
ISRAEL AND JERUSALEM

The Jewish Perspective

Land and People

The link between the Jewish people and the land of Israel began thousands of
years ago during the biblical period. The land was regarded as an eternal,
irrevocable gift from God to the people of Israel, part of an everlasting
covenant:

Therefore shall ye keep all the commandments which I command you this
day, that ye may be strong, and go in and possess the land . . . and that ye
may prolong your days upon the land which the Lord swore to your
fathers to give unto them and their seed, a land flowing with milk and
honey . . . a land which the Lord thy God careth for; for the eyes of the
Lord thy God are always upon it . . . (Deut. 11:8,9,12)

God is, of course, the ultimate owner of the land and, indeed, the owner
of all lands of the world. But the Jewish people then, now, and always are the
earthly inheritors of the land, God's permanent tenants.

This belief was first articulated in the Hebrew Bible and then reempha-
sized in the Jewish postbiblical writings of the Talmud and the Midrash. The
liturgy of the synagogue and home also developed this deep faith commit-
ment. The annual cycle of Jewish religious holidays was based on the changing
seasons in the land of Israel, and synagogues were built throughout the world
so that the worshiper always faced toward Jerusalem.

In home observances of the Sabbath and on holidays, when a Jew recited
the prayers over food or at wedding ceremonies, or when a new house was
built, or when words of solace and comfort were spoken to mourners—in all
these moments of both community and personal life—the hope for a national
restoration to the land of Israel was always present.

One of countless examples of this commitment to the land of Israel is
the closing prayer of the Passover seder meal: "Next year, may we meet next
year in Jerusalem!"

The inextricable bond with the land began with the Hebrew patriarchs
and matriarchs: Abraham, Isaac, Jacob, Sarah, Rebecca, Leah, and Rachel.
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The stirring theme of the Exodus from ancient Egypt has been a constant
source of hope and inspiration, but what is often overlooked is the ultimate
objective of the event. It was not merely a physical escape from bondage, but
the return of the descendants of the patriarchs and matriarchs to the land that
God had promised.

Moses could not enter the land, but his disciple Joshua achieved victory
for the Hebrews, and the first independent Jewish commonwealth was begun
with King David about 980 BCE. David made Jerusalem his capital, and it was
there that Solomon, his son, built the first holy Temple. That magnificent
edifice was destroyed by the Babylonians in 586 BCE. The Hebrews returned
from exile and built a second Temple in Jerusalem. It, too, was destroyed; this
time by the Romans in 70 CE. The final battle against the Romans ended
with utter defeat in 135.

But for 1800 years the Jews kept alive the belief in a return to the
homeland. Each year the Jews remembered their grievous loss of their land
and each year they resolved that a new Jewish commonwealth would be
restored.

That unbroken record of 1800 years of faithfulness to a Zion reborn is a
reality of modern Israel. But there is another reality that is virtually unknown:
the fact that there were always Jewish communities, a Jewish presence in the
land, during those 1800 years stretching from the Roman conquest to the birth
of modern Israel.

And during those centuries filled with invasions, conquests, battles, and
human butchery, the Jewish people never once surrendered its title deeds to
the land nor did they ever stop praying for a return to the land. The continu-
ing Jewish presence in the land had a transcendent purpose: to cling tena-
ciously to the land of Israel in preparation for the expected and yearned for
restoration of an independent Jewish state.

That state, modern Israel, declared its independence in 1948 following
the development of the modern Zionist movement. But that movement could
not have succeeded without the long record of Jewish existence in the land.

In the fifteenth century, 400 years before modern Israel, a Christian
visitor to the land of Israel observed:

The heathen oppose them at will. They know that the Jews think and say
this is the Holy Land that was promised to them. Those Jews who live
here are regarded as holy by the other Jews, for in spite of all the tribula-
tions and the agonies they suffer at the hands of the heathen, they refuse
to leave this place.

The dramatic story of the Zionist movement and modern Israel's rebirth
is well documented. But a brief retelling of that story needs to be in the
C/JEEP program for Catholic students.



Israel and Jerusalem • 81

Following the November 1947 United Nations vote in favor of the
partition of British Mandate Palestine (Great Britain was awarded the Man-
date after World War I), the fighting between Jews and Arabs escalated, and
on May 15, 1948, the day after the State of Israel was declared, the armies of
five Arab states—Egypt, Syria, Transjordan, Iraq, and Lebanon—invaded the
new nation, fully expecting a quick victory.

On that day Azzam Pasha, the Arab League's secretary general, declared
in Cairo: "This will be war of extermination and a momentous massacre which
will be spoken of like the Mongolian massacre and the Crusades." Coming just
three years after the end of the Holocaust, Azzam Pasha's fearful prediction
and the public threats of annihilation that were voiced by other Arab leaders
drove the Jews of the nascent State of Israel into a desperate struggle for
survival.

The past half century has tragically witnessed other major Arab-Israeli
wars and endless terrorist attacks against Israeli civilians. The Egyptian-Israeli
peace treaty of 1979 was the first formal breakthrough in the search for a
Middle East peace. In 1993 Israel and the Palestine Liberation Organization
(PLO) entered into in the Oslo Agreements, which offered hope for a fruitful
peace process. And in 1994 a Jordanian-Israeli treaty was also signed.

A vital part of the C/JEEP program is the central role that the state of
Israel plays today in shaping Jewish identity throughout the world. The
reemergence in 1948 of an independent Jewish state has compelled Christians
and Jews to examine themselves and each other in a new light. Whenever and
wherever Christians and Jews meet, Israel is at the center of the encounter.
But unfortunately, Israel is often a cause of misunderstanding and even
antagonism between the two groups.

Many thoughtful Christians, including Roman Catholics, readily confess
how little they actually know about the State of Israel: its origins, its purpose,
its people, its problems, and its hopes. Even though the Middle East is one of
the most documented and reported subjects in the entire world, many Chris-
tians, especially young students, have limited knowledge of the region.

But in the Catholic school classroom more than a description of Israel is
needed. Careful attention must be given to the intense Jewish love and
passion for the land of Israel which has been eloquently expressed in countless
prayers, poems, songs, biblical verses, commentaries, sermons, and books. The
long record of Jewish attachment to Israel is extremely well documented and
must be an integral part of any teaching program.

In addition to the religious and historical attachment to the land, there is
also an abiding Jewish commitment to the security and survival of Israel. The
reborn Jewish state has set off an earthquake of emotions and fervor that has
radically transformed the Jewish people. Israel, with its Jewish majority, has
ended over 1800 years of Jewish powerlessness in the world.

Jews are fully aware that Israel, like every other nation-state, has
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imperfections and defects. Yet they are profoundly stirred by the rebirth of a
democratic Jewish state, and by the remarkable spectacle of Jews from 130
countries "coming home to Zion" after centuries of living in the Diaspora.

Zionism, the national liberation movement of the Jewish people, needs
to be included in any classroom teaching dealing with modern Israel. Happily,
the infamous United Nations General Assembly resolution of 1975 that
equated Zionism with racism has been rescinded, but some of the toxicity
surrounding Zionism still remains within elements of the Christian and Islamic
communities.

Zionism is best understood as a great "tent of meeting." for the Jewish
people. There are many legitimate and authentic expressions of the movement
that created the State of Israel. Zionism, like its creation, the State of Israel,
is not monolithic. Like so much else in Jewish life, it is diverse, often conflict-
ing, and intensely passionate.

Like every other national movement, Zionism cannot be reduced to a
mere slogan or catch phrase. Its basic goal of reestablishing and maintaining
an independent Jewish state in the land of Israel remains unchanged. And
while there are differing approaches by Jews regarding Zion, they are all
united when it comes to Israel's survival and security.

The rebirth of Israel in 1948 was for many Christians a refutation of a
long-held theology. The despised surplus people had risen from the actual
ashes of Auschwitz and had reentered history as a free and sovereign people
in their own land. Old negative anti-Semitic stereotypes of Jews as a people
"cursed and punished by God" have remained embedded in some Christian
teaching and preaching along with the baleful image of the exiled "wandering"
Jew.

The creation of Israel meant that Jews and Christians as well as Muslims
and Jews have crossed into new and uncharted relationships. It is those new
relationships that need to be explored as part of the C/JEEP program. That
exploration has already begun among many Catholic leaders including Father
Edward Flannery, Father John T. Pawlikowski, and others. Flannery has
written:

In view of the ceaseless persecutions visited upon Jews so often by Chris-
tians throughout the centuries, and because of their scattered state
throughout the world, it is the Christian, above all, who rejoice at the
upturn in the Jewish people's fortune in our time that has brought them
back to their ancient homeland. The return to Israel can only be seen as
the righting of a historical wrong.

Jerusalem, the City of David

The Jewish passion for Jerusalem or y'rushalayim, city of peace, is quite
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different from the Islamic and Christian connections to Jerusalem. The city
decisively entered in Jewish self-consciousness when King David made it the
political and religious capital of the Israelites around 980 BCE.

For the past 3000 years there has been an unbroken link between the
city and the Jewish people. It is beyond the scope of this Curriculum Guide to
describe in detail the central role of Jerusalem in Jewish liturgy, poetry, and
writings. However, a verse from Psalm 137: "If I forget thee, O Jerusalem, let
my right hand forget her cunning" and the concluding prayer at the Passover
Seder: "Next year in Jerusalem!" graphically describe the Jewish bond with
Jerusalem.

For Jews, Jerusalem is no mere collection of holy places; instead, the
entire city is sacred. Krister Stendahl, the former dean of the Harvard Divinity
School, and a leading Christian scholar, has aptly written:

For Christians and Muslims that term [holy sites] is an adequate expres-
sion of what matters. Here are sacred places, hallowed by the most holy
events, here are the places for pilgrimage, the very focus of highest
devotion . . . But Judaism is different . . . The sites sacred to Judaism
have no shrines. Its religion is not tied to "sites," but to the land, not to
what happened in Jerusalem, but to Jerusalem itself.

Between 1948 and 1967, Jordan occupied East Jerusalem and the West
Bank. Its occupation was officially recognized by only two nations: Great
Britain and Pakistan. During that nineteen-year period Jordan consistently
violated Article 8 of its armistice agreement with Israel that provided Jews
free access to the Jewish holy places and cultural institutions under Jordanian
control.

All Jews, not simply Israelis, were forbidden to visit the Western Wall,
the Mount of Olives cemetery, Rachel's tomb near Bethlehem, and the tomb
of the patriarchs in Hebron. Jews were also banned from using Mount
Scopus's medical and educational institutions, Hadassah Hospital and the
Hebrew University.

In fact, Israeli Muslims were not permitted to visit the Old City. There
was, however, one small concession: Israeli Christians were allowed to visit
their holy places in the Old City, but only on Christmas and Easter.

During those nineteen years of a divided Jerusalem, fifty-five synagogues
in the Old City were destroyed, the Western Wall area became a slum, and
many Jewish gravestones were removed from the Mount of Olives by the Arab
Legion to construct the foundations, walls, and latrines of a military camp.

By 1949 every Arab state except one publicly endorsed the "internation-
alization" of Jerusalem as a diplomatic means of weakening Israel's claim and
hold on the city. The lone Arab exception was Jordan, which, of course,
controlled the Old City and parts of East Jerusalem.
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Because of Jordan's opposition, the United Nations abandoned any plans
to implement the internationalization recommendation. And between 1948
and 1967, there were no calls for "sharing" the city from churches, diplomats,
the media, etc. On the contrary, a brutally divided, hostile Holy City was
tolerated. Ironically, during the nineteen years that Jordan controlled the Old
City, the late King Faisal of Saudi Arabia never once journeyed to Jerusalem.

It was only after the Israeli reunification of Jerusalem in 1967 that calls
for internationalization or a "sharing" were once again strongly heard. In 1968
the Vatican abandoned its previous call for internationalization, and when the
Holy See and Israel established formal diplomatic relations in 1993, there was
no mention of Jerusalem in the Fundamental Agreement that the two states
signed.

The policy of the Vatican and the American Catholic bishops is that the
question of Jerusalem's sovereignty is not their direct concern. That issue must
be left to the parties who are immediately involved in the negotiations.

The Roman Catholic Church, however, does seek internationally recog-
nized guarantees for freedom of worship, pilgrimages, religious schools,
baptisms, and other aspects of church life. These guarantees are provided for
in the Fundamental Agreement between the Vatican and Israel.

It must be remembered, however, that Roman Catholic Church owns
only 17 percent of the Christian holy places in Jerusalem. The major Christian
groups in the city are Greek Orthodox, Greek Catholic, Coptic, Armenian,
and Ethiopian.

The proposal to "share" Jerusalem, in effect, can mean the repartitioning
of Jerusalem, a sure recipe for increased violence. For that reason, such
proposals represent a grave disservice to the already fragile peace process
because they undermine the final status talks. The ghastly shadow of a divided
Beirut and Lebanon hovers over all such schemes.

Another mischievous claim is that Jerusalem is "equally sacred" to all
three religions: Judaism, Christianity, and Islam. This is an acute case of
"religious equivalency" regarding Jerusalem. That is, the religious ties and
claims to the city by Jews, Christians, and Muslims are all the same, equal in
nature.

But they are not the same. In fact, the Prophet Muhammad never visited
Jerusalem, and the city ranks behind Mecca and Medina in religious sanctity
for Muslims. Jerusalem is not mentioned in the Koran although Muslims
believe that the Prophet was miraculously transported from Mecca to Jerusa-
lem. From there he made his nocturnal ascent to heaven.

The Arabs under Omar, a Muslim caliph, conquered the city for the first
time in 638 CE—more than 1600 years after King David. Not once during
Arab rule in the city (638-1099) did Jerusalem serve as an Arab capital. In
that regard, Jerusalem is far different from such cities as Damascus, Baghdad,
and Cairo. It is only the Jews who have historically made Jerusalem their
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capital city.
Jerusalem is mentioned in the Hebrew Bible 750 times and Zion 180

times. Since the time of King David, Jews have always lived in Jerusalem,
except for the times when they were expelled by force. Nor are the Jewish
religious ties to Jerusalem limited to the Bible. As mentioned above, there is a
rich postbiblical tradition as well.

By 1844 Jews were the largest single religious group in the city, and in
1872 they outnumbered the Christians and the Muslims combined. The Jews
became the majority in Jerusalem a quarter century before Theodor Herzl
convened the first Zionist Congress in 1897.

Since 1967, the holy places of all three faiths have been open to all
religious groups and they are administered by the appropriate Jewish, Chris-
tian, and Islamic authorities. It is a policy that guarantees freedom of religion,
free movement throughout Jerusalem (except in cases of severe security
emergencies), and free access to the holy places for everyone.

It needs to be constantly stressed that Jerusalem must never be divided
again. Nineteen years of division out of over 3,000 years of history were bad
enough.

Like theological anti-Semitism, Israel, and Zionism, Jerusalem is a major
topic on the C/JEEP agenda, but for the sake of achieving interreligious
amity, it would be a grave mistake to equate the Jewish, Christian, and Islamic
links with Jerusalem. Each is different from the other in many ways, and
authentic teaching requires that differences, especially as they relate to a key
issue like Jerusalem, be fully expressed and not be papered over to gain a
false sense of harmony.

Suggestions for Teachers

1. Develop the meaning of "the land," Israel and Jerusalem, for Jewish self-
understanding and spirituality in the context of the Covenant. Use biblical
citations to show the centrality of the land in the divine promises to the
People of Israel. Please remember that Christians, coming out of a very
different faith experience, tend not to grasp the profound significance of this
for Jewish identity. Explain Judaism as a peoplehood that is a composite of
religious, historic, and ethnic identities. Christian self-understanding as a
church, sect, or denomination is very different, yet Christians tend to perceive
Judaism in this inaccurate manner.

2. Illustrate the long record of Jewish attachment to Israel and Jerusalem
in Jewish liturgy and literature. Share concrete expressions of Jewish love and
longing expressed throughout the centuries in biblical verses, daily prayers,
Passover celebrations, Sabbath blessings, commentaries, sermons, poems,
songs, and books.

3. Spend time with the students on the religious and political history of
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Israel, with special emphasis on the twentieth century.
4. Teach the history and experience of Zionism, the Jewish national

liberation movement. Include details about the very diverse, often conflicting
and intensely passionate expressions of Zionism among Jews. Without this
information confused Christians easily and wrongly stereotype Zionism.
Discuss the nature of Jewish commitment to the security and survival of Israel
following the Shoah and after nearly 2,000 years of Jewish powerlessness in
the world. Help Catholics understand the nature and meaning of Jews from
130 countries "coming home to Zion" after centuries in the Diaspora.

5. Discuss how Jews perceive and respond to developments in the State
of Israel today. The Christian tendency to "spiritualize' the "holy land" makes
it difficult for Christians to permit Israel the human imperfections and failures
other nations/states are normally entitled to. Hence, Christians need to hear
Jews express their various understandings and perceptions of decisions made
and actions taken by different political and religious leaders and groups.

6. Discuss the meanings of the names Jerusalem and Zion and read
some key Scripture references to Israel and Jerusalem. Comment on what
these mean to Jews today.

The Christian Perspective

The Significance of Jerusalem for Christians

Jerusalem is an important spiritual and historic center for Christianity. Even
though the Church as such moved its focus away from Jerusalem—to Rome in
the West and Constantinople in the East—the importance of Jerusalem in the
life of Jesus and early Christianity ensured its special place in the minds of
Christians everywhere.

Jerusalem is central to the events of the New Testament. It is the place
where Jesus died and was raised from the dead on the third day. Since the
Resurrection is the central and basic event of Christian belief, Jerusalem can
be seen as the birthplace of Christianity from which it spread to the whole
world.

Jesus was brought as a child to the Temple in Jerusalem. He spent much
of his public life in Jerusalem, teaching, preaching, and performing miracles.
He lived his last moments on earth there as well. "As the time approached
when he was to be taken up to heaven, he set his face resolutely towards
Jerusalem" (Luke 9:51).

In Jerusalem the first group of believers in Jesus were witnesses for all
those who followed him: "But you will receive power when the Holy spirit
comes upon you; and you will bear witness for me in Jerusalem and all over
Judea and Samaria, and away to the ends of the earth" (Acts 8:1).
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The first Council of the new Christian Church was held in Jerusalem.
Paul always mentioned Jerusalem in his Letters; he remembered Jerusalem in
his journeys and asked believers from all over the world to donate money to
help the church of Jerusalem and its inhabitants.

Since the time of the Apostles, Christians have kept a special relation-
ship with Jerusalem either by pilgrimage to the city or by building churches,
monasteries, and convents there. A significant historical event in the early
Christian centuries was the Roman Emperor Constantine's adoption of
Christianity in the fourth century. His mother, Queen Helena, visited Jerusa-
lem, where, in the light of tradition and faith, she decided on the locations of
the holy sites associated with Jesus' last days.

It was then that the Church of the Holy Sepulcher in Jerusalem and the
Church of the Nativity in Bethlehem were built—sites that continue to attract
streams of visitors today. Pilgrims' visits to Jerusalem and the desire of many
of them to remain there resulted in the plurality of religious rituals in Chris-
tian liturgy and spirituality in Jerusalem.

Christian rule in Jerusalem ended in 638 when the Muslims conquered
the city. Christian rule was restored in the twelfth century when the Crusaders
conquered Jerusalem, establishing the Latin Kingdom which reigned for a
century. Later centuries saw the development of the Stations of the Cross. As
a result, today during pilgrimages and especially on Good Friday, Christians
follow the fourteen stations from the old Antonia fortress, along the Via
Dolorosa, to the Church of the Holy Sepulcher.

Christians have called Jerusalem axis mundi, the center of the world. It is
the city where the Passion took place, the city where salvational events
unfolded, and it was the scene of Pentecost, the birthday of the Christian
Church.

Over the centuries, Western Christians have come to Jerusalem as
pilgrims to retrace the steps of Jesus, to visit the holy places associated with
his life and death, and to pray. Sometimes the pilgrims came in war as
Crusader warriors, and sometimes they came in peace to build schools,
hospitals, libraries, and hospices. And for many other Christians, no pilgrim-
age was needed since they were born in the Holy City as members of Eastern
Orthodox churches.

Christians of all denominations live in modern Jerusalem and elsewhere
in Israel, with their respective churches and institutions granted full religious
freedom. Palestinian Christians living in and about Jerusalem consider them-
selves a continuation of the Christian and Palestinian presence in Jerusalem
and in the Holy Land for almost two thousand years.

Though no consensus has emerged as yet, Christian theologians, both
Catholic and Protestant, are seriously working to develop a new theology of
Israel and Jerusalem within the churches. Theologians and biblical scholars
such as John Pawlikowski, David Tracy, Walter Brueggemann, W.D. Davies,



88 • C/JEEP Curriculum Guide

and others are rearticulating central Christian beliefs which will maintain
significant differences between Christianity and Judaism but also affirm the
implications regarding Israel and Jerusalem of God's continuing Covenant
with the Jewish people.

This work is currently impacting Christian theological understandings in
the areas of covenant, incarnation, and "land," the Christ event and "holy
space," creation and our ecological heritage, God's continuing presence in
nonhuman creation, ethical and liturgical questions related to land.

Catholicism's Traditional Approach to Israel and Jerusalem

Catholic Christianity has a long tradition of an explicitly theological approach
to Israel and Jerusalem. Israel has never been merely a political issue for the
Church. It is important that Catholic High School students as well as Jewish
young people understand the main aspects in the development of this theolog-
ical tradition. Unfortunately, Catholics are generally quite unaware of these
details in their history.

Two main tendencies have shaped Catholic understanding of the Jewish
people, Israel and Jerusalem over the centuries. These tendencies, rooted in
the early centuries of Christianity, are: a theology of "perpetual wandering";
and, replacing an "earthly" Israel with a "heavenly" Jerusalem and an
eschatological Zion.

(1) A theology of "perpetual wandering" began in the Patristic era when
a comprehensive anti-Jewish theology was developed. (Refer to earlier Units
of this Curriculum Guide) This theological perspective held that, in addition
to revoking the Covenant with the Jews, God punished the Jewish people for
their non-acceptance of Jesus as Messiah and for their deicide by relegating
them forever to the status of "displaced persons" among the nations of the
world. Jews, therefore, were not meant to return to Israel and Jerusalem as
their promised homeland.

This supersessionist view, an important component of the "teaching of
contempt," was invalidated by Vatican Council II in Nostra Aetate (4). The
Church's new teaching: (a) asserted that there never existed any basis for the
accusation of deicide; (b) affirmed the continuing validity (after the rise of
Christianity) of God's Covenant with the Jewish people; (c) affirmed the bond
which Jews and Christians now share through the Covenant.

(2) The Christian emphasis on a "heavenly Jerusalem" and an
eschatological Zion gave rise to the Christian term "Holy Land" and was an
effort to replace the supposedly exclusive Jewish emphasis on "earthly" Israel.
This theological tendency attempted to neutralize continued Jewish claims to
Israel and Jerusalem. It implied that the land had now passed over into
Christian hands. Passages from the Letter to the Hebrews and the Book of
Revelation were used in developing this theology.
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Justin Martyr in the second century introduced the term "holy land"
when he contrasted the temporary possession of the land under Joshua with
the eternal possession to come upon the Second Coming of Jesus. Christians,
now the real descendants of Abraham, will one day possess the land.

This eschatological vision of a future rebuilding of Jerusalem at the
return of Jesus was reaffirmed by Irenaeus. Several centuries later this under-
standing served as the foundation of the Crusaders' drive for the restoration
of Jerusalem and the Holy Land into Christian hands.

In the third century Origen and Eusebius further developed the "heav-
enly Jerusalem" theology by interpreting the Old Testament prophecies about
Jerusalem and the land in an entirely spiritual manner (e.g., Paul's texts about
Jerusalem do not describe an earthly city, but a heavenly one which is des-
tined to replace the earthly Jerusalem). Eusebius reaffirmed this theology,
which served to undercut and delegitimize all Jewish religious claims to the
land.

Fortunately, the full and formal diplomatic recognition of Israel by the
Holy See in 1993-1994 effectively brought to a close this long history of anti-
Jewish attitudes regarding Israel and Jerusalem. It has significantly refocused
the Jewish-Christian conversation resulting in efforts to construct new Chris-
tian theological understandings regarding Israel and Jerusalem.

Catholic Reflections on Zionism

It is recommended that—in preparation for, following, or in the context of a
class on Zionism—the following main developments in the Church's relation-
ship with Zionism be taught to both Catholic and Jewish students at the
appropriate age level.

Jan. 25, 1904: Shortly after the emergence of the concrete Jewish
movement for the restoration of a Jewish homeland with political sovereignty,
Theodor Herzl approached the Vatican on this issue in the name of the
World Zionist Congress. The essence of Pope Pius X's response was: "The
ground of Jerusalem . . . has been sanctified by the life of Jesus Christ. As
head of the Church, I cannot answer you otherwise. The Jews have not
recognized our Lord, therefore we cannot recognize the Jewish people. If you
come to Palestine and settle your people there, we shall keep churches and
priests ready to baptize all of them."

But two weeks later, a dejected Herzl met the Vatican Secretary of
State, Cardinal Merry del Val. The Cardinal softened the Vatican's opposition
by telling Herzl: "If the Jews believe they might greatly ease their lot by being
admitted to the land of their ancestors, then we would regard that as a
humanitarian question. We shall never forget that without Judaism, we
[Christians] would have been nothing."
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The Vatican subsequently indicated that it would not necessarily oppose
all political efforts to establish a Jewish state stating, however, that it itself
could do nothing to positively sanction or support such efforts.

1947: The United Nations General Assembly approved the Palestine
partition plan, dividing the land into a Jewish and an Arab state, and the Holy
See supported the internationalization of Jerusalem. The Vatican did not
accord Israel diplomatic recognition.

During the next forty-five years, efforts toward recognition, though often
imperceptible, were under way. The complex, conflicting reasons and pressures
that impeded progress included: (a) the Israeli-Palestinian-Arab conflict,
including the fate of the administered territories and the absence of recog-
nized borders; (b) the Vatican's concern for Catholic minorities in Arab
countries and fear of reprisals; (c) the status of Jerusalem and the Holy
Places.

1955: When the Israel Philharmonic Orchestra performed before Pius
XII in Rome as a gesture of gratitude for the Church's efforts to save Italian
Jews during World War II, no mention was made of Israel or of the fact that
the orchestra was Israeli. L'Osservatore Romano wrote: "Jewish musicians from
14 countries were received by the Pope."

1964: While visiting the Holy Land, Pope Paul VI did not say the words
"Jews" or "State of Israel" or address President Shazar as president of Israel.

1968: Following the 1967 Six-Day War in the Middle East and Israel's
reunification of Jerusalem under Israeli sovereignty, the Vatican abandoned its
earlier call for the internationalization of the city. Instead it called for an
"international statute" that would guarantee religious freedom for the city's
residents.

Early 1970s: During this period a de facto ("in fact") political recognition
of Israel was developed by the Vatican with regular channels of diplomatic
communication between Rome and Jerusalem. Several official Church docu-
ments had incorporated a rejection of the "perpetual wandering" theology in
view of Nostra Aetate, although the 1974 Guidelines' omission of any mention
of Israel created a temporary setback.

1980s: A number of papal statements by Pope John Paul II indicated a
deepening understanding of the intertwining of faith and land for Judaism.
These included in 1980: "The Jewish people, after the tragic experiences
related to the extermination of many of its sons and daughters, motivated by a
desire for security, established the State of Israel."

1984: "For the Jewish people who live in the State of Israel and who
preserve in that land such precious testimonies of their history and their faith,
we must ask for the desired security and the due tranquillity that is the
prerogative of every nation and condition of life and of progress of every
society." (Redemptionis Anno)
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1985: The 1985 Vatican "Notes" in No. 25 repudiate the classical
replacement theology (supersessionism) and affirm that: "The history of Israel
did not end in 70 A.D. . . . It continued, especially in a numerous Diaspora
which allowed Israel to carry to the whole world a witness . . . while preserv-
ing the memory of the land of their forefathers at the heart of their hope. . . .
The permanence of Israel (while so many ancient peoples have disappeared
without a trace) is a historic fact and a sign to be interpreted within God's
design."

1987: "[T]he Jews, like all peoples, are entitled to their homeland under
international law."

1992: A new era in Vatican-Israel relations began with the appointment
of a Permanent Bilateral Working Commission in preparation for establishing
full diplomatic relations.

Dec. 30, 1993: The Fundamental Agreement establishing full diplomatic
relations was signed in Jerusalem. At the closing of the signing ceremony the
following clarification was made: "A significant evolution can be seen in the
Holy See's position: from the demand for internationalization of Jerusalem to
insistence on a system of international guarantees for the protection of holy
places and of the rights of Christian, Muslim and Jewish communities."

Apr. 7,1994: A solemn concert to commemorate the Holocaust was
hosted by the pope.

June 15, 1994: A communique informed the world of the establishment
of full diplomatic relations between the Holy See and Israel.

Sept. 29, 1994: Shmuel Hadas was appointed as the first ambassador of
the State of Israel to the Holy See. On this occasion the new ambassador
stated: "I rejoice to be here, although I still feel anxious in the face of the
difficult diplomatic challenge which this appointment holds for me in all its
dimensions. . . [CJenturies of misunderstanding have led to bloody and
heartbreaking conflicts and to torturous and painful relations between Catho-
lics and Jews. The establishment of diplomatic relations between the Holy See
and the State of Israel is not the point of arrival, but on the contrary, a
starting point, a new and constructive dimension in which to bring together in
dialogue the Catholic Church and the Jewish people."

The pope's address included: "Indeed, a new age is dawning in relations
between the Holy see and the State of Israel, by a persevering dialogue and by
active collaboration . . . All this will help intensify the dialogue between the
Catholic Church and the Jewish people of Israel and of the whole world."

The Fundamental Agreement (Vatican-Israeli Accord) represents
Catholicism's full and final acknowledgment of Jews as a people—not merely
as individuals or as a religion—with Israel as their ultimate tie to this people-
hood and central point of self-identity. With the Church adapting to and
confirming a new reality which openly contradicts ancient theological princi-
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pies, this is an event, not merely of political importance but with religious,
spiritual and cultural repercussions for Catholics and Jews worldwide. Rabbi
James Rudin of the American Jewish Committee said that the agreement
"normalized" relations between Catholics and Jews.


