his studies. Though
impractical in many things, he was perhaps the first to
realize the tremendous importance for the immigrant of a
knowledge of the English language. Abraham Cahan, editor
of The Forward, relates in his "Memoirs" that, when he
arrived in America and met Harkavy, the latter, here but
a few weeks, was already deep in his studies of English,
with the ubiquitous dictionary in his pocket, and was al-
ready planning and advocating the publication of textbooks
and readers for immigrants.

It was not long, however, before Harkavy was seized
with wanderlust. He went to Paris, where he continued his
studies. Out of his passion for languages was born a deep
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interest in Yiddish and a desire to champion its cause. It
was during that visit in Paris that he composed his first
work on Yiddish, "Shefas Yehudis," an historical survey
of that language, written in Hebrew. The fate of this study
was strange, indeed. Though never published, a review of
it, written in French by Israel-Michael Rabinovitch, the
noted scholar, appeared and attracted considerable atten-
tion to the writer and the subject. Harkavy returned to
America soon after that, this time not in the interests of
any Utopian agricultural project but to become a teacher,
a philologist, and a promoter of education and culture
among the Jews of the United States. He was then twenty-
three years old.

Upon arriving in New York and establishing himself in
temporary quarters on the East Side, he started out by
planning a Language Science Institute. The outcome of
this venture was one solitary brochure — his first published
work in Yiddish called, "Die Yiddish-Deitche Shprach."
The pamphlet was avowedly Yiddishistic in spirit and point
of view. It spoke of Yiddish as a language of the future,
a medium most capable of expressing the soul and mind
of the Jewish masses.

In the "eighties," even so modest a person as Harkavy
could not earn a livelihood from Yiddish research and
writing, so he turned to teaching Hebrew, accepting a call
from a Talmud Torah in Montreal. There, in 1890, he
published the first Yiddish newspaper in Canada. Later,
he went to Baltimore to edit a weekly newspaper, Der
Yiddish Progress.

But these journalistic experiments and activities, con-
tinued by Harkavy in one way or another for many years,
represented only a temporary, ephemeral side of his interests.
All the time, he was brooding over and contemplating
larger plans, and these ultimately took form in a series of
publications, textbooks, dictionaries, and all kinds of out-
lines designed to transmit a knowledge of English and an
understanding of America. A mere list of these would form
a small-sized catalog. These alone expressed the deep-set
and intense interests of the tireless and enthusiastic author.

To be sure, Harkavy wrote only the books. The con-
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tracts were always written by other people; sometimes there
were no contracts at all, merely verbal agreements. Almost
invariably, publishers, with their age-long practice of for-
getting the interests of the author, took unfair advantage
of a man who was chiefly absorbed by the idea itself, and
to whom the mere realization of a literary plan meant
everything. The result was that, while his books were being
sold in large numbers, the author had to seek extra employ-
ment in order to make both ends meet. For a time he was
employed by the Hebrew Sheltering Immigrant Aid Society,
giving special attention to the educational needs of incom-
ing immigrants. At other periods he devoted much of his
time and energy to writing for the Yiddish press.

In the courses of lectures for adults that were organized
and conducted for the New York Board of Education by
Henry M. Leipziger, Harkavy lectured in Yiddish on
American history, the Constitution, etc. He served the
Workmen's Circle and the Yiddish Teachers Seminary, in
a similar capacity, addressing various audiences on Yiddish
literature and grammar.

Beginning in 1884, two years after his arrival in the
United States, he contributed extensively to many period-
icals in Hebrew, Yiddish, German, and Russian. These
periodicals included Hamagid, Hatzefiroh, Hapisgah, Haivri,
Haolom, Hamelitz, Hayom, Yiddishe Gazetten, Die Israelit-
ische Presse, New Yorker Illustrirte Yiddishe Zeitung, Zu-
kunft, Forward, Minckes' Yom Tov Bletter, Abend Post, etc.
He also contributed feuilletons, scientific articles, philolog-
ical studies, and correspondence to English publications.
His books and brochures in English, Yiddish, Hebrew, Rus-
sian and Polish include: "The English Teacher" (1891);
"The English Alphabet" (1892); "Ollendorff's Method of
English Self-Instruction" (1893); "Harkavy's First English
Reader" (1895); "The English Letter Writer" (1896);
"The American Teacher" (1897); "Yiddish-Amerikanische
Schule" (1900); "Practical Lectures in English" (1920);
"Complete English-Yiddish Dictionary" (1893); "Yiddish-
English Dictionary" (1898; 10th Revised Edition 1910);
"Torath Loshen Anglith" (1894); "Hebrew-English Dic-
tionary" (1913; second revised, enlarged edition, 1918);
"Yiddish-English-Hebrew Dictionary" (1928); "Columbus,
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Entdeker fun Amerike" (1892); "Washington, a biography"
(1892); "Constitution of the United States" (1897); "Geog-
raphy" (1911); and others. Throughout, he was preparing
for the magnum opus that was to crown his career, the
complete Yiddish-Yiddish Dictionary.

Harkavy's difficulties and objectives in planning and
executing the largest of his dictionaries are described in
the following extracts from the preface to the edition of
1898:

"The present work is the first attempt at a Yiddish
dictionary, and is therefore an entirely original production.
In the compilation of this book, the author has had no
predecessors to follow, and thus the work undertaken by
him has been very difficult; it has consisted in gathering
the stray words of the language, in arranging them alpha-
betically and in poring over their definitions. This diction-
ary is the product of six years of indefatigable labor.

"This dictionary has been calculated to serve a double
end: to acquaint English-speaking people with Yiddish,
and to instruct Yiddish-speaking people in English; with a
view to the latter, in numerous instances, several synonyms
have been employed to define a single meaning where one
word would do; for the same practical end, in this dic-
tionary have been introduced some of the technical and
scientific terms now common to all Indo-European lan-
guages, as well as a considerable number of modern German
words which have only of late become current in Yiddish
writings."

Harkavy also translated into Yiddish, from Spanish,
Cervantes' "Don Quixote," (1897) and, from English, Dr.
Israel Friedlaender's, "The Jews in Russia and Poland"
(1920); he also edited A. H. Rosenberg's Yiddish transla-
tion of I. G. Vogt's twelve-volume, "World History From
Ancient Times to the Present Day"; edited and supplied
explanatory notes to Dr. Abraham Reines' English trans-
lation of Graetz' "Popular History of the Jews" (1918);
edited and revised the old English translation of the Bible,.
freed of Christology (1915).

He also edited a monthly on science, art, and literature,.
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Der Neier Geist (1897) to which leading Yiddish writers
contributed.

Not the least interesting and helpful among his publi-
cations was The Jewish American, a weekly newspaper with
which he experimented for a while. This periodical was
printed in English, but all difficult expressions were ex-
plained in glossaries of Yiddish words adjoining the articles.
Harkavy delighted in using long and complicated terms
just as, I presume, he rejoiced in offering the corresponding
Yiddish interpretations. The enterprise was backed by
Jacob Saphirstein, another adventurous soul among pioneer
immigrant leaders, who, even though he was too hard-
headed to follow all the flights of Harkavy's fancy, could
not help but be fascinated by his exuberant imagination.
It was Saphirstein, originally a bookseller, who founded
first the Yiddish Abend-Post, and then the Ytddisher Morgen
Journal. For both of these newspapers, Harkavy wrote ex-
tensively, always out of his ample store of knowledge and
with fine grace and penetrating humor. For the Abend-
Post, he conducted for a number of years a column of
causerie called, "Kol-Boi,1 which could be translated im-
perfectly, "A little of everything." In this column could
be found the quaintest and most enticing observations,
from anecdotes to historical facts, from all manner of
literary illusions to the dicta of the great rabbis and the
descriptions of the personal habits of renowned scholars.

In a number of essays, articles, and prefaces to his various
dictionaries and textbooks, Harkavy traces the origin, and
outlines the growth and development of the Yiddish lan-
guage with its ever-increasing literary possibilities. One
lengthy treatise is devoted to answering and refuting ten
leading objections to Yiddish. "His researches into the
language," says Isaac Rivkind in the Zukunft for June 1933,
"leads him to the study of the creativeness of the Jewish
people. He takes the greatest interest in all forms of
popular expression. He collects folklore, legends, folk tales,
proverbs, and anecdotes, and even prescriptions for house-
hold remedies and charms; these he embodies and illus-
trates in his dictionaries. He follows up every aspect of
modern Yiddish literature and becomes the interpreter
and biographer for various writers and poets."
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Yet his partiality toward Yiddish did not turn Harkavy
into a blind fanatic. Intensely devoted to every phase of
Jewish life and thought and medium of utterance, he never
abated in his love for Hebrew and its high qualities of
poetic and vivid expression. By the same token, his early
association with radical universalist ideals did not alienate
him from fundamental Jewish beliefs and traditions, and
so eclectic were the workings of his mind and so broad
were his sympathies that, though he was one of the original
leaders of the Am Olam he was also one of the pioneers of
the Chovevei Zion movement, representing the pre-Herzlian
striving for the return to Palestine. He helped to form the
first Chovevei Zion groups in the United States and Canada.
To be sure, the work of colonization interested him more
than any political implications, and his love of the soil
and the idea of living closer to nature continued to haunt
him, if only as an echo of the early longing for an idyllic
agricultural life.

"Despite his retiring disposition," wrote Mr. Rivkind,
"modesty, reticence and indefatigability as a worker,
Harkavy is far from being recluse or bookworm; he is no
ascetic. On the contrary, he is active in all kinds of organi-
zations and takes delight in sociability. Some thirty years
ago, he formed a club for the sole purpose of social inter-
course and conviviality, adopting for it the humorous name
'Pie Tomid' ('Pie' being Russian for 'drink' and 'Tomid'
being Hebrew for 'always'). Harkavy was the leading spirit
of this hilarious society, the 'life of the party.' " His auto-
biography, published originally in Hebrew, and since partly
translated into Yiddish, not only recounts his struggles
and aspirations, his aims and literary achievements, but
also describes fully the games and the pranks he played as
a boy in his beloved Novorodok.

Absorbed by his academic and literary interests and hav-
ing no bent for partisanship or political activity, Harkavy
eschewed, to a surprising degree, that flutter and flurry of
meetings, conferences, conventions, which characterized all
the important movements in Jewish life. But certain spe-
cific interests, sentiments, and personal attachments drew
him to various smaller societies and clubs, largely made
up of companionable spirits. Among these affiliations, his
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affection for his fellow-townsmen from his native Novo-
rodok living in New York formed a dominant note in his
whole life. He had left the town as a boy of fifteen, had
been away from it for over one-half a century, yet nothing
else in his existence had such a strong pull upon him,
as his own landsmannschaft, the Novorodok Benevolent
Association.

His trip to his native town, as commissioner for this
organization, to distribute relief funds among the sufferers
of the World War, undertaken in 1921 — at the time when
such a mission was still a perilous venture — was a verit-
able sentimental journey filled to overflowing with emo-
tional experiences. The natives of Novorodok, those living
in New York, and those who remained at home, were
always tremendously proud of their distinguished lands-
mann, and his return to the place of his birth will probably
live as the most memorable event in the life of that town.
It was in keeping with the character of Harkavy to per-
petuate this event in a book, "Novorodok," (1921) which,
in text and pictures, not only gives the history of the little
all-Jewish community, but also depicts everything that
occurred during the stay of the returned son, the meetings,
conferences, celebrations, examinations of children in the
schools, visits to synagogues, institutions, cemeteries, etc.

Yet another journey entirely dictated by sentiment and
affection,— in 1930, Harkavy suffered his greatest loss in
the passing away of his beloved wife and help-mate, Bella,
who had graced all the gatherings of interesting persons
who came to their home. A year later, Harkavy journeyed
to Europe once more, this time to visit the birthplace of
his devoted companion.

A poet at heart with the faith and confidence of a child
in the good will of all human beings, an ardent lover of
humanity, a most devoted son of his people, a worshiper
at the shrine of knowledge and wisdom, a gentle scholar
and seer, a sweet personality with an ever-present ineffable
smile on his lips and words of cheer that spread gladness
everywhere — such was Alexander Harkavy, lexicographer
and lover of man.
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HAROLD HIRSCH

BY DAVID MARX

This sketch is not to be regarded as a full-length portrait
of the man. It is rather a summary of impressions that
span his boyhood days and his maturer manhood. It is
an attempt to etch the salient expressions of a well-rounded
personality as they are known to one who watched that
life grow from childhood into useful manhood.

The length of a life is more than the shadow it casts.
One must not overlook the shade that it affords. The
gauge of success is not necessarily the attainment of the
goal sought. It is rather the distance traversed from the
starting point towards the ultimate.

The subject of this tribute traveled far and, that too,
with ever growing spiritual broadening, as he moved to-
wards the setting sun. All too soon did the twilight close
in upon him. And now there is memory and a world some-
what richer because he spread on his journey, and into the
lives of others, the joy of his quest.

Harold Hirsch was born in Atlanta, Georgia, on October
19, 1881. He died on September 25, 1939, while vacation-
ing in Massachusetts. He was a son of Henry Hirsch, who,
as a young man, had come to America from his birthplace,
Ginsheim, Germany, and of Lola Hutzler of Richmond,
Virginia. On November 6, 1906, he married Marie Brown,
daughter of Mr. and Mrs. Samuel Brown of Albany,
Georgia. This union was blessed with two children, Ernes-
tine (Mrs. Eugene Sterne) and Harold, Jr.

Mr. Hirsch received his early education in Atlanta, at
the Walker Street Grammar School and at the Boys High,
fiom which he was graduated in June 1898. He then
entered the University of Georgia and upon his graduation
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from that institution in 1901, studied law at Columbia
University Law School, New York City, and received his

• degree of LL.B. in 1904.
Returning to Atlanta, he entered the law firm of Milton

Candler and Wm. S. Thomson. Shortly thereafter, he and
Mr. Thomson's son, Wm. D., withdrew from the firm and
formed a partnership, known as Thomson and Hirsch. In
January 1906, Judge John S. Candler of the Supreme Court
of Georgia retired from the Bench to resume general prac-
tice, and the law firm of Candler, Thomson and Hirsch
was formed. Upon the dissolution of this firm in 1928,
and until February 1930, when a partnership was entered
into with Mr. Marion Smith, son of United States Senator
Hoke Smith, Mr. Hirsch practiced alone.

The rapidly growing interests of Coca-Cola engaged the
services of the law firm of Candler, Thomson and Hirsch
and afforded an exceptionally fine field for the talents of
Mr. Hirsch. Some time prior to 1909, he was placed in
charge of this part of the firm's practice. His start in his
profession might have deterred a less persistent person.
His first case before the Supreme Court of the State was
lost when that court reversed a decision of the Superior
Court. If discouraged, the discouragement stimulated him
to greater determination to succeed. His devotion to the
law, his loyalty to his clients, his capacity for work, his
ability to sense underlying principles, his analytic mind
and his ever-present yearning to know—for he was a thor-
oughgoing student—were factors that tended to make him
a great lawyer.

Realizing that the interests of his clients must be pro-
tected against fraud and misrepresentation, he organized a
special department for the investigation of alleged infringe-
ments of trade-mark, the substitution of other products
in response to requests for Coca-Cola, and the dilution of
the syrup. The developments that grew out of this investi-
gation were far-reaching and, in the course of years,
brought him well-won recognition. The results of the prose-
cution led to many a court trial. Later, he formed the
Coca-Cola Bottlers Association. When Coca-Cola reorgan-
ized in 1919 and became a Delaware Corporation, he con-
tinued as general counsel, which office he retained even
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after he had become a vice-president of the organization
in 1923.

Through these years, he fought through court after court-
for the trade-mark, "Coca-Cola," until victory crowned his
efforts, when, in the language of the decision rendered by
Justice Oliver Wendell Holmes of the United States
Supreme Court the product was defined as "a single thing
coming from a single source and well known to the com-
munity."

In the course of his legal battles on behalf of the trade-
mark, Mr. Hirsch made distinct contributions to the devel-
opment of fair trade law.

In the course of a tribute at the dedication exercises of
the Harold Hirsch Hall on the campus of the University
of Georgia, Mr. Marion Smith, Chairman of the Board of
Regents of the University, said:

"In the important and developing field of the law of
unfair trade, it can be definitely shown from reported cases
that this branch of the law has been broadened and liberal-
ized, made fairer and more progressive as a result of certain
particular arguments which he made in the Federal Courts.

"When Mr. Hirsch commenced his special work in that
field of the law about twenty-five years ago, there were,
broadly speaking, no American decisions to serve as pre-
cedents. Presumptively our courts would follow in such a
situation the general principles of law and equity inherited
from England, and there were English precedents in this
field, but how far these precedents would be modified in the
course of their application to American conditions was
wholly undetermined. At quite a young age, he was pro-
jected into the task of protecting through the United States,
a trade-mark and a trade name of much value; and starting
with a total lack of precedent in this country, it was neces-
sary for him to build up the American law, step by step in
case after case in the various Federal Courts throughout
the United States.

"It is probably the largest single task ever presented to
a Georgia lawyer. The whole scope of the task covered
many years and details are still being completed. It is
possible to say with exact accuracy that no lawyer today
can brief a case involving unfair trade without citing deci-
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sions which he secured through the course of that labor.
In other words, it is not possible adequately to present a
case under the American law of unfair trade without relying
upon the precedents which he has established."

Harold Hirsch was a recognized authority on corporation
and fair trade questions. Because of his achievements in
this field, he was elected a member of the United States
Trade-Mark Association. Upon invitation, he became a
member of the Committee on the Juristic Center of the
Association of American Law Schools. This committee later
became the American Law Institute. He was one of the
organizers of the Law Department at Emory University
and, for six years, served on the faculty, occupying the
chair of equity. For his services, he refused compensation,
directing that the money be used to purchase books for the
law library.

At the Conference of the Organization Committee of
Inheritance Tax Attorneys Associated, he was elected Asso-
ciate Attorney in the State of Georgia, which office he
retained until his death. He was also an active member of
the National Council of the Economic League and of the
American Group of the International Association for the
protection of Industrial Property. In recognition of his
outstanding services, the University of Georgia in 1927
conferred upon him honoris causa the degree of Doctor of
Laws.

The field of law was not, however, his only loyalty. He
was vitally interested in the education of the youth of the
land and more especially so in the youth of his native
State. He loved learning as few men do. Himself a diligent
student, he felt that he might give of his wealth to no
cause more worthy than that of youth ambitious for edu-
cation. Moreover he had faith in the University of Georgia.
His devotion to it was almost a passion. Already in his
student days, his loyalty which was to be lifelong, found
expression. He was not athletic, but when, in his junior
year at the University, the football team needed him be-
cause of his bodily weight, he served as center and full-
back through the season and stood the brunt of punish-
ment meted out to a weak and unsuccessful team in every
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contest waged. It was his unflinching tenacity of purpose
shown then and continued through the years that made
him a proponent of fair play and perhaps gave something
to him which found fuller expression in a great sympathy
for the struggling weak and underprivileged. To him, more
so than perhaps to any other man, did the University
become indebted for the high place it achieved in athletics.
He wished his Alma Mater to excel also in this sphere.

He found genuine pleasure in assisting young men and
women in their pursuit of knowledge. Not only did he
establish a scholarship for worthy pupils of the grammar
school, where he had been taught, but privately and in
secret he gave unstintingly towards the education of
worthy young people. His interest in education found him
impressed into the service of the Commission to Study
Atlanta's Needs. He was chairman of the Citizen's Advisory
Committee and of the Georgia Citizen Educational Move-
ment to present to the people the facts concerning the
conditions of the entire system of public education from
kindergarten to university.

When, in 1924, the Advisory Board of the Georgia
College Placement Bureau was formed to analyze and
classify students in colleges throughout the State and fur-
nish business men with actual records of suitability for
positions and placement of graduates, he was appointed a
member. In the same year, he accepted the chairmanship
of the Collegiate Association for the betterment of condi-
tions in the state institutions. A few years later, before
the Georgia Bar Association, he gave impetus to the then
existing but neglected Student Aid Fund for young men
and women seeking legal education. He served on other
committees that had as their purpose the building of men
and women for greater usefulness through greater knowl-
edge.

His interest extended to all civic movements that made
for cultural development or for the relief of distress.

Amongst the gifts most valued by him was a loving cup
presented him by the teams that had served under his
co-chairmanship in the Alumni Campaign for $1,000,000
as a War Memorial Fund for the University. It was pre-
sented "To the model Alumnus of the University of Georgia
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as a feeble effort on our part to show the trust and esteem
and appreciation that the teams in Atlanta have for you,
Harold Hirsch." It bears the inscription: "Harold Hirsch,
from his associates in the Georgia Memorial Drive — In
appreciation of his splendid devotion to his Alma Mater."

Every honor that could be shown a man by his fellow
alumni came to him. When the beloved and venerated
Dr. David C. Barrow, Chancellor of the University, was
called to the Academy on High, Harold Hirsch was seriously
considered as the successor to that office, but, at his re-
quest, his name was not submitted. Some years later, a
unique tribute was paid him. His unselfish services and
constant loyalty to the University received concrete and
enduring expression. The University needed a building to
be devoted to the study of the law. This building was
made possible through the generous contributions of the
alumni and other friends of the University and of Mr.
Hirsch. They refused to permit him to contribute to the
fund. His name was to be inscribed over the entrance.

The building was dedicated October 29, 1932 in the
presence of the judiciary of the State. It was to house the
Lumpkin Law School and the Alexander C. King Memorial
Library. The University Paper, the Red and Black of
that date tells the story, editorially:

"Harold Hirsch Hall is a perpetual reminder of Georgia's
most loyal living alumnus, a man who more than any other
has helped the University of Georgia with all the ability
of a great mind and all the fervor of an unselfish spirit.
Georgia can never adequately thank Harold Hirsch for the
many things for which we are indebted to him. There is
no need to do that, for the transcendent greatness of the
man makes that unnecessary. Yet we can express to
Harold Hirsch the love, respect and admiration we have
for him."

In the beautiful Seder Service for the eve of the Passover
we read that be a man ever so wise or learned, he shall
recount the story of the deliverance from Egypt as if he
had been there and had had part in the exodus. Harold
Hirsch was ever mindful of his Jewish heritage. He was
unfailing in his devotion to his religion and his people.
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Neither his high place in his profession nor his established
security in the educational and civic life of his state and
community lured him from his attachments to Judaism
and its place in the American scene. As I think of him and
his outlook upon life, words from the Prophet Jeremiah
come to mind: "Let not the wise man glory in his wisdom;
nor the mighty man, in his strength; nor the rich man, in
his riches. Let him that glorieth, glory in this, that he
understandeth and knoweth Me, that I am the Lord who
exercise mercy, justice and righteousness on earth, for in
these things do I delight." This man gloried not in his
knowledge, strength or riches. He held them in trust for
service to his fellowmen. He loved his country as the land
of his birth, the place of his opportunity and his home.
He loved and sought to live the ethics of his faith. In one
of his public addresses, he expressed this synthesis as
follows: "I sharply differentiate between 'way of life' and
'mode of life.' The former depicts religion and the latter
the political, economic and social aspect. Of course, they
at times overlap. But there never has been and never will
be any inconsistency or antagonisms between our religion
and the Constitution of this Republic. They rise or fall
together. I am a citizen of the United States and my
religion is Judaism. I feel that that constitutes a perfect
equilibrium and a proper coordination, for both have the
same fundamental motif, the self-sacrifice that is required
to sustain the God-given right of life, liberty and the
pursuit of happiness . . It is our duty to live honestly, to
hurt no one, to render to each that which is due."

For twenty years he gave of himself to the Temple as
trustee, secretary, vice-president and president. It was
while serving in the last office that the present Temple
was built. He gave the farewell address when the Congre-
gation left its former House of Worship and the address of
welcome when the present sanctuary was dedicated.

His interest in his religion and in Jewish causes was wider
than local. He was on the directorate of the Union of Ameri-
can Hebrew Congregations and the Department of Synagog
and School Extension. As Executive Chairman of the South
Eastern Conference of the Union, the success of the meet-
ings was largely due to his interest and work. For several
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years and until his death, he was a member of the Executive
Comittee of the American Jewish Committee. As General
Chairman (1936-38) of the campaigns in Atlanta for the
Welfare Funds and Overseas Needs he gave outstanding
service. In previous years, in the repeated efforts to meet
the human responsibilities towards the less fortunate, his
part was an active one. In 1926 he was the State Chairman
in the United Jewish Campaign. He was awarded a dis-
tinguished service testimonial in 1929, and he participated
in the reorganization of the Joint Distribution Committee
in 1930. Much of his effort in the latter years of his life
was directed towards the bringing together in the philan-
thropic work, the entire Jewish community. In the pursuit
of this endeavor, he pleaded from the several Jewish pulpits
in the city for such union and harmony. I quote from one
of these addresses: "It is one of the great miracles that the
Jew has not become a gypsy, an outlaw, a beast fighting
solely for his own food and security. But he has not.
Instead he has given to the world the Bible, the fountain
head of spiritual citizenship the theory of one God, a moral
God, and the ideal that the rich and strong, not as a
charity but as justice, should take care of the poor and the
suffering. From the Bible have come the foundations of
social justice and righteousness. These have produced a
great ideal to be part of the culture of the world — the
idealization of the poor and suffering. This inheritance is
yours. Forsake it not. All Israel are brethren."

The death of Harold Hirsch created a real void in the
community. The social, civic, philanthropic and educational
life of the state feel his passing. His winning personality,
his appreciation of all human relations, his social outlook
reached out and found response amongst men of all creeds
and different conditions and interpretations of life. He had
faith in God, in his country and in humanity. He cherished
no animosities. To me, the outstanding impression given
by this leader and friend was that of a man unwilling to
harm or hurt the feelings of any one. Unbeknown to him-
self, he was "of the disciples of Aaron, loving peace and
pursuing peace."
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ISADOR SOBEL

BY MAX C. CURRICK

When Isador Sobel died in his eighty-second year, a force"
ful and picturesque figure passed not only from the local
Erie scene but from the broader field of American Jewish
life. He passed not from the leisured retirement of an
infirm octogenarian, but literally from amid the active
affairs of a vigorous man busy in several fields. His many-
sided and energetic labors continued until his last illness
and are illustrative of the scope and variety of his interests
and influence. At his death, he was president of the District
No. 3 children's home of B'nai B'rith, president of the Erie
County Bar Association, chairman of a luncheon club, and
chairman of the local Jewish public relations committee.

These offices of leadership do not, however, comprise
the whole list of his habitual activities. He was a regular
attendant at B'nai B'rith lodge meetings, at the many
conventions, local and state, of the organizations and
boards on which he sat. To him an office was not merely
honorific; it was a constant challenge to his talents as an
organizer and director. The list of societies, clubs and
lodges which he organized or helped to establish is a long
one. It is also true that many established institutions
into which he entered were practically reorganized by
or through him. Whatever work he joined was soon in-
fluenced by the impact of his dynamic personality and'
his forceful and purposeful activity.

The drive and push, the lavish time he devoted to the
particular task in which he was at any moment engaged,
could have given the impression that he could have neither
time, thought, nor energy for any other. It frequently
happened, however, that at the very same time he was
just as intense and thorough-going in an equally difficult un-
dertaking of an entirely different character. In 1898, for ex-
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ample, when President McKinley appointed him postmaster
of Erie, Sobel inaugurated an entirely new kind of a business
administration of the post office and reorganized it from
top to bottom. It was a full time job for any vigorous man.
In the same year it happened that Reform Congregation
Anshe Hesed, which had been declining for some years,
decided that it was no longer able to continue for lack of
personal interest and financial support. None of the older
men were ready to assume the leadership in order to main-
tain the organization and gather the funds needed for the
meagre salary of the rabbi and other modest expenses.
Isador Sobel volunteered to take the presidency. After a
few weeks of his characteristically energetic labor, an
American trained rabbi was engaged at about twice the
salary the congregation had formerly paid, the Temple
was renovated and electrified, and a much larger program
of activity was begun. A new era for the congregation
had opened. Again, it was in the same year that he was
hailed by the Republican party of the State of Pennsylvania
for the outstanding success of his administration as the
president of the Republican League of Clubs, which solidi-
fied the organization throughout the State and helped
develop the huge Republican vote in the presidential
election.

It would be difficult to say which of his many kinds of
activity had first place in his heart, for he gave himself
completely to all of them, Jewish and general. Very early
in life he evinced his live concern in Jewish matters by
writing the weekly Jewish news of Erie for the American
Israelite. It was not the stereotyped social column, but
frequently ranged wide in the discussion of Jewish ques-
tions. He was an active organizer and director of the
Progress Social Club and a member of practically every
other Jewish organization in the city. His work in the
congregation I have already mentioned. It may be added,
however, that though he was active in, and the president
of, the reform congregation, he was also for some years
honorary president of the orthodox congregation.

In 1906, he organized the Erie Lodge of the Independent
Order B'nai B'rith and was its first president. The Lodge
is now named after him. His progress in the Order was
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rapid. In 1910, he was elected on the General Committee;
he was president of District Grand Lodge from 1910 to
1912. Under his administration, the B'nai B'rith Home
for Children was established, and Sobel became its president
and held that office until his death. When the American
Jewish Committee was formed, he was one of the original
fifty members, one of its incorporators, and a member of
the Executive Committee for twelve years. He was chair-
man of the organizing committee which set up the sub-
ordinate units (Advisory Councils) throughout the country.
His national influence was also felt at this time when, as
a delegate to the Republican National Convention, he
helped frame the immigration plank of the Republican
platform, in conformity with traditional American prin-
ciples. He was a member of the Constitutional Grand
Lodge of the I.O.B.B. and of the National Council of the
Joint Distribution Committee. Instead of continuing a
catalogue of his numerous affiliations and services, let it
be said that there were few Jewish causes, religious, cultural
or philanthropic, in which he did not take an active part.
It was in recognition of his numerous services to Jews and
Judaism that he was made an honorary member of Zeta
Beta Tau, the Jewish college fraternity.

In the general philanthropic field he was also successful
and highly active. Always interested in the work itself,
he unexpectedly found himself engaged in the task of ob-
taining funds for all kinds of philanthropic causes. I believe
his first important effort was occasioned by the financial
distress of Hamot Hospital, of Erie. This was before the
era of modern community campaigns. To save the hospital,
Sobel conducted a kermis, the proceeds of which were the
largest sum the hospital had ever received from any public
collection up to that time. He was a member of the hospital
corporators for thirty-three years, and of its Board of
Managers for twelve years. He had great success in raising
huge funds by the modern method of intensive drives,
for Community Chests, hospital buildings and other causes
in Erie, and in other parts of the country. Even after he
had passed his eightieth birthday anniversary, he con-
ducted a successful campaign for $200,000 for a hospital
in a town of about 15,000 inhabitants. He loved this work
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not for its perquisites, for he often contributed his services,
but for the joy of helping a good cause, the excitement of
the drive, and his delight in formulating the details of the
intricate campaign organizations.

His pet philanthropy, however, was the B'nai B'rith Home
for Children, near Erie. This he gave his daily attention
during the last years of his life. But even before this, he
was almost as busy with it, attending to the many details
of administration and acquainting himself with the history
and the needs of every child in the home. Almost by himself
he raised the funds for the needs of the Home, which,
through most of its history, were greater than the annual
contributions of the Grand Lodge.

Some reference has been made to Isador Sobel's political
activity. This was indeed so great a part of his life that
many people who did not know his other sides would prob-
ably say that, first of all and to the last, he was a politician.
As a young man, he began to be known in the political
world for his efforts as a worker in the Republican party.
He was a member and the president of the City Council,
city solicitor, the chairman of the Republican County
Committee, delegate to the Republican National Con-
vention, a presidential elector, postmaster of Erie for sixteen
years under three successive presidents, president of the
Postmasters Association of the United States and the first
honorary president of the organization, president of the
Republican League of Clubs of Pennsylvania, and vice-
president of the Republican League of Clubs of the United
States. Throughout his whole life he was a very influential
factor in all aspects of Republican party organizational
activity.

Isador Sobel was born in New York City on August 28,
1858. While he was still a young man, his parents moved
to Western Pennsylvania and, about 1875, settled in Erie,
where he lived the remainder of his long and useful life.
In 1891, he married Emma Auerhaim, of Bradford, Pa.
Besides his widow, he leaves three sons, Jeffrey M., Norman
T., and Sidney A.

First engaging in business pursuits, Isador Sobel then
studied law and was admitted to the bar in 1898. At the
time of his death he was serving his ninth term as president
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of the Erie Bar Association, being, I believe, the only man
in the history of the organization who was ever re-elected
president. He had, shortly before his death, been honored
by the Association on his eightieth birthday with the gift
of an automobile. He was honored at that time by all
groups of the community, the Congregation, the city,
by the local Lodge as well as the district organization of
B'nai B'rith, and many others. The wide reach of his
acquaintance because of his many public labors was indi-
cated on that occasion when messages and gifts of all kinds
came pouring in to him from every part of the United States.

All in all, Isador Sobel was a typical American Jew of the
middle of the nineteenth and beginning of the twentieth
century. He was heartily interested in everything pertaining
to the public welfare, American and Jewish, and always
eager to work for it. He was an original type, a natural
leader of men, recognized as such wherever he was. The
results of his labors and the influence of his optimistic
and progressive spirit will remain as a lasting benefit to
his people.



THE CENTRAL CONFERENCE OF AMERICAN
RABBIS: 1889-1939

By DAVID PHILIPSON

The great changes wrought in the existence of the Jews
by the gradual emancipation from civil and political dis-
abilities, in the lands of western Europe, in what is known
as the modern era, dating from the close of the eighteenth
century, were accompanied by similar changes in their
inner cultural and religious life. Political emancipation,
industrial freedom, and educational opportunities, with the
resultant enlarged outlook upon life, were accompanied
necessarily by a spirit of impatience with inherited religious
viewpoints and practices. The right of the individual con-
science asserted itself strongly and the clashes between
authority, as embodied in the accumulated traditions of
the past, and individualism, as defining the freedom of the
present became sharp and constant. The authority of the
religious code, which the medieval ghetto Jew accepted
unquestioningly, was superseded in many quarters by a
radical individualism which set all religious authority at
naught. The body of authority was broken up.

It was, however, not only the authority of the code or
Schulchan Arukh, which was the bond of union among the
Jews of medieval Europe. Besides this bond of a common
religious authority, there was also the bond of a common
suffering in the same cause and the bond of a common
hope, namely, the realization of the dream of the return
to Palestine and the reestablishment of the Jewish state
as the consummation of Israel's mission. This triple bond —
a common religious authority, the code, a common lot of
present suffering and disability, and a common hope for
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the future — account sufficiently for the union of the Jewish
communities, however widely separated.

The emancipation of the modern era shattered this triple
bond. The movement for religious reform which resulted
from political and educational emancipation, and whose
aim was to adjust the religious views and practices to the
new outlook of the Jew freed from the ghetto and all that
it implied, undermined the authority of the Schulchan
Arukh. The newly-acquired freedom, which arrested medi-
eval persecution and aroused the hope for the gradual dis-
appearance of the Jewish misire, weakened the second
former bond of union, namely, the suffering in a common
cause; and the surrender of the ancient hope of the return
to Palestine and the substitution therefor of the universal
belief in the coming of a Messianic Age for all humanity
loosened the third bond which had united all Jews formerly.
Where then, European Jewry, however widely scattered,
had been practically one and united during the centuries
of oppression, now that the Jews were gaining the rights
of men and citizens, there seemed to be no authority which
was respected, no bond which joined them to one
another.

Notably was this true as far as Jewish life as such was
concerned. Ritual and practice, ceremonies and forms,
customs and beliefs, concerning which there had been no
question, were challenged and disobserved. There was
almost a condition of religious anarchy in the early decades
of the nineteenth century. Religious leaders were sadly at
variance with one another. They ran the gamut from the
extremest orthodoxy of a Solomon Eger and a Solomon
Abraham Tiktin, championing the authority of the Schul-
chan Arukh in its each and every command, to the uncom-
promising radicalism of a Samuel Holdheim and a Mendel
Hess, who had no appreciation whatsoever of the compel-
ling power of the historic spirit. The people were sadly
puzzled. Was there no way out of this disorganization
which was so painfully apparent? The exigencies of the
new life for a reinterpretation and reweighing of Jewish
values, in the light of the new conditions, cried aloud for
some satisfaction. The reconciling of inherited tradition
with present needs demanded consideration.
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This was, of course, the case only in those communities
that had been touched by the modern spirit, notably
Germany, France and England, but particularly Germany.
Here the anarchic disorganization filled observant men
with alarm, both in the rabbinical office and in the congre-
gations. It was felt by such that some steps must be taken
to stem this disorganization and to bring harmony out of
chaos. For this reason, Abraham Geiger, while rabbi in
Wiesbaden, issued a call, in 1837, for a meeting of rabbis
to confer on the present state of Judaism in Germany,
discuss questions of the hour, and come to conclusions
which might be accepted by the people as the deliberate
judgment of the religious leaders. This was the first attempt
at a rabbinical conference in modern days. Little of note,
beyond the mapping out of work to be done, was accomp-
lished. But Geiger showed the way, and, though small
and fruitless of practical results, the Wiesbaden Conference
was the lantern-bearer that pointed the path to all future
attempts at bringing union and organization into the con-
fused and distracted religious affairs of Jews in the modern
world.

When, seven years later, in the beginning of the year
1844, Ludwig Philippson, who, beyond all the celebrated
rabbis of that day, had the gift of organization, issued a
call in the columns of his newspaper, Die Allgemeine
Zeitung des Judenthums, for a rabbinical conference, the
hearty response to the call showed that Geiger's first
attempt had borne fruit. The rabbis who met at Brunswick
in response to Philippson's call were clearly conscious of
the situation they had to meet. When they declared that,

The rabbinical conferences shall have as their pur-
pose that the members shall take counsel together in
order to determine by what means the preservation and
development of Judaism and the enlivening of the reli-
gious consciousness can be accomplished,

they stated the purpose of such gatherings finely. The
rabbinical conferences were to arrogate to themselves no
authority over the religious conscience of the individual;
they claimed no synodical or ecclesiastical power to loose
or to bind; they were to be deliberative bodies where
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many men of many minds were to discuss the many dis-
puted points of religious belief and practice from all pos-
sible angles, and to attempt to arrive at some conclusion,
if not unanimous, at least reflecting the view of the major-
ity ; it was felt that such conclusions, although not authori-
tative in the sense that the conference had any power to
compel the acceptance thereof by individuals and congre-
gations, would yet be considered authoritative because
they were the decisions arrived at by men of learning, of
light and of leading; it was hoped that the conferences
would secure the confidence of the congregations and would
gradually assume the position of religious guides because
of the character of the membership; although they would
have no means of enforcing them, their decisions and
pronouncements would in time gain authority from the
very nature of the case; or as one of the leading rabbis
put it:

The purpose of our gathering is to work for the pre-
servation and development of our holy religion; all our
deliberations are concerned herewith, and we pass reso-
lutions as to how this is to be accomplished. Have we
any synodical justification? No; we as little as the
Rabbis of former times. What gave them their power
was the confidence of the congregations, and this con-
fidence was reposed in them because they were scholars
and adepts in the law. The same holds with us.

On such a basis alone can the authority of a conference
of rabbis rest, whether it was the conference at Brunswick
in 1844, or the Central Conference of American Rabbis
meeting in Washington in 1939 in celebration of its golden
jubilee. The special work, deliberations and resolutions of
the famous German conferences at Brunswick, Frankfort
and Breslau of that fifth decade of the nineteenth century,
I cannot stop to discuss or even mention. I refer to them
by way of historical introduction to my theme, and also
because there is a direct bond of connection between the
Central Conference, and these early conferences on German
soil. The first resolution adopted by the.Central Conference
on the day of its organization declared:
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That the proceedings of all the modern rabbinical
conferences from that held in Brunswick in 1844 and
including all like assemblages held since, shall be taken
as a basis for the work of this Conference in an endeavor
to maintain in unbroken succession the formulated
opinion of Jewish thought and life in each era.

There is then the direct bond of connection between the
Central Conference and that first assembly of Reform
rabbis. This Conference is the institution par excellence
that represents the historic spirit of modern Judaism. The
Brunswick Conference was an experiment; its descendant
and successor, the Central Conference of American Rabbis,
is an accomplished fact, and is the representative institu-
tion of the religious life and aspiration of liberal Judaism
in this country. What the German rabbis of that era of
storm and stress visioned but failed to bring to pass,
namely, a stable rabbinical conference that was to meet
from year to year, their American descendants in the spirit
have achieved, with God's help and through the initiative
of the masterful founder and the never-to-be-forgotten
father of this Conference, the mighty builder of flourishing
Jewish institutions, America's foremost Jewish organizing
genius, Isaac M. Wise.

This great leader once told the present writer with whom
he was associated as colleague in the same city for over
ten years, that he had attended as a visitor the second of
the three famous German rabbinical conferences of the fifth
decade of the nineteenth century, viz., that of Frankfort-
on-the-Main; he was not a member of the Conference, nor
did he participate in the discussions; he, a young Bohemian
rabbi, was there simply as an onlooker and an interested
listener. Who can tell but that the ideas engendered in
Isaac M. Wise's fruitful mind by the sight of a number of
German rabbis in council were directly responsible for his
untiring and unabated efforts in the same direction almost
from the time that he arrived in this country? Setting
foot on these shores in July 1846, he associated himself,
in October of that year, with Dr. Max Lilienthal and two
others, in the formation of a Beth Din, the first recorded
association of a number of rabbis for united work in the
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cause of Judaism in this country. Although this Beth Din
accomplished little, if anything, of lasting practical impor-
tance, still it stands in the history of American Judaism as
the earliest attempt at a rabbinical association; and, as
such, it is significant and has its place in a survey of such
associations of American rabbis.

The formation of a rabbinical organization was advocated
constantly by Wise, in spoken address and written word,
and when, shortly after his arrival in Cincinnati, he estab-
lished his newspaper, The Israelite, in July, 1854, he soon
began to advocate in its columns the idea of a rabbinical
conference. So well did he succeed that, within the short
space of a little more than a year, such a conference, the
first on America's soil, convened in the city of Cleveland,
in the month of October, 1855. The resolutions adopted
by that conference, instead of uniting all the rabbis of the
country, as was the fond hope of the men assembled, be-
came a veritable apple of discord and divided the American
rabbinate into warring camps. A mere reference to these
unfortunate years of bitter recrimination and animosity
must suffice.

In 1869, fourteen years after the Cleveland Conference,
with its regrettable result of dividing the reform rabbis into
an Eastern faction, composed of the leaders on the Atlantic
seaboard, and a Western, of which Cincinnati represented
the front and leading, the two factions met in Philadelphia.
Here, the differences seemed to be healed. Wise and
Lilienthal, the great western leaders and David Einhorn,
Samuel Hirsch and Samuel Adler, the foremost eastern
rabbis, and a number of their colleagues from various parts
of the country, gathered to discuss matters of vital religious
concern. However, the union among the rabbis which the
Philadelphia conference effected was unfortunately not
lasting. Within the next two years, three rabbinical con-
ferences were held, one at Cleveland, in July, 1870, a
second at New York, in October of the same year, and a
third at Cincinnati, in June, 1871. None of these confer-
ences was attended by the noted eastern leaders who had
been prominent in the deliberations of the Philadelphia
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Conference. Let the veil be drawn over the bitter differ-
ences and expressions of those years also. "Let the dead
past bury its dead."

Thirteen years were to elapse ere another rabbinical con-
ference was to meet in this country, although, in the in-
terim, two great institutions were founded as the results of
Wise's unremitting campaign for union and organization:
the Union of American Hebrew Congregations, the first
impetus to which was given at the rabbinical conference
held in Cincinnati, in 1871, had been organized in March,
1873; and the Hebrew Union College opened its doors in
October, 1875. These two institutions gradually removed
the differences between the eastern and western parties,
so that when, in 1885, a call for a meeting of rabbis at
Pittsburgh was issued by Dr. Kaufmann Kohler, Jewish min-
isters from cities extending from New York to St. Louis
assembled there and deliberated in harmonious cooperation
during three November days in that year. This conference
is known in history chiefly because of the platform of
principles there adopted. The rabbis who met at Pittsburgh
were of the liberal wing, and the principles adopted reflected
their point of view. This conference had scarcely adjourned
when conservative and orthodox rabbis assailed vehemently
the declarations there made. This was to have been ex-
pected. A result of the opposition aroused by the Pittsburgh
conference was the founding of the Jewish Theological
Seminary at New York. The great difference, however,
between the opposition engendered by the Pittsburgh Con-
ference and that aroused by former conferences was that,
in earlier instances, reformers were arrayed against re-
formers, while the Pittsburgh platform accentuated the dif-
ferences between the reformers on the one hand and the
orthodox on the other. Happily, here the reformers were
not divided. When the Pittsburgh Conference adjourned,
it was with the understanding that the next meeting was
to take place in Cincinnati the following June. This meet-
ing, however, was never held.

Another interval of four years elapsed before rabbis from
all parts of the country met in council, although two sec-
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tional conferences had been organized, one of eastern
rabbis and one of southern rabbis. The passing years had
brought mellower influences to bear. The Hebrew Union
College was securing an ever more assured position. Isaac
M. Wise held the undisputed place of rabbinical leader-
ship in the country. Conditions were now shaping them-
selves so as to make possible the realization of his third
great plan of union; the congregations were united; the
rabbinical college was successfully established; there only
remained the rabbinical union to be consummated. In the
spring of 1889, the great leader, who was approaching his
seventieth birthday, said to the present writer, who had
come to Cincinnati the preceding November, tha t he be-
lieved the time was now ripe for the establishment of a
rabbinical conference. Plans were afoot for the fitting cele-
bration of his seventieth birthday. He felt that if tha t
event could be marked by the realization of his dream of
a lifetime, it would be joyous indeed. He could now count
upon his own boys, as he called the graduates of the
College, to rally around him, as well as the many rabbis
who had stood loyally with him in past years. Even the
opponents of former years had become gradually reconciled
and the time seemed indeed propitious for a comprehensive
organization of the Reform rabbis of the country. He had,
as just said, taken me, at that time a young man of
twenty-six, into his confidence. Together, we worked out
the plan in Cincinnati, and came to Detroit prepared to
call together the rabbis who would be present at the con-
vention of the Union of American Hebrew Congregations,
which was meeting in that city at tha t time.

On the ninth day of that month of July, in the year
1889, I called the meeting at which this Conference was
organized by the following pronouncement:

We, the Rabbis, here assembled, do organize our-
selves into a 'Central Conference of American Rabbis, '
and appoint a committee of five to report a plan of
organization.

This committee reported the following day, July 10. The
plan of organization drawn up by them was adopted, and
permanent officers were elected. Isaac M. Wise, the founder
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of the Conference, was elected president, and held the office
for the succeeding eleven years, until his great and blessed
life closed its earthly chapter. The paragraph of that plan
of organization quoted above, which declared that,

The proceedings of all modern rabbinical conferences
from that held in Brunswick in 1844, and including all
like assemblages held since, shall be taken as a basis
for the work of this conference,

shows clearly that the charter members intended this Con-
ference to be the official expression of the modern Jewish
spirit as the successor of all similar Jewish effort in the
past. Reform Judaism, as it is usually called, is only the
latest expression of the Jewish spirit and the latest link
in the chain of Jewish development. For this, the Confer-
ence, as the organization uniting into one association well-
nigh all rabbis of liberal tendency, stands. The Conference
is founded upon the spiritual endeavor of all centuries of
Jewish aspiration; it maintains the line of Jewish tradition,
though it interprets Jewish traditions in the light of God's
continuous revelation of Himself in the developing thought
of the ages.

II

From the very beginning, the Conference has been con-
scious of its purpose and significance as the organized ex-
pression of Jewish religious leadership in this country. It
has not arrogated to itself any authority, ecclesiastical or
synodical, but its members have discussed the many and
varied questions of Jewish belief, thought and practice,
and have embodied in resolution and pronouncement, after
earnest deliberation, the views of the majority on the points
under discussion. This majority view, however, has never
coerced the minority, nor even the individual, but it has
stood and stands in each instance as the deliberate con-
clusion of the liberal religious leaders of our faith in council
assembled and has been thus accepted as the expression of
the modern Jewish viewpoint.

During its existence of half a century, the Conference
has gradually taken its place as the representative religious
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organization of progressive American Jews; its annual con-
ventions furnish the forum for the consideration of any
and all important religious, ethical and social questions;
its authority lies not in the application of police measures;
it has no power to enforce its views by methods of excom-
munication or otherwise, nor would it if it could, but its
power and authority are derived altogether from the rep-
resentative character of its membership, from its symboli-
zation of the union of our religious leadership and from the
confidence which it has inspired throughout the land by its
methods and achievements.

In the founder's first message to the Conference, which
may be looked upon as the ripe fruit of his thought as to
the purpose of such an organization, its possibilities and
its ideals, he expressed himself on this vital question of
the authority of the Conference in these words:

It is by the solid union of its expounders only that
Judaism can command the respect due to it among its
votaries and its opponents. The imposing number and
unanimity of an intellectual and moral organization im-
press the community with veneration and command a
more profound respect even than the noblest deeds and
most exalted thoughts of the few, antagonistic to each
other. If Judaism is to be properly respected, its bearers
and expounders must first be, and this can be gained
only by solid union.1

And further along in this same message he expanded this
thought by saying:

The united Rabbis have undoubtedly the right —
also according to talmudical teachings — to declare and
decide, anyhow for our country, with its peculiar cir-
cumstances unforeseen anywhere, which of our religious
forms, institutions, observances, usages, customs, ordi-
nances and prescriptions are still living factors in our
religious, ethical and intellectual life, and which are so
no longer and ought to be replaced by more adequate
means to give expression to the spirit of Judaism and

1 C.C.A.R. Yearbook I, p. 13.
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to reveal its character of universal religion. It is un-
doubtedly the duty and right of the united Rabbis to
protect Judaism against stagnation and each individual
rabbi against the attacks frequently made upon every
one who proposes any reform measure. Let the attack
hereafter be made in the Conference and let the honor
of the individual be preserved intact. All reforms ought
to go into practice on the authority of the Conference,
not only to protect the individual Rabbi, but to protect
Judaism against presumptuous innovations and the pre-
cipitation of rash and inconsiderate men. The Confer-
ence is the lawful authority in all matters of form.2

And the closing paragraph of this initial presidential
address sums up the situation thus clearly and compre-
hensively :

Whatever the individual could not or should not do,
and yet ought to be done in support of Israel's mission
or in advancement of American Judaism, the Confer-
ence could and should do. The collective learning and
piety is a power for good by sincere cooperation. If
many support one, man is a power. If one sustains
many, he becomes the wisdom and energy of many. If
the spirit of Judaism is to be developed to universal
religion and provided with the forms and means to be
accessible to the common intelligence — and this is our
mission and our duty — we must have the united rab-
binate, the annual Conference, the earnest and steady
work of all our intellectual forces united in one power.
With this Conference we enter upon the new phase of
American Judaism as the free messenger of God to a
free people, a kingdom of priests to anoint a holy nation.
Let the work be equal to the ideal and the success as
rich as the Lord's promise to all his anointed messengers:
'The Lord said unto me, thou art my son, I have this
day begotten thee'.3

In his last message but one to the Conference, Dr. Wise
again addressed himself to this subject, and I quote his

Ibid., p. 19. J Ibid., p. 21.
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words because they were written after the Conference had
existed nine years, a period longer than any similar insti-
tution in the history of modern Judaism, and thus are
significant not merely as a forecast, which the opening was,
but as a historical retrospect of the path the Conference
had trodden and a final word from his lips as to the char-
acter of the organization, for he never expressed himself
on the subject again at its gatherings, it being granted him
to attend only one other after the meeting at which these
words were spoken. In this message, read before the
Atlantic City Convention, in 1898, he said:

This body started into existence with a bold, uncom-
promising and frankly outspoken principle and without
wavering at any time, without holding out any bait or
offering any compromise to the undecided outsider,
steadfastly adhered to it. 'Ours is the purely historical
principle of Judaism, with its progressive and reform-
ing spirit', was the announcement first and last, 'we
are the successor of all rabbinical conferences and
synods of the nineteenth century, or perhaps of the
post-Mendelssohnian age, the latest link of that chain;
we only continue the work in harmony with the spirit
of this age and this country, as the preservation and
promulgation of our sacred inheritance demand it to
the best of our knowledge and judgment. We want no
associates that have not arrived at this standpoint;
whoever is not for us, can not be with us.' Such was
the original proclamation, and to it did you cling faith-
fully and immutably. 'No ogling with the orthodoxy of
any denomination, also no outcry of heresy against men
and scholars of other convictions,' was the starting idea,
and remained the efficient cause of all your decisions
to this day, as is abundantly evident from all publica-
tions of this Conference. This appreciation of the spirit
of history and of this age and this country, this frank
and free announcement of it, and this consistency in
the exceptional adherence, commanded the respect of
the community, inspired confidence, and established
the body's authority, and what is perhaps more impor-
tant, it preserved this body intact, steadily augmented
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its numbers and produced for it the attachment and
loyalty which is the pride of our Conference. Another
cause of the longevity of this Conference is that it
never assumed any but an advisory authority. No in-
quisitory, no hierarchical, no commandatory authority
was ever claimed or exercised by this body. It never
commanded, hence it was never disobeyed; it advised
its members and their congregations and many did
listen to it.4

I have quoted the founder's views on the subject in hand
at some length because I feel this to be not only a duty of
piety, but also because I believe that the wise words of
him, who was a septuagenarian when the Conference was
founded, and within a year of being an octogenarian when
the sentences last adduced were spoken, would express still
today with very slight alteration the viewpoint of most of
the present members of the Conference. Many other sig-
nificant and precious words have been uttered by presidents
and members on this and other subjects discussed at the
sessions of the Conference, but in the nature of the case,
from now on I can give only the expressions of the Confer-
ence as a body, and not of any individual members, worthy
as these are in many instances of being repeated. Dr. Wise's
relation to the Conference is unique; no other individual
has acquired, or in any likelihood ever will acquire, the
position he held in the body. Let me then in support of
the view of the founder indicate the views of the Confer-
ence as a body on this important introductory matter of
authority.

A resolution adopted at one of the early sessions of the
organization may be taken as the official statement of its
standpoint as to its authority. In 1892, the Committee on
President's Message reported the following resolution,
which was adopted:

The Committee recommends the endorsement of the
standpoint set forth in the message that the Conference,
though not an authoritative religious body, still claims
for itself the right to formulate such principles as rep-

*0p. cit. VIII, pp. 11-12.



192 AMERICAN JEWISH YEAR BOOK

resent t he convict ions of progressive congregat ions a n d
to suggest such cons t ruc t ive measures as will be helpful
to those who share their views.5

At three other conventions the Committee on President's
Message, variously constituted, quoted sentences from these
messages as expressive of the spirit of the Conference and
so recommended in the report which was endorsed by the
body. The first of these statements of the standpoint and
purpose of the Conference is thus given :

In accord with the spirit of the message, we desire
to endorse the President's conception of the function of
our Conference in American Judaism, to wit: 'That it
ever remain and continue to be a positive agency for
the strengthening of the Jewish spirit, a constructive
power that shall successfully grapple with the many
perplexing problems that are constantly confronting us,
a true, representative, religious organization of Ameri-
can Jewry; that it build firmly on the past foundations
and be ever mindful of the demand of the present; that
it work hand in hand with the many splendid associa-
tions in our variegated Jewish activity, with thought
ever directed to the realization of the prophetic program
of a b'rith 'am' or goyim, to the end that Judaism may
in all truth become the light of the world through the
devoted service of the covenant people, Israel, God's
servant'.6

The second statement reads:

The twentieth annual convention of the Central
Conference of American Rabbis will be ever memorable
in the annals of this organization. The celebration of
the Einhorn centenary indicates the essential unity
which has been brought about among the various ele-
ments of Reform Judaism in America. Old misunder-
standings have been cleared away and a spirit of co-
operation has been engendered, which is rich in promise
for the future. The founder of our Conference, that

s Op. til. Ill, p. 14.6 Op. tit. XVIII, p. 92.
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great protagonist of American Judaism, is singularly
justified of his hopes. The splendid emphasis laid upon
the ideal of Reform Judaism in the President's message
that 'the Conference continues the line of Jewish tra-
dition, but it evaluates traditions according to their
power to express the message of religion to living men'
indicates clearly the religious attitude of our Conference.
The Central Conference of American Rabbis endorses
this platform of progress and pledges itself through its
members to carry out the ideals of Reform Judaism."7

And the third resolution avers:

We agree that reform was inevitable. And we, too,
have 'an abiding conviction that the Reform movement,
the product of inevitable historic forces, is a legitimate
growth on the parent stem, and is bound to extend to
ever larger numbers as modern civilization, at its best,
expands its realms.' It is a matter of particular gratifi-
cation to note the spread of the liberal spirit in Europe,
and we again send our greetings to the workers in
London, Berlin, Paris, Melbourne, Budapest, and St.
Petersburg, and wish them abundant success in the
effective and healthy adaptation of the principles and
ideals of Reform Judaism to their respective needs.8

Although unswerving in its allegiance to the principle of
progress and development in Judaism, the Conference has
not been narrow in its sympathies or unmindful of its con-
nection with the whole house of Israel. It has manifested
its catholicity on many and all occasions. It has celebrated,
by the reading of scholarly papers, the centenaries, as
was to be expected, not only of such protagonists of Reform
as Samuel Holdheim, David Einhorn, Samuel Adler, Abra-
ham Geiger, Leopold Stein, and Ludwig Philippson, but
also of so uncompromising a champion of orthodoxy as
Samuel Raphael Hirsch; at its session in the city of New
York, in 1909, it sent representatives to the funeral of
Joseph Mayer Asher, that fine type of the orthodox rabbi.

' Op. oil. XIX, pp. 154-55.
« Op. cit. XX, p. 139.
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greatly admired not only by his own sympathizers, but also
by us who differed with him altogether in principle and
practice; aye, not only this, but a brief service was held
during th» session of the Conference in his memory.

Further, nothing that is of interest to Jewry at large
but finds an echo in the deliberations of the Conference.
By its willingness to cooperate with other organizations,
it has vindicated time and again its claim to be a repre-
sentative organization of the Jewish ministry in the United
States. At the meeting in 1911 it was resolved that

We express our readiness to cooperate with all parties
in Judaism in every effort making for the moral, cul-
tural and industrial efficiency of the Jews all over the
world,9

and the recommendation was adopted to appoint a com-
mittee on cooperation with other Jewish religious organi-
zations for the advancement of Judaism in accordance with
the President's suggestion that

We should take the initiative and lend cooperation
toward the upbuilding of any form of Judaism that
makes for religious deepening and for ethical insight
and influence.10

Ill

After this general purview of the character and stand-
point of the Conference, it becomes necessary to point out
the most important resolutions and achievements of the
organization during the half century of its activity. This
record naturally falls under two heads, the theoretical and
the practical; the theoretical indicates the attitude of the
Conference in matters of religious belief and opinion as well
as pronouncements on larger issues affecting Jewish and
general matters; the practical shows forth the achieve-
ments of the Conference in the matter of publications,
organization and the like.

» Op. cit. XXII, p. 230.
" Ibid., p. 228.
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The Conference has addressed itself to the consideration
of the moot points of Jewish belief and practice, and has
met the issues in a manner befitting their importance and
its dignity. It will be understood that it is possible to pass
in review only the most important of the declarations of
the Conference. The only feasible manner of conducting
this inquiry is to proceed in the chronological order in
which the various actions were taken, even though this
involves the sacrifice of logical sequence as far as subject
matter is concerned.

At the convention of the year 1892, the question of the
requirements for the admission of male proselytes into
Judaism was debated at great length. The resolution as
finally adopted at this convention reads as follows:

Resolved, That the Central Conference of American
Rabbis, assembled this day in this city of New York,
considers it lawful and proper for any officiating Rabbi,
assisted by no less than two associates, and in the name
and with the consent of his congregation, to accept into
the sacred covenant of Israel and declare fully affiliated
to the congregation ntflnpaiP "m ôV any honorable and
intelligent person, who desires such affiliation, without
any initiatory rite, ceremony or observance whatever;
provided, such person be sufficiently acquainted with
the faith, doctrine and religious usages of Israel; that
nothing derogatory to such person's moral and mental
character is suspected; that it is his or her free will and
choice to embrace the cause of Judaism, and that he
or she declare verbally and in a document signed and
sealed before such officiating Rabbi and his associates
his or her intention and firm resolve:

1. To worship the One, Sole and Eternal God, and
none besides Him.

2. To be conscientiously governed in his or her doings
and omissions in life by God's laws, ordained for the
child and image of the Maker and Father of all, the
sanctified son or daughter of the divine covenant.

3. To adhere in life and death, actively and faith-
fully to the sacred cause and mission of Israel, as
marked out in Holy writ.



196 AMERICAN JEWISH YEAR BOOK

Be it furthermore
Resolved, That a committee of three be appointed

to report to this Conference formulas of the two docu-
ments, viz., one to be signed by the proselyte and
witnesses, to remain in the hands of the officiating
Rabbi, and another to be signed by the officiating Rabbi
and his associates, to be delivered to the proselyte.

All of which is respectfully submitted to this honor-
able body by your Committee.

Isaac M. Wise, Chairman."

The Conference here made the important declaration
that the rite of circumcision may be dispensed with in the
reception of the male proselyte into Judaism.

At this same convention what was called the burning
question of cremation was discussed. Does Judaism coun-
tenance the rite of cremation, and shall the Rabbi as the
representative of Judaism officiate at funerals in such in-
stances? In answer to such and similar questions it was

Resolved, That in case we should be invited to offi-
ciate as ministers of religion at the cremation of a
departed co-religionist, we ought not to refuse on the
plea that cremation is anti-Jewish or irreligious.12

One of the great achievements of Reform Judaism is the
religious emancipation of woman. Woman as wife and
mother has always held a very high place in Jewish esteem
but, owing to the oriental surroundings in which Judaism
was born, she had no part in public religious functions.
Reform Judaism changed all this. Gradually, woman se-
cured the same religious consideration and standing as man.
The introduction of the family pew, the departure from
the custom of not beginning service until ten adult males
were present, and similar reforms indicate the changes that
the new valuation of woman's place has brought. These
changes have now reached the point where, in a number of
congregations, woman is admitted to full membership on

11 Op. dt. I l l , p. 36.
13 Ibid., p. 41.



CENTRAL CONFERENCE OF AMERICAN RABBIS 197

equal terms with man. As far as I know, the first public
demand for this recognition of woman in Jewish congre-
gations was voiced in a resolution adopted at the conven-
tion of that same year, 1892, when the following preamble
and resolution were adopted:

Whereas, We have progressed beyond the idea of the
secondary position of women in Jewish congregations,
we recognize the importance of their hearty coopera-
tion and active participation in congregational life.
Therefore, be it

Resolved, That the Executive Board have prepared
for the next annual convention a paper tracing the
development of the recognition of woman in Jewish
congregations, and expounding a conclusion that woman
be eligible to full membership with all privileges of
voting and holding office in our congregations.13

In the year 1896, the pamphlet of Theodor Herzl en-
titled "The Jewish State" was issued. This pamphlet was
the inspiration of the movement known as Zionism, which
has called forth enthusiastic adherence on the one hand
and decided opposition on the other. In the very early
days of this movement the Conference took a decided
stand toward it.

In his presidential message read at the meeting held at
Montreal in the year following the appearance of Herzl's
pamphlet and the birth of the Zionist movement, Isaac M.
Wise took strong issue with this political interpretation of
Israel's future and urged that the Conference give voice
to a pronouncement upon the subject in accordance with
the principles that it represented. Accordingly the follow-
ing utterance on the subject was adopted:

Resolved, That we totally disapprove of any attempt
for the establishment of a Jewish state. Such attempts
show a misunderstanding of Israel's mission, which
from the narrow political and national field has been
expanded to the promotion among the whole human
race of the broad and universalistic religion first pro-

•» Ibid., page 40.
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claimed by the Jewish prophets. Such attempts do not
benefit, but infinitely harm our Jewish brethren where
they are still persecuted, by confirming the assertion of
their enemies that the Jews are foreigners in the coun-
tries in which they are at home, and of which they are
everywhere the most loyal and patriotic citizens.

We reaffirm that the object of Judaism is not political
nor national, but spiritual, and addresses itself to the
continuous growth of peace, justice and love in the
human race, to a messianic time when all men will
recognize that they form 'one great brotherhood' for
the establishment of God's kingdom on earth.14

Nine years later, an affirmation similar in spirit was
made when the members present at the Indianapolis Con-
vention declared:

We herewith reaffirm that religion is the tie which
unites the Jews, the Synagog is the basic institution of
Judaism and the congregation its unit of representa-
tion.1*

And in terms equally strong the standpoint of the Con-
ference in this matter was reaffirmed in 1912, when, at
Baltimore, the statement in the report of the Committee
on Church and State was endorsed to the following effect:

Inasmuch as we are unqualifiedly committed to the
total separation of Church and State, we discounte-
nance any movement in Jewish communities on other
than the religious basis which would violate this prin-
ciple and tend to create the impression that the Jews
are an imperium in imperio.16

In his presidential message delivered at Buffalo in 1917,
Rabbi William Rosenau, while stating that he had no
desire to quarrel with Zionists, yet urged that the confer-
ence publish the statement that "it stands for an Israel
whose mission is religious and that, in the light of this

'< Op. cit. VII, p. 41.
« Op. cit. XVI, p. 183.
16 Op. cit. XXII, p. 108.
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mission, it looks with disfavor upon any movement, the
purpose of which is any other than religious."

The Committee on President's Message presented a ma-
jority and two minority reports on this recommendation;
the majority report was signed by twenty-one members of'
the committee and each minority report by one member
of the committee. The majority report, which was adopted
by a vote of sixty-eight to twenty, reads as follows:

We herewith reaffirm the fundamental principle of
reform Judaism, that the essence of Israel as a priest-
people, consists in its religious consciousness, and in
the sense of consecration to God and service in the
world, and not in any political or racial national con-
sciousness. And therefore, we look with disfavor upon
the new doctrine of political Jewish nationalism, which
finds the criterion of Jewish loyalty in anything other
than loyalty to Israel's God and Israel's religious
mission.

On November 2, 1917, the Right Honorable Arthur J.
Balfour, Secretary of Foreign Affairs of the Government
of Great Britain, in a letter to Lord Rothschild conveyed
the information that "his majesty's government view with
favor the establishment in Palestine of a national home for
the Jewish people, it being clearly understood that nothing
shall be done which may prejudice the civil and religious
rights of existing non-Jewish communities in Palestine, or
the rights and political status enjoyed by Jews in any
other country."

This historic document, known as the Balfour Declara-
tion, created a great stir in the Jewish world. At the
meeting of the Conference held in Chicago in June, 1918,
a resolution was introduced on the subject. This resolution
was referred to the Committee on President's Message which
reported as follows:

The Central Conference of American Rabbis notes
with grateful appreciation the declaration of the British
Government by Mr. Balfour as an evidence of good-
will toward the Jews. We naturally favor the facilita-
tion of immigration to Palestine of Jews, who either
because of economic necessity or political or religious
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persecution desire to settle there. We hold that Jews
in Palestine as well as anywhere else in the world are
entitled to equality in political, civil and religious rights
but we do not subscribe to the phrase in the declara-
tion which says, 'Palestine is to be a national home-
land for the Jewish people.'16" This statement assumes
that the Jews, although identified with the life of many
nations for centuries, are in fact a people without a
country. We hold that Jewish people are and of right
ought to be at home in all lands. Israel, like every
other religious communion, has the right to live and
assert its message in any part of the world. We are
opposed to the idea that Palestine should be considered
the home-land of the Jews. Jews in America are part
of the American nation. The ideal of the Jew is not the
establishment of a Jewish state — not the reassertion
of Jewish nationality which has long been outgrown.
We believe that our survival as a people is dependent
upon the assertion and the maintenance of our historic
religious role and not upon the acceptance of Palestine
as a home-land of the Jewish people. The mission of
the Jew is to witness to God all over the world.17

At the San Remo Conference on April 24,1920, the Allied
Powers conferred upon Great Britain the mandate over
Palestine. The president of the Conference, Rabbi Leo M.
Franklin, had declined the invitation of the Zionist Organ-
ization of America to appoint a delegation to participate in
a meeting to be held in New York on May 9, and 10,
1920, to celebrate this event. In his message read at the
meeting of the Conference, held in Rochester in June, 1920,
he reported that he had refused the invitation on the
ground that the conference had placed itself on record very
definitely in this matter. He quoted the resolution adopted
at Chicago in 1918. But he stated at the same time that
he believed the Conference would lend its cooperation to
any movement for the rehabilitation of Palestine, so that
it be made not only a "refuge for the downtrodden Jew

l6a This was not the exact language of the Balfour Declaration, which
said: "His Majesty's Government view with favor the establishment in
Palestine of a national home for the Jewish people."

•' Op. cit. XXVIII, pp. 133-34.
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but a place where a fuller expansion may be given to the
spiritual genius of the Jew." He asked that the Conference
endorse this letter. In response to this request, the Com-
mittee on President's Message submitted a majority and a
minority report, the former signed by fifteen members and
the latter by two. The majority report, which was adopted
by a vote of fifty-eight to eight, declared:

We endorse the action of the president in declining
the invitation of the Zionist Organization of America
to appoint a delegation to participate in the Extra-
ordinary Convention of delegates representing the mem-
bership of the Zionist Organization held in the city of
New York, May 9 and 10, to celebrate the issuance by
the San Remo Conference of a Mandate over Palestine
to Great Britain.

We rejoice, indeed, at the present decision of the
San Remo Conference to give to Great Britain, a man-
date over Palestine in line with the Balfour Declaration.
But we hold today what the conference declared anent
the Balfour Declaration two years ago. We do not sub-
scribe to the phrase in the declaration which says,
'Palestine is to be a national home land for the Jewish
People. >l6» We believe that Israel, the Jewish people, like
every other religious communion, has the right to live,
to be at home, and to assert its message in every part
of the world.

With confidence in the free institutions of Great
Britain, we rejoice in and recognize the historic signifi-
cance of such a British Mandate for Palestine, in that
it will offer the opportunity to some Jews who may
desire to settle there to go there, and to live full, free,
and happy lives. And if facilities are offered for an
appreciable number to go there from lands in which
they suffer from religious, political, or economic perse-
cution they may be enabled so to shape their communal
life that, inspired by the hallowed associations of the
land in which Israel's Prophets announced world-re-
deeming ideas, they may become a great spiritual
influence.

l6a See footnote above.
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While we thus rejoice, we do not, however, admit
that this historic event is what it has been called, the
Geulah or the Redemption of Israel. Convinced that
the mission of the Jew is to witness to God all over the
world, emphasizing the religious function of Israel, and
rejecting any assertion of Jewish nationality, which it
has long ago outgrown, we hold that Israel's Redemption
will only be realized when the Jew will have the right
to live in any part of the world, and, all racial and
religious prejudice and persecution ended, Israel will
be free as a religious power and integral part of all
nations to give world service.18

I t was abundantly evident in these resolutions on Zionism
and on Palestine that though opposed to the political agi-
tations of Jewish nationalists, the great majority of the
members of the conference are yet heartily in favor of co-
operation in all efforts for the physical rehabilitation of
Palestine. And this appeared in the action taken at the
meeting held at Cedar Point, Ohio, in 1924, when the report
of the Committee on the Message of the President, Rabbi
Abraham Simon, on this point was adopted unanimously
as follows:

Your committee having studied with the greatest care
the president's review of our cooperation in the social-
economic rehabilitation of Palestine, the account of his
contacts with the non-partisan group which is studying
the same problem, his recommendation that the con-
ference accept the tentative outlined program of the
newly contemplated Jewish agency as suggested by the
non-partisan group, and his recommendation that a
committee be appointed to cooperate with this group
or with a more inclusive body in the further develop-
ment of this program, recommends:

(a) That the Conference reaffirm its agreement to
cooperate in the rehabilitation of Palestine.

(b) That the Conference favors the formation of a
non-partisan group for the development of Palestine,
that the president continue his unofficial cooperation

18 Op. tit., XXX, pp. 140-41.
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with the non-partisan Conference mentioned in the
message, in the further development of its program,
but that no final action be taken until approved by the
members of our Conference in convention assembled.

(c) In view of the fact that, at a recent conference
held in New York City in which representatives of
Jewish organizations of national scope including our
Conference participated, and an emergency committee
was organized to study the problem of migration of our
brethren, your committee recommends that the Con-
ference cooperate in the study and solution of this great
problem which confronts the Jews of the world.l8a

The latest announcement of the Conference on the sub-
ject of Zionism was made at the Chicago meeting in 1935
when the following resolution was adopted:

Whereas we are persuaded that acceptance or rejec-
tion of the Zionist program should be left to the deter-
mination of the individual members of the Conference
themselves, therefore be it

Resolved that the Central Conference of American
Rabbis take no official stand on the subject of Zionism,
and be it further

Resolved, That, in keeping with its oft announced in-
tentions, the Central Conference of American Rabbis
will continue to cooperate in the upbuilding of Palestine,
and in the economic, cultural and particularly spiritual
tasks confronting the growing and evolving spiritual
community there.19

A favorite theme some years ago, in a number of Jewish
pulpits, was the personality and the teaching of the founder
of Christianity; it became quite the fashion in some quar-
ters to lecture on this subject. One.critic of this tendency
denounced what he termed this coquetting with Chris-
tianity; in truth, in some instances it appeared that the
rabbi in this matter was more royalist than the king. A
communication was addressed to the Conference by an
individual much interested in this subject, who requested

•8» Op. tit., XXXIV, pp. 105-06.
" Op. tit. XLV, p. 103.
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the opinion of the Conference as to whether pupils in the
Jewish religious school should be taught about Jesus of
Nazareth. This communication was referred to a committee
at the Philadelphia convention in 1901 for consideration
and report; the committee's report, which was adopted as
the expression of the opinion of the Conference, reads thus:

The position of Judaism in respect to the founder of
Christianity is altogether negative, namely, as denying
his divinity. Though the pivot on which Christianity
revolves, Jesus of Nazareth has no place in Jewish
theology. The conception of his historical position and
of his significance in the development of religion is a
matter of individual view and conviction, as is also the
pointing out and appreciation of the Jewish nature of
many of the beautiful moral teachings attributed to
Jesus, but these can not form part of, nor be incor-
porated in, any official statement or declaration of
Jewish belief.20

At the New Orleans convention, the year following the
meeting held at Philadelphia, a commission was appointed
to study and report on the Sabbath question, particularly
the matter of Sabbath services. This commission, headed
by Rabbi Jacob Voorsanger, reported the following year
at the second convention held in Detroit. The crux of the
lengthy and at times heated discussion was the matter
of Sunday services. In the resolution which was finally
adopted this question was not included except by inference.
The resolution reads:

The Conference declares itself in favor of maintain-
ing the historical Sabbath as a fundamental institution
of Judaism and of exerting every effort to enforce its
observance.21

However, at the following convention, held in Louisville
in 1904, the President referred to the subject at length in
his message, calling attention to economic and business
conditions which make the observance of the historical

" Op. cit. XI, p. 86.
" Op. cit. XIII, p. 77.
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Sabbath practically impossible for thousands, and urging
the need of a service on the civil day of rest for the
benefit of such as cannot attend on the historical Sabbath.
In response to this presentation of the matter, the Con-
ference placed the seal of its approval upon the resolution
adopted by the Pittsburgh Rabbinical Conference byconcur-
ring in the recommendation of the Committee on President's
Message, which reported on the subject in this wise:

We recommend the principle expressed in the resolu-
tion adopted in the Pittsburgh Conference, November,
1885, presenting it in the following form:

Whereas, We recognize the importance of maintain-
ing the historical Sabbath as a bond with our great
past and a symbol of unity of Israel the world over; and,

Whereas, On the other hand, it cannot be denied
that there is a very large number of Jews who, owing
to economic and industrial conditions, are not able to
attend services on our sacred day of rest; be it

Resolved, That in the judgment of this Conference
there is nothing in the spirit of Judaism to prevent the
holding of divine service on Sunday or any other week-
day wherever the necessity of such services is felt.22

Another question of far-reaching consequence is that of
mixed marriages. What attitude shall the Rabbi take when
requested to officiate at such marriages? The custom of
the Conference in dealing with questions of grave import
is to have them discussed from the historical and theo-
logical standpoints, in exhaustive papers. In accordance
with this procedure, the subject of mixed marriages was
presented from various points of view both at the Frank-
fort convention of 1908 and the New York convention of
1909. Following the discussion evoked by the papers on
mixed marriages, the Conference expressed its attitude on
the subject under discussion thus:228

The Central Conference of American Rabbis declares
that mixed marriages are contrary to the tradition of

" Op. dt. XIV, p. 119.
»' Op. cit. XIX, p. 170.
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the Jewish religion and should therefore be discouraged
by the American Rabbinate.

The last pronouncement of the Conference to which I
desire to call attention in this portion of this essay is the
judgment expressed on the subject of Judaism and Chris-
tian Science. Throughout this country there are Jews who
are attracted by Christian Science, and who declare not
only that there is nothing in Christian Science that is in-
compatible with Judaism, but that, on the contrary, they
are better Jews because of their attachment to Christian
Science.

This strange error was punctured by the resolution
adopted by the leaders of Jewish religious thought assem-
bled at Baltimore in 1912, when they declared as their
deliberate judgment that

Whereas, Some of our coreligionists delude them-
selves into the belief that they can give formal adher-
ence to the religious denomination calling itself Chris-
tian Science, without violating their allegiance to those
beliefs, principles and ideals which express the spirit of
Judaism in all ages, be it

Resolved by the members of the Central Conference
of American Rabbis, That they are strengthened in
their previous conviction that Christian Science in its
tenets and beliefs is essentially different from, and in
fundamental contradiction with Judaism, and that it is
impossible for a Jew to accept Christian Science with-
out thereby denying Judaism.23

IV

Although primarily concerned with questions of specific
Jewish interest, the Conference, as an American religious
organization, has expressed itself, through these fifty years,
on many general religious and ethical questions in the
United States and the civilized world at large. Thus it has
expressed its sympathy with the movement for international

« Op. cit. XXII, p. 229.
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peace and arbitration;24 has endorsed the movement for
securing national marriage and divorce legislation ;2s has
denounced child labor, commending the work "of all move-
ments in state and federal legislation that endeavor to
abolish child labor, as well as with all movements that
make for the proper development of child life through
education and recreation;"26 has noted with gratification
the efforts to suppress the white slave traffic through "the
enactments of more rigorous legislation by twenty-nine
states in the Union and the general cooperation of press,
pulpit and other public agencies resulting in the diffusion
of information and the exercise of powerful moral influence
to overcome this evil;"27 has declared itself on the widely
discussed theme of the connection between wages and
morals to the effect that "the connection between wages
and morals is not direct in the sense that each individual
who does not receive an adequate wage necessarily falls
into immorality, but indirect, in the sense that the higher
wage enables the individual to live under such environ-
ments that naturally make for general well-being and better
moral standards;"28 and, finally, an instance should be cited
when, in a matter of general concern, the Conference
refused to take action, namely, when on the subject of
woman suffrage the declaration was made that "this is a
matter for the individual Rabbi, and it is inadvisable for
the Conference as a body to take action."2'

In 1915, at the Charlevoix meeting, a Commission on
Social Justice was called into being, "to draw up a pre-
amble and declaration of principles defining the attitude
of this Conference on the great social questions of the day
and that the declaration shall be sent to each member of
the Conference at which the declaration shall be brought
up for consideration."30

The Conference had also set up a Committee on the
Synagogue and Industrial Relations, which was merged in

» Op. cit. XXI, p. 114.
»s Op. cit. XVI, p. 192; XXII, p. 229.
* Op. cit. XVIII, p. 94.
'I Op. cit. XXI, p. 118.
=8 Op. cit. XXIII, p. 26.
">Ibid., p. 133.
>' Op. cit. XXV, p. 103.



208 AMERICAN JEWISH YEAR BOOK

the Commission on Social Justice at the Buffalo meeting
in 1917. But in the preceding year at the meeting in
Wildwood, New Jersey, the Committee on the Synagogue
and Industrial Relations had secured the endorsement of
the Conference of a paragraph in its report which read:

In times of industrial disturbances whenever there is
a clear moral issue involved, such as the suppression of
child labor, the establishment of a living wage, the right
of collective bargaining, or the faithful performance of
an existing agreement, a Rabbi should speak in pro-
nouncement upon the questions in dispute. Even in
such cases, it must be taken for granted that no man
will speak until he has acquired adequate information
and weighed the arguments put forth by both parties
to the dispute; but, given the certainty of judgment,
which is begotten of knowledge, the Rabbi must speak
out from his pulpit boldly and unambiguously.31

The Commission on Social Justice has reported annually
and at length since its inception in 1917. It has brought
to the attention of the Conference the many issues in
American life touching industrial relations in all their bear-
ings. At the Rochester meeting in 1920, the Conference
placed itself on record by adopting as a declaration of
principles the following paragraph in the report of the
Commission on Social Justice:

The Conference urges as axiomatic the following in-
dustrial norms which have been stressed in previous
declarations of this Conference, viz., the legal enact-
ment of an eight hour day as a maximum for all indus-
trial workers, a compulsory one-day-of-rest-in-seven for
all workers to whom shall be assured the right of ob-
serving their Sabbath in accordance with their religious
convictions; the regulation of industrial conditions to
secure for all workers a safe and satisfactory working
environment with particular attention to the special
needs of women; the abolition of child labor and the
raising of standards of age wherever the legal age limit

3' Op. at. XXVI, p. 154.
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is lower than is consistent with moral and physical
health; adequate workingmen's compensation for indus-
trial accidents and occupational diseases, and provisions
for the contingencies of unemployment and old age.

The Conference is all the more intent on the dis-
semination and adoption of the principles advocated in
this declaration because they are founded in the eternal
truths announced by the teachers and rabbis in Israel.

The Central Conference of American Rabbis solemnly
calls upon the Jewish citizens of the republic and espe-
cially upon the Jewish leaders of industry to take the
initiative in the creation and promotion of a spirit of
fellowship and justice in the industrial relations of our
country and thus give practical effect in these critical
times to the teachings of our religion.32

At the Chicago conference in 1928, the Commission on
Social Justice proposed again a lengthy declaration of prin-
ciples dealing with every phase of modern society. At the
Providence convention in 1930, the Conference approved
the suggestion of the Social Justice Commission that, to
this declaration of principles, the following paragraph on
birth control be added:

We recognize the need of exercising great caution in
dealing with the delicate problem of birth regulation in
view of the disregard of the old sanctions affecting the
institution of marriage and the family. We earnestly
desire to guard against playing into the hands of those
who would undermine these time-honored institutions
through reckless notions and practices. We are espe-
cially mindful of the noble tradition obtaining among
the Jewish people with respect to the holiness of do-
mestic relations. But at the same time, we are keenly
aware of the many serious evils caused by a lack of
birth regulation among those who, by reason of lack of
health or of a reasonable measure of economic resources
or of intelligence or of all of these, are prevented from
giving to their children that worthy heritage to which

" Op. cit. XXX, pp. 89-90.
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all children are entitled. We therefore urge the recog-
nition of the importance of intelligent birth regulation
as one of the methods of coping with social problems.33

During the past seven years there has been close co-
operation between the Social Justice Commission of the
Conference and a similar commission of the Union of
American Hebrew Congregations. The Social Justice Com-
mission of the Conference has cooperated also with the
Federal Council of Churches of Christ in America (Protes-
tant), the National Catholic Welfare Conference, the
American Civil Liberties Union, and other agencies, in
issuing statements on social questions.

V

We must now turn to the consideration of the practical
achievements of the Conference through which it has be-
come a great unifying force in American Judaism and has
frequently focussed upon itself the attention of observant
Jews abroad. Let me speak first of the publications of the
Conference. As its premier achievement along this line
must be mentioned the preparation and publication of the
Union Prayer Book. One of the signs of the disorganized
individualism and lack of harmony that marked the Reform
movement in its early days was the multiplication of prayer
books. Through its issuance of the Union Prayer Book,
the Conference has become the agent of harmony among
Reform congregations. With but few exceptions, the Reform
congregations throughout the land are using this prayer
book. Since this prayer book, prepared by the Ritual Com-
mittee, was adopted by the convention at Atlantic City in
1894, it has been introduced into upward of five hundred
congregations, and has thus become, in all truth, the
authorized prayer book of the liberal movement in this
country. The prayer book was revised in 1918 and again
in 1939.

The Union Hymnal is another achievement along this
line of constructive work. First adopted in 1896, this work,

33 Op. cit. XL, pp. 78-79.
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thoroughly amended and revised, was approved by the
Conference in 1913 and again in 1932. The Union Hag-
gadah, for use at the home service on the eve of Passover,
has found wide favor, and the manual for domestic devo-
tion containing prayers for all private occasions has met a
great need. The many volumes of sermons for holidays
have made possible the holding of services in many small
communities, where, although Jews have no regularly con-
stituted congregation, they desire to come together for
worship on the high holy days.

The issuing of tracts on subjects of vital interest is one
of the fine activities of the Conference. Mention must also
be made of the many papers, some of great value, which
have been read at the sessions of the Conference, published
in its Yearbook and appearing frequently in separate form
as reprints. The forty-nine volumes of the Yearbook are
the literary monument of the strivings and activities of
the Conference.

Besides issuing its own publications, the Conference
throughout its existence has granted subventions to assist
authors here and abroad in the publication of their works.
The copies of such works which the Conference has received
in recognition of this aid have been given usually to our
rabbinical colleges, the educational institutions with which,
in the nature of the case, the Conference feels in closest
touch.

The Conference works largely through standing Com-
mittees, many of which have accomplished much and fine
work, notably the Committee on Summer Services, which
has been instrumental in having services conducted in
summer resorts, the Committee on Religious Education
and Sabbath School Exhibit, which arranges for the discus-
sion of the important questions of the religious education
of Jewish children; the Committee on Defectives, Depend-
ents and Delinquents, which aims to bring religious influ-
ences to bear on these unfortunates of our community; the
Committee on Religious Work in Universities, which ad-
dresses itself to the vital problems of arousing the Jewish
students in our universities throughout the land to an inter-
est in their faith; the Committee on Responsa, to which
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are referred important questions of Jewish belief and prac-
tice as they arise in various communities; the Committee
on Contemporaneous History, which presents each year an
exhaustive report on important events that have taken
place in Jewry here and abroad throughout the year; and,
finally, the Committee on Church and State, which, repre-
senting as it does the important principle of the complete
separation of Church and State, keeps itself informed of
attempted infractions of this principle anywhere through-
out the country. This Committee prepared a number of
years ago a pamphlet on the subject, "Why the Bible
Should Not Be Read in the Public Schools," which was
published by the Conference, and has been of great assist-
ance in many communities where this question has been
an issue.

Being a national organization, the Conference has co-
operated and is now cooperating with other Jewish national
organizations in the pursuit of common aims. Here must
be mentioned first, the cooperation with the Jewish Publi-
cation Society of America in preparing the new translation
of the Bible into English. This great task, entered upon
in 1907 by these two great organizations, representing the
two wings of Jewish thought, was, under God's providence,
brought to a successful conclusion in 1915 and was pub-
lished in 1917.

The Conference cooperates largely with the Union of
American Hebrew Congregations, notably through its De-
partment of Synagog and School Extension. This coopera-
tion is constant, and is notable in the work of a Joint
Editorial Board for the publication of textbooks for our
religious schools, and in the proposed task of the joint
commission for the raising of the fund for the support of
superannuated ministers. For these worthy men who have
grown old in the service, the Conference has made provi-
sion from the beginning of its organization, by setting
aside a portion of its income from all sources as a relief
fund. The Conference has also a Standing Committee on
Cooperation with National Organizations to meet such situ-
ations as may require united action on the part of the
organized associations of American Jewry. The Conference
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represents Judaism as a spiritual force, and in all matters
affecting the welfare and the status of Jews differentiated
as they are from their fellow-citizens by their faith, it is
certainly meet and proper that this organization should
have a voice. Although the Conference has not always
been given, in past years, the consideration due its repre-
sentative character, by other organizations claiming to
speak for Jews, it is hoped that, in the future, whenever
critical situations arise, requiring spokesmen for Judaism
and Jewry at Washington and elsewhere, the spiritual
leadership whereof the Conference is a rabbinical national
representative will be called into cooperation.

The Conference has representatives on the Synagogue
Council of America and on the World Union for Progres-
sive Judaism.

I have passed in review what appear to me the leading
principles and the striking achievements of the Central
Conference of American Rabbis. During the fifty years, of
its existence the Conference has been a distinct religious
force in Jewish life. It presents a unique phenomenon.
Never in the history of Judaism has there been anything
quite like it — a rabbinical organization having a continu-
ous existence of such duration. The Conference has grown
constantly. Numerically, it is the largest rabbinical organi-
zation in the world. It is truly national in scope and inter-
national in sympathy. It combines within its membership
the rabbis of the East and the West, the North and the
South of our country. Through it, the sectional differences
of a former generation have been effaced; it has united in
the bond of fellowship, with few exceptions, all the rabbis
of liberal tendencies, and has thus become in all truth the
great national rabbinical organization of the progressive
school of our faith. But, although it is the association of
the spiritual guides of Reform Judaism, the Conference
has, throughout its career, been so broad in its sympathies
that all matters of import to Judaism at large have received
its consideration. No movement of world-wide importance
or international significance affecting Jews but has engaged
its attention. And further, as has abundantly appeared
from the review of the past, nothing human has been
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foreign to its deliberations. The ethical spirit, which is the
prophetic spirit, is the mainspring of its activities. It has
finely sustained the highest traditions of Jewish idealism
and universalism, founding upon all the noble endeavor of
our great worthies, the rabbis and sages that make the
Jewish name glorious, and contributing its share towards
preserving and developing the eternal truths which are the
very seal of God.

Last year, the Conference entered upon the second half-
century of its corporate life. Institutions endure, indi-
viduals pass. Many of the charter members have been
called from this earth, but this great institution which they
assisted the illustrious founder in calling into being, lives
on and, unless all signs fail, will grow ever stronger and
sturdier as the years come and go. The Conference has
had this fine growth because it combines the two great
principles of Conservatism and Liberalism. It is Conserva-
tive in that it continues the traditions of our Reform
Judaism, for, paradoxical as it may sound, Reform Judaism
has its traditions. We can now speak of Historical Reform,
and the Conference as the representative of this spirit. This
senses the needs of the Jewish community in the modern
environment but avoids the erraticisms of sensationalism
and the fads and fancies of the passing day. It is Liberal
in that the dead hand of the past has never been permitted
to rest upon it, but the living voice of the present has
always been given heed to. It has aimed to conserve the
best in our Jewish traditions; it has sought to interpret
these traditions in the light of growing thought and thus
to meet the religious problems of the present generation.

Some men of great gifts in the past have left their indi-
vidual impress upon the developing course of Judaism; un-
doubtedly some men of marked powers in the present will
leave their individual mark upon the generation now living.
But, whether great or small, whether of wide renown or
limited, the members of the Conference are making their
united influence felt and are serving coming generations.
The record of the past fifty years is secure. Upon the
foundations of that past, the Conference must continue to
build.
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Number and Distribution of Jews of the United States
in Urban Places and in Rural Territory

By H. S. LINFIELD, PH.D.

Director, Statistical Bureau of Synagogue Council
of America

Introductory Note

Once in every ten years, as it is known, the United States
Census Bureau conducts a census of the American religious
bodies. The investigation aims to determine the relative
growth of the bodies, real property owned and used for
religious purposes, expenditures, educational work, and
ministers and other persons engaged by the congregations
as full-time employees in the field of religion. In connection
with the government Census of Religious Bodies of 1936-
1937, this writer was appointed United States special agent
in the census bureau for the purpose of collecting the
required data of the Jewish congregations. In the course
of this work, but separately from it, a comprehensive survey
was made of the Jewish communities which was designed,
first, to determine the number and distribution of the Jews
of America, and, secondly, to collect the basic data on the
Jewish congregations and the educational and charitable
societies maintained by Jews. The survey proved the
most comprehensive ever undertaken by American Jews.
Reports were received from 4,694 cities, villages, and rural
areas, and data was collected of the number of Jews in
these places and of their 3,728 congregations and over
25,000 other Jewish communal agencies. In the similar
survey conducted by this writer ten years ago, the widest
survey at that time, reports were received from 3,140 cities,
villages, and rural areas, whereas, in 1917, only 819 places
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reported Jews, and in 1907, such places numbered only
684. The pages that follow give a summary of the results
of this decennial investigation, based on the nation-wide
survey. A full report, which will include the detailed tables
and the notes on the statistical methods utilized in this
study, omitted from this article, will be published sep-
arately.

In this decennial investigation, as in the one that he
conducted in 1927, the author enjoyed the cooperation of
a large number of rabbis, social workers, heads of organi-
zations, and other public spirited citizens in every state
of the Union. The author takes this occasion to thank
these men and women for their assistance. The author
further desires to thank the members of the Advisory Com-
mittee on the Census which was formed at the invitation
of the American Jewish Committee, namely, Dr. Louis D.
Dublin, Dr. Harry G. Friedman, Dr. Alvin Johnson,
Mr. Harry Schneiderman, and especially Prof. Morris R.
Cohen, the chairman of this committee, for the assistance
they gave him. Finally, the author is indebted, and so also
is indeed the Jewish community, to the American Jewish
Committee which financed this investigation. Of all the
thousands of Jewish organizations in the country, it may
be stated here, the American Jewish Committee is the only
Jewish body which has consistently supported the collec-
tion, at stated intervals, of basic data of Jews on a nation-
wide scale. The Jewish decennial surveys of the past thirty
years were all made under the auspices of the Committee,
and with funds supplied in the main by that national organi-
zation. It is due to the foresight and the zeal of the leaders
of the Committee that we enjoy comparable basic statis-
tical data of American Jews, needed for the information of
our government, and for the work of our communities.

The American Jewish Community, 1877-1937

There are nearly 1,000 Jewish communities in the coun-
try, each of which has one or more permanent congrega-
tions, according to the nation-wide survey of 1937, and a
total of 4,641,000 Jews reside in these communities. In
addition to these independent or principal communities.
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a total of 130,000 Jews reside in cities, villages, or rural
areas without permanent congregations. These subordi-
nate communities are dependent for congregational services
upon neighboring principal communities, though some of
the former have already reached the stage where they have
"inexpensive" Jewish organizations, such as women's soci-
eties, Hadassah branches, or religious schools. During the
past ten years nearly 100 communities reported the exist-
ence of congregations for the first time, and the number
of principal communities thus increased over 10% during
the past ten years.

The principal Jewish communities of the country have
a total of 3,728 congregations. This number represents an
increase of over 19% during the past ten years, compared
with an increase of less than 13% in the number of Jews
in the country, both in the principal and in the subordinate
communities.

The rate of growth of the American Jewish community,
as has already been noted, has been declining.1 During
the decade 1918-1927 the Jewish population of the United
States grew from 3,389,000 to 4,228,000, an increase of
839,000. In the succeeding ten-year period, 1928-1937,
the population increased by 543,000, to an approximate
total of 4,771,000. The growth of the Jewish population,
during the decade 1918-1927, was affected by a net Jewish
immigration of over 320,000, compared with a net immi-
gration of less than 100,000 during the decade ended in
1937.

Of the two tables following, the first gives the growth
of the Jewish community between 1877, the date of the
first nation-wide survey of American Jews, and 1937, cover-
ing the spread of the principal communities and the number
of Jews in these, as well as in the subordinate communities.
The second table illustrates, for the same period, the con-
tinual decline in the rate of growth of the American
Jewish community, especially during the present century,
and the relation of this slow growth to that of the total
population of the United States.

iSeeRp-l. p. 66-68.
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TABLE I

PRINCIPAL JEWISH COMMUNITIES OF THE UNITED STATES,
CONGREGATIONS REPORTED, JEWS IN PRINCIPAL AND

IN SUBORDINATE COMMUNITIES, 1877-1937

Year

• 1877
n9O7
»1917
«1927
1937

Number

Princi-
pal Com-

muni-
ties

174
426
580
871
967

Congre-
gations

Re-
ported

277
1,769
1,901
3,118
3,728

Jews in
Principal

Com-
munities

203,919
1,704,218
3,197,211
4,077,042
4,641,184

Jews in
Subordi-

nate Com-
munities

46,081
72,667

191,740
150,987
129,463

Increase (P.C.)

Interval

30
10
10
10

Princi-
pal Com-

muni-
ties

241.00
36.00
50.00
11.02

Congre-
gations

538.00
7.46

64.01
19.56

Jews in
Princi-

pal
Com-

munities

735.00
87.60
27.51
13.83

1 See Rp-3 , p. 17.
2 See Rp-2 , p . 18, 33 and notes.

TABLE II

GROWTH OF JEWISH COMMUNITY OF THE UNITED STATES, 1877-1937

Year

1877
1897
1907
1917
1927
1937

Number

Total

43,661,968
72,106.120
88,787,058

103,640,473
118,140,645
129,257,000

Jews

250,000
937,800

1,776.885
3,388,951
4,228,029
4.770,647*

P.C.

0.52
1.31
2.00
3.27
3.58
3.69

Increase

Interval

20 yrs.
10 yrs.
10 yrs.
10 yrs.
10 yrs.

Total
(P. C.)

65.15
23.13
16.73
13.99
9.40

Jews

Number

708.713
839.085

1,612,066
839,078
542,618

P.C.

309.36
89.47
90.72
24.76
12.83

•Corrected from preliminary total of 4,831,180 given in vol. 41, pp. 181-186.
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Distribution of the Jews of the United States

According to the census of 1937, there are Jews in every
state of the Union, and every state has one or more principal
communities. This was also the case, for the first time,
in the census of 1927. In this respect, the American Jewish
group resembles the American Catholic group and a few
large Protestant groups of the 250 religious bodies in the
country. In 1850, when the United States Government
for the first time took a census of American religious bodies,
the religious complexion of the United States was quite
different from that of the present, with some of the prin-
cipal Protestant denominations not represented in many
parts of the Union. Even at that time, however, when the
Union consisted of 31 states, there were Jewish communities
with congregations in 21 states, including Wisconsin,
admitted to the Union in 1848, and California, admitted
in 1850.1

According to the survey for 1937, each city of 25,000
population or over, in every state, had Jewish residents.
The same is true of cities of 10,000 to 25,000, in many
states, and even of cities of 5,000 to 10,000, in some states.
In fact, the distribution of Jews, both in urban places
and in the rural areas, is greater now than ten years ago.
In the urban places of the country, numbering nearly
2,850, 90 of every 100 places have Jewish residents. In
the rural incorporated villages of less than 2,500, over 30
in every 100 villages have Jewish residents. Finally, in
the unincorporated rural areas, numbering 45,000, nearly
8 of every 100 areas have Jewish residents. These ratios
are slightly higher than those of 1927, as given in table III
below.

• See Rp-3, p. 13, 14.
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TABLE III

DISTRIBUTION OF THE JEWS OF THE UNITED STATES IN RURAL AREAS
AND IN URBAN PLACES, INCORPORATED AND UNINCORPORATED,

BY SIZE OF PLACE, 1927 and 1937

25,000 or over
10,000 to 25,000
5,000 to 10,000
2,500 to 5,000

Unincorporated (1930 census)..

Rural Incorporated Places
Rural Unincorporated Places

Total Incorporated Places
Total Unincorporated Places

1927

Number

Total
Places

2,790

2,790

287
461
721

1,321

12,908
44,565

15,698
44,565

Places
Having
Jews

2,477

2,477

287
433
636

1,121

3,943
3,292

6,420
3,229

P.C.of
Places
Having
Jews

88.77

88.77

100.00
93.93
88.22
84.86

30.55
7.39

41.22
7.39

1937

Number

Total
Places

3,166

3,138

'371
!584
851

1,332

'28

13,433
45,388

16,571
45,416

Places
Having
Jews

2,847

2,824

»371
2568
761

1,124

'23

4,106
3,593

6,930
3,616

P.C of
Places
Having
Jews

89.92

89.99

100.00
97.26
89.42
84.38

82.14

30.56
7.91

41.82
7.96

• In the census of 1930, 6 unincorporated places of 25,000 to 100,000 and 22 unin-
corporated places of 10,000 to 25,000, formerly regarded as rural, were classified as
urban. Among the3e, each one of the 6 places of 25,000 to 100,000 and 17 places of the
10,000 to 25,000 have Jewish residents.

2 See note 1.

In the country as a whole,, Jews constitute 3.69% of the
total population, which represents a slight increase over
that of ten years ago, but the past ten years witnessed
considerable change in the distribution of jews among the
states of the Union. Thus, California in the west, Florida
in the south, and New York, Pennsylvania and especially
New Jersey, in the east, show considerable increase; while
other states of the Union gained but little or lost. There
were also radical changes in the distribution of the whole
population between 1927 and 1937 (See table VII). The
population movement of Jews did not, however, follow
that of the total population. The concentration of the
former is greatest in the northern states and in the adja-
cent states of Maryland and Delaware and the District
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of Columbia. In this region Jews represent 5.52% of the
total population, but in the southern states (exclusive of
Maryland, Delaware, and the District of Columbia) the
Jews constitute only 0.59%, and in the western states
1.73% of the total populations. The past ten years saw
a slight increase in the density of the Jewish population
in the North and in the West, but a decrease in the South.
Within these geographic divisions the density of the Jewish
population ranges from 17.02% in New York to 0.28%
in South Dakota in the northern division; from 0.92% in
Virginia to 0.21% in North Carolina in the southern divi-
sion; and finally from 2.56% in California to 0.23% in
Idaho in the western division.

Jews in Urban Places and in Rural Areas

Within the states, the density of the Jewish population
in the large cities of 100,000 or over is more than 10%;
in the cities of 25,000 to 100,000 the Jews constitute 3%
of the total population; and in the cities of 10,000 to 25,000,
over 1%. In all other urban or rural places the percentage
of Jews is less than 1%. The past ten years continued to
witness the movement of Jews from the large cities to the
small places and rural areas. But the increase in the Jewish
population compared with the total, was greater in the
large cities than in the small cities and rural areas, with
the result that although, the Jews are now more widely
distributed in the small cities and rural areas, they are less
densely populated in those regions than ten years ago.

At that time, a total of 43,000 Jews resided in rural
territory, in incorporated rural villages, and 66,000 were
found in rural unincorporated areas. The present survey
shows a total of 61,000 Jews in the unincorporated areas
and 35,000 in the incorporated rural villages, or a total of
96,000 in all rural places. It is to be noted, however, that
28 unincorporated areas which, in the 1920 census, were
considered rural territory, were classified as urban places
in the 1930 census. These 28 places have 12,861 Jews in a
total population of 573,329. In comparing the number of
Jews in rural territory in 1937 with that of 1927, one must
include these 28 areas.
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If we consider, however, these 28 areas with their 12,861
Jewish residents, as urban places, we shall find only 83,450
Jews in rural territory. There was also a slight decrease
in the number of Jews residing in the urban places of
2,500 to 5,000, namely 30,964 Jews, in place of 32,370 Jews
ten years ago.

The first of the four tables that follow gives the density
of the Jewish population of the United States by geographic
divisions; the second shows the urban and rural distribu-
tion of Jews, in unincorporated and in incorporated places,
classified according to size; the third table gives the groups
of the Jewish communities classified according to the size
of the Jewish population; the fourth table gives the distri-
bution of the Jews of the city of New York by boroughs.

JEWS OF THE

1917

North1

West . . . . .

1927

North1

South1 .
West

1937

North1 .

West

TABLE IV

UNITED STATES, BY GEOGRAPHIC DIVISION,
1917, 1927, 1937

Total

103,640,473
63.835,562
30,983,045

8,821,866'

118,140,645
72,710,620
34,531,618
10,898,407

129,257,000
78,302,000
38,324,000
12,631,000

Jews

3,388,951
3,126,394

155,251
107,306

4,228,029
3.821,045

225,940
181,044

4,770,647
4,322,276

229,049
219,322

P. C.

3.27
4.90
O.SO
1.22

3.58
5.25
0.65
1.66

3.69
5.52
0.59
1.73

1 The regional division follows that of the United States Census Bureau, except tha t
Delaware, Maryland and the District of Columbia are here not considered as parts of
the South but of the North, a change introduced ten years ago to meet the require-
ments of the distribution of the Jews (see R p - 1 , p . 11).
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TABLE V

THE JEWS OF THE UNITED STATES IN RURAL TERRITORY AND IN
URBAN PLACES, INCORPORATED AND UNINCORPORATED,

CLASSIFIED BY SIZE, 1927 AND 1937

Urban Places:
100,000 or over
25,000 to 100,000

Incorporated
Unincorporated1

10,000 to 25,000

Incorporated
Unincorporated1

5,000 to 10,000
2,500 to 5 000

Rural Incorporated Places
Rural Unincorporated

Places

Total Unincorporated
Areas1

1927

Population

31,988,375
12,191,173

12,191,173

6,942,742

6,942,742

4 997,794
4 593,953

8,969,241

42,436,776

42,436,776

Jews

3,553,600
378,862

378,862

111,742

111,742

41,855
32,370

43,513

66,087

66,087

P.C.

11.11
3.11

3.11

1.61

1.61

0.84
0.71

0.48

0.15

0.15

1937

Population

36,325,736
12,917,141

12,710,538
206,603

9,097,200

8,730,474
366,726

5,897,156
4 717,590

9,183,453

44,636,770

45,210,099

Jews

4,096,220
393,129

385,524
7,605

118.555

113,299
5,256

48,329
30,964

34,896

48,554

61,415

P.C.

11.27
3.04

3.03
3.68

1.30

1.29
1.43

0.82
0.65

0.38

0.11

0.13

' See footnote 1 to Table III above.



224 AMERICAN JEWISH YEAR BOOK

TABLE VI

PRINCIPAL JEWISH COMMUNITIES AND SUBORDINATE JEWISH
COMMUNITIES, CLASSIFIED BY SIZE OF THE JEWISH

POPULATION, 1927 AND 1937

Communities

Principal Communities

500,000 or over
500.000-100,000
100,000-50,000
50,000-20,000
20,000-8,000
8,000-2,000
2,000-500
500-100
Less than 100 Jews

Subordinate Communities.. . .

100 Jews or more
Less than 100 Jews

Principal Communities
Subordinate Communities.. . .

1927

Number

9,712

786*

1
2
8

12
33
72

165
330
163

8,841

61
8,780

4,228,029

4,077.042*
150,987

Distribution

100.00

0.13
0.25
1.02
1.53
4.20
9.16

20.99
41.98
20.74

100.00

0.69
99.31

100.00

96.43
3.57

1937

Number

10,546

967

1
3
7

13
35
76

200
374
258

9,579

103
9,476

4,770,647

4,641,184
129,463

Distribution

100.00

0.10
0.31
0.72
1.35
3.62
7.86

20.68
38.68
26.68

100.00

1.08
98.92

100.00

97.29
2.71

•Exclusive of 85 communities in rural places with 18,677 Jews, not classified by size.
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Future of Small Jewish Communities

The classification of the Jewish communities according
to the size of the Jewish population, as brought out by this
census, table VI above, is of the utmost significance in our
communal work. In addition to the New York Jewish
community of 2,000,000 persons, with nearly 1,350 per-
manent congregations, we now have,

3 communities of over 100,000 Jews each,
7 communities of 50,000 to 100,000,

13 of 20,000 to 50,000,
35 of 8,000 to 20,000, and
76 of 2,000 to 8,000 Jews.

This distribution is no doubt one of considerable strength.
But nearly 850 principal Jewish communities each com-
prise 2,000 Jews or less, i. e., about 500 families; while
nearly 260 principal communities have less than 100 Jews
each. Since the rate of increase of Jews is declining, what
future do these communities face? Of the 9,580 subordi-
nate communities, 100 have 100 or more Jews each, some
have between 50 and 100 Jews, others between 10 and 50
Jews, while the vast majority of places have 10 Jews or
less. The past ten years, as noted above, continued to see
the movement of small numbers of Jews from the larger
to the smaller communities. But the ratios of these small
Jewish groups have decreased, at least in comparison with
the growth of the total population. At the present time,
when so many of the Jewish communities abroad are dis-
appearing, the American Jewish community, as a result
of the present decennial survey, can gauge its own strength
and weakness. Consideration of the future role of Amer-
ican Jews as a major American religious body will have
to take into account such factors as their tendency to con-
centrate in certain areas, their urbanization and rate of
natural increase, and the vitality of the small Jewish groups
living in every part of our country.

The table that follows gives the distribution and the
density of the Jewish population by states for 1917, 1927
and 1937.
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Detailed Tables

The tables that follow are designed to show in detail the
wide distribution of Jews in the states and among the cities,
villages and rural areas, and the density of Jews in the
states and in the places, by size. The estimates of the
Jewish population are as of 1937, as is also the case with
the total population by states and of cities of 25,000 or
over. In all other cases the figures are for the census year
of 1930. The figures for numbers of places are always those
of the census year of 1930. In the text as well as in the
detailed tables, a city, village or rural area which has one
or more congregations is called an independent or principal
Jewish community; all other places which have jews are
referred to as subordinate places. Following is a list of the
detailed tables:1

A. Principal Jewish Communities of the United States,
Number of Congregations, and Number of Jews, by
Name of Community, 1937.

B. Principal Communities of 1,000 Jews or More, Total
Population, and Number of Jews, By Name of Com-
munity, 1937.

C. Subordinate Communities of 100 to 1,000 Jews, Total
Population, and Number of Jews, By State, 1937.

D. Rural Unincorporated Areas and Rural Incorporated
Places Reporting Jews, Total Population, and Num-
ber of Jews Reported, By State, 1937.

E. Urban Places Reporting Jews, Total Population, and
Number of Jews Reported, By Size of Place and By
State, 1937.

F. Places Reporting Jews and Number Reported, Alpha-
betical List, By State, 1937.

Similar tables were published for 1927. For comparison,
the reader is referred to the author's two monographs:
Jews of the United States—A Study of Their Number and
Distribution, New York, American Jewish Committee, 1929
( = Rp. 1), p. 83-157, and Communal Organization of the
Jews of the United States, New York, American Jewish
Committee, 1930 ( = Rp. 2), p. 148-157.

• Tables B, C, D and E, which will appear in the reprint, are omitted from this article.
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GENERAL TABLE A

PRINCIPAL JEWISH COMMUNITIES OF THE UNITED STATES,
NUMBER OF CONGREGATIONS, AND NUMBER OF JEWS,

BY NAME OF COMMUNITY, 1937.1

Principal Community

No. of
Cong.
Re-

ported

No.
of

Jews
Principal Community

No. of
Cong.
Re-

ported

Aberdeen, S. D
Aberdeen. Wash
Abilene, Tex
Ada, Ohio
Aiken, S. C
Akron, Ohio
Alameda, Cal
Albany, Ga
Albany, N. Y
Albia, la
Albuquerque, N. M.
Alexandria, La
Alexandria, Va
Aliquippa, Pa
Allentown, Pa
Alliance, Ohio
Alpena, Mich
Alton, 111
Altoona, Pa
Amarillo, Tex
Ambridge, Pa
Amenia Town, N. Y.. .
Amityville, N. Y
Amsterdam, N. Y
Anderson, Ind
Ann Arbor, Mich
Annapolis, Md
Anniston, Ala
Ansonia, Conn
Antigo, Wise
Appleton, Wise
Ardmore, Okla
Arpin Town, Wise
Asbury Park, N. J
Asheville, N. C
Ashland, Ky
Ashland, Wise
Ashley, N. D
Ashley, Pa
Ashtabula, Ohio
Athens, Ga
Athol Town, Mass
Atlanta, Ga
Atlantic City, N. J.. . .
Attleboro, Mass
Auburn, Me
Auburn, N. Y
Augusta, Ga
Aurora, 111
Austin, Tex
Babylon, N. Y
Bainbridge, Ga

180
87
42
50

102
8,400

445
290

9,400
33

450
585
700
410

3,000
175
34

190
1.800

335
290
76

105
655
100
200
570
90

960
30

510
110
15

1,840
950
150
52
30
70

103
90

185
12,000
12.800

130
825
340
950
540
575
135
42

Bakersfield, Cal
Baltimore, Md
Bangor, Me
Bar Harbor Town, Me..
Barberton, Ohio
Barnesboro, Pa
Barnstable Town, Mass.
Barre. Vt
Bastrop, La
Batavia, N. Y
Bath. Me
Baton Rouge, La
Battle Creek, Mich
Bay City, Mich
Bayonne, N. J
Beacon, N. Y
Beaufort, S. C
Beaumont. Tex
Beaver Falls, Pa
Beckley. W. Va
Bedford Town (Bedford

Hills), Westchester
Co., N. Y

Bellaire. Ohio
Belleville, 111
Belleville, N. J
Bellingham, Wash
Belmar, N. J
Beloit, Wis
Belvedere Township.

Los Angeles Co., Cal..
Bennington, Vt.
Benton, 111
Benton Harbor, Mich.. .
Bergenfield, N. J
Berkeley. Cal
Berlin, N. H
Berwick, Pa
Bessemer, Ala
Bethel Town (Harris,

Mongaup Valley),
Sullivan Co., N. Y.. . .

Bethlehem Town (Beth-
lehem), Grafton Co.,
N. H

Bethlehem, Pa
Beverly, Mass
Biddeford, Me
Big Spring, Tex
Billings, Mont
Binghamton, N. Y
Birmingham, Ala....

1
59
5
1
1
1
1
1
1
1
1
1
1
3
9
1
1
2
1
1

» For similar statistics for 1927, see Rp-2, „. 149-156.
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Principal Community

No. of
Cong.

Re-
ported

No.
of

Jews
Principal Community

No. of
Cong.

Re-
ported

Bishopville. S. C
Bismarck, N. D
Bladensburg, Md
Bloomfield, N. J
Bloomington, III
Bloomsburg, Pa
Bluefield, W. Va
Blytheville, Ark
Bogalusa, La
Boise. Idaho
Boonton, N. J
Bordentown, N. J
Boston, Mass
Bound Brook, N. J
Braddock. Pa
Bradford, Pa
Bradley Beach, N. J
Breckenridge, Tex
Brenham. Tex
Bridgeport, Conn
Bridgeton, N. J
Bristol, Conn
Bristol, Pa
Bristol, Va
Bristol Town, R. I...
Brockton, Mass
Brookhaven, Miss
Brookline Town, Mass..
Brownsvjlle, Pa
Brownsville, Tenn
Brownsville, Tex.. . .
Brunswick, Ga
Bryan, Tex
Buffalo, N. Y
Burlington, la
Burlington, N. J
Burlington, Vt
Butler, Pa
Butler District,

(Weirton), W. Va
Butte, Mont
Cairo, 111
Calais, Me
Caldwell, N. J
California, Pa
Callicoon Town (Youngs-

ville), Sullivan Co.,
N. Y

Cambridge, Mass
Camden, Ark
Camden, N. J
Camden, S. C
Canonsburg, Pa
Canton, Miss
Canton, Ohio
Canton Town, Mass.. . .
Cape Girardeau, Mo . . . .
Carbondale, Pa
Carnegie, Pa
Carteret, N. J
Carthage, N. Y
Carthage, N. C

1
1
1
1
2
1
1
1
1
2
1
1

58
1
2
2
1
1
1

10
1
1
1
1
1
3
1
3
1
1
1
1
1

15
1
1
2
1

1
2
1
1
1
1

55
300
100

1,100
215

72
210
100
80

300
212

80
118,000

200
1,350

250
250

80
38

13,765
500
240
125
30
60

3,900
50

7,750
450
60
63
84
62

21,800
115
500

1,000
325

350
570
60
31

470
75

100
4,580

60
8,600

67
330
85

4,200
107
60

750
335
550
58
22

Catskill. N. Y
Cedar Rapids, la
Cedarhurst, N. Y
Centerville, la
Central Falls, R. I
Centralia, Wash
Chambersburg, Pa
Champaign, Hi
Charleroi, Pa
Charleston, S. C
Charleston, W. Va
Charlotte, N. C
Charlottesville, Va
Jhattanooga, Tenn
Chelsea, Mass
Chester, Pa

heyenne, Wyo
Chicago, 111
Chicago Heights, III
Chico, Cal
Chisholm, Minn
Cincinnati, Ohio

llairton, Pa
Claremont Town, N. H..
Clarksburg, W. Va
Clarksdale, Miss
Clarksville, Tenn
Clearfield, Pa
Cleveland, Miss
Cleveland, Ohio
Cleveland Heights, Ohio.
Cliffside Park, N. J
Clinton Town, Mass.. . .
Coatesville, Pa
Cochecton Town, N. Y..
Cohoes. N. Y
Colchester, Conn.. . .
Colorado Springs, Colo..
Columbia, S. C
Columbia Town, Conn..
Columbus, Ga
Columbus, Miss
Columbus, Ohio
Concord, N. H
Connellsyille, Pa
Coraopolis, Pa
Cordele, Ga
Corning, N. Y
Corpus Christi, Tex
Corry, Pa
Corsicana, Tex
Cortland, N. Y
Council Bluffs, la
Covington, Ky:
Cranford Township,

N. J
Cumberland, Md.. . .
Dallas, Tex
Daly City, Cal
Danbury, Conn
Danville, 111
Danville, Pa

1
2
1
1
1
1
1
2
1
3
2

1
3

11
2
1

148
2
1
1

17
1
1
2
1
1
1
1

36
2
1
1
1
1
1
1
2
2
1
2
1
5
I
1
1
1
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Princiapl Community
o. of

Cong.
Re-

lorted

No.
of

Jews
Principal Community-

No, of
Cong.
Re-

ported

Danville, Va
Darby, Pa
Darlington, S. C
Davenport, la
Dayton, Ohio
Daytona Beach, Fla
Decatur, 111
Deerfield Township

(Carmel, Rosen-
hayn), Cumber-
land Co., N. J

Demopolis, Ala
Denver, Colo
Derby, Conn
Des Moines, la
Detroit, Mich
Devils Lake, N. D
Dickinson, N. D
Dickson City, Pa
Dillon, S. C
Donaldsonville, La
Donora, Pa
Dover, Del
Dover, N. H
Dover, N. J
Dover Township, N. J.. .
Du Bois, Pa
Dubuque, la
Duluth, Minn
Dunkirk, N. Y
Dunmore, Pa
Duquesne, Pa
Durham, N. C
Duryea, Pa
East Chicago, Ind
East Haddam Town,

Conn
East Liverpool, Ohio
East Orange, N. J
East Pittsburgh, Pa
East Rutherford, N. J. . .
East St. Louis, 111
East Stroudsburg, Pa.. .
Eastman, Ga
Easton, Pa
Eau Claire, Wise
Edwardsville, Pa
El Centro, Cal
El Dorado, Ark
Elgin, 111
Elizabeth, N. J
Elkhart, Ind
Ellenville, N. Y
Ellington Town (Elling-

ton), Tolland Co.,
Conn

Ellwood City, Pa
Elmira, N. Y
El Paso, Tex
Elyria, Ohio
Endicott, N. Y
Englewood, N. J

3
1

16
1
4

47
1
1
1
1
1
1
1
1
2
1
1
1
4
1
1
1
1
1
2

1
2
1
1
1
1
1
1
3
1
1
1
1
1

10
1
1

290
355
35

710
S.000

390
285

500
90

18,400
200

4,000
90,000

51
20

175
84
75

400
92

138
580
460
200
275

3,700
75

165
750
360
80

780

200
535

2,120
640
465

1,150
240

16
1,800

55
100
41
65

565
11,700

122
540

170
120

1,280
2.2S0

475
220
650

Englishtown, N. J
Erie, Pa
Escanaba, Mich
Eudora, Ark
Eufaula, Ala
Eugene, Ore.
Evansville, Ind
Eveleth, Minn
Everett, Mass
Everett, Wash
Exeter, Pa
Fairmont, W. Va
Fall River, Mass
Fallsburgh Town (Hur-

leyville. Loch Sheld-
rake, Mountaindale,
South Fallsburgh,
Woodbourne), Sul-
livan Co., N. Y

Fargo, N. D
Farmingdale, N. J
Farmingdale, N. Y
Farrell, Pa
Fayetteville, N. C
Fitchburg, Mass
Fitzgerald, Ga
Fleischmans, N. Y
Flemington, N. J
Flint, Mich
Floral Park, N. Y
Florence, S. C
Fond du Lac, Wise.
Forest City, Pa
Fort Dodge. la
Fort Kent, Me
Fort Lauderdale, Fla...
Fort Smith, Ark
Fort Wayne, Ind
Fort Worth, Tex
Frackville, Pa
Framingham Town,

Mass
Frankfort, Ky
Franklin, N. H.
Franklin, N. J
Frederick, Md
Fredericksburg, Va. . . .
Freehold, N. J
Freeland, Pa
Freeport, N. Y
Fremont, Neb
Fremont, Ohio
Fresno, Cal
Frostburg, Md
Gadsden, Ala
Gainesville, Fla
Galesburg, 111
Galveston, Tex
Gardiner, Me
Gardner, Mass
Garfield, N. J
Gary, Ind
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Principal Community
No. of
Cong.
Re-

ported

Gastonia, N. C
Geneva, Ohio
Georgetown, S. C
Glassport. Pa
Glen Cove, N. Y
Glen Ridge, N. J
Glencoe, 111
Glendale, Cal
Glens Falls. N. Y
Gloucester, Mass
Gloversville, N. Y
Goldsboro, N. C
Gonzales, Tex
Goose Creek, Tex
Grand Forks, N. D
Grand Island, Neb
Grand Rapids, Mich
Great Neck, N. Y
Greeley, Colo
Green Bay, Wise
Greenburgh Town

(Crestwood), West-
chester Co., N. Y

Greenfield Town, Mass..
Greenport, N. Y
Greensboro, N. C
Greensburg, Pa
Greenville, Miss
Greenville, S. C
Greenwich, Conn
Greenwood, Miss
Hackensack, N. J
Haddon Heights, N. J.. .
Hagerstown, Md
Hamilton, Ohio
Hammond (inc. Indiana

Harbor), Ind
Hammonton, N. J
Hampton, Va
Hancock, Mich
Hannibal, Mo
Hanover Township

(Pine Brook), Mor-
ris Co., N. J

Harrisburg, Pa
Harrison, N. J
Harrisonburg, Va
Hartford, Conn
Harvey, 111.
Hastings-on-Hudson,

N.Y.
Hattiesburg, Miss
Haverford Township,

Pa
Haverhill, Mass
Haverstraw, N. Y
Hawley, Pa
Hazleton, Pa
Hebron Town, Conn....
Helena, Ark
Helena, Mont
Hempstead, N. Y

1
5
1
1

13
1

1
1
1
3
1
1
3
1
1
1
1

No.
of

Jews

80
100
100
210
280
580
548
930
630
200

1,375
143
60

125
485
62

1,720
1,800

96
440

480
250
60

535
480
450
183
250
300
930
230
445
410

1,930
60

145
40
85

98
4,900

110
104

23,360
125

110
215
350

4,100
360
40

1,700
70

220
56

1,185

Principal Community

Hempstead Town
(Baldwin, Merrick,
Roosevelt, Wood-
mere), Nassau Co.,
N.Y

Henderson, Ky
Hendersonville, N. C
Herkimer, N. Y
Hibbing, Minn
High Point, N. C
Highland Park, N. J
Hightstown, N. J
Hillside Township

(Hillside), Union Co.,
N.J

Hoboken, N . J
Holyoke, Mass
Homestead, Pa
Homewood, Pa
Honesdale, Pa
Hoosick Falls. N. Y
Hopewell Township, Pa.
Hopkinsville, Ky
Hornell, N. Y
Hot Springs, Ark
Houston, Tex
Hudson, N.Y
Hunter, N. Y
Huntingdon, Pa
Huntington, W. Va
Huntington Park, Cal...
Huntington Town

(Huntington), Suffolk
Co.. N.Y

Huntsville, Ala
Hurley, Wise
Indiana, Pa
Indianapolis, Ind
Iowa City, la
Iron Mountain, Mich.. .
Iron River, Mich
Irvington, N. J
Irwin, Pa
Islip Town (Bay Shore),

Suffolk Co., N.Y
Ithaca, N. Y
Jackson, Mich
Jackson, Miss
Jackson, Tenn
Jacksonville, Fla
Jamesburg, N.J
Jamestown, N.Y
Janesville. Wise
Jasper, Ala
Jeannette, Pa
Jefferson, Tex
Jefferson City, Mo
Jeffersonville, N.Y
Jersey City, N. J
Johnstown, Pa
Joliet, 111
Jonesboro, Ark

No. of
Cong.
Re-

ported

1
1
1
1
g
1
1
1
2
1

1
1
1
1
1
3
1
1
1
1
1
1
1
1

15
3
1
1
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Principal Community

No. of
Cong.

Re-
ported

No.
of

Jews
Principal Community

No. of
Cong.

Re-
ported

Joplin, Mo
Kalamazoo, Mich
Kane, Pa
Kankakee, 111
Kansas City, Kan
Kansas City, Mo
Kearny, N. J
Keene, N. H
Kenosha, Wise
Key West, Fla
Keyport, N. J
Keystone, W. Va
Kingston, N. Y
Kingstree, S. C
Kinston, N. C
Kittanning, Pa
Knoxville, Tenn
Kokomo, Ind
Laconia, N. H
La Crosse, Wise
Lafayette, Ind
Lafayette, La
Lake Charles, La
Lake Placid, N. Y
Lakeland, Fla
Lakewood Township

(Lakewood), Ocean
Co., N. J

Lancaster, Ohio
Lancaster, Pa
Lansford, Pa
Lansing, Mich
LaSalle, 111
Laredo, Tex
Las Vegas City, N. M...
Laurel, Miss
Lawrence, Mass
Lawrence, N. Y
Leavenworth, Kan
Lebanon, Pa
Lebanon Town (Chest-

nut Hill, Lebanon),
New London Co.,
Conn

Lehighton, Pa
Leominster, Mass
Lewiston, Me
Lewistown, Pa
Lexington, Ky
Lexington, Miss
Lexington Town, Mass..
Liberty, N. Y
Liberty Town (Ferndale,

Parksville, Swan Lake,
White Sulphur
Springs), Sul-
livan Co., N. Y

Ligonier, Ind
Lima, Ohio
Lincoln, Neb
Linden, N. J
Lindenhurst, N. Y

275
400
50

215
2,850

25,250
1,200

50
950
60

125
75

1,950
35

130
167

1,700
90

150
200
300
110
295
70
65

1,300
35

1,700
205
500
80

175
65
65

4,125
1,100

420
570

125
85

185
1,100

235
660
64

155
600

4
1
2
2
3
1

750
56

420
1,200
2,200
180

Lisbon Town (Lisbon),
New London Co.,
Conn

Little Falls, N. Y
Little Rock. Ark
Lockhart, Tex
Lock Haven, Pa
Lockport, N. Y
Logan, W. Va
Long Beach, Cal
Long Beach, N. Y
Long Branch, N. J . . . .
Lorain, Ohio
Los Angeles, Cal
Louisville, Ky
Lowell, Mass
Lubbock, Tex
Lufkin, Tex
Lumberton, N. C
Luzerne, Pa
Lynbrook, N. Y
Lynchburg, Va
Lyndhurst Township,

N . J
Lynn, Mass
McAlester, Okla
McDonald, Pa
McKeesport, Pa
McKees Rocks, Pa.. . .
Macon, Ga
Madison, 111
Madison, Ind
Madison, Wise
Mahanoy City, Pa
Maiden, Mass
Malone, N. Y
Mamaroneck, N. Y.. . .
Manchester, N. H
Manchester, Vt
Manitowoc, Wise
Mansfield, Ohio
Marietta, Ohio
Marinette, Wise
Marion, Ind
Marion, Ohio
Marshall, Tex
Marshalltown, la
Martinsburg, W. Va.. .
Martinsville, Va
Mason City, la
Masontown, Pa
Massena, N. Y
Massillon, Ohio
Maynard Town, Mass.
Maywood, 111
Meadville, Pa
Media, Pa
Medway Town (Med-

way). Norfolk Co.,
Mass

Memphis, Tenn
Mercedes, Tex

1
1
2
1
1
1
1
3
2
2
2

44
6
3
1
1
1
1
2
1

1
6
1
1
4
1
2
1
1
3
1
5
1
1
2
1
1
2
1
2
2
1
1
1
1
1
1

1
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Principal Community
No. of
Cong.
Re-

sorted

1
1
2
3
1
2
1
1
1
1
1
1

1
1

1
1

13
1
1

12
1
1
2
1
1
1
1
1

1
3
3
1
1
1
1
1
1
1

1
1
1
1
5
1
1
1
2
1
1
1
3
1
1
1
4
1
1

No.
of

Jews

175
1,335

350
7,500
1,200

235
510
9S0
310

55
100
300

300
200

236
310

29,600
464

75
20,700

128
155

1,050
360
280

65
520
125

135
2,400
1,350

75
65

132
930
210
305
350

64
175
50
23

9,300
135
215
300
155
220

40
500

4,200
125

70
22

4,520
67

250

Principal Community

New Britain, Conn
Mew Brunswick, N. J.. .
Mew Haven, Conn
Mew Hyde Park, N. Y..
Mew Iberia, La
Mew Kensington, Pa. . . .
Mew London, Conn
New Milford Town

(New Milford), Litch-
field Co., Conn

New Orleans, La
New Rochelle, N. Y.. . .
Mew York, N. Y
Newark, N. J
Newark, Ohio
Newburgh, N. Y
Newburyport, Mass
Newcastle PaNewport Ky
Newport, R. I
Newport News, Va
Newton, Mass
Newton N J
Newtown Town, Conn..
Niagara Falls, N. Y
Norfolk, Neb
Norfolk, Va
Norristown, Pa
IMorth Adams, Mass.. . .North Bergen Township,

N. J..
North Canaan Town,

Conn.
North Hempstead Town

(Port Washington),
Nassau Co., N. Y

Northampton, Mass.. . .
Northampton, PaNorthampton Township,

N. J.
Norwalk Conn.
Norwich Conn
Norwood, Ohio
Norwood Town, Mass...
Nutley, N J
Nvack N Y
Oak Park, 111
Oakland, Cal
Ocala, Fla
Ogden. Utah
Ogdensburg, N. Y
Oil City, Pa
Oklahoma City, Okla....
Okmulgee Okla
Old Forge Pa
Old Orchard Beach

Town, Me
Old Town Me
Olean, N Y . . . .
Olympia Wash
Olyphant, Pa
Omaha, Neb

No. of
Cong.
Re-

ported

2
5

18
1
1
1
4

1
6
3

1,330
34

1
3
1
2
1
2
2
2
1
1
3
1
6
1
2

1

1

1
1
1

1
2
3
1
1
1
1
1
4
1
1
1
1
2
1
1

1
1
1
1
1
7

No.
of

Jews

3,300
4,900

24,700
250
110
735

2,070

80
8,700
6,400

2,035,000
73 000

64
2,220

290
850
475
950

1,950
850

75
83

1,200
50

8,500
67S
725

1,850

30

450
560

85

128
1,925
2 000

215
125
260
275
930

7,415
41

175
140
375

2,100
100
124

27
56

250
63

525
11,500

Merchantville, N. J
Meriden, Conn
Meridian, M iss
Miami, Fla
Miami Beach, Fla
Michigan City, Ind
Middletown, Conn
Middletown, N. Y
Middletown. Ohio
Middletown, Pa
Midland, Pa
Milford Town, Mass
Millburn Township,

N.J
Millis Town, Mass
Millstone Township.

N . J . . . .
Millville, N. J
Milwaukee, Wise
Mineola, N. Y
Minersville, Pa
Minneapolis, Minn
Minot, N. D
Mishawaka, Ind.. ..
Mobile, Ala
Modesto, Cal
Monessen, Pa
Monongahela City, Pa..
Monroe. La
Monroe Town, Conn... ,
Montague Town (Tur-

ners Falls), Franklin
Co., Mass

Montgomery, Ala
Monticello, N. Y
Montpelier, Vt
Morgan City, La
Morgantown, W. Va.. . .
Morristown, N. J ; .
Mount Carmel, Pa
Mount Clemens, Mich..
Mount Kisco, N". Y
Mount Laurel Town-

ship, N. J
Mount Pleasant, Pa
Mount Union, Pa
Mount Vernon, Ind
Mount Vernon, N. Y... .
Muncie, Ind
Muscatine, la
Muskegon, Mich.. . .
Muskogee, Okla
Nanticoke, Pa
Nanty-Glo, Pa
Nashua, N. H
Nashville, Tenn
Natchez, Miss
Naugatuck, Conn
Nelsonville, Ohio
New Bedford, Mass
New Bern, N. C
New Brighton, Pa
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Princiapl Community

No. of
Cong.

Re-
ported

1
1
2
1
1
1
1
1
1
1
1
1
1
1
1
1
1

13
1

11
1
2
1
2
1
2
4
1
2
1

138
1
2
1
1
1

33
3

4
1
4

1
1
2
1

1
1
1
1
2
1
2
1
1
1
1

No.
of

Jews

60
1,200

550
19S
105
655
120
195
65

600
56

250
160
72

150
125

1,870
10,900

685
24,000

1,100
1,250

920
730

70
1,570
4,860

340
393

75
293,000

135
1,000

100
375

75
52,000

1,830

320
425

3,400

104
55

240
200

275
231
130
125
550
250

2,200
44
40

220
200

Principal Community

No. of
Cong.

Re-
ported

Opelousas, La
Orange, 1ST. J
Orlando, Fla
OBhkosh, Wise
Oskaloosa, la
Ossining, N. Y
Oswego, N. Y
Ottumwa, la
Owensboro, Ky
Paducah, Ky
Palestine, Tex
Palisades Park, N. J
Palo Alto, Cal
Pampa, Tex
Park Ridge, N. J
Parkersburg. W. Va
Pasadena, Cal
Passaic, N. J
Patchogue, N. Y
Paterson, N. J
Pawtucket, R. I
Peabody, Mass
Peekskill, N. Y
Pensacola, Fla
Pennsgrove, N. J
Peoria, 111
Perth Amboy, N. J
Petaluma, Cal
Petersburg, Va
Petoskey, Mich
Philadelphia, Pa
Philipsburg, Pa
Phoenix, Ariz
Phoenixville, Pa
Pine Bluff, Ark
Piqua, Ohio
Pittsburgh, Pa
Pittsfield, Mass
Pittsgrove Township

(Bridgeton, Broth-
manville, Norma),
Salem Co., N. J

Pittston, Pa
Plainfield, N. J
Plains Township (Miners

Mills), Luzerne Co.,
Pa

Plaquemine, La
Plattsburg, N. Y
Pleasantville, N. J
Plymouth (Plymouth),

Plymouth Co., Pa.. . .
Plymouth Town, Mass..
Pomona, Cal
Pompton Lakes, N. J.. .
Pontiac, Mich
Port Arthur, Tex
Port Chester, N. Y
Port Gibson, Miss
Port Henry, N. Y
Port Huron, Mich
Port Jervis, N. Y

Portland, Me
Portland, Ore
Portsmouth, N. H
Portsmouth, Ohio
Portsmouth, Va
Pottstown, Pa
Pottsville, Pa
Poughkeepsie, N. Y
Prec. 1 (Hempstead),

Waller Co., Tex
Prec. 6 (Kilgore),

Gregg Co., Tex
Prec. 22, Edgewater

No. 1, Colo
Princeton, N. J
Providence, R. I
Pueblo, Colo
Punxsutawney, Pa
Putnam, Conn
Quincy, 111
Quincy, Mass
Racine, Wise
Railway, N. J
Raleigh, N. C
Randolph Township

(Mt. Freedom),
Morris Co., N . J

Rankin, Pa
Reading, Pa
Red Bank, N. J
Reno, Nev
Revere, Mass
Richmond, Va
Ridgefield Park, N. J..
Riverhead Town,

N. Y
Riverside, N. J
Roanoke, Va
Rochester, Minn
Rochester, N. Y
Rochester, Pa
Rochester Town, N. Y.
Rock Island, 111
Rock Springs. Wyo.. . .
Rockford, 111
Rockland, Me
Rockland Town, N. Y..
Rockville, Conn
Rockville Center,

N. Y
Rocky Mount, N. C . .
Rome, Ga
Rome, N. Y
Roselle, N. J
Rumford Falls, Me. . . .
Rutland, Vt
Sacramento, Cal
Sag Harbor, N. Y
Saginaw, Mich
St. Albans, Vt
St. Augustine, Fla
St. Charles, Mo

1
1
3
1
1
4
5
1

1
1
2
1

22
1
1
3
1
2
1
1
1

2
1
1
1
2
1
1
2
1
2
1
1
1
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Principal Community

No. of
Cong.

Re-
ported

No.
of

Jews
Principal Community

No. of
Cong.

Re-
ported

St. Francois Township
(Flat River), St.
Francois Co., Mo

St. Johnsbury, Vt
St. Joseph, Mo
St. Louis, Mo
St. Paul, Minn
St. Petersburg, Fla
Salem, Mass
Salem, N. J
Salem, Ohio
Salem, Ore
Salisbury, Md
Salt Lake City, Utah . . .
San Angelo, Tex
San Antonio, Tex
San Bernardino, Cal
San Diego, Cal
San Francisco, Cal
San Jose, Cal
San Leandro, Cal
Sandusky, Ohio
Sanford, Fla
Santa Barbara, Cal
Santa Cruz, Cal
Santa Monica, Cal
Santa Rosa, Cal
Sapulpa, Okla
Saranac Lake, N. Y
Sarasota, Fla
Saratoga Springs, N. Y..
Savannah, Ga
Schenectady, N. Y
Scottdale, Pa
Scranton, Pa
Sea Cliff, N. Y
Seattle. Wash
Sebring, Fla
Sedalia, Mo
Selma, Ala
Seymour Town, Conn..
Shamokin, Pa
Sharon, Pa
Sharon Springs, N. Y.. .
Sharon Town, Mass
Sheboygan, Wise. . . .
Sheffield, Ala
Shenandoah, Pa
Shreveport, La
Sierra Madre, Cal
Sioux City, la
Sioux Falls, S. D
Smithtown Town (Kings

Park), Suffolk Co.,
N. Y

Somersworth, N. H . . . .
Somerville, Mass
Somerville, N. J
South Amboy, N. J
South Bend, Ind
Southbridge Town,

Mass

1
1
3

35
14
2
2
1
1
1
1
3
1
3
1
2

18
1
1
1
I
I
1
1
1
1
I
1
1
3
5
1
9
J

1
1
1
1
1
2
1
1
3
1
1
2
1
5
2

66
78

3,200
51,000
14,000

S10
1,900

220
50
85

125
2,535

73
6,900

560
3,000

40,900
580

75
98
56

275
120

1,335
110
39

335
70

450
3,900
3,750

40
9,800

150
14,500

12
200
325
40

235
585

15
14:

1,000
110
563

2,180
160

3,500
42."

225

2,200
500
125

2,850

50

South Haven, Mich
South River, N. J
"ipartanburg, S. C
ipokane, Wash

Springfield, 111,
Springfield, Mass
Springfield, Mo
Springfield, Ohio
Spring Valley, 111
Spring Valley, N. Y
Stamford, Conn
Statesville, N. C
Staunton, Va
Steelton, Pa
Steubenville, Ohio
Stevens Point, Wise
Stockton, Cal
Stoughton Town, Mass..
Suffern, N. Y
Suffolk, Va
Summit, N. J
Sumter, S. C
Sunbury, Pa
Superior, Wise
Swoyerville, Pa
Syracuse, N. Y
Tacoma, Wash
Tallahassee, Fla
Tamaqua, Pa
Tampa, Fla
Tannersville, N. Y
Tarentum, Pa
Tarrytown, N. Y.. .
Taunton, Mass
Taylor, Pa
Teaneck Township,

N . J
Terre Haute, Ind...
Texarkana, Ark.. . .
Thomasville, Ga....
Titusville, Pa
Toledo, Ohio
Topeka, Kan
Torrington, Conn.,
Traverse City, Mich
Trenton, N. J . . . .
Trinidad, Colo.. .
Troy, N. Y
Tucson, Ariz
Tucumcari, N. M
Tulsa, Okla
Tupper Lake, N. Y
Tuscaloosa, Ala
Tyler, Tex
Union City (inc. West

Hoboken), N. J
Uniontown, Pa
University City, M o . . . .
Upper Pittsgrove Town-

ship, N. J.. ,
Utica, N. Y...
Valdosta, Ga..
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Principal Community

No. of
Cong

Re-
ported

No.
of

Jews
Principal Community

No. of
Cong.

Re-
ported

Vallejo, Cal
Valparaiso. Ind
Vandergrift, Pa
Ventnor, N. J
Verona, N. J
Vicksburg, M i s s . . . . . . . .
Victoria, Tex
Vincennes, Ind
Vineland, N. J
Virginia, Minn
Wabash, Ind
Waco, Tex
Walden, N. Y
Wallingford, Conn
Walterboro. S. C
Waltham, Mass
Ware Town, Mass
Warren, Ohio
Warren, Pa
Warrington Township,

Pa
Warwasing Town

(Dairyland, Green-
field Park), Ulster
Co., N. Y

Washington, D. C
Washington, Pa
Washington District,

Va
Waterbury, Conn
Waterloo, la
Watertown, N. Y
Watertown Town, Mass.
Waterville, Me
Waukegan, 111
Waukesha, Wise
Wausau, Wise
Waycross, Ga., ,
Webster Town, Mass
Welch, W. Va
Weldon, N. C
West Chester, Pa
Westerly Town, R. I
Westfield, Mass
West Hartford Town,

Conn
West Haven Town

(Orange Town in '20),
Conn

2
15

1

1
4
1
1
1
1
2
1
2
1
1
1
1
1

1

135
25
85

900
350
378
115
45

950
135
53

1,150
120
280
42

7601
110'
635

73

75

489
18,350

450

600
5,8001

420|
460
190
215

1.100!
55

250
47

185
70
52

450
126
102

1,150,

West New York, N. J . . .
Weston, W. Va
West Orange, N. J
West Palm Beach, Fla..
West Point, Ga
West Rutland Town, Vt,
West Warwick Town,

R. I
Westwood, N. J
Wharton, Tex
Wheeling, W. Va
White Plains, N. Y
Whiting, Ind
Wichita, Kan
Wichita Falls, Tex
Wildwood, N. J
Wilkes-Barre, Pa
Wilkinsburg, Pa
Williamson, W. Va
Williamsport, Pa
Willimantic, Conn
Williston, N. D
Wilmington, Del
Wilmington, N. C
Wilson, N. C
Winchester, Va
Windber, Pa
Winsted, Conn
Winston-Salem, N. C . .
Winthrop Town, Mass..
Winton (inc. Jessup),

Pa
Woburn, Mass
Woodbine, N. J
Woodbridge Township

(Woodbridge), Mid-
dlesex Co., N. J

Woodbury, N. J
Woodmont, Conn
Woodridge, N. Y
Woodville, Miss
Woonsocket, R. I
Wooster, Ohio
Worcester, Mass
Wyandotte, Mich
Yonkers, N. Y
York, Pa
Youngstown, Ohio
Zanesville, Ohio

1
1
1
1
1
2
1

11
1
6
3
6
2
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GENERAL TABLE F-

PLACES REPORTING JEWS AND NUMBER REPORTED,
ALPHABETICAL LIST, BY STATE, 1937.S

Alexander City 32
Anniston 90
Athens 39
Atmore 14
Bessemer 105
Birmingham 5,300
Clanton 13
Cordova 14
Decatur 50
Demopolis 90
Dothan 49
Enterprise 11
Eufaula 2S
Florala 13
Florence 55
Gadsden 100

ALABAMA

Huntsville 100
Hurtsboro 15
Jasper 140
Lanett 32
Leeds 21
Marion 25
Mobile 1,050
Montevallo 18
Montgomery 2,400
Oneonta 11
Opelika 25
Parrish 12
Pell City 17
Precinct 13: Langdale,

Shawmut, River
View, Fairfax,
Chambers Co 12

Precinct 21: Ebenezer
1 (Quinton), Walker

Co 11
Prichard 11
Russellville 17
Selma 325
Sheffield 110
Sylacauga 30
Tarrant City 12
Troy 24
Tuscaloosa 300
Tuscumbia 15
Tuskegee 27
West Blockton 15

Places having 10 Jews or less: Akron; Altoona; Andalusia; Ashville; Attalla; Boligee;
Boiling; Brent Town; Brewton; Brookside Town; Brundidge; Calera; Camp Hill;
Carbon Hill; Centerville; Columbiana; Dora; Eutaw; Fairfield; Fayette; Flomaton
Town; Fort Payne; Frisco City; Georgiana; Greensboro; Greenville; Haleyville;
Hartford; Heflin; Lafayette; Lincoln; Linden; Monroeville; Opp; Ozark; Piedmont;
Prattville; Precinct 1: Ozark, Dale Co.; Precinct 2: Forkland, Greene, Co.; Precinct 4:
Boligee, Greene Co.; Precinct 6: Townley, Walker Co.; Precinct 15: Bryan (Sipsey),
Walker Co.; Precinct 16: Dorris (Empire), Walker Co.; Precinct 18: Corona, Walker
Co.; Precinct 19: Maylene, Shelby Co.; Precinct 19 (Palos), Jefferson Co.; Red Bay;
Springville; Sulligent; Talladega; Union Springs; Uniontown.

Bisbee 15
Douglas 16
Mesa 12
Nogales 68

ARIZONA

Phoenix 1,000
Precinct 11: Kenilworth

(Coolidge), Pinal Co... 17
Prescott 24

Safford 42
Tucson 480
Yuma 16

Places having 10 Jews or less: Ajo Precinct,Pma Co.; Camp Verde Precinct (Cotton
wood), Yavapai Co.; Casa Grande; Dist. 5: Solomonsville, Graham Co.; Dist. 40:
Artesia, Graham Co.; Flagstaff; Florence; Glendale; Globe; Hayden Precinct 2, Gila
Co.; Holbrook; Jerome; Miami; Precinct 2: Superior, Pinal Co.; Precinct 3: Casa
Grande (Pima Indian Reservation, Sacatan), Pinal Co ;̂ Precinct 5: Show Low (White
River), Navajo Co.; Precinct
Winslow.

12: Ray, Pinal Co.; Precinct 20 (Eloyj, Pinal Co.;

1 In this table are given only those incorporated places and those unincorporated
areas constituting minor civil divisions, which were enumerated in the United States
population census of 1930. Places since incorporated and areas smaller than a minor
civil division are given under the name of the minor civil division in which they were
located at the time of the census. For example, "Precinct 5: Show Low (White River),
Navajo County," means that in Navajo County, in the rural area (minor civil division)
known as Precinct 5: Show Low, the place called White River has ten permanent Jewish
inhabitants or less; "San Buenaventura (Ventura), Ventura County 50," means
that in Ventura County, in the area (minor civil division) known as San Buenaventura,
the place called Ventura has 50 permanent Jewish inhabitants; "Redstone Township
(Fairbank, Republic) Fayette County 42," means that in Fayette County, in the
rural area (minor civil division) known as Redstone Township, the place called Fair-
bank and the place called Republic, reported together 42 permanent Jewish residents.

% A list of places from which reports were received in 1927, but not in 1937, omitted
from this article, will appear in the reprint.
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Blytheville 100
Brinkley 17
Camden 60
Dermott 24
De Witt 12
Dumas 18
Earle 19
El Dorado 65
England 17
Eudora 36
Forrest City 37
Fort Smith 350

ARKANSAS
Helena
Holly Grcve Town. .
Hot Springs
Hughes
oiner Town
onesboro

ke Village
Lepanto
Little Rock
McGehee
Manila
Marianna

..220
. ..11
..325
...25
.. .16
...68
...14
.. .11
.2,500
...50
...14
.. .20

Marvell Town 30
Newport 22
North Little Rock 65
Osceola 50
Paragould J5
Parkin 43
Pine Bluff 375
Stuttgart 20
Texarkana 125
Walnut Ridge 17
Wynne 37

Places having 10 Jews or less: Altheimer Town; Arden Township (Foreman),
Little River Co.; Arkansas City; Ashdown; Augusta; Bay Town; Black Rock; Claren-
don; Conway; Cotton Plant; Crawfordsville Town; Danville; Dardanelle; Fayette-
ville; Harrisburg; Lake City; Leachville; Lonoke; Luxora; McCrory Town; Marked
Tree: Masona Township Chicot), Chicot Co.; Monette; Monroe Township (Keiser),
Mississippi Co.; Morrilton; Norphlet; Perkins Township (Farrell), Pulaski Co.;
Readland Town; Smackover; Trumann; Turrell Town; Tyronza Town; West Helena ;
West Memphis Town.

CALIFORNIA

Alaraeda 445
Albany 12
Alhambra 310
Arcadia 50
Atherton 56
Azusa 41
Bakersfleld 425
Belmont 12
Belvedere Township,

Los Angeles Co.. . .3,540
Benicia 14
Berkeley 460
Beverly Hills 450
Burbank 50
Burlingame 175
Calexico 21
Chico 40
Colton 30
Compton 33
Concord 12
Corte Madera 20
Daly City 75
Dinuba 12
El Centro 41
El Monte 25
Emeryville 12
Eureka 25
Exeter 11
Fort Bragg 20
Fortuna 23
Fresno 935
Fullerton 25
Glendale 930
Hanford 30
Hayward 50
Hemet 15
Hillsborough 91
Hollister 20
Huntington Beach 20
Huntington Park 150

La Crescenta Township
(La Canada, La Cres-
centa, Montrose,
Verdugo City), Los
Angeles Co 50

Larkspur 50
Lodi 20
Long Beach 2,570
Los Angeles 82.000
Los Banos 11
Los Gatos 20
Madera 12
Martinez 38
Marysville
Menlo Park
Merced
Mill Valley
Modesto
Monrovia
Monrovia Township

(Duarte), Los
Angeles Co.

. .30
...35
. . .59
. . .22
..360
. . .50

Monterey
Napa
Oakland
Ontario
Orovilie
Oxnard
Palo Alto

..165
...15

45

Pasadena
Petaluma
Petaluraa Township

(Penn Grove),
Sonoma Co

Piedmont
Pittsburg.

.7,415
..165
...25
...70
..160
.1.870
..340

Pomona
Porterville
Redlands
Rpriondo Beach

..40

.100
.41

.130

..20

..50

..24

Redondo Township,
Los Angeles Co 25

Redwood City 81
Richmond 50
Riverside 150
Ross 15
Sacramento 1,225
Salinas 55
San Anselmo 60
San Benito Township,

San Benito Co 11
San Bernardino 560
San Bruno 75
San Buenaventura

(Ventura), Ventura
Co 50

San Carlos 40
San Diego 3,000
San Fernando 80
San Francisco 40,900
San Gabriel 25
San Jose 580
San Juan 11
San Leandro 75
San Luis Obispo 15
San Mateo 265
San Rafael 150
Santa Ana 315
Santa Barbara 275
Santa Cruz 120
Santa Cruz Township,

Santa Cruz Co 35
Santa Maria 15
Santa Monica 1,335
Santa Paula 24
Santa Rosa 110
Sausalito 65
Sierra Madre 160
Sonoma 20
Sonora 49
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South Pasadena 15
Stockton 1,235
Taft 22
Torrance 30
Tracy 23

Tulare 22
Ukiah 20
Upland 17
Vallejo 135

Visalia 30
Watsonville 25
Whittier 18
Woodland 15

Places having 10 Jews or less: Alturas; Anaheim; Arcata; Arroyo Grande; Beck-
wourth Township (Portola), Plumas Co.; Bishop; Bloomington Township, San Ber-
nardino Co.; Bolinas Township, Marin Co.; Brawley; Brea; Bridgeport Township,
Mono Co.; Cacheville Township (Yolo), Yolo Co.; Calipatria; Chowchilla; Clovis;
Coalinga; Colusa; Corona; Culver City; Delano; El Centro Township, Imperial Co.;
Firebaugh; Fontana Township, San Bernardino Co.; Fowler; Gilroy; Gridley; Healds-
burg; Holtville Township, Imperial Co.; Huntington Beach Township (Garden Grove),
Orange Co.; Kingsburg; Laguna Beach ; Lindsay; Livermore; Lompoc; Montebello;
Newman; Newport Beach Township (Balboa), Orange Co.; Oakdale; Orange; Paso
Robles; Pinole; Placentia; Placerville; Pleasanton; Point Arena; Redding; Rialto;
Riverbank; St. Helena; St. Helena Township, Napa Co.; San Jacinto Township (Lake-
view), Riverside Co.; San Rafael Township (Kentfield), Marin Co.; Sunnyvale;
Tehachapi; Township 1, Inyo Co.; Township 1 (Jamestown), Tuolumne Co.; Township
2 (Big Pine), Inyo Co.; Township 3 (Independence), Inyo Co.; Township 4, Tuolumne
Co.; Township 4, Inyo Co.; Township 5 (Cowell), Contra Costa Co.; Township 5
(Tuolumne), Tuolumne Co.; Township 11 (Kerman), Fresno Co.; Turlock; Vallejo
Township (Cotati), Sonoma Co.; Watsonville Township, Santa Cruz Co.; Westmore-
land Township, Imperial Co.; Winters; Woodland Township, Yolo Co.; Yuba City.

COLORADO

Alamosa 25
Aurora 30
Boulder 41
Brighton 24
Colorado Springs 550
Denver 18,400
Durango 30
Englewood 50
Fort Collins 75

Fort Morgan 23
Golden 20
Grand Junction 33
Greeley 96
La Junta 33
Las Animas 51
Littleton 40
Longmont 32
Loveland 18

Precinct 22: Edgewater
No. 1 (Spivak), Jef-
ferson Co 350

Pueblo 650
Sterling 27
Trinidad 70
Walsenburg 13
Westminster 12

Places having 10 Jews or less: Akron; Arvada; Aspen; Canon City; Central City;
Crook; Eaton; Florence: Glenwopd Springs; Hugo; Johnstown; Lamar; Leadvllle;
Manitou; New Raymer; Olney Springs; Precinct 4: Rollinsville, Gilpin Co.; Precinct 7:
Willard, Logan Co.; Precinct 15: River, Alamosa Co.; Precinct 22: Tiffany, La Plata
Co.; Precinct 49 (Black Forest), El Paso Co.; Rocky Ford; Salida; Springfield; Windsor.

Montrose 24

CONNECTICUT

Ansonia 960
Berlin Town (Berlin,

Berlin P. O.), Hart-
ford Co 13

Bethel Town (Bethel),
FairfieldCo 16

Bozrah Town (Bozrah-
ville, Gilman), New
London Co 84

Branford 35
Branford Town, New

Haven Co 16
Bridgeport 13,765
Bristol 240
Canton Town (Canton,

Collinsville, North
Canton), Hartford Co..31

Colchester 270
Columbia Town (Colum-

bia), Tolland Co 70
Danbury 525

Danielson 33
Derby 200
Durham Town (Dur-

ham) , Middlesex Co... 30
East Granby Town (East

Granby, Granby),
Hartford Co 33

East Haddam Town
(Moodus), Middle-
sex Co 200

East Hampton Town
(Cobalt), Middle-
sex Co 15

East Windsor Town
(Broad Brook),
Hartford Co 24

Ellington Town (Crystal
Lake, Ellington,
Windemere), Tol-
land Co 170

Enfield Town (Thomp-

sonville), Hartford Co. 41
Franklin Town (North

Franklin), New
London Co 38

Glastonbury Town (East
Glastonbury, Glaston-
bury, South Glaston-
bury) , Hartford Co.... 27

Greenwich 250
Groton 25
Guilford 21
Guilford Town (Stony

Creek), New Haven
Co 30

Hartford 23,360
Hebron Town (Amston),

Tolland Co 70
Jewett City 60
Lebanon Town (Chest-

nut Hill, Lebanon),
New London Co 125
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Lisbon Town (Lisbon,
Versailles), New
London Co 50

Mansfield Town (Eagle-
ville, Mansfield, Mans-
field Center, Storrs),
New London Co 22

Marlborough Town
(Marlborough),
Hartford Co 21

Meriden 1,335
Middletown 510
Milford Town (Milford),

New Haven Co 100
Monroe Town (Step-

ney), Fairfield Co 125
Montville Town (Mont-

ville, Oakdale, Pal-
merton, Uncasville),
New London Co 169

Morris Town (East Mor-
ris, Lakeside, Morris,
Morris P. O-), Litch-
fieldCo 50

Naugatuck 70
New Britain 3,300
New Canaan 60
New Haven 24,700
New London 2,070
New Milford Town

(Gavlordsville, New
Milford), Litchfield
Co 80

Newtown Town (Hunt-
ington), Fairfield Co. .83

North Canaan Town
(Canaan), Litch-
field Co 30

North Haven Town
(North Haven), New
Haven Co 18

Norwalk 1,925
Norwich 2,000
Norwich Town (Bean

Hill, Norwichtown,
Occum, Thamesville,
Yantic), New London
Co 200

Plainfield Town (Central
Village, Moosup,
Plainfield), Windham
Co 35

Portland Town (Port-
land), Middlesex Co.. .21

Preston Town (Preston),
New London Co 35

Putnam 95
Rockville 106
Seymour Town (Sey-

mour), New Haven
Co 40

Sharon Town (Sharon
Valley), Litchfield Co.. 25

Shelton 83
Simsbury Town (Tariff-

ville), Hartford Co 20

Somers Town (Somers),
Tolland Co 39

Southington 19
Stafford Springs 13
Stamford 4,900
Stonington Town

(Mystic), New
London Co 35

Surfield Town (Suffield),
Hartford Co .20

Tolland Town (Tolland),
Tolland Co 20

Torrington 310
Vernon Town (Vernon),

Tolland Co 50
WaUingford 280
Waterbury 5,800
West Hartford Town

(West Hartford),
Hartford Co 1,150

West Haven Town
(Orange Town in
•20), New Haven Co.. 850

Westport Town (West-
port) , Fairfield Co.... 100

Wethersfield Town
(Wethersfield),
Hartford Co 18

Willimantic 400
Winsted 100
Woodmont 100

Places having 10 Jews or less: Andover Town (Andover). Tolland Co.; Bethany
Town (Bethany), New Haven Co.; Bethlehem Town (Bethlehem), Litchfield Co.;
Bolton Town (Bolton), Tolland Co.; Chester Town (Chester), Middlesex Co.; Col-
chester Town (N. Westchester or Westchester), New London Co.; Cornwall Town
(Cornwall Bridge), Litchfield Co.; Darien Town, Fairfield Co.; East Hartford Town
(East Hartford), Hartford Co.; East Haven Town (East Haven), New Haven Co.;
Fairfield Town (Fairfield), Fairfield Co.; Farmington; Granby Town (West Granby),
Hartford Co.; Griswold Town (Griswold, Pachaug), New London Co.; Hamden Town
(Hamden), New Haven Co.; Litchfield; Manchester Town (Manchester, South Man-
chester), Hartford Co.; New Canaan Town (Talmadge Hill), Fairfield Co.; Salisbury
Town, (Lakeville, Salisbury), Litchfield Co.; Southington Town, Hartford Co.; Stam-
ford Town (Springdale), Fairfield Co.; Stonington; Stratford Town (Stratford), Fair-
field Co.; Unionville; WaUingford Town (Tracy), New Haven Co.; Waterford Town,
New London Co.; Watertown Town (Oakville, Watertown), Litchfield Co.; Wilton
Town (Wilton), Fairfield Co.; Windham Town (Windham Center), Windham Co.;
Windsor Town (Windsor), Hartford Co.; Windsor Locks Town (Windsor Locks),
Hartford Co.; Woodbridge Town (Woodbridge), New Haven Co.; Woodbury Town
(Hotchkissville, Woodbury), Litchfield Co.

DELAWARE

Dover 92 Hartly 17 Newark 47
Georgetown 15 Middletown 43 Seaford 19
Harrington 12 Milford 39 Wilmington 6,200

Places having 10 Jews or less: Bridgeville; Cheswold; Felton; Greenwood; Laurel;
Millsboro; New Castle; Rehoboth; Selbyville; Smyrna.

DISTRICT OF COLUMBIA
Washington 18,350
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FLORIDA

Atlantic Beach 40
Avon Park 12
Bradentown 11
Clearwater 11
Clermont 24
Cocoa Beach 11
Coral Gables 200
Daytona Beach (inc.

Daytona) 390
DeLand IS
Fernandina 23
Fort Lauderdale 123
Fort Pierce 1°
Gainesville 89
Hollywood 31
Jacksonville 4,820
Jacksonville Beach. . . . ISO
Key West 60

Lake City 25
Lakeland 65
Lake Wales 18
Lake Worth 12
Leesburg 20
Live Oak 29
Marianna 23
Miami 7,500
Miami Beach 1,200
Oakland Park 21
Ocala 41
Okeechobee 26
Orlando 5S0
Palatka 30
Palmetto 18
Panama City 12
Pensacola 730
Perry 14

Pompano 13
Precinct 9 (Little River),

DadeCo 16
Precinct 34: West Tampa,

Hillsborough Co 12
Quincy 45
St. Augustine 225
St. Petersburg 510
Sanford 56
Sarasota 70
Sebring 12
South Jacksonville 85
South Miami 25
Tallahassee 98
Tampa 1,730
West Palm Beach 500
Winter Haven 32

Places having 10 Jews or less: Arcadia; Bartow; Brooksville; Chipley; Crescent
City; Dade City; Dania; Eustis; Fort Meade; Frostproof; Graceville; Haines City;
Hallandale Town; Hialeah; High Springs; Jasper; Madison; Manatee; Mayo; May-
port; Melbourne; Milton; Montieello; Mount Dora; Newberry; New Smyrna; North
Miami; Oldsmar; Precinct 1: Warrington, Escambia Co.; Precinct 3: Millville, Bay Co.;
Precinct 5: Yulee, Nassau Co.; Precinct 7: Punta Gorda, Charlotte Co.; Precinct 8:
Punta Gorda, Charlotte Co.; Precinct 15: Hollandale, Broward Co.; Precinct 22:
Panama City, Bay Co.; Precinct 67 (Perrine), Dade Co.; River Junction; Rockledge;
Tarpon Springs; Wauchula; Wildwood; Winter Garden; Zephyrhills.

GEORGIA

Albany 290
Alma 13
Athens 90
Atlanta 12,000
Augusta 950
Bainbridge 42
Baxley 20
Brunswick 84
Buford 12
Cairo 17
Camilla 11
Carrollton 28
Cartersville 20
Cedartown 11
Cochran 15
Columbus 735
Cordele 48
Covington 14
Cuthbert 12
Dalton 40

Decatur 25
Dist. 509: Tallulah,

Rabun Co 24
Douglas 24
Dublin 31
Eastman 16
Elberton 20
Fitzgerald 45
Fort Valley 20
Gainseville 11
Glennville 21
Greenesboro 15
Griffin 35
Hawkinsville 17
Jesup 11
La Grange 51
Louisville 14
McRae 11
Macon 850
Marietta 20

Milledgeville 21
Monroe 16
Moultrie 30
Nashville 13
Pelham 20
Quitman 16
Rome 200
Sandersville 30
Savannah 3,900
Statesboro 25
Swains boro 11
Thomasville 125
Tifton 28
Toccoa 14
Valdosta 82
Vidalia 23
Washington 12
Waycross 47
Waynesboro 28
West Point 41

Places having 10 Jews or less: Acworth; Adel; Alamo; Ashburn; Barnesville; Bibb
City; Boston; Bremen; Brooklet; Broxton; Clarkston; Claxton; College Park; Collins;
Comer; Commerce; Cornelia; Cumming; Darien; Dawson; Dist. 125: Evens (Evans),
Columbia Co.; Donalsonville; East Point; Edison; Fairburn; Fayetteville; Forsyth;
Glenwood; Gordon; Hahira; Hapeville; Hazlehurst; Hogansville; Jackson; Jefferson;
Lavonia; Madison; Manchester; Metter; Midville; Milan; Montezuma; Newington;
Newman; Newton; Nicholls;!Ocilla; Palmetto; Perry; Reidsville; Rochelle; Rockmart;
Rocky Ford; Royston; Sardis; Screven Town; Senoia; Social Circle; Sparks; Sparta.
Sylvania; Talbotton; Uvalda; Villa Rica; Wadley; Winder; Woodbury; Wrightsville;
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Boise 300
Burley 14
Idaho Falls 29

Lewiston 16
Nampa 17
Pocatello 50

Prec. 25: Southwick,
NezPerce Co 12

Twin Falls 27
Weiser 17

Places having 10 Jews or less: Arimo; Buhl; Coeur d'Alene; Emmett; Filer; Hailey;
Terome; Kimberly; Murtaugh Precinct, Twin Falls Co.; Rexburg; Rigby; Sandpoint.

Alton 190
Anna 16
Aurora 540
Batavia 43
Belleville 250
Belvidere 18
Benton 26
Berwyn 235
Bloomington 215
Blue Island 25
Cairo 60
Canton 15
Carbondale 11
Carmi 16
Centralia 45
Champaign 380
Chester 21
Chicago 363,000
Chicago Heights 320
Christopher 12
Cicero 545
Clinton 33
Coal City 12
Crystal Lake 15
Danville 380
Decatur 285
Deerfleld Township

(Ravinia), Lake Co.. .100
DeKalb 88
Dixon 45
Duquoin 31
Dwight 15
East St. Louis 1,150
Edwardsville 15
Elgin 565
Evanston 460
Evergreen Park 58
Flora 11
Forest Park 100
Freeport 50

ILLINOIS
Galena 15
Galesburg 120
Geneva 32
Glencoe 548
Granville 20
Granite City 190
Harrisburg 17
Harvey 125
Herrin 23
Highland Park 956
Highwood 25
Hillsboro 27
Homewood 16
Hoopeston 15
Joliet 590
Kankakee 215
Kenilworth 30
Kewanee 30
La Grange 50
LaSalle 80
Lawrenceville 24
Lincoln 50
Litchfield 29
Lombard 12
Lyons Township (Argo),

Cook Co 35
Madison 95
Marion ; 17
Mattoon 43
Maywood 1,040
Mendota 12
Moline 115
Morris 33
Mount Carmel 22
Mount Vernon 30
Murphysboro 13
North Chicago 45
Oak Park 930
O'Fallon 14
Olney 15

Ottawa 20
Pana 15
Paris 13
Pekin 48
Peoria 1,570
Peru 40
Petersburg 12
Pittsfield 15
Pontiac 20
Princeton 18
Quincy 235
Robinson 16
Rochelle 11
Rockford 720
Rock Island 1,900
St. Charles 41
Salem 11
Sandwich 18
Springfield 1,120
Spring Valley 60
Sterling 38
Streator 30
Sycamore 40
Taylorville 64
Thawville 17
Tinley Park 20
Toluca 14
Urbana 15
Vandalia 25
Villa Park 20
Watseka 11
Waukegan 1,100
West Chicago 11
West Frankfort 50
Wilmette 348
Winnetka 580
Woodhull 12
Wood River 46
Woodstock 15
Zeigler 18

Places having 10 Jews or less: Aledo; Antioch; Athens; Barrington; Bartonville;
Beardstown; Benld; Bremen Township (Oak Forest), Cook Co.; Bridgeport; Carlin-
ville; Carlyle; Cary; Casey; Champaign Township, Champaign Co.; Collinsville;
Compton; Dakota; Delavan; East Alton; East Peoria; Effingham; Elmhurst; Eureka;
Fairfield; Farmer City; Farmington; Franklin Park; Geneseo; Gibson; Gillespie;
Gilman; Glen Carbon; Grant Township (Ingleside), Lake Co.; Grayville; Greenville;
Hanna City; Harvard; Havana; Herscher; Hinckley; Hume; Lacon; Lake Forest;
Lemont; Liberty ville; Lockport; Loda; McCook; McHenry; McHenry Township,
McHenry Co.; Manito; Marengo; Marissa; Marseilles; Marshall; Martinsville; Mason
City; Matteson; Melrose Park; Milford; Minonk; Momence; Monmouth; Morrison;
Mound City; Mount Olive; Mount Pulaski; Nebo; New Trier Township (Hubbard
Woods), Cook Co.; Nokomis; Nunda Township, McHenry Co.; Ohio; Onarga; Park
Ridge; Paxton; Peoria Heights; Pinckneyville; Ridott Township, Stephenson Co.;
River Forest; Rock Falls: St. Anne; Sesser; Shelbyville; Sheldon; Sparta; Staunton;
Trenton; Union; Vienna; Warren; West Deerfield Township (Fort Sheridan), Lake Co.;
Western Springs; Winfield; Winnebago; Wyoming.



JEWISH COMMUNITIES OF THE UNITED STATES 24S

Alexandria 36
Anderson 100
Angola 25
Attica 41
Aurora 14
Bedford 24
Bloomington 35
Brookville 12
Clinton 16
Columbia City 50
Columbus 47
Connersville 49
Connersville Township

(Osage), Fayette 17
Crawf ordsville 28
Crown Point 22
Decatur 22
East Chicago 780
Elkhart 122
Elwood 11
Evansville 1,765
Fort Wayne 1,960
Gary 2,450

INDIANA

Goshen 53
Greensburg 18
Hammond (inc.

Indiana Harbor).. .1,930
Hartford City 13
Huntington 25
Indianapolis 10,850
JeffersonviHe 25
Kendallville 14
Knox 19
Kokomo 90
Lafayette 300
La Porte 50
Lawrenceburg 50
Ligonier 56
Linton 17
Logansport 35
Madison 15
Marion 380
Michigan City 235
Mishawaka 155
Mount Vernon 23
Muncie 135

New Albany 65
Newcastle 61
Noblesville 21
North Manchester 12
Petersburg 28
Plymouth 18
Portland 21
Princeton 12
Rensselaer 19
Richmond 45
Rochester 12
Seymour 12
Shelbyville 40
South Bend 2,850
Terre Haute 1,100
Valparaiso 25
Vincennes 45
Wabash 53
Warsaw 39
Washington 19
West Lafayette 12
Whiting 75

Places having 10 Jews or less: Albany; Albion; Auburn; Beech Grove; Bicknell;
Bourbon; Brazil; Bremen; Bristol; Cannelton; Churubusco; Corydon; Covington;
Crows Nest; Culver; Delphi; Dunkirk; Fairmount; Frankfort; Garrett; Gas City;
Goodland; Greencastle; Greenfield; Jasonville; Jasper; Kentland; Kingman; Lawrence;
Lebanon; Lyons; Martinsville; Medaryville; Milan; Mooresyille; Morocco; New
Haven; North Judson; Osgood; Ravenswood; Remington; Rising Sun; Rockport;
Scottsburg; Sellersburg; South Whitley; Sullivan; Sunman; Tipton; Ulen; Union City;
Wakarusa; Washington Township (Ober), Starke Co.; Whcatfield; Winamac; Winslow;
Zionsville.

Decorah 13
Des Moines 4,000
Dubuque 275uqu

fieldq
Fairfield 50Fort Dodge 110
Fort Madison 29
Glenwood 24
Grinnell 19
Independence 12
Iowa City 130
Keokuk 27
Marshalltown 175
Mason City 585
Muscatine 215
New Hampton 12
Newton 25

Oelwein 22
Onawa 17
Oskaloosa 105
Ottumwa 195
Sheldon 12
Sioux City 3,500
Spencer 1. . . 14
Storm Lake 14
Valley Junction (West

Des Moines) 16
Vermilion Township,

Appanoose Co 82
Victor 11

Albia 33
Ames 26
Anamosa 16
Atlantic 16
Burlington 115
Cedar Falls 20
Cedar Rapids 735
Centerville 50
Chariton 23
Charles City 25
Clarinda 17
Clarion 16
Clinton 41
Council Bluffs 535
Creston 24
Davenport 710

Places having 10 Jews or less: Akron; Alta Vista; Anita; Anthon; Belle Plaine
Bellevue; Belmond; Boone; Britt; Carroll; Cherokee; Colfax; Coon Rapids; Correction-
ville; Danbury; De Witt; Eagle Grove; Elgin; Elkader; Emmetsburg; Forest City
Garner; Goldfield; Grand Junction; Griswold; Guttenberg; Hamburg; Hampton;
Hartley; Iowa Falls; Jefferson; Kalona; Keosauqua; Knoxville; Le Mars; Mclntire
Malvern; Manning; Maquoketa; Marble Rock; Monona; Monroe; Mount Pleasant
Moville; Nevada; New London; Osceola; Ossian; Oto; Paullina; Pierson; Preston
Riceville; Rock Rapids; Shenandoah; Sidney; Sioux Rapids; Smithland; Tabor
Tama; Toledo; Traer; Waukee; Waverly; Wellman; West Union;

Washington 25
Waterloo 420
Webster City 18
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Atchison 39
Chanute 15
Coffeyville 36
Dodge City 14
El Dorado 33
Emporia 30
Fort Scott 20
Galena 12
Gardner 12

KANSAS

Hutchinson 63
Independence 19
Independence Township,

Montgomery Co 15
Iola 28
Junction City 20
Kansas City 2,850
Lawrence 29
Leavenworth 420

McPherson 12
Manhattan 20
Parsons 29
Pittsburg 60
Salina 30
Topeka 675
Wakarusa Township,

Douglas Co 27
Wichita 1,315

Places having 10 Jews or less: Arkansas City; Augusta; Caney; Chetopa; Eureka;
Florence; Garden City; Girard; Goodland; Great Bend; Hoisington; Holton; Kiowa;
Lacygne; Leon; Marysville; Ogden; Osage City; Paola; Perry; St. Marys; Wellington;
Winfield.

KENTUCKY

Ashland.... 150
Belleyue 15
Bowling Green 39
Central City 19
Corbin 29
Covington 350
Cynthiana 25
Danville 25
Dayton 15
Falmouth 12
Fort Thomas 25
Frankfort 81
Fulton 11

Georgetown 15
Glasgow 11
Greenville 23
Harlan 23
Hazard 18
Henderson
Hopkinsville 70
Lexington 660
Louisville 13,800
Madisonville 17
Mayfield 32
Maysville 28
Middlesborough 31

Newport 475
Owensboro 65
Owenton 13
Paducah 600
Paris 35
Pineville 35
Princeton 12
Providence 23
Russellville 20
Shelbyville 30
Somerset IS
South Newport 20
Winchester 43

Places having 10 Jews or less: Anchorage; Barbourville; Calhoun; Columbia; Crab
Orchard; Crofton; Dawson Springs; Dist. 2: Jenkins (East Jenkins), Letcher Co.;
Dist. 4: Hustonville (McKinney), Lincoln Co.; Eddyville; Elizabethtown; Eminence;
Flemingsburg; Greensburg; Harrodsburg; Hawesville; Hellier; Hickman; Hustonville;
Jackson; Jenkins; La Grange; Marion; Midway; Murray; Neon; Pikeville; Richmond;
Springfield; Stanford; Taylorsville; Uniontown; Versailles; Vine Grove; Whitesburg;
Williamsburg.

Abbeville 25
Alexandria 585
Amite 15
Bastrop 39
Baton Rouge 590
Berwick 13
Bogalusa 80
Bunkie 12
Crowley 60
Donaldsonville 75
Eunice 13
Farmerville 11
Ferriday 24
Franklin 25
Gretna 14
Houma 50
Jeanerette 11
Jennings 16

LOUISIANA
Kaplan 13
Kenner 14
Lafayette 110
Lake Charles 295
Lake Providence 58
Lecompte 11
Monroe 520
Morgan City 65
Natchitoches 45
Newellton 43
New Iberia 110
New Orleans 8,700
Opelousas 60Jpelo
PlaquPlaquemine 55
Rayne 24
St. Joseph 16
Shreveport 2,180
Tallulah 16

Thibodaux 16
Ward 1, West Feli-

ciana Co 17
Ward 2, Caddo Co 12
Ward 3, Jefferson Co.... 16
Ward 3 (Oil City),

Caddo Co 12
Ward 7 (Belle Rose,

Paincourville),
Assumption Co 13

Ward 9 (Natehees),
Natchitoches Co 11

Waterproof 20
Welsh 14
White Castle 16
Winnsboro 22

Places having 10 Jews or less: Arcadia; Campti; Cheneyville; Covington; De
Ridder; Elton; Glenmora; Gueydan; Haynesville; Homer; Kinder; Mansfield; Many;
Marksville; Merryville; Napoleonville; Oakdale; Patterson; Pineville; Ponchatoula;
St. Francisville; Ward 1, Beauregard Co.; Ward 1 (Klotzville), Assumption Co.;
Ward 1: Middle Creek (Florien), Sabine Co.; Ward 1 (Schriver), Terrebonne Co.;
Ward 2 (Ama), St. Charles Co.; Ward 2 (Glencoe), St. Mary Co.; Ward 2 (Sicily
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Island), Catahoula Co.; Ward 4 (Marrero), Jefferson Co.; Ward 5 (Destrehan). St.
Charles Co.; Ward 6 (Greismar), Ascension Co.; Ward 7 (Clayton), Concordia Co.;
Ward 8, Assumption Co.; Ward 9 (Rodessa), Caddo Co.; Ward 10 (Cloutierville),
Natchitoches Co.; Ward 10 (Livonia), Pointe Coupee Co.; Westwego; Winnfield;
Zachary; Zwolle.

Auburn 825
Augusta 67
Bangor 1,650
Bar Harbor Town,

Hancock Co 31
Bath 180
Belfast 31
Biddeford 250
Brewer 20
Brunswick 40
Calais 31
Fort Kent 18

MAINE
Gardiner 87
Houlton Town,

Aroostock Co 20
Lewiston 1,100
Millinocket Town,

Penobscot Co 13
Old Orchard Beach

Town, York Co 27
Old Town 56
Orono Town,

Penobscot Co 28
Portland 3,650

Presque Isle 26
Randolph Town,

Kennebec Co 14
Rockland 90
Rumford Falls 176
Rumford Town (Rum-

ford), Oxford Co 31
Saco 76
Stonington Town,

Hancock Co 16
Waterville 215

Places having 10 Jews or less: Ashland Town; Berwick Town; Brownville Town
(Brownville Junction), Piscataquis Co.; Bucksport Town; Caribou Town; Chelsea
Town (Togus), Kennebec Co.; Dexter Town; Dover-Foxcroft Town; Eagle Lake Town;
Eastport; Ellsworth; Enfield Town (W. Enfield), Penobscot Co.; Fairfield; Fort Fair-
field; Freeport; Guilford Town; Hallowell; Howland Town; Lincoln; Lisbon Town
(Lisbon Falls), Androscoggin Co.; Livermore Falls Town (Livermore Falls), Andros-
coggin Co.; Lubec Town; Mars Hill Town; Mechanic Falls Town; Milo Town; Newport
Town; Norway; Oakland Town; Pittsfield; Searsport Town; Van Buren Town; Vinal-
haven Town; Winslow Town.

Annapolis 570
Baltimore 73,000
Bel Air 29
Bladensburg 100
Bowie 40
Brunswick 12
Cambridge 39
Centreville 12
Chestertown 20
Cumberland 820
Dist. 1: St. Inigoes,

(Beachville, Ridge,
Scotland), St. Marys
Co 16

MARYLAND
Dist. 2: Prince Fred-

erick, Calvert Co
Dist. 3 (Severna Park),

Anne Arundel Co.. ..
Dist. 13 (Towson),

Baltimore Co
Dist. 19: Riverdale,

Prince Georges Co.. .
Easton 56
Elkton 35
EllicottCity 35
Frederick 125

Frostburg 40
Hagerstown 445
Havre de Grace 30
Hyattsville 25
Laurel 35
Lonaconing 17
Mount Rainier 25
Pocomoke City 47
Salisbury 125
Thurmont 20
Westminster 30

Places having 10 Jews or less: Aberdeen; Berlin; Cecilton; Chesapeake City; Cottage
City; Denton; Dist. 1 (Galesville), Anne Arundel Co.; Dist. 1: Solomons Is., Calvert
Co.; Dist 2 (Eastport), Anne Arundel Co.; Dist. 2: Valley Lee, St. Marys Co.; Dist. 4:
Lisbon (Poplar Springs), Howard Co.; Dist. 5 (Glen Burne), Anne Arundel Co.; Dist. 5:
Mechanicsville, St. Marys Co.; Dist. 6: Guilford (Savage), Howard Co.; Dist. 6: Hill-
ville (Patuxent), St. Marys Co.; Dist. 7: Bethesda, Montgomery Co.; Dist. 7 (Church-
ton), Anne Arundel Co.; Dist. 7: Port Deposit (Perry Point), Cecil Co.; Dist. 8: Bay
(Pearson), St. Marys Co.; Greensboro; Hancock; Hurlock; Leonardtown; North East;
Ocean City; Port Deposit; Ridgely; Riverdale; Rockville; St. Michaels; Snow Hill;
Solomons; Somerset; Sykesville; Takoma Park; Taneytown; Upper Marlboro; Vans-

" ~ 'n (Beltsville), Prince Georges Co.; Wheaton Town (Silver Spring), Mont-ville Tow: .
gomery Co.; Williamsport.

Amesbury Town (Ames-
bury), Essex Co 85

Araherst Town,
Hampshire Co 20

Arlington Town (Arling-
ton), Middlesex Co... 185

MASSACHUSETTS

Athol Town, Wor-
cester Co 185

Attleboro 130
Ayer Town (Ayer),

Middlesex Co 48

Barnstable Town (Hyan-
nis), Barnstable Co 50

Belmont Town (Bel-
mont), Middlesex
Co 200

Beverly 1.115
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Boston 118,000
Brockton 3,900
Brookfield Town (Brook-

field), Worcester Co.. .12
Brookline Town,

Norfolk Co 7,750
Cambridge 4,580
Canton Town (Canton),

Norfolk Co 107
Chatham Town (Cha-

tham), Barnatable Co..12
Chelsea 21,260
Chicopee 320
Clinton Town, Wor-

cester Co 100
Danvers Town (Danvers,

Tapleyville), Essex
Co 26

Dedham Town (Ded-
ham), Norfolk Co 54

Deerfield Town (Deer-
field. South Deer-
field) , Franklin Co. . . . 24

Easthampton Town,
Hampshire Co 24

Easton Town (North
Easton), Bristol Co 12

Everett 1,920
Fairhaven Town (Fair-

haven), Bristol Co.. . .38
Fall River 5,900
Falmouth Town (Fal-

mouth), Barnstable
Co 43

Fitchburg 610
Foxborough Town,

Norfolk Co 83
Framlngham Town

(Framing ham),
Middlesex Co 450

Franklin Town (Frank-
lin, Franklin Jet.,
Unionville), Norfolk
Co 182

Gardner 250
Gloucester 200
Great Barrington Town

(Great Barrington),
Berkshire Co 100

Greenfield Town
(Greenfield), Frank-
lin Co 250

Groveland Town (Brad-
ford, Groveland),
Essex Co 52

Haverhill 4,100
Holliston Town (Hollis-

ton), Middlesex Co 40
Holyoke 1,870
Hudson Town (Hudson),

Middlesex Co 28
Ipswich Town,

Essex Co 29

Lawrence 4,125
Lee Town (Lee),

Berkshire Co 26
Lenox Town (New Len-

nox), Berkshire Co 12
Leominster 185
Lexington Town (Lex-

ington), Middlesex
Co.. . . 155

Longmeadow Town,
Hampden Co 150

Lowell 2,420
Lynn 9,800
Maiden 11,170
Mansfield Town (Mans-

field), Bristol Co 40
Marblehead Town

(Clifton, Marble-
head) , Essex Co 68

Marlborough 124
Marshfield Town (Brant

Rock, Marshfield,
Ocean Bluff),
Plymouth Co 34

Maynard Town (May-
nard), Middlesex Co.. 100

Medfield Town,
Norfolk Co 25

Medford 630
Medway Town (Med-

way. West Medway),
Norfolk Co 182

Melrose 50
Middleborough Town

(Middleboro), Ply-
mouth Co 50

Milford Town (Mil-
ford), Worcester Co..300

Millis Town (Millis),
Norfolk Co.." 200

Montague Town (Mon-
tague, Turners Falls),
Franklin Co 135

New Bedford 4,520
Newburyport 290
Newton 850
North Adams 725
Northampton 560
North Attieborough

Town (North Attle-
boro), Bristol Co 48

Norwood Town,
Norfolk Co 125

Orange Town (North
Orange, Orange,
West Orange),
Franklin Co 15

Palmer Town (Palmer),
Hampden Co 25

Peabody 1,250
Pepperell Town (East

Pepperell, Pepperell),
Middlesex Co 40

Pittsfield 1,830
Plymouth Town (North

Plymouth, Plym-
outh) , Plymouth Co.. 231

Quincy 1,870
Randolph Town (Ran-

dolph) , Norfolk Co 40
Reading Town (Reading),

Middlesex Co 36
Revere 9,365
Rockland Town (Rock-

land), Plymouth Co.. .60
Salem 1,900
Saugus Town,

Essex Co 150
Scituate Town (Scituate),

Plymouth Co 20
Sharon Town (Sharon),

Norfolk Co 142
Shelburne Town (Shel-

burne, Shelburne
Falls), Franklin Co... . 27

Shrewsbury Town
(Shrewsbury), Wor-
cester Co 50

Somerville 2,200
Southbridge Town,

Worcester Co 50
Southwick Town.

Hampden Co 20
Springfield 12,275
Stoneham Town (Stone-

ham) , Middlesex Co.. .40
Stoughton Town,

Norfolk Co 180
Swampscott Town,

Essex Co 150
Taunton 760
Wakefield Town (Wake-

field), Middlesex Co.. 100
Waltham Co 760
Ware Town (Ware),

Hampshire Co 110
Watertown Town,

Middlesex Co 190
Webster Town (Web-

ster) , Worcester Co... 185
West Brookfield Town

(West Brookfield),
Worcester Co 12

Westfield 102
Whitman Town (Whit-

man, Whitman P.O.),
Plymouth Co 50

Williamstown Town
(Williamstown),
Berkshire Co 13

Winthrop Town (Win-
thropP. O.), Suf-
folk Co 2,600

Woburn 75
Worcester 13,350

Places having 10 Jews or less: Abington Town (Abington), Plymouth Co.; Billerica
Town (Billerica), Middlesex Co.; Bourne Town (Monument Beach), Barnstable Co.;
Bridgewater Town; Duxbury Town (Duxbury, South Duxbury), Plymouth Co.; East
Bridgewater (East Bridgewater), Plymouth Co.; Hardwick Town (Hardwick), Wor-
cester Co.; Harwich Town (Harwich, Harwich Port), Barnstable Co.; Kingston Town
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(Kingston), Plymouth Co.; Ludlow Town (Indian Orchard), Hampden Co.; Man-
chester Town (Manchester), Essex Co.; Mattapoisett Town (Mattapoisett), Plymouth
Co.; Merrimac Town (Merrimac), Essex Co.; Milton Town (Milton), Norfolk Co.;
Nantucket Town (Nantucket), Nantucket Co.; Needham Town (Needham), Norfolk
Co.; North Brookfield Town (North Brookfield), Worcester Co.; Orleans Town (Orleans),
Barnstable Co.; Plympton Town (Plympton), Plymouth Co.; Provincetown Town
(Provincetown), Barnstable Co.; Rochester Town (North Rochester, Rochester),
Plymouth Co.; Rockport Town (Rockport), Essex Co.; Sheffield Town (Ashley Falls.
Sheffield), Berkshire Co.; Spencer Town (Spencer), Worcester Co.; Wareham Town
(Wareham), Plymouth Co.; Warren Town (Warren, West Warren), Worcester Co.;
West Bridgewater Town (Matfield), Plymouth Co.; Weston Town (Silver Hill),
Middlesex Co.; Wilmington Town (North Wilmington), Middlesex Co.

Adrian 25
Alpena 34
Ann Arbor 200
Bad Axe 13
Bangor 25
Battle Creek 245
Bay City 770
Bedford Township

(Washington Heights),
CalhounCo 24

Bellaire 29
Benton Harbor 870
Bessemer 23
Big Rapids 15
Birmingham 18
Buchanan 17
Calumet 30
Caro 19
Charlotte 12
Crystal Falls 22
Dearborn 90
Detroit 90,000
Dowagiac 20
East Grand Rapids 125
East Tawas 12
Escanaba 95

MICHIGAN

Flint 1,700
Grand Rapids 1,720
Hamtramck 640
Hancock 40
Highland Park 1,900
Hillsdale 44
Houghton 14
Huntington Woods 61
Iron Mountain 90
Iron River. 62
Ironwood 200
Ishpeming 29
Jackson 200
Kalamazoo 400
Lansing 500
Laurium 25
Ludington 62
Manistee 34
Marine City 11
Marquette 50
Midland 41
Monroe 140
Mount Clemens 305
Munising 22
Muskegon 300
Muskegon Heights 25

Negaunee 32
Newberry 12
Niles 29
Owosso 42
Paw Paw 18
Petoskey 75
Plymouth 12
Pontiac 550
Port Huron 220
Redford Township (Red-

ford), Wayne Co 31
Royal Oak (Hazel Park),

Oakland Co IS
Saginaw 475
Sault Ste. Marie 40
Scottville 13
South Haven 300
Traverse City 25
Trenton 25
Washington Township,

Gratiot Co 24
Wayne 17
West Branch 15
Wyandotte 190
Ypsilanti 50

Places having 10 Jews or less: Ahmeek, Albee Township (Alicia), Saginaw Co.;
Albion; Algonac; Allis Township; Ann Arbor Township; Baldwin; Battle Creek
Township; Belding; Bessemer Township (Ramsey), Gogebic Co.; Boyne City; Bridg-
man; Carson City; Caspian; Cass City; Cassopolis; Charlevoix; Chelsea; Custer;
Decatur; Dexter; East Jordan; Ecorse; Edmore; Emmet; Farmington Township
(Franklin), Oakland Co.; Ferndale; Garden; Garfield Township; Gladwin; Grand
Haven; Grand Ledge; Grandville; Grayling; Greenville; Grosse Pointe; Grosse Pointe

vaplQ lOVerj, Uclia V_-O., iviiKaao iownsnip; iviorcmji; j.\a.nuia. luwnomp, i.\it&iiviijc;
Norway Onaway; Oscoda Township; Pinckney; Republic Township; Richmond;
Richmond Township (Palmer), Marquette Co.; Rochester; Rogers City; St. Clair;

Te.
fiel

Albert Lea 39
Anoka 15
Austin 41
Belle Plaine IS

MINNESOTA

Bemidji 20
Bovey 13
Brainerd 27
Buhl. .13

Chisholm 125
Cloquet 12
Crookston 38
Duluth 3,700
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Ely 20
Eveleth 125
Faribault 40
Grand Rapids 15
Hastings 20
Hector 12
Hibbing 285
International Falls 30
Keewatin 13

Little Falls 15
Mankato 38
Marshall 30
Minneapolis 20,700
Nash wank 11
Northfield 15
Park Rapids 20
Pipestone 14
Red Wing 26

Rochester 90
St. Cloud 107
St. Paul 14,000
South St. Paul 25
Stillwater 24
Thief River Fa l l s . . . . . . . 12
Virginia 135
Windom 11
Winona 50

Places having 10 Jews or less: Biwabik; Blackduck; Boon Lake Township; Brewster;
Calumet; Cannon Falls; Carlton; Cold Springs; Coleraine; Crosby; Ellsworth; Erskine;
Fergus Falls; Fertile; Forest Lake; Fosston; Gaylord; Gilbert; Jasper; Kenyon;
Luverne; Marble; Moorhead; Moose Lake; Mora; New Brighton; New Ulra; North
St. Paul; Ogilvie; Olivia; Owatonna; Pequot; Pierz; Redwood Falls; Ruthton; St.
Peter; Sauk Rapids; Silver Creek Township, Lake Co.; Springfield; Stillwater Town-
ship, Washington Co.; Swanville; Tracy; Two Harbors; Vesta; Waseca; White Bear
Lake; Worthington; Zumbrota.

Aberdeen 13
Beat 5: Hollandale (Glen

AllenJ, Washington
Co 12

Belzoni 38
Benoit 21
Beulah 12
Biloxi 17
Brookhaven 50
Canton 85
Charleston 25
Clarksdale 412
Cleveland 54
Columbus 60
Corinth 30
Drew 35
Friar Point 12
Greenville 450
Greenwood 300

MISSISSIPPI
Gulfport 24
Hattiesburg 215
Hazlchurst 24
Holly Springs 19
Indianola 48
Inverness 20

.14
Port Gibson 44
Rolling Fork 14
Rosedale 38
Ruleville 26
Senatobia 12
Shaw 45
Shelby 16
Starkville 34
Sunflower 23
Tunica 24
Tupelo 14
Vicksburg 378
Webb 11
West Point 13
Winona 11
YazooCity 61

Places having 10 Jews or less: Alligator; Amory; Anquilla; Baldwyn; Beat 1,
Tunica Co.; Beat 1 (Belzoni), Humphreys Co.; Beat 1 (Bentonia), Yazoo Co.;
Beat 1 (Eagle Lake), Warren Co.; Beat 1 (Minter), Leflore Co.; Beat 1 (State Col-
lege), Oktibbeha Co.; Beat 1 (University), Lafayette Co.; Beat 2 (Fitler), Issaquena
Co.; Beat 2 (Schlater), Leflore Co.; Beat 3, Tunica Co.; Beat 3: Markstown (Rich),
Quitman Co.; Booneville; Boyle; Bude; Carrollton; Cary; Coahoma; Coffeeville;
Crowder; Cruger; Duck Hill; Duncan; Durant; Gloster; Gunnison; Itta Bella; Long
Beach; Louise; Lula; Magnolia; Marks; Newton; Oxford; Pascagoula; Philadelphia;
Picayune; Pickens; Richton; Sledge: Summit; Sumner; Tchula; Terry; Tutwiler;
Union; Utica; Water Valley; Woodville.

Isola 12
Jackson 235
Jonestown 26
Kosciusko 17
Lambert 16
Laurel 65
Leland 24
Lexington 64
McComb 12
Meridian 350
Merigold 22
Moorhead 16
Natchez 125

Okolona 20
Pace.

Bonne Terre 16
Booneville 12
Brentwood 15
Butler 15
Cape Girardeau 60
Caruthersville .40
Clayton 50
Clinton 18
Columbia 115
DeSoto 15
Doniphan 11
East Prairie 14

MISSOURI

Excelsior Springs 28
Festus 18
Hannibal 85
Harrisonville 13
Hayti 24
Jefferson City 90
Joplin 275
Kansas City 25,250
Kennett 18
Kirksville. . ...........27
Kirkwood 36
Lexington 24

Louisiana 15
Maiden 12

f Maplewood 92
Marshall 38
Mexico 21
Moberly 27
New Madrid 18
Perry Township (Des-

loge).St. Francois Co.. 13
Polo 11
Poplar Bluff 16
Richmond Heights 50
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St. Charles 47
St. Francois Township

(Flat River, etc.),
St. Francois Co 66

St. Joseph 3,200

St. Louis 51,000
Salem, Daviess Co 12
Salem, Dent Co 13
Sedalia 200
Sikeston 25

Springfield 285
Trenton 13
University City 2,800
Washington 14
Webster Groves 84

Places having 10 Jews or less: Agency; Bernie; Bethany; Bowling Green; Bridgeton;
California; Cardwell; Central Township (Carsonville), St. Louis Co.; Chaffee;
Charleston; Chillicothe; Clarksville; Clay Township; Columbia Township, Boone Co.;
Craig; Dearborn; Deepwater; De Kalb; Dexter; Elvins; Farmington; Frankford;
Fredericktown; Greenfield; Joachim Township (Herculaneum), Jefferson Co.; King
City; Maryville; Morehouse; Oran; Perryville; Pevely; Pleasant Hill; Portageville;
Potosi; Randolph Township (Leadwood), St. Francois Co.; Rockport; St. Clair;
St. Ferdinand Township (Robertson), St. Louis Co.; Slater; Stanberry; Steele; Tarkio;
Unionville; Valley Park; Webb City.

Anaconda 18
Billings 70
Bozeman 12
Butte 570

MONTANA
Great Falls 96 Livingston.
Helena 56
Lewistown 29

Miles City 12
Missoula 15

Places having 10 Jews or less: Big Timber; Browning; Chinook; Choteau; Dist. 21:
South Galpin (Ft. Peck), Valley Co.; Dist. 23; East Boulder, Sweet Grass Co.; East
Helena; Froid; Glasgow; Havre; Kalispell; Malta; Roundup; Scobey; Whitefish.

NEBRASKA

Alliance 11 Grand Island 62 North Platte 34
Beatrice 11 Harvard 12 Omaha 11.500

Plattsmouth 14Box Butte Precinct,
Box Butte Co 11

Columbus 54
Fremont 110

Hastings 20
Kearney 12
Lincoln 1,200
Norfolk 50

Scottsbluff 21
Sidney 12
Walthill 17

Places having 10 Jews or less: Arapahoe; Ashland; Cotterell Township; Dakota
City; Elm Creek; Gretna; McCook; Minatare; Nebraska City; Osmond; Papillion;
Pender; Ralston; Rosalie; South Sioux City; Wayne; Winnebago; Wymore; York.

Las Vegas.

NEVADA
.63 Reno.

Places having 10 Jews or less: Carson City; Elko; Hawthorne Precinct; Precinct 3:
Pioche, Lincoln Co.; Tonopah Precinct; Township 1: Nelson (Boulder City), Clark
Co.; Wells; Winnemucca.

Berlin 275
Bethlehem Town (Beth-

lehem) , Grafton Co 30
Claremont Town,

Sullivan Co 177
Concord 75
Derry Town, Rock-

ingham Co 39
Dover 138

NEW HAMPSHIRE
Exeter Town, Rock-

ingham Co 15
Franklin 47
Keene 50
Laconia 150

Newmarket Town,
Rockingham Co 35

Newport Town,
Sullivan Co 25

Portsmouth 350
Lebanon Town, Rochester 61

Grafton Co 2° Somersworth 54
Manchester 1,150 i Tilton Town,
Nashua 500 I BelknapCo 17

Places having 10 Jews or less: Ashland Town; Belmont Town; Bristol Town;
Canaan Town (Enfield), Grafton Co.; Durham Town; Farmington Town; Hariover
Town; Haverhill Town (Woodsville), Grafton Co.; Henniker Town; Meredith Town;
Milford Town; Northumberland Town (Groveton), Coos Co.; Plymouth Town; Rye
Town (Rye Beach), Rockingham Co.; Stratford Town (North Stratford). Coos Co.;
Whitefield Town; Wilton.
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NEW JERSEY

Absecon 23
Asbury Park 1,840
Atlantic City 12,800
Atlantic Highlands 50
Atlantic Township

(Coifs Neck).
Monmouth Co 25

Audubon 36
Barrington 15
Bayonne 12.900
Beach Haven 32
Belleville 850
Belmar 710
Bergenfield 110
Bernards Township

(Basking Ridge).
Somerset Co 14

Bernardsville 52
Beverly 33
Bloomfleld 1,100
Bogota 42
Boonton 212
Bordentown 80
Bound Brook 200
Bradley Beach 250
Branchburg Township

(North Branch),
Somerset Co 41

Branchville 14
Bridgeton 500
Burlington 500
Caldwell 470
Camden 8,600
Cape May Point 28
Carlstadt 50
Carteret 550
Chatham 12
Chester Township

(Maple Shade),
Burlington Co 30

Clayton 76
ClifJside Park 450
Clifton 900
Closter 50
Collingswood 40
Cranford Township

(Cranford),
Union Co 225

Cresskill 25
Deerfield Township

(Carmel, Rosen-
hayn). Cumber-
land Co 500

Demarest 15
Dover 580
Dover Township (Toms

River), Ocean Co 460
Dumont 50
Dunellen 75
East Amwell Town-

ship (Reaville, Rin-
goes, Wertsville),
Hunterdon Co 65

East Orange 2,120
East Rutherford 465

East Windsor Town-
ship (Etna),
Mercer Co 18

Eatontown 12
Edgewater 120
Egg Harbor 75
Elizabeth 11,700
Elmer 100
Emerson 11
Englewood 650
Englishtown 60
Fairview 50
Fanwood 15
Farmingdale 24
Flemington 144
Fort Lee 120
Franklin 83
Freehold 600
Garfield 650
Garwood 30
Glassboro 41
Glen Ridge 580
Glen Rock 30
Gloucester 115
Guttenberg 150
Hackensack 930
Hackettstown 55
Haddonfield 51
Haddon Heights 230
Haddon Township (West-

mont), Camden Co.. . . 38
Hammonton 60
Hanover Township (Pine

Brook, Whippany),
Morris Co 98

Harrison 110
Hasbrouck Heights.... 100
Hawthorne 75
Highland Park 850
Highlands 28
Hightstown 70
Hillside Township

(Hillside), Union
Co 1,600

Hoboken 2,450
Howell Township (Free-

wood Acres, West
Farms), Monmouth
Co 135

Irvington 6,650
Jamesburg 50
Jersey City 21,600
Kearny 1,200
Kenilworth 35
Keyport 125
Kingwood Township,

Hunterdon Co 40
Lakewood Township

(Greenville, Lake-
wood, Old Freehold
Road), Ocean Co... 1,300

Lambertville 45
Leomia 125
Linden 2,200
Little Ferry 20

Livingston Township
(Livingston), Essex
Co 24

Lodi 46
Long Branch 2,000
Lyndhurst Township,

Bergen Co 300 .
Madison 40
Magnolia 11
Manasquan 35
Matawan 25
Merchantville 175
Metuchen 200
Millburn Township

(Millburn), Essex
Co 300

Millstone Township
(Perrineville), Mon-
mouth Co 236

Milltown 23
Millville 310
Monroe Township

(Williamstown),
Gloucester Co 28

Montclair 750
Moorestown Township,

Burlington Co 50
Morristown 930
Mount Ephraim 20
Mount Laurel Township

(Mt. Laurel), Burling-
ton Co 64

Netcong 11
Newark 73,000
New Brunswick 4,900
Newton 75
Northampton Town-

ship (Mt. Molly),
Burlington Co 128

North Bergen Town-
ship, Hudson Co... 1,850

North Plainfield 670
Norwood 25
Nutley 260
Oaklyn 108
Ocean City 29
Orange 1,200
Palisades Park 250
Palmyra 50
Park Ridge 150
Passaic 10,900
Passaic Township (Mill-

ington), Morris Co.. . . 15
Paterson 24.000
Paulsboro 50
Pennsgrove 70
Perth Amboy 4,860
Phillipsburg 95
Pittsgrove Township

(Bridgeton, Broth-
manville, Norma),
Salem Co 320

Plainfield 3,400
Pleasantville 200
Point Pleasant 12
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Point Pleasant Beach.. .66
Pompton Lakes 125
Princeton 160
Rahway 375
Ramsey 12
Randolph Township

(Mt. Pern, Mt. Free-
dom), Morris Co 129

Raritan 34
Raritan Township (Cro-

tqn), Hunterdon Co.. . 38
Raritan Township (Oak

Tree, Stelton), Mid-
dlesex Co 117

Red Bank 8S0
Ridgefield Park 200
Ridgewood 80
Riverside 122
Rockaway 15
Roselle 900
RosellePark 110
Runnemede 15
Rutherford 335
Salem 220
Sayreville 20
Scotch Plains Town-

ship, Union Co 15

Sea Bright 12
Secaucus 30
Somerville 500
South Amboy 125
South Orange 1,300
South River 400
Stanhope 21
Stone Harbor 11
Summit 200
Swedesboro 42
Teaneck Township

(Teaneck), Bergen
Co 280

Tenafly 75
Trenton 9,650
Union City (inc.

West Hoboken)....4,800
Union Township

(Townley, Union),
Union Co 290

Upper Pittsgrove Town-
ship (Monroeville),
Salem Co 76

Ventnor 900
Verona 350
Vineland 950

Warren Township (War-
renville), Somerset
Co 70

Watchung 22
Weehawken Township

(Weehawken), Hud-
son Co 400

Westfield 150
West New York 2,670
West Orange 540
West Paterson 30
Westville 50
Westwood 250
Wharton 16
Wildwood 425
Woodbine 1,600
Woodbridge Township

(Avenel, Fords, Ise-
lin, Keasbey, Port
Reading, Wood-
bridge) , Middlesex
Co 400

Woodbury 200
WoodcliS Lake 13
Wood Ridge 50
Woodstown 27

Places having 10 Jews or less: Allenhurst; Alpha; Belvidere; Blairstown Township
(Blairstown), Warren Co.; Cape May; Clinton; Cranbury Town (Cranbury), Middle-
sex Co.; Deal; Delanco Township, Burlington Co.; Delaware Township (Raven Rock),
Hunterdon Co.; Deptford Township (Almonesson), Gloucester Co.; Fieldsboro; Folsom;
Franklin Township (Franklinville), Gloucester Co.; Franklin Township (Pittstown),
Hunterdon Co.; Frenchtown; Hamburg; Harvey Cedars; High Bridge; Holmdel Town-
ship, Monmouth Co.; Lawnside; Little Falls Township (Singac), Passaic Co.; Mantua
Township, Gloucester Co.; Manville; Maplewood Township (Maplewood), Essex Co.;
Margate City; Maywood; Milford; Montville Town (Montville), Morris Co.; Mount
Olive Township (Flanders), Morris Co.; North Haledon; Ocean Gate; Ocean Township
(Elberon), Monmouth Co.; Ogdensburg; Pemberton Town (Browns Mills), Burlington
Co.; Pitman; Plumstead Township (New Egypt), Ocean Co.; Ridgefield; Riverton;
Rochelle Park Township (Rochelle Park), Bergen Co.; Roxbury Township (Succa.-
sunna), Morris Co.; Sea Isle City; Seaside Park; Ship Bottom-Beach Arlington; Sparta
Township, Sussex Co.; Stockton; Tuckerton; Vorhees Township (Ashland), Camden
Co.; Washington; Washington Township (Robbinsville, Windsor), Mercer Co.; Wayne
Township (Mountain View), Passaic Co.

Albuquerque 450
Carlsbad 31
Gallup 28
Las Cruces 34
Las Vegas City 65

NEW MEXICO

Las Vegas Town 50
Precinct 1: Bernalillo,

Sandoval Co 20
Precinct 1: Taos,

Taos Co 20

Roswell 23
Santa Fe 75
Santa Rosa 16
Silver City 26
Tucumcari 38

Valencia Co.; Precinct 11: Fierro, Grant Co.; Precinct 13: Glorieta (Glorieta), Santa
Fe Co.; Precinct 23: Grants, Valencia Co.; Precinct 61: Willow Creek (Terrero), San
Miguel Co.; Roy; Wagon Mound.
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Albany 9,400
Alden 43
Amenia Town,

Dutchess Co 76
Amityville 105
Amsterdam 655
Athens 20
Auburn 340
Babylon 135
Ballston Spa 20
Ballston Town,

Saratoga Co 25
Batavia 160
Beacon 335
Bedford Town (Bedford,

Bedford Hills,
Katonah), West-
Chester Co 85

Bethel Town (Bethel,
Bushville, Harris,
Kauneonga Lake,
Mongaup Valley,
North White Lake,
White Lake), Sul-
livan Co 480

Binghamton 2,900
Brewster 45
Bronxville 100
Buffalo 21,800
Cairo Town (Gayhead),

Greene Co 20
Callicoon Town (North

Branch, Youngsville),
Sullivan Co 100

Canandaigua 40
Canastota 12
Canton 16
Carthage 58
Castleton-on-Hudson . . . 11
Catskill 240
Cedarhurst 1,350
Chatham 39
Cochecton Town (Lake

Huntington), Sulli-
van Co 95

Cohoes 110
Corning 64
Cornwall 27
Cortland 98
Coxsackie 40
Crawford Town (Pine

Bush), Orange Co 15
Croton-on-Hudson 146
Deerpark Town (Cudde-

backville, Godeffroy,
Port Orange), Orange
Co 23

Deposit 11
Dobbs Ferry 62
Dolgeville 15
Dunkirk 75
Eastchester Town,

Westchester Co 100
East Rochester 22
Ellenville 540
Elmira 1,280

NEW YORK

Elmira Town,
Chemung Co 40

Elmont 75
Elmsford 140
Endicott 220
Fallsburgh Town (Div-

ine Corners, Hurley-
ville, Loch Sheldrake,
Mountaindale, South
Fallsburg, Wood-
bourne) , Sullivan
Co 1,180

Farmingdale 110
Fleischmans 118
Floral Park 550
Fort Plain 11
Freeport 1,440
Friendship 30
Fulton 50
Garden City 48
Geneva 60
Glen Cove 280
Glens Falls 630
Gloversville 1,375
Goshen 30
Gouverneur 40
Gowanda 28
Granville 59
Great Neck 1,800
Great Neck Estates 240
Green Island 20
Greenburgh Town

(Crestwood, Harts-
dale), Westchester
Co 480

Greenport 60
Greenwich.., 31
Hamburg 16
Harrison Town (Pur-

chase) , Westchester
Co 92

Hastings-on-Hudson.. . 110
Haverstraw 360
Haverstraw Town (Gar-

nerville), Rockland
Co 75

Hempstead 1,185
Hempstead Town

(Baldwin, Bellmore,
Franklin Square,
Hewlett, Inwood,
Merrick, Oceanside,
Roosevelt, Wan-
tagh, Woodmere),
Nassau Co 3,100

Herkimer 98
Highland Falls 50
Hilton 12
Honeoye Falls 12
Hoosick Falls 55
Hornell 70
Hudson 700
Hudson Falls 24
Hunter 240

Huntington Town
(Centerport, East
Northport, Green-
lawn, Huntington,
Huntington Sta-
tion), Suffolk Co.... 1,265

Ilion 23
Islip Town (Bayport,

Bay Shore, Central
IslipjOakdale, Ron-
konkoma), Suffolk
Co 350

Ithaca 424
Jamestown 170
Jeff ersonville 30
Johnstown 28
Kingston 1,950
Lake Placid 70
Lancaster 11
Larchmont 1,075
Lawrence 1,100
Le Roy 23
Lewisboro Town (Gold-

enbridge), West-
chester Co 100

Liberty 600
Liberty Town (Fern-

dale, Parksville, Swan
Lake, White Sulphur
Springs), Sullivan
Co 750

Lindenhurst 180
Little Falls 90
Livingston Town (Liv-

ingston), Columbia
Co 110

Lockport 75
Long Beach 1,150
Lowville 13
Luzerne Town (Luzerne),

Warren Co 96
Lynbrook 2,180
Malone 44
Mamakating Town (Bur-

lingham, Haven, Sum-
mit ville) , Sullivan Co.. 22

Mamaroneck 750
Marbletown Town (High

Falls), Ulster Co 48
Margaretville 14
Massena 150
Maybrook 11
Mechanicville 47
Middleburg 12
Middletown 950
Millerton ..12
Mineola 464
Monroe 60
Monticello 1,350
Moriah Town (Miner-

ville, Witherbee),
Essex Co 27

Morrisville 12
Mount Kisco 350
Mount Vernon 9,300
Nassau 43
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Nassau Town (East
Nassau), Rensselaer
Co 120

Newark 19
Newburgh 2,220
Newburgh Town (Bur-
* lingham),OrangeCo...24
New Hyde Park 250
New Rochelle 6,400
New York 2,035.000
Niagara Falls 1,200
North Hempstead Town

(Manhasset, Munsey
Park, Port Washing-
ton, Roslyn, Roslyn
Heights, Westbury),
Nassau Co 450

Northport 25
North Tonawanda 20
Norwich 33
Nyack 275
Ogdensburg 140
Olean 250
Oneida 96
Oneonta 60
Ossining 655
Oswego 120
Owego 49
Patchogue 685
Patterson Town,

Putnam Co 11
Pawling 20
Peekskill 920
Pelham Manor 250
Penfield Town,

Monroe Co 12
Plandome 13
Plattsburg 240
Pleasant Valley Town,

DutchessCo 15
Pleasantville 100
Port Chester 2,200
Port Henry 40
Port Jervis 200

Potsdam 27
Poughkeepsie 2,250
Pulaski 19
Ramapo Town (Mon-

sey, Pomona, Ram-
apo, Summit Park,
Tallman, Viola),
Rockland Co 182

Rensselaer 70
Rhinebeck 24
Riverhead Town,

Suffolk Co 285
Rochester 23,400
Rochester Town (Ac-

cord), Ulster Co 155
Rockland Town (Liv-

ingston Manor), Sul-
livan Co 125

Rockville Center 1,600
Rome 165
Rye 60
Sackets Harbor 13
Sag Harbor 75
Salamanca 30
Salem 14
Saranac Lake 335
Saratoga Springs 450
Saugerties 40
Scarsdale 900
Schenectady 3,750
Schodack Town (East

Schodack), Rensselaer
Co 86

Sea Cliff 150
Seneca Falls 44
Sharon Springs 15
Smithtown Town

(Kings Park, St.
James), Suffolk Co.. .225

Solvay 32
Southampton 75
Southeast Town,

Putnam Co 24
Spencerport 24

Spring Valley 1,335
Stephentown Town

(Stephen town),
Rensselaer Co 42

Suffern 325
Syracuse 14,500
Tannersville 105
Tarrytown 625
Thompson Town (Glen

Wild, Kiamesha,
Thompsonville),
Sullivan Co 110

Ticonderoga 14
Tonawanda 48
Troy 3,120
Tuckahoe 240
Tupper Lake 70
Utica 3,650
Valatie 14
Walden 120
Walton 16
Warwasing Town

(Dairyland, Green-
field Park, Lacka-
wac, Napanach,
Spring Glen), Ulster
Co 489

Warwick Town (Florida),
Orange Co 70

Waterford 18
Watertown 460
WatkinsGlen 17
Waverly 51
Webster 24
Wellsville 33
Whitehall 20
White Plains 2,600
Williston Park 40
Wilton Town,

Saratoga Co 16
Woodridge 210
Wurtsboro 36
Yonkers 7,200

Places having 10 Jews or less: Adams; Addison; Albion; Amherst Town (Eggerts-
ville), Erie Co.; Antwerp; Baldwinsville; Bath; Bellrose; Bergen; BoltonTown (Bolton
Landing), Warren Co.; Bombay Town; Brocton; Brookfield Town; Brushton; Cana-
joharie; Canisteo; Carmel Town; Cassadaga; Cattaraugus; Champion Town (Great
Bend), Jefferson Co.; Chateaugay; Chatham Town (Chatham Center), Columbia Co.;
Chenango Town (Castle Creek), Broome Co.; Chester; Clayton; Clifton Springs;
Cold Spring; Corfu; Corinth; De Kalb Town, St. Lawrence Co.; Delaware Town
(Kenoza Lake), Sullivan Co.; Delhi;5Delhi Town, Delaware Co.; Depew; East Aurora;
Elizabethtown; Elmira Heights; Fine Town (Star Lake), St. Lawrence Co.; Fonda;
Fort Ann Town (Comstock), Washington Co.; Fort Edward; Franklinville; Fredonia;
Galway; Gardiner Town; Greene; Greenfield Town; Henrietta Town (East Henrietta),
Monroe Co.; Hermon; Hillburn; Holley; Horseheads; Hyde Park Town; Independence
Town (Whitesville), Allegany Co.; Island Park; Johnson City; Keeseville; Kenmore;
Lackawanna; Lake George; Laurelton; Lawrence Town (North Lawrence), St. Law-
rence Co.; Liverpool; Lysander Town (Little Utica), Onondaga Co.; Malverne; Marl-
borough Town (Marlboro), Ulster Co.; Medina; Middleport; Milford Town (Milford
Center), Otsego Co.; Milton Town (Rock City Falls), Saratoga Co.; Mohawk; Mont-
gomery; Munsey Park; Nelson Town, Madison Co.; New Paltz; Norfolk Town, St.
Lawrence Co.; North Elba Town (Ray Brook), Essex Co.; North Hornell; North
Syracuse; Oakfield; Old Forge; Onondaga Town, Onondaga Co.; Otego; Oyster Bay
Town (Hicksville), Nassau Co.; Pelham; Perrysburg; Philmont; Pine Plains Town.
Dutchess Co.; Pittsford; Plandome Heights; Plattekill Town (Modena), Ulster Co.;
Poland; Portland Town (Concord), Chautauqua Co.; Port Leyden; Portertown (Ran-
somville), Niagara Co.; Portville; Red Hook; Russia Town (Gravesville), Herkimer
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Co.; St. Johnsville; Saratoga Town (Quaker Springs), Saratoga Co.; Scotia; Shandaken
Town (Pine Hill), Ulster Co.; Shawangunk Town (Wallkill), Ulster Co.; Sheridan
Town, Chautauqua Co.; Sherman; Silver Greek; Sinclairville; Skaneateles; Sloatsburg;
Sodus; South Dayton; South Glens Falls; Springville; Stamford; Stockton Town (South
Stockton), Chautauqua Co.: Sullivan Town (Lakeport), Madison Co.; Unadilla;
Valley Stream; Victor; Wallkill Town, Orange Co.; Wappingers Falls; Warrensburg
Town, Warren Co.; Washingtonville; Waterloo; Wawayanda Town (New Hampton),
Orange Co.; Westfield; Westport; Whitesboro; Whitney Point; Williamsville; Wood-
bury Town (Central Valley, Highland Mills), Orange Co.; Yorktown Township
(Mohegan), Westchester Co.; Yorkville; Youngstown.

Ahoskie 22
Albemarle 23
Asheboro 15
Asheville 950
Belhaven 13
Bessemer City 15
Burlington 41
Carthage 22
Chapel Hill 32
Charlotte 720
Clinton 22
Dunn 16
Durham 360
Elizabeth City 21
Enfield 18
Fairmont 19
Fayetteville 148
Franklin 17
Gastonia 80
Goldsboro 143
Greensboro 535
Greenville 12

NORTH CAROLINA

Henderson 35
Hendersonville 103
Hickory 31
High Point 210
Kinston 130
Leaksville 15
Lenoir 12
Louisburg 14
Lumberton 31
Marion 15
Mebane 15
Morganton 22
Mount Airy 24
New Bern 67
Oxford 16
Oxford Township,

Granville Co 17
Raeford 16
Raleigh 334
Reidsvule 25
Richlands 17

Roanoke Rapids 24
Rockingham 29
Rocky Mount 69
Roxboro 11
Rutherfordton 11
Salisbury 38
Sanford 21
Statesville 42
Swannanoa Township

(Oteen), Buncombe
Co 12

Tarboro 30
Thomasville 21
Wallace 12
Warsaw 12
Washington 17
Weldon 52
Whiteville 34
Wilmington 330
Wilson 70
Winston-Salem 315

Snow Hill; Spruce Pine; Sylva; Tabor; Trenton; Troy; Valdese; Wake Forest; War-
renton; Warrenton Township (Warren Plains), Warren Co.; Waynesville; Wendell;

NORTH DAKOTA

Ashley 30
Bismarck 300
Devils Lake 51
Dickinson 20
Dogden Township,

McLean Co 14
Fargo 473

Garrison 17
Glenn Ullin 19
Grand Forks 485
Jamestown 20
Lehr 14
Mandan 16
Minot 128

Mooreton 11
Streeter 13Tuttle 13
Valley City 22
Watford City 14
Williston 46
Zap 15

Places having 10 Jews or less: Beulah; Bowdon; Bucyrus; Chaseley Township
Dresden Township (Wales), Cavalier Co.; Edgcley; Ellendale; Fessenden; Forbes
Golden Valley; Grafton; Halliday; Harvey; Hazen; Hillsboro; Lakota; Larimore
Lisbon; Oakes; Palermo; Parshall; Pettibone Township; Robinson; Stanley; Steele
Tappen; Township 131, range 71 (Danzig), Mclntosh Co.; Township 138, range 80
(pt.) (Fort Lincoln), Burleigh Co.; Van Hook; White Earth; Wishek.
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Ada 50
Akron 8,400
Alliance 175
Ashland 34
Ashtabula 103
Barberton 190
Bellaire 275
Belief ontaine 17
Bellevue 14
Berea 11
Blanchester 18
Bowling Green 26
Bucyrus 40
Cambridge 55
Canal Winchester 15
Canton 4,200
Celina 19
Chillicothe 80
Cincinnati 21,800
Circleville 45
Cleveland 90,000
Cleveland Heights. .10,150
Columbus 9,250
Conneaut 25
Coshocton 35
Crestline 18
Cuyahoga Falls 100
Dayton 5,000
Defiance 16
Delaware 31
Dover 16
East Cleveland 1,160
East Liverpool 535
Elmwood Place 12
Elyria 475
Kairport Harbor 17
Findlay 38
Fostoria 56
Fremont 85

OHIO
Gallon 57
Gallipolis 14
Gates Mills 15
Geneva 100
Girard 64
Glouster 24
Grandview Heights 15
Hamilton 410
Harrisburg 14
Hilliard 12
Hillsboro 15
Hubbard 15
Ironton 55
Johnstown 15
Kent 14
Kenton 15
Lakewood 555
Lancaster 35
Lebanon 40
Lima 420
Lisbon 11
Lockbourne 15
Lockland 25
Logan 23
Lorain 935
Lowellville 13
Mansfield 270
Mantua 21
Marietta 80
Marion 85
Martins Ferry 40
Marysville 16
Massillon 130
Medina 19
Middletown 310
Mifflin Township (East

Linden), Franklin
Co 100

Mingo Junction 16
Mount Vernon 54
Nelsonville 22
Newark 64
New Boston 29
New Philadelphia 80
Niles 68
Norwalk 30
Norwood 215
Painesville 82
Piqua 75
Port Clinton 28
Portsmouth 175
Rarenna 61
St. Marys 15
Salem 50
Sandusky 98
Shaker Heights 300
Sidney 34
Springfield 475
Steubenville 1,000
Struthers 50
Tiffin 41
Toledo 10,500
Troy 30
Uhrichsville 24
Urbana 26
Van Wen 12
Wadsworth 20
Warren 635
Wellsville 11
Westerville 15
Wilmington 19
Wooster ISO
Xenia 40
Youngstown 8,650
Zanesville 370

Places having 10 Jews or less: Alger; Ashville; Athens; Athens Township, Athens
Co.; Barnesville; Batavia; Bethel; Bloomfield Town (Lockwood), Trumbull Co.;
Bridgeport; Byesville; Caldwell; Campbell; Carey; Chauncey; Clarksburg; Clyde;
College Corner; Coolville; Corning; Covington; Delphos; Dennison; Flushing; Gran-
ville; Greenfield; Harpersfield Township; Hebron; Holgate; Jackson; Jamestown;
Leesburg; London; Mechanicsburg; Milford; Montgomery; Morgan Township (Vance-
ton), Gallia Co.; Murray City; Napoleon; New Bremen; Newcomerstown; New Lex-
ington; North Kingsville; Oak Hill; Oberlin; Orrville; Plymouth; Pomeroy; Reading;
Sabina; St. Paris; Shelby; Spring Valley; Sylvania; Terrace Park; Trenton; Upper
Sandusky; Utica; Wapakoneta; Washington; Washington Court House; Waterville;
Wellston; West Milton; Whitehouse; Worthington.

Ada 40
Ardmore 110
Atoka 17
Bartlesville 25
Blackwell 17
Bristow 34
Chickasha 58
Cleveland 11
Coalgate 15
Cushlng 12
Davis 13

OKLAHOMA
Duncan 24
Elk City 14
Enid 45
Erick 21
Frederick 12
Guthrie 17
Hartshorne 12
Heavener 25
Henryetta 61
Hobart 14
Lawton 38

McAlester 42
Miami 14
Muskogee 155
Norman 37
Nowata 15
Oklahoma City 2,100
Okmulgee 100
Pawhuska 16
Pawnee 22
Perry 18
Picher 11
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Ponca City 26
Prague 12
Purcell 12
Quapaw 25
Sand Springs 16

Sapulpa 39
Seminole 37
Shawnee 22
Spiro IS
Stillwater 12

Tulsa 2,850
Wewoka 44
Wilburton 12
Woodward 14

Places having 10 Jews or less: Alva; Anadarko: Barnsdall; Boswell; Broken Bow;
Caddo; Canadian; Carnegie; Carter; Chandler; Chandler Township; Chelsea; Clare-
more; Collinsville; Comanche; Commerce; Cordell; Coweta; Coyle; Cyril; Depew;
Drumright; Durant; El Reno; Fort Gibson; Fort Sill Military Reservation (Ft. Sill),
Comanche Co.; Geary; Gotebo; Gowcn Township; Grandfield; Haskell; Hennessey;
Holdenville; Hominy; Hugo; Idabel; Konawa; Locust Grove; Madison Township;
Marietta; Marlow; Maud; Pauls Valley; Pearson; Poteau; Quapaw Township; Ramona;
St. Louis; Sayre; Sentinel; Shattuck; Stonewall; Stroud; Sulphur; Tahlequah; Talihina;
Tecumseh; Tonkawa; Vici; Weatherford; Wellston; Wetumka.

Albany 17
Astoria 41
Baker 50
Ben 15
Burns 20

OREGON

Eugene 77
14Klamath Falls 24

McMinnville 12
Medford 22

Oregon City 14
Pendleton 23Portland 10,700
Roseburg 24
Salem 85

Places having 10 Jews or less: Beaverton; Elgin; Gladstone; Hood River; La Grande;
Mapleton Precinct (Mapleton), Lane Co.; Oswego; Precinct 3: Ardenwald No. 2,
Clackamas Co.; Precinct 66: Oak Grove No. 1, Clackamas Co.; Precinct 520: Hills-
dale, Multnomah Co.; Precinct 523: Multnomah, Multnomah Co.; Redmond; The
Dalles; Troutdale; Union.

Abington Township
(Abington, Elkins
Park, Glenside,
Rydal), Mont-
gomery Co 16

Adams Township
(Beaverdale),
Cambria Co 17

Aliquippa 410
Allentown 3,000
Altoona 1,800
Ambler 36
Ambridge 290
Apollo 11
Archbald 23
Ashland 23
Ashley 70
Athens 19
Avoca 50
Bangor 45
Barnes boro 52
Beaver 39
Beaver Falls 415
Bellefonte 40
Bensalem Township

(Croydon), Bucks Co.. 12
Bentleyville 68
Berwick 90
Bethlehem 1,140
Blakely 125
Bloomsburg 72
Blossburg 15
Brackenridge 34
Braddock 1,350
Bradford 250

PENNSYLVANIA

Bridgeport 30
Bristol 125
Brookville 13
Brownsville 450
Butler 325
California 75
Canonsburg 330
Carbondale 750
Carlisle 45
Carnegie 335
Castle Shannon 48
Catasauqua 13
Centralia 12
Chambersburg 70
Charleroi 225
Cheltenham Township

(Melrose Park, Wyn-
cote), Montgomery
Co 250

Chester 2,200
Cheswick 12
Clairton 230
Clarion 32
Clearfield 50
Clifton Heights 38
Clymer 24
Coaldale 41
Coal Township, North-

umberland Co 27
Coatesville 630
Collingdale (Darby

P. O.), Delaware Co..110
Columbia 45
Connellsville 150
Conshohocken 69

Coraopolis 180
Corry 15
Coudersport 16
Crafton 15
Cresson 12
Curwensville 14
Danville 55
Darby 355
Delta 21
Dickson City 175
Donora 400
Doylestown 35
Du Bois 200
Dunmore 165
Dupont 40
Duquesne 750
Duryea 80
East Bethlehem Town-

ship (Fredericktown),
Washington, Co 48

Easton 1,800
East Pittsburgh 640
East Stroudsburg 240
Eddystone 33
Edwardsville 100
Elizabeth 47
EUwood City 120
Emporium 26
Ephrata 34
Erie 1,900
Etna 35
Exeter 180
Export 16
Fairview 46
Farrell 690
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Fell Township (Simp-
son) , Lackawanna Co.. 35

Findley Town (Imperial),
Allegheny Co 14

Finleyville IS
Ford City 35
Forest City 35
Forty Fort 32
Frackville 127
Franklin 68
Franklin Township,

Greene Co 21
Freedom 15
Freeland 70
Gallitzin 20
Georgetown 20
Gettysburg 19
Glassport 210
Greensburg 480
Greenville 35
Grove City 20
Hanover 50
Hanover Township

(Breslau. etc.),
Luzerne Co 125

Harrjsburg. 4,900
Harrison Township

(Birdville, Creigh-
ton, Natrona),
Allegheny Co 77

Haverford Township,
Delaware Co 350

Hawley 40
Hazleton 1,700
Hollidaysburg 16
Homestead 900
Homewood 50
Honesdale 73
Hopewell Township

(West Aliquippa),
Beaver Co 75

Houtzdale 27
Hughesville 11
Huntingdon 82
Hyde Park 25
Indiana 165
Ingram 23
Irwin 70
Jeannette 360
Jenkintown 250
Jermyn 25
Jersey Shore 20
Johnstown 1,300
Kane 50
Kennett Square 35
Kingston 550
Kingston Township,

Luzerne Co 20
Kittanning 167
Kulpmont 22
Lackawanna Township

(Minooka), Lacka-
wanna Co 27

Lancaster 1,700
Lansdale 98
Lansdowne 200
Lansford 205
Larksville 20
Latrobe 100

Lebanon 570
Leechburg 55
Lehighton 85
Lewisburg 17
Lewistown 235
Ligonier 11
Limerick Township (Lin-

field), Montgomery
Co 12

Lock Haven 360
Lower Merion Town-

ship (Ardmore, Bala-
Cynwyd, Bryn Mawr,
Merion), Montgom-
ery Co 400

Luzerne 140
McAdoo 38
McDonald 60
McKeesport 6,850
McKees Rocks 330
Mahanoy City 175
Masontown 85
Mauch Chunk 16
Mayfield 75
Meadville 60
Mechanicsburg 17
Media 110
Middletown 55
Midland 100
Mill vale 14
Milton 33
Minersville 75
Monaca 14
Monessen 280
Monongahela City 65
Moosic 35
Morrisville 40
Mount Carmel 210
Mount Lebanon Town-

ship, Allegheny Co.... 80
Mount Pleasant 175
Mount Union 50
Munhall 300
Nanticoke 220
Nanty-Glo 40
Nazareth 29
New Bethlehem 20
New Brighton 250
Newcastle 850
New Kensington 735
Newport 13
Newport Township

(Glen Lyon),
Luzerne Co 57

New Salem (Delraont
P.O.), Westmore-
land Co 20

Norristown 675
Northampton 85
Northumberland 11
Oil City 375
Old Forge 124
Olyphant 525
Osceola 11
Oxford 60
Palmerton 29
Philadelphia 293,000
Philipsburg 135
Phoenixville 100

Pittsburgh 52,000
Pittston 425
Plains Township

(Miners Mills,
Parsons), Lu-
zerne Co 104

Plymouth 275
Plymouth Township,

Luzerne Co 12
Portage 39
Pottstown 635
Pottsville 935
Pringle 16
Punxsutawney 90
Quakertown 44
Radnor Township

(Wayne), Dela-
ware Co 25

Rankin 100
Reading 3,000
Redstone Township

(Fairbank, Re-
public) , Fay-
ette Co 42

Reynoldsville 14
Ridgway 18
Ridley Park 13
Rochester 100
Roscoe 15
St. Clair 34
St. Marys 26
Sayre 40
Scottdale 40
Scranton 9,800
Shamokin 235
Sharon 585
Sharpsburg 35
Sharpsville 15
Sheffield Township

(Sheffield), War-
ren Co 15

Shenandoah 563
Shickshinny 32
Shippensburg 22
Slatington 30
Slippery Rock 12
Snowden Township

(Broughton, Lib-
rary) , Allegheny
Co 28

Somerset 29
Souderton 41
South Brownsville 275
South Fork 23
Spring Township,

Centre Co 26
Springfield Township

(Hilltop), Bucks Co.... 25
Springfield Township,

Delaware Co 25
State College 55
Steelton 95
Stroudsburg 115
Sugar Notch (Nocan-

aqua), Luzerne Co.. . .20
Sunbury 230
Susquehanna Depot. . . . 12
Swarthmore 25
Swissvale 200
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Swoyerville (Maltby),
Luzerne Co 110

Sykesvilte 13
Tamaqua 100
Tarentum 180
Taylor 190
Tliroop 100
Titusville 175
Towanda 40
Tyrone 20
Uniontown 1,220
Upper Darby Town-

ship (Brookline.
Drexel Hill,
Upper Darby),
Delaware Co 565

Vandergrift 85

Wall 25
Warren 73
Warrington Township

(Neshaminy), Bucks
Co 75

Warrior Run 12
Washington 450
Washington Township,

Franklin Co 20
Waynesboro 25
Way nesburg 15
Weissport 50
Wellsboro 14
West Chester 450
West Deer Township

(Bairdford, Curtis-
ville), Allegheny Co... 16

Westfield 14
West PitUton 32
West View 12
Wilkes-Barre 6,200
Wilkinsburg 300
Williarasport 825
Wilmerding 17
Wilson 51
Windber 53
Winton (inc. Jessup),

Lackawanna Co 88
Worcester Township

(Cedars), Mont-
gomery Co 25

Wyoming 46
York 935

Places having 10 Jews or less: Abington Township (Waverly), Lackawanna Co.;
Armagh Township (Milroy), Mifflin Co.; Arnold; Ashton Township (Lentri Mills),
Delaware Co.; Ashville; Aspinwall; Austin; Avondale; Baldwin Township (Option),
Allegheny Co.; Bedford; Bellevernon; Bellevue; Bessemer; Birmingham Township
(Chadds Ford), Delaware Co.; Blacklick Township (Twin Rocks), Cambria Co.;
Blairsville; Blawnox; Bloomfield; Boyertown; Burgettstown; Cambria Township;
Canton; Carbondale Township (Childs), Lackawanna Co.; Carmichaels; Cassandra;
Catawissa; Central City; Centre Hall; Chalfont; Charlestown Township (Devault),
Chester Co.; Clarendon; Clarksville; Clearfield Township (Fenelton), Butler Co.;
Cleona; Coalport; Collegeville; Conewango Township; Conway; Conyngham Town-
ship (Mocanaqua), Luzerne Co.; Cooper Township (Winburne), Clearfield Co.;
Covington Township; Cumberland Township; Dallas; Darlington; Derry; Deny
Township (Millwood), Westmoreland Co.; Donegal Township (Chicora), Butler Co.;
Dormont; Downingtown; East Union Township J(Sheppton), Schuylkill Co.; Ebens-
burg; Edgewood; Elkland; Elmhurst; Emaus; Fairhope Township; Fayette City;
Flemington; Foster Township (Highland), Luzerne Co.; Girardville; Glenfield; Green-
castle; Greenfield Township (Claysburg), Blair Co.; Hamilton Township (Saylors-
burg), Monroe Co.; Hampton Township (Allison Park), Allegheny Co.; Harmar
Township (Harmarville), Allegheny Co.; Hastings; Heidelberg; Homer City; Hoovers-
ville; Jackson Township (Buttonwood), Lycoming Co.; Jefferson; Johnsonburg;
Jonestown; Knox Township (Boardman), Clearfield Co.; Lake Township (Lake),
Luzerne Co.; Lebanon Independent; Lehman Township (Bushkill, Forest Park),
Pike Co.; Lower Moreland Township (Bethayres, Philmont), Montgomery Co.;
Lower Mount Bethel Township (Martins Creek, Mount Bethel), Northampton Co.;
Lower Pottsgrove Township (Sanatoga), Montgomery Co.; Lower Providence Town-
ship (Eagleville), Montgomery Co.; Lower Southampton Township (Feasterville),
Bucks Co.; Lykens; Manheim; Mansfield; Marietta; Marion Heights; Mauch Chunk
Township (Nesquehoning), Carbon Co.; Mercersburg; Meyersdale; Middletown
Township (Lenni, Lima), Delaware Co.; Mifflinburg; Millersburg; Millheim; Millville;
Montgomery; Montgomery Township (Arcadia), Indiana Co.; Moon Township
(Colona), Beaver Co.; Morris Township (Munson), Clearfield Co.; Moscow; Mount
Jewett; Mount Penn; Muncy; Myerstown; New Alexandria; New Britain; New
Cumberland; New Hope; Newtown; Newville; Northampton Township (Churchville),
Bucks Co.; North Braddock; North Charleroi; North East; North Invin; Oakdale;
Palmyra; Parkside; Pen Argyl; Perry Township (Hamilton), Jefferson Co.; Petrolia;
Pitcairn; Plumstead Town (Danboro), Bucks Co.: Portland Borough (Mt. Bethel),
Northampton Co.; Preston Township (Lake Como), Wayne Co.; Red Lion; Renovo;
Rices Landing; Rimersburg; Roaring Spring; Robinson Township (Thornburg),
Allegheny Co.; Rural Valley; Salem Township (Crabtree), Westmoreland Co.; Salis-
bury Township (Gap), Lancaster Co.; Saxton; Selinsgrove; Sewickley; Shaler Town-
ship (Glenshaw), Allegheny Co.; Shingle House-; Smethport; Smith Township (Slovan),
Washington Co.; Snow Shoe; Snow Shoe Township (Clarence), Centre Co.; South
Abington Township (Chinchilla), Lackawanna Co.; South Huntingdon Township
(Yukon), Westmoreland Co.; South Langhorne; South Waverly; Springdale Township
(Harwick), Allegheny Co.; Susquehanna Township (Emeigh Run), Cambria Co.;
Three Springs; Tinicum Township (Ottsville), Bucks Co.; Turtle Creek; Union Town-
ship (Winfield), Union Co.; Unionville; Upper Dublin Township (Ft. Washington),
Montgomery Co.; Upper Moreland Township (Willow Grove). Montgomery Co.;
Vintondale; Wampum; Washingtonvilie; Waterford; Wesleyville; West Brownsville;
West Easton; West Grove; West Homestead- Westmont; West Pottsgrove Township
(Stowe), Montgomery Co.; West Reading; West Telford; West Wyoming; Wiconisco
Township, Dauphin Co.; Williams town; Wilmore; Yardley.
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Bristol Town,
Bristol Co 60

Central Falls 100
Cranston 220
East Greenwich Town,

Kent Co 71
East Providence Town,

Providence Co 25
Lincoln Town (Sayles-

ville), Providence Co.. 12

RHODE ISLAND

Middletown Town,
Newport Co 14

Newport 950
North Providence Town,

Providence Co 50
Pawtucket 1,100
Providence 23,800
South Kingstown Town

(Wakefield), Wash-
ington Co 35

Warren Town,
Bristol Co 21

Warwick Town (Ap-
ponaug, Conimicut),
Kent Co 15

Westerly Town,
Washington Co 126

West Warwick Town
(Arctic, etc.), Kent
Co 95

Woonsocket 1,080

Places having JO Jews or less: Barrington Town, Bristol Co.; Burrillvillc Town
(Pascoag), Providence Co.; Cumberland Town (Cumberland), Providence Co.

Abbeville 20
Aiken 102
Allendale 28
Anderson 72
Andrews 17
Bamberg 12
Barnwell 26
Batesburg 14
Beaufort 104
Bishopville 55
BlackviUe 17
Branchville 14
Camden 67
Charleston 2,540
Chester 17
Columbia 680

SOUTH CAROLINA

Conway 28
Darlington 35
Denmark 12
Dillon 84
Elloree 18
Estill 13
Florence 48
Gaffney 19
Georgetown 100
Greenville 183
Greenwood 24
Kingstree 35
Lake City 22
Lancaster 22
Latta 75
Laurens 26

Little Rock 12
Manning 23
Marion 35
Mullins 15
Newberry 22
Orangeburg 48
Rock Hill 17
St. George 17
St. Matthews 34
Spartanburg 98
Summerville 25
Sumter 235
Union 12
Walterboro 42
Williston 15

Places having JO Jews or less: Amelia Township; Belton; Central; Clinton; Clio:,
Easley; Eastover; Edgefield; Ehrhardt; Ellenton; Fairfax; Greeleyville; Gregg Town-
ship (Graniteville), Aiken Co.; Hemingway; Honea Path; Iva; Johnston; Lane'
Langley Township (Johnstown), Aiken Co.; Leesville; Lexington; Liberty; Loris
North; Olar; Pickens; Ridgeville; St. Helena Township (Wilkins), Beaufort Co.
Saluda; Seneca; Seneca Township (Clemson), Oconee Co.; Timmonsville; Varnville;
Wagener; Walhalla; Walnut Grove Township (Ware Shoals), Greenwood Co.; West-
minster; Whitmire; Williamston; Yemassee.

Aberdeen 180
Beresford 13
Deadwood 30
Flandreau 17

SOUTH DAKOTA

Huron 17
Mitchell 57
Parker 18
Pierre 12
Rapid City 75

Roscoe 11
Sioux Falls 425
Vermillion 16
Watertown 57
Yankton 40

Jefferson- Kadoka; Kimball; Lake Andes; bead; Leola; Maaison; Menno; Mount
Vernon;!Oneota Township (B2rnard), Brown Co.; Parkston; Platte; Tyndall; Wagnen

Athens 11
Bristol 77
Brownsville 60
Chattanooga 3,800

TENNESSEE

Clarksville 55
Cleveland -...13
Columbia 30

District 12: (Rutherford).
Rutherford Co 12

Dyersburg 26
Fayetteville 13
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Harriman 11
Humboldt 25
Jackson 110
Johnson City 55
Kingsport 21
Knoxville 1,700
Lookout Mountain 25

Memphis 13,350
Morristown. 26
Mount Pleasant 20
Murfreesboro 30
Nashville 4,200
Paris 15
Pulaski 28

Ripley 19
Shelbyville 13
Somerville 14
Springfield 19
Trenton 11
Union City 26

Places having 10 Jews or less: Alamo; Bells; Bolivar; Celina; Clinton; Coal Creek;
Dayton; Dickson; Dyer; Franklin; Gallatin; Halls; Hornbeak; Jellico; Kenton:
Lavergne; Lawrenceberg; Lebanon; Lenoir City; Lewisberg; McMinnville; Man-
chester; Martin; Milan; Moscow; Newbern; Obion; Rockwood; Signal Mountain;
Sparta; Spring Hill; Tullahoma; Waverly; Whiteville; Winchester; Woodbury.

Abilene 42
Alice 41
Amarillo 335
Austin 575
Bay City 80
Beaumont 1,280
Beeville 12
Bellville 11
Big Spring 64
Borger 75
Brady 15
Breckenridge 80
Brenbam 38
Brownfield 28
Brownsville 63
Brownwood 18
Bryan 62
Calvert 27
Cameron 16
Carrizo Springs 12
Cisco 20
Clarksville 27
Cleburne 41
Coleman 14
Colorado 35
Columbus 22
Corpus Christi 645
Corsicana 360
Cotulla 14
Dallas 10,400
Del Rio 12
Denison 36
Denton 14
Eagle Lake 20
Eagle Pass 28
Eastland 11
Edna 19
El Campo 32
Electra 14
Elgin 19
El Paso 2,250
Ennis 53
Floresville 17
Fort Worth 2,200
Gainesville 13
Galveston 1,200

TEXAS

Georgetown
Gilmer
Gonzales
Goose Creek

Greenville
Groesbeck.. .
Hallettsville.
Hamlin.
Harlingen
Hearne
Henderson
Highland Park
Hillshoro
Houston
Jacksonville
Jefferson
Kerrville
La Grange
Laredo.
Lockhart
Lubbock
Luf kin
Luling
McAllen

11
23
60

...125
49
12
30

. . . .16
50
12

. . . .53

...150

...^27
13.S00

17
16
11
23

...175
50
60
47

McCamey
Mabank
Marlin
Marshall
Mercedes
Mexia.
Miami. . .
Midland.
Mission..
Nacogdoches.

.130

.315

..28
.18
.17
.15

Navasota
New Braunfels
Orange
Overton
Palestine
Pampa

..12

..33

..29

..28

Parii
Pecos
Pharr
Port Arthur
Precinct 1 (Hemp-

stead), Waller Co,

..55

..56
.72

..24

..20

..17

.250

28

Precinct 2, Comal Co. . .13
Precinct 3 (Boling, New

Gulf), WhartonCo....l8
Precinct 3 (Gladewater),

Gregg Co 40
Precinct 4 (Sour Lake),

Hardin Co 14
Precinct 4 (Stafford,

Sugarland), Fort
Bend Co 16

Precinct 6 (Fulshear,
Simonton), Fort
Bend Co 13

Precinct 6 (Kilgore),
Gregg Co 130

Precinct 7, Jackson Co.. . 12
Precinct 7 (College Sta-

tion), Brazos Co 40
Ranger 11
Refugio 17
Richmond 58
Robstown 18
Rosenberg 58
San Angelo 73
San Antonio 6,900
Schulenburg 24
Seguin 40
Sherman 43
Sinton 12
Stamford 16
Sweetwater 30
Taylor 32
Temple 43
Terrell 73
Texarkana 35
Texas City 35
Tyler 650
Vernon 25
Victoria 115
Waco 1,150
Waxahachie 47
Weslaco 113
Wharton 89
Wichita Falls 385
Winters 12

'orktown 16W
I Yc

Places having 10 Jews or less: Alamo Heights; Alto; Alvarado; Anson; Aransas
Pass: Athens: Ballinger; Bartlett; Bellaire; Belton; Bowie; Cleveland; Clifton;
Coohdge; Crowell; Cuero; Dayton; Desdemona; Donna; Dublin; Edinburg; Fabens;
Flatonia; Fort Stockton; Frankston; Fredericksburg; Freeport; Ganado; Garland;
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Co.; Precinct 2 (West Columbia). Brazoria Co.; Precinct 3, Comal Co.; Precinct 3
(Sealy), Austin Co.; Precinct 4 (Humble), Harris Co.; Precinct 5, Comal Co.; Precinct S
(Industry), Austun Co.; Precinct 7 (Daisetta), Liberty Co.; Precinct 7 (Gay Hill),
W h i n g t o n C o ; Precinct 7 (Needville) F r t B d C P i t 8 ( B e l ) F t
(Industry), Austun Co.; Precinct 7 (Da
Washington Co.; Precinct 7 (Needville),
Bend Co.; Precinct 8 (Sandy Point), Br
G d R d R S b i S

Daisetta), Liberty Co.; Precinct 7 (Gay Hill),
e), Fort Bend Co.; Precinct 8 (Beasley), Fort
B i C R d i l l i h d Rinena v̂ -o.; irrccmut o \,ou.uu.y rouu;, brazoria Co.; Raymondville; Richardson; Rio

Grande; Rosebud; Rusk; Sabinal; San Benito; San Marcos; San Saba; Santa Anna;
Shamrock; Smithville; Somerville; Stephenville; Stockdale; Taft; Toyah; University-
Park; Uvalde; Waelder; Weimar; West University Place; Wills Point; Yoakum.

UTAH

Bingham Canyon 17
Ogden 175

Park City 11
Salt Lake City 2,535

Places having 10 Jews or less:
Milford; Price; Provo; Tooele.

Brigham; Cedar City; Helper; Kaysville; Layton;

VERMONT

Barre 74
Bellows Falls 26
Bennington 102
Burlington 1,000
Fair Haven 13

Manchester (Manchester
Center), Bennington
Co 26

Montpelier 75
Rutland 250
St. Albans 82

St. Johnsbury 78
Springfield 24
Swanton 15
West Rutland Town,

Rutland Co 40
Winooski 14

Places having 10 Jews or less: Arlington Town (East Arlington), Bennington Co.;
Brandon Town; Brattleboro; Enosburg Falls; Essex Junction; Hardwick; Lyndon
Center; Lyndonville; Manchester Town (Manchester Depot), Bennington Co.; Rich-
ford; Wilmington.

VIRGINIA

Alexandria 700
Appalachia 19
Bedford 15
Bristol 30
Cape Charles 24
Charlottesville 85
Chesapeake District,

Elizabeth City Co 11
Clifton Forge 26
Covington 40
Culpeper 30
Danville 290
Deep Creek District

(Cradock), Nor-
folk Co 50

Farmville 18
Franklin 24
Franktown District

(Exmore), North-
ampton Co 15

Fredericksburg 70
Front Royal 19
Hampton 145
Harrisonburg 104
Hopewell 50
Horse Pasture District

(Bassett), Henry Co.. .13
Lexington 35
Luray 18
Lynchburg 520
Martinsville 70
Newport News 1,950
Norfolk 8,500
Norton . 14
Petersburg 393
Phoebus 63
Pocahontas. ., 14
Portsmouth 1,875
Pungoteague District

(Keller), Accomac Co.. 12

Quantico 18
Richmond 7,500
Roanoke 470
Rocky Station District,

Lee Co 12
St. Charles 14
South Boston 32
South Norfolk 65
Staunton 70
Strasburg 14
Suffolk 135
Washington District

(Berkley), Nor-
folk Co 600

Waynesboro 17
Williamsburg 21
Winchester 57
Wythe District,

Elizabeth City Co 14
Wytheville 19

Places having 10 Jews or less: Abingdon; Aquia District (Widewater), Stafford Co.;
Arlington District (Arlington), Arlington Co.; Belneld District (North Emporia),
Greensville Co.; Bellefonte District, Nottoway Co.; Blackstone; Boydton; Buena
Vista; Charlemont District (Big Island), Bedford Co.; Chase City; Coeburn; Colonial
Beach; Crewe; Eastville; Emporia; Gordonsville; Grundy; Kenbridge; Luray District,
Page Co.; Marion; Marshall District; Mount Jackson; Onancock; Orange; Pennington
Gap; RiAlands; Salem; Saltville; Shenandoah; South Hill; Stanley; Urbanna;
Warrenton; Woodstock.
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Aberdeen 87
Bellingham 154
Bremerton 54
Centralia 80
Chehalis 26
Everett 135
Kelao 30

WASHINGTON

Lake Bay Precinct
(Home, Lake Bay),
Pierce Co 15

Longview 34
Olympia 63
Port Angeles 36

Seattle 14,500
Spokane 1,200
Tacoma 900
Vancouver 45
Walla Walla 51
Yakima 55

Places having 10 Jews or less: Auburn; Blaine; Bordeaux Precinct; Cle Elum;
Colville; Ellensburg; Elma; Grandview; Hoquiam; Kent; Kirkland; Lind; Lynden;
Marcus; Pasco; Precinct 33: Buena, Yakima Co.; Precinct 48: Fairview, Yakima Co.;
Precinct J09: West Wapato, Yakimo Co.; Redmond; Ruston; Soap Lake; Steilacoom;
Sunnyside; Toledo; Toppenish;Tumwater;UnionGap;Waitsburg;Wapato;Wenatchee;
Zillah.

Bath District (Han-
cock), Morgan Co 36

Beckley 65
Bluefield 210
Buckhannon 13
Butler District (Weir-

ton), Hancock Co 350
Charleston 1,500
Charles Town 20
Chester 25
Clarksburg 300
Court House District,

Taylor Co 41

WEST VIRGINIA

Dunbar 16
Fairmont. 235
Graf ton 38
Huntington 810
Keyser 20
Keystone 75
Kimball 18
Logan 83
Martinsburg... .• 120
Montgomery 56
Morgantown 132
Moundsville. 16

Mount Hope 18
New Martinsville 15
Northfork 58
Parkersburg 125
Princeton 40
Thomas 37
War 12
Welch 70
Wcllsburg 35
Weston 31
Wheeling 1,150
Williamson 135

Places having 10 Jews or less: Berkeley Springs; Bramwell; Cass District (Osage),
Monongalia Co.; Cedar Grove; Clendenin; Eastbank; Elkins; Kermit; Logan District
(Holden), Logan Co.; Man Town; Marlinton; Monongah; New Cumberland; Salem;
Shinnston; Sistersville; Triadelphia District (Becco), Logan Co.

Antigo 30
Appleton 510
Arpin Town (Arpin),

Wood Co 15
Ashland 52
Baraboo 16
Barron 15
Beaver Dam 40
Beloit 150
Burlington 28
Columbus 13
Eagle River 14
Eau Claire 55
Elkhorn 12
Fond du Lac 175
Fox Point 15
Gillett 12
Green Bay 440
Hurley 7S
Independence 17
Janesville 75

WISCONSIN

Kaukauna 25
Kenosha. 950
La Croase 200
Lake Geneva 14
Lodi IS
Madison 1,350
Manitowoc 167
Marinette 180
Marshfield 30
Mayville 30
Merrill 18
Milwaukee 29,600
Neenah 45
New London 11
Oconomowoc 28
Oconto 28
Oconto Falls 18
Oshkosh 195
Park Falls 15
Phillips 21
Port Washington 24

Prairie du Chien 12
Racine 850
Rhinelander 30
Rice Lake 74
Shawano 12
Sheboygan 1,000
South Milwaukee 66
Stevens Point 101
Sturgeon Bay .16
Superior 900
Thiensville 12
Tomah 12
Two Rivers 23
Viroqua 11
Watertown 30
Waukesha 55
Waupaca 12
Wausau 250
West Allis 12S
WhitefishBay 247
Wisconsin Rapids 12

Places having 10 Jews or less: Abbotsford; Algoma; Allouez Town; Almena Town;
Amery; Angelica Town (Zachow), Shawano Co.; Athens; Baldwin; Brillion; Cecil;
Cedarburg; Chilton; Clear Lake; Clintonville; Cudahy; Delavan; Denmark; Edgar;
Geneva Town: Goodrich Town: Hartford: Hawthorne Town; Hilbert; Hudson;
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Juneau; Kewaunee; Kiel; La Farge; Lake Nebagamon; Lena; Luck; Manawa; Mara-
thon; Marion: Markesan; Mazomanie; Medford; Mellen; Mercer Town (Manitowish),
Iron Co.; Millville Town (Millville), Grant Co.; Minocqua Town (Minocqua). Oneida
Co.; Mosinee; New Holstein: New Richmond; Niagara; North Fond du Lac; Norwalk;
Oliver; Omro; Owen; Peshtigo; Phelps Town; Preble Town; Richland Center; Rio;
Ripon; St. Croix Falls; Scandinavia; Seymour; Shorewood; Sparta; Sturtevant; Thorp;
Tigerton; Turtlelake; Unity; Valders: Walworth; Warren Town (Roberts), St. Croix
Co.; Waupun; Wauwatosa; West Bend; West Salem; Weyauwega; Whitewater; Wilton;
Withee.

WYOMING

Places haying JO Jews or less: Evanston; Gillette; Glenrock; Riverton; Sheridan ;
Thermopolis; Torrington.



266 A M E R I C A N J E W I S H Y E A R BOOK

BIBLIOGRAPHY

Sources and Reference Codes

Rp-1 = H. S. Linfield. The Jews of the United States;
their Number and Distribution. American
Jewish Committee. New York 1929. (Re-
printed with corrections and additions from
AMERICAN J E W I S H Y E A R BOOK Vol. 30).

Rp-2 = H. S. Linfield. Communal Organization of the
Jews of the United States. American Jewish
Committee. New York 1930. (Reprinted
with corrections and additions from AMERICAN
J E W I S H YEAR BOOK Vol. 31).

Rp-3 = H. S. Linfield. Statistics of Jews and Jewish
Organizations; Historical Review of Ten
Censuses 1850-1937. American Jewish Com-
mittee. New York 1930. (Reprinted with
corrections and additions from AMERICAN
J E W I S H Y E A R BOOK Vol. 40).

R p - 4 = H . S. Linfield. "Jews of the United States; their
Number and Distribution; Preliminary
Figures for 1937," in AMERICAN JEWISH
YEAR BOOK, Vol. 41, pp. 181-186.




