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Anti-Semitism in Europe Since the Holocaust

by ROBERT S. WISTRICH

J. HE COLLAPSE OF COMMUNISM IN THE Soviet Union and East-
ern Europe and the end of the Cold War are events of such magnitude that
they must undoubtedly affect one's perspective on the last 45 years of
European history. This applies to the Jewish experience as well, most
especially the phenomenon of anti-Semitism. As Europe enters a new phase
of its development, the time seems ripe to reexamine the course of European
anti-Semitism in the period 1945-1990, to trace the threads leading from
the genocidal savagery of the war years to the recent revival of a more
populist form of anti-Semitism. While an essay of brief compass cannot
hope to touch upon all aspects of the subject, the major contours, at least,
may emerge.

The Immediate Postwar Period

In Germany, despite Allied efforts at de-Nazification, many Germans in
the immediate postwar era maintained strong prejudice against Jews, even
as they denied all knowledge of Hitler's crimes. Thus, according to polls
taken in 1947, three-quarters of all Germans considered Jews to belong to
a different race, more than one-third felt that it was better for there to be
no Jews in Germany, while one-third argued that anti-Semitism was caused
by Jewish behavior.1

In the Soviet Union, where many Jews had been saved during World War
II and which strongly supported the creation of Israel, the authorities began
in 1948 to systematically implement—for the first time in Soviet history—
explicitly anti-Jewish policies. A vicious campaign against "rootless cosmo-
politans" and Jewish bourgeois nationalism was launched, which led to the
murder of Soviet Jewry's leading figure, Solomon Mikhoels, by the secret
police. Other leading Jewish cultural figures were also arrested, with many
being executed in 1952. All the main Jewish cultural institutions in the
country were closed down, while Jews began to be removed systematically
from top positions in academic life as well as state, party, and bureaucratic
apparatuses. The "Black Years of Soviet Jewry" culminated in Stalin's

'See Elizabeth Noelle and Erich Peter Neumann, eds., The German Public Opinion Polls
1947-1966 (Westport, Conn., 1981), pp. 185-92, 202, 206, 219, 311-16, 333.
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attempted Soviet-style "Final Solution" to the Jewish problem—the notori-
ous Doctors' Plot, in which a group of prominent Soviet Jewish physicians
were accused of seeking to poison several top Soviet leaders.2 According to
this wholly fabricated scenario, the Jewish doctors had received their crimi-
nal instructions from the American Jewish Joint Distribution Committee
and had also collaborated with Western and Zionist intelligence agencies.
All this was meant as a prelude to Stalin's planned deportation of virtually
all Soviet Jews to Siberia, which was halted only by his unexpected death
in March 1953.

Elsewhere in the Soviet bloc, the influence of Stalin's anti-Semitic cam-
paign was also felt, particularly in Czechoslovakia, which had fewer than
20,000 Jews in 1950. There, in 1950, the most notoriously anti-Jewish
Stalinist show trial of postwar Eastern Europe was held. The general secre-
tary of the Czech Communist party, Rudolf Slansky, a veteran Communist
of Jewish origin, was tried and sentenced to hanging in 1952, along with
11 other leading "Jewish" Communists accused of treasonous collaboration
with Western imperialism, Zionism, Titoism, and Trotskyism. The proceed-
ings, orchestrated by Soviet advisers from Moscow, inspired an ugly burst
of anti-Semitic incitement in the Czech Communist media.3 The fictitious
charges against Jews as subversive intriguers, "petty-bourgeois" Zionist
spies, "fifth columnists," and counterrevolutionary agents were to be re-
peated after August 1968, when Soviet tanks crushed Alexander Dubcek's
Prague Spring, and with it the hopes of socialism "with a human face."
Thus was anti-Semitism as a neo-Stalinist and "anti-Zionist" masquerade
successfully grafted onto a country which before 1939 had a better record
than its neighbors in East-Central Europe with regard to the treatment of
Jews.

In Poland and Hungary, the ghastly slaughter of Jews during the war
years did not prevent the revival of popular anti-Semitism after 1945. Before
1939, Poland had the largest Jewish community in Europe—over 3 million
Jews, representing more than 10 percent of the total population. Through-
out the 1930s Jews had suffered from an increasingly violent, xenophobic
anti-Semitism, which was reflected in economic boycotts, government dis-
crimination, the hostility of the Catholic Church, and allegations that Jews
were agents of Soviet Communism.4 After World War II the last charge was

2See Yehoshua A. Gilboa, The Black Years ofSoviet Jewry (Boston, 1971), and more recently
Louis Rapoport, Stalin's War Against the Jews (New York/Toronto, 1990).

JSee Artur London, L'Aveu (Paris, 1969); Euegen Loebl, Sentenced and Tried: The Stalinist
Purges in Czechoslovakia (London, 1969); and Robert S. Wistrich, ed., The Left Against Zion:
Communism, Israel and the Middle East (London, 1979), pp. 57-64, 72-85, 156-60.

"See Celia S. Heller, On the Edge of Destruction: Jews of Poland Between the Two World Wars
(New York, 1977); Pawel Korzec, Juifs en Pologne: La Question Juive pendant I'entre deux
guerres (Paris, 1980); and Yisrael Gutman, Ezra Mendelsohn, Jehuda Reinharz, and Chone
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revived in the form of claims that Jews in eastern Poland had welcomed the
invading Red Army with open arms in September 1939, and that Jewish
Communists who had spent the war years in the USSR had returned to
Poland in 1945 to dance on the country's grave together with the new Soviet
conquerors.5

After the Polish Communist seizure of power in 1948 there were, indeed,
a number of Jews, like Jakob Berman, Hilary Mine, and Roman Zambrow-
ski, who played key roles in the party and the security services and in
economic planning. They were seen by Moscow as less susceptible to Polish
nationalist feelings, though in the eyes of many Poles they were little better
than agents of a foreign, semicolonial power. This was one important reason
for the intensification of Polish anti-Semitism after the Holocaust, especially
since the anti-Communist underground was convinced that Jews were de-
liberately betraying Poland. But Jews returning from the Soviet Union were
also killed simply for trying to reclaim their property or when they sought
to open stores.' There were several pogroms, the worst one at Kielce in July
1946, in the wake of a local blood libel, which resulted in 41 Jewish deaths
and more than 75 wounded.7 About 100,000 surviving Jews left Poland in
1947, and a further 50,000 emigrated between 1948 and 1950.

In Hungary, where over half a million Hungarian Jews had been killed
by the Germans in collaboration with the local police during the final year
of hostilities, there were also anti-Semitic pogroms immediately after the
war.8 The pogroms reflected the general brutalization engendered by the
Nazi occupation, fear of a Communist coup, and protest against the pay-
ment of reparations to Jews who had suffered losses during the war. Anti-
Semitism in postwar Hungary, which had the largest surviving Jewish
community in Eastern Europe, was also influenced by the central role which
Communists of Jewish origin like Matyas Rakosi, general secretary of the
Hungarian Communist party and a faithful ally of Stalin, played in the
Sovietization of the country. Many of Rakosi's leading lieutenants were
Jews; they were particularly prominent in the political police and security

Shmeruk, eds., The Jews of Poland Between Two World Wars (University of New England
Press, 1989), pp. 97-140.

'See Michal Borwicz, "Polish-Jewish Relations, 1944-1947," in The Jews in Poland, ed. C.
Abramsky, Maciej Jachimczyk, and Antony Polonsky (Oxford, 1986), pp. 190-98. See also
the controversy sparked by Norman Davies' assertions, "Poles and Jews: An Exchange," New
York Review of Books, Apr. 9, 1987, pp. 40^4.

'Lucjan Dobroszycki, "Restoring Jewish Life in Post-War Poland," Soviet Jewish Affairs,
3 (1972), p. 66.

'See Borwicz, "Polish-Jewish Relations," pp. 195-96, and S. E. Schneiderman, Between Fear
and Hope (New York, 1947).

"See Randolph L. Braham, The Politics of Genocide: The Holocaust in Hungary, I (New
York, 1981).
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services, a fact that strengthened the popular identification of Jews with
Communism. Still, the revolution against Stalinist rule in October 1956 did
not lead to virulent anti-Semitism, perhaps because Jews were also well
represented among the reform Communists.9

In neighboring Austria, the number of Jews had been drastically reduced
from its prewar level. Between the Anschluss of March 1938 and November
1939, 126,445 Jews were driven out of the country, and a further 65,000
were killed as a result of wartime deportations to the death camps.10 A mere
5,700 Jews survived in Vienna in 1945, compared to the 250,000 Hungarian
Jews still in Budapest when the Red Army entered that city. Official Aus-
trian government policy toward the survivors or Jewish refugees wishing to
return was far from friendly, reflecting strong congruence with popular
attitudes." Any affirmative action on behalf of Jews was ruled out, and there
were various maneuvers and delays by government officials to avoid paying
financial compensation to Jewish victims of Nazism.12

De-Nazification was even more superficial in Austria than in the Federal
Republic of Germany. By 1949 many lower-level ex-Nazis had been given
the vote, and by 1955 even prominent National Socialists like Anton Rein-
thaller, who became leader of Austria's postwar Freedom party, were fully
integrated into the political process.13 The dominant political parties—the
Socialists and the Conservatives—were interested in attracting the former
Nazi vote and in making political deals, when expedient, with the Freedom
party. As a result, anti-Nazi traditions within Austria were played down,
those who had fallen while serving in the wartime German Wehrmacht
were honored, and even cases against proven mass murderers of Jews were
thrown out by Austrian courts with noticeably less hesitation than in neigh-
boring West Germany. Collective amnesia about Austria's role during the
Third Reich was further encouraged by the support of the Western Allies
for the myth that Austria had been the first "victim" of the Nazis, and by
the obvious need to develop a separate and distinctive Austrian national
identity that had nothing further to do with Germany. Still, anti-Semitism

'See Paul Lendvai, Anti-Semitism Without Jews: Communist Eastern Europe (New York,
1971).

10See Gerhard Botz, Wien vom "Anschluss" zum Krieg (Vienna/Munich, 1978), for the
immediate prewar period.

"George E. Berkley, Vienna and Its Jews: The Tragedy of Success, 1880-1980's (Boston,
1988), pp. 352ff.

l2This has been extensively documented from Austrian government sources by Robert
Knight, ed., "Ich bin dafur, die Sache in die Lange zu ziehen": Die Wortprotokolle der
b'sterreichischen Bundesregierung von 1945 bis 1952 iiber die Entschadigung der Juden (Frank-
furt a.M, 1988).

"Anton Pelinka, "The Great Austrian Taboo: The Repression of the Civil War," New
German Critique 43 (Winter 1988), pp. 69-82.
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did not play a major role in public life in Austria during the early postwar
years.14

In postwar France, popular hostility to the Jews was still in evidence,
with one opinion poll indicating that over one-third of the French popula-
tion felt that Jews could never become loyal French citizens.15 In 1946, the
philosopher Jean-Paul Sartre published his Reflexions sur la Question Juive,
which condemned the silence of his compatriots about the suffering of the
Jews, the deportations and the gas chambers, and the Jewish role in the
resistance and the liberation of France. "For four years French society has
lived without them," Sartre ironically observed, "it is just as well not to
emphasize too vigorously the fact that they have reappeared."'6 Indeed,
silence about the complicity and collaboration of Vichy France in the
German "Final Solution" was the norm in postwar French society. Many
French continued to pretend that Marshal Philippe Petain's Vichy regime
sought to protect the Jews, despite the strict racial laws, institutional anti-
Semitism, and daily vilification in the French wartime media, not to men-
tion the role of the French police and judicial system in the deportation of
Jews to the death camps.17

Political anti-Semitism, particularly on the nationalist and Catholic
Right, also remained a continuing feature of French society in the first
decade after World War II, especially after the appointment of a Jewish
prime minister, Pierre Mendes-France, in 1954. Some of the anti-Semitic
invective that greeted Mendes-France's decolonization policy was reminis-
cent of the campaign led by the Action Francaise against the Popular Front
government of 1936 and its Jewish Socialist leader, Leon Blum, though
without reaching quite the same pitch of ferocity.18 In the mid-1950s, hostile
criticism of the Jewish role in the French state and in financial capitalism
was also advanced by the populist, lower-middle-class Poujadist move-
ment."

'"See John Bunzl and Bernard Marin, eds., Antisemitismus in Osterreich (Innsbruck, 1983),
for facts and figures about anti-Semitic attitudes in postwar Austria. See also Marin's article
in Jews, Anti-Semitism and Culture in Vienna, ed. Ivar Oxaal, Michael Pollak, and Gerhard
Botz (London/New York, 1987), pp. 216-33.

"For postwar opinion polls in France concerning attitudes to Jews, see Doris Bensimon and
Jeannine Verdes-Leroux, "Les Francais et le probleme juif: Analyse secondaire d'un sondage
de l'lnstitut Frangais d'Opinion Publique (IFPO)," Archives de Sociologie des religions 19
(1970), pp. 53-91.

"Jean-Paul Sartre, Anti-Semite and Jew (New York, 1948), p. 71.
"See the standard work by Michael A. Marrus and Robert O. Paxton, Vichy France and

the Jews (New York, 1981). For an apologia of Vichy, see Alfred Fabre-Luce, Pour en finir
avec Vantisemitisme (Paris, 1979).

"See Pierre Birnbaum, Un mythe politique. La "Republique juive" de Leon Blum a Pierre
Mendes-France (Paris, 1988), pp. 382-92.

"Ibid., pp. 334-39.
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At the same time, in France, unlike Austria and Poland, there was a
vigorous tradition of antiracism and anti-anti-Semitism, which retained its
vitality in the postwar period. This, together with a campaign of patient
education by the churches, the schools, and the media, led to anti-Semitism
becoming rather marginalized in the immediate postwar years.20

In postwar Britain, popular prejudice against Jews had by no means
disappeared after 1945. Indeed, despite the tenacious British war for sur-
vival against Nazi Germany, anti-Semitism may have actually increased
during this period as a result of the strains provoked in British society by
the external threat.21 While Oswald Mosley's prewar fascist movement had
been banned by the British government in 1940 (it never regained its
strength after 1945), the Jewish underground war against British colonial
rule in Palestine gave a new impetus to anti-Semitism. In 1947 there were
anti-Jewish riots in several British cities following the execution of two
British army sergeants in Palestine by the Irgun. In the occupying British
army during this period anti-Semitic sentiments were fairly rampant. Nor
were they altogether absent in the higher echelons of the Arabophile British
Foreign Office, where the creation of Israel and the behavior of Israeli Jews
were often regarded with profound distaste, down to and beyond the Suez
War of 1956.

At the same time, anti-Semitism had little significance in British domestic
politics, where the representation of Jews as members of Parliament, espe-
cially in the Labor party from 1945 until the mid-1970s, was striking.22

Moreover, Anglo-Jewry, while still suffering from the ingrained social snob-
bery of the British class system, began to enjoy a new affluence and accept-
ance by the late 1950s. As in the Scandinavian countries and in Holland
during this period, Jews benefited from a mixture of compassion, guilt, and
shame over the Nazi atrocities and the goodwill of most liberal and socialist
opinion toward the newly created State of Israel.23

20See E. Roditi, "Anti-Semitism in France," Midstream, Nov. 1980, pp. 9-14; Shmuel
Trigano, La Republique et les Juifs (Paris, 1982); and Michael R. Marrus, "Are the French
Anti-Semitic? Evidence in the 1980's," in The Jews in Modern France, ed. Frances Malino and
Bernard Wasserstein (Univ. of New England Press, 1985), pp. 224—41, for opposing views on
this issue.

2lTony Kushner, The Persistence of Prejudice: Anti-Semitism in British Society During the
Second World War (Manchester, 1989).

"See W.D. Rubinstein, The Left, the Right and the Jews (London/Canberra, 1982), pp.
17-18, 156-60.

"This began to change in the 1970s and 1980s as a result of left-wing and liberal attacks
on Israel's legitimacy and on Diaspora Jewry's support for it. See Geoffrey Alderman, London
Jewry and London Politics 1889-1986 (London, 1989), pp. 111-42. See also the chapter on
British anti-Semitism today in Stephen Brook's popular survey The Club: The Jews of Modern
Britain (London, 1989), pp. 382-98; the comments by Angela Lambert, "In the Shadow of
the Swastika," The Independent, Mar. 25, 1989; and the recent symposium in Jewish Quar-
terly, no. 141 (Spring 1991), pp. 33^3 .
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Anti-Semitism in Retreat: 1956-1967

The period between 1956 and 1967 was one of the most philo-Semitic in
European and Western history, much more so than the immediate postwar
era. Jews, especially in America, but also in Western and Central Europe,
achieved unprecedented wealth and enjoyed a level of comfort, personal
security, and self-esteem unknown to their parents or grandparents. Tradi-
tional religious hostility, particularly in Catholic countries, began to be
attenuated by the Second Vatican Council's document Nostra Aetate
(1965), lifting the blame for the crucifixion from the Jewish people as a
whole and in particular from contemporary Jewry. The sense of guilt among
Gentiles over the Holocaust, stimulated by the Eichmann trial in Jerusalem
in 1961 and similar trials in Germany, was more palpable than in the
previous decade. Moreover, prior to the Six Day War, Israel was still
regarded with considerable sympathy throughout the continent, west of the
Iron Curtain.24

Even in the Communist Bloc, where Zionism was routinely attacked as
a "bridgehead" of Western imperialism, diplomatic relations with Israel
were maintained until the Six Day War. Anti-Semitism, too, was relatively
mild in the USSR during the immediate post-Stalin years, despite atheistic
campaigns against the Jewish religion and the implication of Jews in eco-
nomic crimes under Nikita Khrushchev. When an openly anti-Semitic book
by the Ukrainian academician Trofim Kychko, Judaism Without Embel-
lishment, published in 1963, aroused international protest and provoked
intervention by Western Communist parties, it was criticized by Soviet
party authorities and silently withdrawn from circulation, though the au-
thor was not accused of violating any articles in the Soviet legal code. (A
few years later such publications not only became widespread, but were
officially encouraged in the USSR.) Another sign of a more positive attitude
was the speech of Soviet prime minister Aleksey Kosygin in July 1965 at
a large rally in Riga, where he denounced manifestations of nationalism,
chauvinism, racism, and anti-Semitism as "absolutely alien to and in contra-
diction to our world view."25

In Hungary, too, under the regime of Janos Kadar, anti-Semitism was set
aside as a means of establishing popular legitimacy. But as in the USSR,
the prevailing tendency was to deny the existence of a "Jewish question"
and to suppress discussion of other embarrassing issues, such as Hungarian
collaboration during the Holocaust.26

"See the articles in Robert S. Wistrich, ed., Anti-Zionism and Antisemitism in the Contempo-
rary World (London, 1990) by J. Gould, Shlomo Avineri, and the present author, pp. 46-52,
171-77, 181-94.

"Lionel Kochan, ed., The Jews in Soviet Russia Since 1917 (Oxford, 1970).
"See Ferenc Feher's notes on the "Jewish Question" in Hungary in A. Rabinbach and J.

Zipes, eds., Germans and Jews Since the Holocaust (New York, 1986), pp. 333-36.
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Sweeping the Jewish issue under the carpet was less easily achieved in
Poland, where so-called Jewish Stalinists were targeted as a convenient
scapegoat for popular wrath during the crisis of October 1956. During the
next ten years, under Wladyslaw Gomulka's rule, anti-Semitism was rela-
tively quiescent on the surface, but behind the scenes it was a political factor
in an internal Communist party factional struggle. From the early 1960s on,
Jews were weeded out of party, state, and security organs. A full card index
for Polish Jewry was in preparation as a step toward the complete purge
of all Jews planned by General Mieczyslaw Moczar as a lever in his struggle
to overthrow Gomulka and institute an even more nationalist form of Polish
Communism.27

In Austria, the case of Taras Borodajkewicz, an anti-Semite and former
Nazi who held a chair at the Vienna College of Economics but was forced
to resign in 1965 as a result of anti-Nazi demonstrations, was seen as a
positive sign.28 The election of a Jewish-born Marxist, Bruno Kreisky, to
head the Austrian Socialist party in 1967 was viewed by some as another
signal that Austria wished to liberate itself from the Nazi legacy, though
this hope proved to be illusory.29

In West Germany, where Konrad Adenauer served as chancellor from
1949 to 1963 and quickly inaugurated a reparations policy toward Israel
and Jewish Holocaust survivors, philo-Semitism at an official level became
almost obligatory, though it by no means reflected popular attitudes. There
was a flurry of support for the neo-Nazi NPD party in the mid-1960s, but
this soon ebbed, and it was another 20 years before radical-right extremism
revived in a significant way.30

In the Aftermath of the Six Day War

The Six Day War of June 1967, which expanded Israel's boundaries and
changed the Jewish state's image to that of a conquering, occupying power,
brought in its wake a strong revival of anti-Semitism.

In France, the key event was President Charles de Gaulle's press confer-
ence of November 1967. De Gaulle not only criticized Israel's "arrogance"
and aggressiveness, but referred to Jews in general as an "elite people, sure
of itself and domineering." This was the first time that a Western head of

"Michael Chechinski, Poland: Communism, Nationalism, Anti-Semitism (New York, 1982).
"Heinz Fischer, ed., Einer in Vordergrund: Taras Borodajkewycz: Eine Dokumentation

(Vienna, 1966).
"Robert S. Wistrich, Between Redemption and Perdition: Modern Antisemitism and Jewish

Identity (London/New York, 1990), pp. 121-32.
30Eva Kolinsky, "Nazi Shadows Are Lengthening Over Germany," Patterns of Prejudice,

vol. 12, no. 6 (Nov.-Dec. 1978), pp. 25-31. Also M. Ellerin and S. Rabinove, "Does Neo-
Nazism Have a Future?" Midstream, Oct. 1983, pp. 1-6.
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state had publicly conjured up such a stereotype since the end of the Second
World War.31 De Gaulle's utterances undoubtedly gave a new respectability
to both right- and left-wing traditions of anti-Semitism in France, especially
when expressed under the mask of anti-Zionism. If the Gaullist Right
tended to focus on alleged Jewish "dual loyalties," the anti-Zionist Left
denounced Jews for acting as accomplices of so-called Israeli racism, coloni-
alism, and repression of the Palestinians. Similar malicious attempts to
morally delegitimate Israel could be found in Holland, the Scandinavian
countries, and Britain.32 In its obsessive quality, use of double standards,
and hate-ridden language, anti-Zionism was often indistinguishable from
classical anti-Semitism.33

It was in the Soviet Union and its satellites that the anti-Zionist campaign
achieved full blossoming. An almost cosmic omnipotence was attributed to
"world Zionism," which was depicted as a perfidious, reactionary monster
locked in a death struggle with the Soviet state, the forces of peace and
progress, and national liberation movements throughout the world. The
theory of the world Jewish conspiracy as laid out in the Protocols of the
Elders ofZion—itself a Russian secret-police fabrication from the turn of
the century—was revived in a suitably Sovietized version to suggest that
Zionist Jews were seeking global domination; that they regarded the
"goyim " as subhumans to be exploited and manipulated; and that, together
with Freemasons, Jews were working to subvert and overthrow the Socialist
system.34

The anti-Zionist campaign, whose seeds had been sown in Stalin's Doc-
tors' Plot of 1953 (though officially repudiated after Stalin's death as an
aberration), continued unabated for at least two decades after the Six Day
War, beamed at the Arab and Third Worlds no less so than at Russian or
European public opinion. It was used in Czechoslovakia from the summer
of 1968 on as a means of undermining the short-lived experiment to human-
ize and liberalize Communism, by depicting the Prague Spring as a counter-
revolutionary, "Zionist," and capitalist conspiracy against the socialist
camp. In Poland, the anti-Zionist campaign led to an extraordinary witch-
hunt in 1968, which forced two-thirds of the country's remaining Jews into
emigration. "International Zionism" was blamed for inciting Polish stu-
dents to antigovernment protests in March 1968; the ringleaders were de-
nounced as being of "Jewish origin" or "Jewish nationality," and their

''Raymond Aron, De Gaulle, Israel et les Juifs (Paris, 1968), p. 18. Also Henry H. Weinberg,
The Myth of the Jew in France 1967-1982 (New York/London, 1987), pp. 31^0.

"See Wistrich, ed., Anti-Zionism and Antisemitism, pp. 46-62, 155-70, 178-94.
"Robert S. Wistrich, Anti-Zionism as an Expression of Antisemitism in Recent Years (Study

Circle on World Jewry in the Home of the President of Israel, Jerusalem 1985).
"Wistrich, The Left Against Zion, pp. 272-300.
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"real" Jewish names were put in brackets after their Polish-sounding
names. Polish Communist party leader Gomulka vied with his rival General
Moczar in exploiting anti-Semitism for political advantage.35

At the beginning of the 1970s, Soviet propagandists like Yuri Ivanov and
Vladimir Bolshakov advanced the theory that Zionism was a prime enemy
of the Soviet people, rooted in bellicose chauvinism, anti-Communism, and
a long history of collaboration with counterrevolutionary forces.36 Vicious
anti-Semitic novels, like those of Ivan Shevtsov, published in huge editions
and sponsored by state publishing houses, further elaborated on the sinister,
covert role of "Zionism" in undermining Soviet power. For Shevtsov and
writers of a similar ilk, "Judas Trotsky (Bronshtein)" was a "typical agent
of Zionism" and of the international Jewish conspiracy. A vast industry of
Judeophobic and anti-Zionist literature was created; according to one ex-
pert, the number of books of this type officially sponsored during the late
1960s and 1970s reached a total of 112."

Anti-Zionism was given international legitimacy by Soviet sponsorship of
the 1975 United Nations resolution denning Zionism as "a form of racism
and racial discrimination," which encouraged a further escalation of this
propaganda line. By the late 1970s and early 1980s, Zionism was being
widely equated in the Soviet Union with Nazism, and Zionist leaders were
being accused of collaborating with the Germans in the mass murder of
European Jewry—a Goebbels-style lie that found a ready echo not only in
the Arab world but also in some Western quarters.38

A number of publicists, like Valery Emelyanov, Yevgeny Yevseev, Lev
Korneyev, Vladimir Begun, and Aleksandr Romanenko (some of whom
would become closely involved with Pamyat in the 1980s), developed a
particularly poisonous form of "anti-Zionism" under Communist party
auspices at this time. As early as 1974 Emelyanov was telling Moscow
audiences that Zionism aimed at "world mastery toward the year 2000."
In his book De-Zionisation, published in 1980, he traced in classic Protocols
fashion the origins of the Zionist-Masonic conspiracy back to King Sol-
omon 3,000 years ago. Emelyanov and others saw the roots of the Zionist
danger in the Torah itself, depicting the Pentateuch as the most criminal

J!L. Hirszowicz, "The Jewish Issue in Post-war Communist Politics," in The Jews in Poland,
ed. Abramsky et al., pp. 199-208; Josef Banas, The Scapegoats (London, 1979).

"Y. Ivanov, Ostrozhno! Sionizm! (Moscow, 1969); V. Bolshakov, "Antisovietizm—profes-
siya sionistov," Pravda, Feb. 18-19, 1971, and ibid., Jan. 17, 1984. See also Robert S. Wistrich,
Hitler's Apocalypse (London, 1985), for an analysis of the "Protocols of Zion" in their Sovie-
tized version.

"William Korey, Glasnost and Soviet Anti-Semitism (American Jewish Committee, New
York, 1991).

"Wistrich, Hitler's Apocalypse, pp. 205-25.
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book in history, legitimizing a "chosen people" ideology of racial superior-
ity. This was a favorite theme of Yevseev's Fascism Under the Blue Star
(1972), which attributed to Judaism the "genocidal" policies implemented
by Zionist Israel against the Arabs.39 Such works had support in the highest
Communist party circles and the cachet of "academic" approval by presti-
gious scholarly institutions like the Soviet Academy of Sciences.

The mushrooming of anti-Zionist literature in the Soviet Union coincided
with a policy of consistent discrimination against Jews in higher education,
not to mention the near-total exclusion of Jews from military, political, and
diplomatic careers. Without doubt, the official anti-Zionist campaign of the
Leonid Brezhnev years also paved the way for the even more vicious popu-
list anti-Semitism that, ironically enough, began to blossom after Mikhail
Gorbachev's more liberal policy of glasnost was instituted after 1985.40

In West Germany in the 1970s and 1980s, the radical Left also contrib-
uted to the intensification of anti-Semitism. An important development in
this regard was the play Garbage, the City and Death, written by the radical
filmmaker Rainer Werner Fassbinder in 1975 and banned from public
performance in 1985 after vehement Jewish protests. Fassbinder stereotypi-
cally linked Jews to wealth and power, insisted that Jews could not be
immune from criticism, and reduced the problem of anti-Semitism to a
matter of popular anticapitalism.41 Others on the radical Left focused on the
Jewish state, depicting Israelis as worse than the Nazis in working toward
the "extermination" of the Palestinians. This was a favorite theme of the
Baader-Meinhof "Red Army Faction" in the early 1970s; a decade later it
found wide acceptance among the pacifist Green party, on the one hand,
and the neo-Nazi Right, on the other.42 If the Greens felt a "special respon-
sibility" to the Palestinian victims of Israeli occupation, this was because,
in the words of one Green party Euro MP in 1984: "The genocide of the
Jews created the psychological prerequisites for setting up Israel as an
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Longest Hatred (New York, 1992), pp. 180-82.

"L. Dymerskaya-Tsigelman, "Anti-Semitism and Opposition to It at the Present Stage of
the Ideological Struggle in the USSR," Jews and Jewish Topics in the Soviet Union and Eastern
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other Jewish activists at the end of 1990.

"Heiner Lichtenstein, ed., Die Fassbinder-Kontroverse oderDas Ende der Schonzeit (Konig-
stein, Ts. 1986); Johann N. Schmidt, These Unfortunate Years: Nazism in the Public Debate
of Post-War Germany, Public Lecture Series, Indiana University, 1987.

"Rabinbach and Zipes, Germans and Jews, pp. 12ff.



1 4 / A M E R I C A N J E W I S H Y E A R B O O K , 1 9 9 3

internationally recognized state. The expulsion of the Palestinians is there-
fore indirectly the result of the Nazi persecution of the Jews."43 The neo-
Nazis, by contrast, cynically juxtaposed the "real" Holocaust inflicted on
the Palestinians by Israel with the purely "fictive" Holocaust, which they
denied that Germans had ever perpetrated against Jews.

In Austria in the mid-1970s, at a time when Jewish-born Socialist chan-
cellor Kreisky was at the peak of his popularity, polls indicated that one-
third of Austrians were either strongly or moderately anti-Semitic.44

Kreisky's attacks on Nazi-hunter Simon Wiesenthal, whom he branded as
a "Jewish fascist," as well as Kreisky's courting of Freedom party leader
Friedrich Peter and his unrestrained vituperation against "Zionist racism,"
no doubt gave a new legitimacy to anti-Semitic feelings in the Austrian
population—the more so since they came from an Austrian Jew who had
lost most of his family in the Holocaust.45

The election campaign of Kurt Waldheim, the former UN secretary-
general, who in 1986 was the successful Conservative party candidate for
the Austrian presidency, broke down whatever taboo remained about ex-
pressions of anti-Semitism in postwar Austrian society. The investigations
by the World Jewish Congress into Waldheim's Nazi past (he had served
as a Wehrmacht staff officer in the Balkans, with a unit that supervised mass
deportations of partisans and Jews) provoked a strong reaction from mem-
bers of Waldheim's own party. Conservative party Secretary-General Mi-
chael Graff declared that unless Waldheim could be personally shown to
have strangled five or six Jews with his own hands, he must be considered
blameless. He denounced the "mafia of slanderers" who would stop at
nothing to blacken Austria's good name. Many Austrians appeared to agree
that Waldheim had only done his "duty" as an Austrian patriot and was
being unjustly persecuted by all-powerful Jewish interests that allegedly
dominated the world media.46 The former vice-mayor of Linz even com-

"Quoted by Micha Brumlik, "Fear of the Father Figure: Judeophobic Tendencies in the
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(Kbln, 1986), pp. 53-70.

"Robert Wistrich, "The Strange Case of Bruno Kreisky," Encounter, May 1979, pp. 78-86.
Also my reassessment in Robert S. Wistrich, ed., Austrians and Jews in the Twentieth Century:
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pared the "persecution" of Waldheim with the crucifixion of Jesus, in a
letter to the World Jewish Congress.

In France, anti-Semitism remained an active force into the 1970s, though
it had to confront more militant opposition from groups committed to
republican ideals. In the 1980s, beginning with the terrorist attack on the
Rue Copernic synagogue (October 1980), followed by the assault on a
Jewish restaurant in the Rue des Rosiers (August 1982), and culminating
in the desecration of the Carpentras cemetery (1990), the situation became
considerably more alarming to many French Jews.47 Jews became promi-
nent in French politics, both under Valery Giscard d'Estaing (Simone Veil,
Lionel Stoleru, Jacques Wahl) and even more so under Francois Mitterrand
after 1981 (Laurent Fabius, Robert Badinter, Jacques Attali, Jacques Lang,
and others), but the development inevitably attracted much adverse com-
ment on the radical Right. Admittedly, such negative sentiment seemed to
be waning in the French population as a whole, and was far weaker than
the rampant prejudice against North African Arabs who were flocking to
France. But the danger for Jews in a situation of generalized racism and
xenophobia was evident as France became home to Europe's largest, post-
war radical Right movement, the National Front, led by Jean-Marie Le
Pen.48

Le Pen was a politician who built his career on vocal opposition to Arab
and Muslim immigration, while being more quietly and insidiously anti-
Jewish. His movement, which by 1990 was supported by about 15 percent
of the electorate, thrived on the cynical exploitation of real social problems
provoked by immigration, unemployment, and urban neglect, as well as
anxiety about the religious and national identity of France. Increasingly in
National Front literature, the classical imagery of anti-Semitism found a
populist voice.49 Jews were identified by their wealth, prominence in the
Socialist government, and "cosmopolitanism," while the "Jewish Interna-
tional" or the "Judeo-cosmopolitan mediocratie" were depicted as control-
ling the mass media and high finance. These classical themes of French
anti-Semitism were reinforced by the cult of a monolithic Catholic civiliza-
tion, intolerant of liberalism, pluralism, or dissent. The traditional Catholic
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theology of the Jews as a God-rejected people could be seen as once again
fusing with the xenophobic racism of the radical Right, as it often did before
the Holocaust.50

The only truly novel element in radical Right anti-Semitism in France
was its espousal of so-called revisionism, i.e., the denial that the Holocaust
took place. This trend was not confined solely to the Right nor, indeed, to
France, but it gained more pseudo-academic currency in France and had
a longer pedigree there than in any other European country. Already in the
early 1950s it was being propagated by a former French socialist, Paul
Rassinier, and it gained notoriety when it was espoused by Prof. Robert
Faurisson at the end of the 1970s in the French media. According to
Faurisson, "The claims of the existence of gas chambers and the genocide
of the Jews constitute one and the same historical lie, which opened the way
to a gigantic political fraud of which the principal beneficiaries are the state
of Israel and international Zionism."51 In 1985 Henri Rocques, at the
University of Nantes, successfully defended a "revisionist" doctoral disser-
tation, whose main thrust was to deny the existence of the Nazi gas cham-
bers.52 Le Pen, while initially equivocal over the Rocques affair, later went
on record as saying that the Holocaust was "just a detail in the history of
World War II."53

Denial or trivialization of the Holocaust was at one and the same time
a way of undermining Jewish legitimacy, reinforcing fantasies about Jewish
conspiracies, and rehabilitating fascism from the taint of mass murder. It
also forged a link with pro-Palestinian militants and Arab governments—
Libya and Saudi Arabia were known to have financed Holocaust denial
literature in the West—who claimed that Jews invented the Holocaust to
legitimate Israel and to neutralize the injustice done to the Palestinians.54

The Gorbachev Years and Beyond

The changes that came about during the Gorbachev years (1985-1991)
held out the promise of a new dawn in the former Soviet Union and former
Soviet empire in Eastern and Central Europe. It quickly became apparent,
however, that anti-Semitism was hardly a spent force on the European
scene, that indeed it could be greatly energized under the new conditions
of freedom.
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In Russia, Pamyat and other Russian nationalist organizations that came
into being in the Gorbachev period were open and direct in their use of
anti-Semitic propaganda—claiming that the satanic Zionist-Masonic con-
spiracy was responsible for Chernobyl, for alcoholism, crime, drugs, por-
nography, and the infiltration of Western-style rock music into the coun-
try.55 The "Zionists" were also blamed for the disintegration of Russia as
a great power, its military and economic failures, and its loss of internal
cohesion. Above all, Jews were seen as responsible for the catastrophe
brought about by the Russian Revolution of 1917, the Gulag system, and
the "genocide" of the Russian people during the years of Soviet terror.

The new anti-Semitism, especially in the Russian Republic, was by no
means a marginal protest phenomenon. The leader of Pamyat, Dmitri
Vasiliev, claimed in 1989 that his organization had 20,000 members in
Moscow alone and many more in other major Russian cities. Pamyat meet-
ings were well attended and attracted people from a wide spectrum of Soviet
society. From 1987 on, Pamyat and the anti-Semitic nationalists controlled
the Moscow section of the All-Russian Society for the Restoration of His-
torical and Cultural Monuments, the Russian Republic Culture Fund, and
a number of environmental movements. The organization had many sympa-
thizers in the Russian Writers' Union, including one of its presidents, Yuri
Bondarev, and a number of popular novelists like Valentin Rasputin, Victor
Astafiev, and Vasily Belov, whose widely read books disseminated ugly
anti-Jewish stereotypes.56

In addition, several prominent conservative publications—Nash Sov-
remennik, Molodaya Gvardiya, Moskva, Sovietskaya Rossiya, and Nedel-
ya—promoted anti-Semitism as part of their nationalist ideology. Addi-
tional credibility was given to anti-Semitism by the writings of the renowned
academician Igor Shafarevich, whose Russophobia, published in 1989,
epitomized the intellectual paranoia of the new anti-Western, anti-Socialist,
and anti-Semitic gospel, obsessed with finding scapegoats for the spiritual
crisis of Soviet society.57

There were undoubtedly powerful conservative forces in the Communist
party hierarchy and the KGB that were interested in using anti-Semitism
as a weapon in the battle against liberalization and perestroika. Soviet
authorities appear to have understood this belatedly, insofar as some major
Soviet journals started publishing articles sharply critical of Black Hundred
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and Nazi-style anti-Semitism in the USSR.58 But matters were not helped
by occasional statements from President Gorbachev linking Zionism and
anti-Semitism as equivalent nationalist aberrations which had no place in
civilized society. Nor did conciliatory steps like those of Boris Yeltsin, when
he was still Communist party head in Moscow and spent two hours with
Pamyat leaders, signal strong opposition or even understanding of the
threat that anti-Semitism represented to Russian society.

In Poland in the 1980s, with the rise of the powerful trade-union move-
ment Solidarity, the beginnings of a Catholic-Jewish dialogue involving
liberal Catholic Polish intellectuals, and a general movement toward de-
mocratization, it seemed that the ghosts of anti-Semitism from the past
might at last be laid to rest.59 True, in the early 1980s the Communist regime
tried to discredit Solidarity by charging that it was manipulated by "Jew-
ish" advisers and dissident intellectuals like Adam Michnik, Bronislaw
Gieremek, and Karol Modzelewski;60 even labor activists like Jacek Kuron
and Jan Josef Lipski, who had no Jewish ancestry at all, were tarred with
fictitious "Zionist" links. But despite the efforts of the Communist govern-
ment and the anti-Jewish Grunwald Patriotic Association, there was no sign
that public opinion would swallow a rerun of the 1968 "anti-Zionist" cru-
sade.

Paradoxically, it was the fall of Communism in 1989 that revived the
language of anti-Semitism and the search for "hidden" Jews in Poland in
an electorate embittered by economic mismanagement, poverty, and the
soured promises of democracy.61 Against this background, prewar slogans
like "Judeo-Communism" once again came to the fore, along with attempts
to revive the National Democrat tradition of Poland as a purely Catholic
and Polish nation. The controversy over the Carmelite monastery in Ausch-
witz sparked an anti-Semitic homily from the primate of Poland, Jozef
Cardinal Glemp, delivered in Czestochowa on August 26, 1989, in which
he warned Jews not to "talk to us from the position of a people raised above
all others." Deploring the attacks of "world Jewry" on the nuns at Ausch-
witz, he admonished Jewish leaders: "Your power lies in the mass media
that are easily at your disposal in many countries. Let them not serve to
spread anti-Polish feeling."62

In the Polish elections of 1990, anti-Semitic sentiments took a new turn
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when Lech Walesa's supporters (half-encouraged by their leader) began to
smear his opponent, the liberal Catholic prime minister, Tadeusz Mazo-
wiecki, as a crypto-Jew who was soft on Communism." The Walesa camp
played on the theme that Mazowiecki's government was allegedly con-
trolled by Jews and that the time had come for "real Poles" like Walesa to
govern. Walesa himself was highly equivocal in this situation, suggesting
that he admired Jews who were open about their ancestry, but did not
understand why his former advisers hid behind Gentile names. It was such
behavior, he argued, that created anti-Semitism in Poland. The campaign
was successful and seemed to demonstrate that anti-Semitism was alive and
well in a Poland that was virtually judenrein.64

In Hungary, too, prewar anti-Semitic tendencies that had been frozen for
more than 40 years under Communist rule came to the surface after Hun-
gary's "quiet revolution" of 1989. While the overthrow of Communism was
beneficial in terms of human rights and the rule of law, it also brought with
it greater political instability, inflation, and growing unemployment. Those
searching for scapegoats and simplistic answers were, as in the past,
tempted to blame the Jews. During the elections of March 1990, the victori-
ous populist Democratic Forum called on the public to vote for "true
Hungarians," and stars of David were daubed on some posters of the Social
Democratic party, in which Jewish intellectuals were known to play an
important role.65 Still, anti-Semitism in Hungary remained relatively con-
tained.66

Anti-Semitism also showed itself in Romania, the only East European
Communist state not to have broken off diplomatic relations with Israel
after the 1967 war. Paradoxically, under the hard-line Stalinist dictatorship
of Nicolae Ceausescu, Romanian Jews had enjoyed greater autonomy and
freedom to emigrate than any other Jewish community in the Eastern bloc.
Though Ceausescu was scarcely philo-Semitic, he found it financially and
politically advantageous to trade his Jews for a "most favored nation" status
in the United States.67

The fall of the Ceausescu regime in 1989 brought with it a revival of the
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visceral anti-Semitism that was endemic to prewar Romania. Articles ap-
peared in the Romanian press depicting the Jews as the Antichrist, and
blaming them for imposing the Communist scourge on Romania.68 The
"diabolical" role of the postwar "Jewish" Stalinist foreign minister of Ro-
mania, Ana Pauker, was commonly recalled. At the same time, Hitler's ally,
the wartime dictator Marshal Ion Antonescu, who was responsible for the
mass murder of Jews in Bessarabia and northern Bukovina, was honored
by Parliament in silent tribute. In addition, a cult was growing around the
prewar fascist Iron Guard leader Corneliu Zelea Codreanu, a notorious
anti-Semite. Publications like Romania Mare, with a mass circulation,
disseminated the myth of Judeo-Bolshevism.

In post-Communist Slovakia, anti-Semitism was also inextricably linked
to an inward-looking chauvinism and a return to the wartime fascist past
as a source of inspiration. There were strong efforts to rehabilitate the
Roman Catholic priest Josef Tiso, who as head of the clerico-fascist Slovak
state during World War II was implicated in the genocide of Slovak Jewry.
Anti-Semitism was further encouraged by the unreconstructed anti-Com-
munism brought back to Slovakia by returning exiles.69

Even powerful, prosperous, newly reunited Germany was not free of a
resurgence of anti-Semitism. According to figures published at the begin-
ning of 1992, the number of neo-Nazi activists in the whole of Germany
had doubled in two years, due mainly to their successes in the east.70 The
radical right-wing Republikaner party, led by a former WafFen-SS soldier,
Franz Schonhuber, was also making political gains. Most certainly, the
spectacle of rampaging mobs of skinheads running amok in the summer
of 1992 in nightly attacks on asylum-seekers and foreigners in Rostock
and other East German cities was a grim reminder of the fascist potential
among the youth of Germany. While Gypsies and Third World immi-
grants were the first targets of attacks, there were also desecrations of
Jewish cemeteries and Holocaust memorials and threats against individual
Jews. All this was deeply troubling in the context of a unified Germany in
which the memory of the Holocaust was fading into the background and
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in which one-third of the population expressed some anti-Semitic senti-
ments.71

Conclusion

What has been happening in Europe in recent years does seem to repre-
sent a definite loosening of the taboos that temporarily held anti-Semitism
in check during a part of the postwar period. As a result, there has been
a resurgence of many classical anti-Jewish themes from before 1939. This
is particularly obvious in the former Soviet Union, Poland, Hungary, Ro-
mania, and East Germany, where a state-controlled Communist anti-Semi-
tism from above has given way to a popular Jew-hatred from below. Ancient
prejudices embedded in the popular psyche have come to the fore in these
societies, even where there are scarcely any Jews left, intensified in some
cases by the very abstractness of the anti-Jewish stereotypes and their
protean nature, which can be readily transformed and adapted to new
situations.

Nor have the older, more traditional forms of stereotyping disappeared
from the democratic societies of Central and Western Europe. In Germany
and Austria one still finds Christian Judeophobia alongside mounting rac-
ism and xenophobia, not to mention more modern forms of "anti-Zionist"
anti-Semitism, though the specifically religious component has somewhat
declined in importance. The unresolved problems of national identity in
these countries, as well as their difficulties in living with the burdens of the
Nazi past, suggest that there is still a living potential for anti-Semitism,
which adverse economic conditions and political instability can easily acti-
vate.

In France, as in the former Soviet Union, the revival of a "Jewish ques-
tion" is more directly related to the physical presence of a large Jewish
community. To be sure, one might argue that, despite the very worrying
growth of the National Front, French Jews have never enjoyed such accept-
ance, security, and success, even if they frequently do not perceive their
situation in these terms. But even in France, anti-Semitism has hardly
disappeared as a popular prejudice, a semirespectable sentiment, or even
occasionally as a political weapon in domestic or foreign affairs. It may
appear as relatively benign when compared with the pathologies of hatred
unleashed in ex-Communist societies like Poland, Romania, or Russia, but
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it stems from similar religious roots, cultural stereotypes, socioeconomic
resentments, and political manipulation.

The new Europe of the 1990s, while providing great potential opportuni-
ties for Jews to consolidate their postwar achievements, prosperity, and
revived culture after the devastation of the Holocaust, also contains within
itself all the dangers of a resurgent, inward-looking nationalism leading to
fragmentation, ethnic unrest, and growing anti-Semitism. As indicated
above, anti-Semitism never went away after 1945, even though it was no
longer openly espoused as an ideological worldview by serious politicians.
Since the early 1970s it has slowly gained ground, as the Holocaust receded
into memory, as anti-Zionism began to provide a new political framework,
and as new challenges to liberal democracy from the Right and the Left
emerged in the West. Throughout this period, anti-Semitism was also delib-
erately exploited for political ends throughout the Soviet-controlled part of
Europe, preparing the ground for the explosion of popular resentment we
have seen more recently.

The decade of the 1980s also saw an upsurge of violent acts against Jews
and Jewish institutions in Europe, whose origin came not from within
Western countries or indigenous anti-Semitic traditions, but from the Mid-
dle East. This anti-Jewish terrorism was an offshoot of the Arab-Israeli
conflict and served as a reminder that what happens in the Middle East can
directly affect the security and well-being of Jewish communities in Europe.
While technically extraneous to the phenomena we have been discussing,
the reverberations of Israel's existence, wars, policies, and impact on Dias-
pora Jewry cannot be divorced from the future prospects of anti-Semitism.

But in the last analysis, the future of Jews in the new Europe will depend
on whether the continent succeeds in moving forward to a harmonious,
prosperous, and more tolerant society, open toward minorities in general.
For the present, there are worrying indications that contrary trends are
developing that are likely to ensure the persistence and even an increase in
levels of European anti-Semitism through the 1990s. Neither Central nor
Western Europe is immune to the combination of economic chaos, political
instability, and the ideological vacuum in which both fascism and violent
anti-Semitism can flourish.72 True, the countries of the region are not ex-
posed (except for the present-day eastern part of Germany) to the specific
kind of postrevolutionary panic that has overtaken Eastern Europe and
Russia and that expresses itself in fear of rapid change and anxieties about
privatization and the growing influence of foreign capital. It is no accident
that in lands where capitalism was always regarded with suspicion and
hostility—from Russia to Slovakia—nostalgia for Communist regimes can
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merge with fantasies of blood purity and ethnic homogeneity.73 Nor is it
coincidental that in Western and Central Europe it is those who fear the
loss of national identity and culture in a united Europe, who most distrust
the capitalist free market and American influence, who are protectionist
and intolerant of multiculturalism or religious pluralism who seem more
prone to racism and anti-Semitism.

The virus of anti-Semitism is embedded, as it were, in the heart and in
the very bloodstream of European society and culture, ready to be activated
at the first major crisis—whether it be war, revolution, the fall of empire,
economic depression, or the unleashing of ethnic conflict. With the end of
the Communist era, many of these conditions are now in place—a not very
encouraging prospect.
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Jews in the European Community:
Sociodemographic Trends and Challenges

by SERGIO DELLAPERGOLA

/ \ T MIDNIGHT OF DECEMBER 31, 1992, the European Commu-
nity moved one important step ahead in bringing about the economic inte-
gration of 12 Western European countries (EC-12): Belgium, Denmark,
France, Germany, Greece, Ireland, Italy, Luxembourg, the Netherlands,
Portugal, Spain, and the United Kingdom.1 Implementation of the Single
Market, following the 1987 Single European Act, opened the borders of EC
member states to free, mutual circulation of people, goods, and services and
advanced the EC one step forward toward what could become, in due
course, fuller political integration. At the same stroke of midnight on De-
cember 31, Czechoslovakia, a country having common borders with the
European Community, was in the process of splitting into two new sover-
eign states, the Czech and Slovak Republics, putting an end to a union that
had lasted since the end of World War I. Even more dramatically, a devas-
tating civil war accompanied by episodes of atrocity and "ethnic cleansing"
was ravaging what was once Yugoslavia, another of the EC's close neigh-
bors.

Thus, at the start of 1993, the European continent was emitting ambiva-
lent and troubling political signals. Even as some areas were advancing
toward the dream of peace and harmony envisioned by the fathers of
European federalism after World War II, their neighbors were burying the
thousands killed in the merciless destruction of Sarajevo and many more
places in Bosnia. At the same time, the ramifications of major geopolitical
changes, such as the crisis and dismemberment of the Soviet Union, the fall
of the Berlin wall, and the unification of Germany, were not yet fully

Note: Research on Jewish demographic trends in Western Europe reported in this article
was supported by a grant from the Vigevani Fund of the Hebrew University of Jerusalem.
Research on Jewish educational statistics was supported by the L.A. Pincus Jewish Education
Fund for the Diaspora.

'For an introduction to the concept, legal framework, and main socioeconomic aspects of
the European Community, see L. Gladwyn, The European Idea (London, 1967); Jacques
Delors, Le nouveau concert europeen (Paris, 1992); Dennis Swann, The Economics of the
Common Market (Harmondsworth, 7th ed., 1992); G.N. Minshull, The New Europe into the
1990s (London, 1990); The Economist, Pocket Europe (London, 1992).
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absorbed or understood. These political transformations, among other fac-
tors, unleashed an impressive wave of international migrations, adding a
serious economic burden to nations already experiencing economic woes.
These developments account for growing social turmoil and outbursts of
xenophobia, primarily in Germany but in nearly every other EC member
state as well. With European society as a whole still lacking a definitive and
stable political order, and perhaps more significantly, a clear vision of what
might be expected in the future, hopes for a more prosperous, stable, and
powerful Europe in the aftermath of the cold war go hand in hand with fears
of large-scale sociopolitical destabilization, increasing outbursts of ethnic
violence, and the menace of resurgent Nazi and fascist ideologies.

When one tries to assess the current status of Jewish communities within
the framework of the EC, these developments obviously arouse some anxi-
ety. The primary concern is for the political and economic stability of
Europe in general, and in the EC in particular. Amidst a growing mood of
disillusionment with national political leadership and institutions, the cen-
trifugal forces aiming to break up countries such as Belgium or Italy seem
at times more powerful than the centripetal strivings toward European
unity. The ambivalence shown by the Europeans over the Maastricht agree-
ment, which by establishing monetary union provides a basis for constitu-
tional harmonization among the EC member states, demonstrates that the
process of European union cannot yet be considered unquestionably irre-
versible. Clearly, the Jews will experience the effects of the more general
trends that may emerge, for better or worse—along with other sectors of
European society.

The question of cultural identification is increasingly complex, too. Basi-
cally there is little tolerance for pluralism and diversity in the individual
historical backgrounds of EC member states. Rather, each European nation
has tended to emphasize both the superiority of its own culture over others
and the sacred territorial base of its own political sovereignty. Can a new,
more pluralistic and tolerant order be created within a unified EC frame-
work, in which the various component national cultures are recognized as
equals, and which grants minority cultures not defined by a specific territory
the same recognition and legitimacy? And can such nonterritorial cultures
and communities hold their own against the stronger EC national cultures
and maintain their own viable existence in a united Europe? How will the
Jews fare, caught as they seem to be between these two opposing forces:
latent—and sometimes very real—hostility on the part of the surrounding
society, and the benign acceptance by that society that encourages assimila-
tion?2

2For a historical overview of anti-Semitism in Europe, see Robert S. Wistrich, "Anti-
Semitism in Europe Since the Holocaust," elsewhere in this volume.
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Clearly, these are difficult questions of a general nature and with broad
implications. A survey of much larger scope than the present one would be
needed to do justice to the complexity of the issues at stake for the Jewish
presence in the EC. This article reviews the major sociodemographic pro-
cesses that currently characterize the Jewish population within the EC.
Some basic historical background to the current trends is provided, and
brief attention is paid to a few issues of broader significance for the present
and future of Western European Jewry, such as the organizational structure
of Jewish communities and the process of socialization of the new genera-
tion through formal Jewish education. In our concluding remarks, we will
try to draw some broader conclusions about the issues that now confront
the Jews in the European Community.3

Conceptual Problems and Sources

The study of Western European Jewish communities can draw from
mature historical and, to a lesser extent, sociological traditions, at the
country and local levels;4 however there has been little attempt to study

'With regard to some of the topics not dealt with in the present article, the reader may be
interested in the following. On the current status of the teaching of Jewish civilization in
European universities: Doris Bensimon, L'enseignement des disciplines juives dans les univer-
sites europeennes (Jerusalem, 1988); Sharman Kadish, The Teaching of Jewish Civilization at
British and Irish Universities and Other Institutions of Higher Learning (Jerusalem, 1990). On
recent anti-Semitism and other forms of prejudice: Tony Lerman, ed., Antisemitism World
Report 1992 (London, 1992); David A. Jodice, United Germany and Jewish Concerns: Attitudes
Toward Jews, Israel and the Holocaust (New York, American Jewish Committee, 1991);
L'immagine dell'ebreo nelVItalia degli anni '80, La Rassegna Mensile diIsrael 56, no. 3, 1990.
On the representation of Israel in the European press: Hanna Pout, European Perspectives on
Israel with Special Reference to Eight British and French Weeklies (Ramat Gan, 1991). On
European Community-Israel relations: Ilan Greilsammer and Joseph H. Weiler, eds., Europe
and Israel: Troubled Neighbours (Berlin, 1988). Data on Jewish emigration from EC countries
to Israel are analyzed in Sergio DellaPergola, "Mass Aliyah—A Thing of the Past?" Jerusalem
Quarterly, 51, 1989, pp. 96-114.

'Since the literature on Jews in individual European countries is too extensive to be even
tentatively summarized here, a selection of relevant works is offered, most of which stress a
social perspective. On Belgium: Jacques Gutwirth, Vie juive traditionnelle: ethnologie d'une
communaute hassidique (Paris, 1970); Willy Bok, "Vie juive et communaute; une esquisse de
leur histoire au vingtieme siecle," in La grande Synagogue de Bruxelles; contributions a
I'histoire des juifs de Bruxelles (Brussels, 1978), pp. 151-68; Willy Bok, "L'entrelacs du
religieux et du laic dans les milieux juifs en Belgique," in Eglises, mouvements religieux et
laiques, ed. L. Voye, K. Dobbelaere, J. Remy, and J. Billiet (Louvain-la-Neuve, 1985), pp.
333-46; on Denmark: Jacques Blum, Danske og/eller Jode? (Copenhagen, 1972); Adina Weiss
Liberles, "The Jewish Community of Denmark," in D.J. Elazar et al., The Jewish Communities
of Scandinavia (Lanham, Md.-Jerusalem, 1984), pp. 57-102; on France: Otto Klineberg,
Georges Levitte, and Georges Benguigui, Aspects of French Jewry (London, 1969); Dominique
Schnapper, Jewish Identities in France: An Analysis of Contemporary French Jewry (Chicago,
1983); Doris Bensimon, Les juifs de France et leur relations avec Israel (1945-1988) (Paris,
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the Jewish scene in a coherent and integrated regional context.5 This lag
reflects several general problems hindering contemporary Jewish demo-
graphic, socioeconomic, and sociocultural research. For one thing, there
barely exists a meaningful sociological-historical framework for the study
of general society within the European Community, let alone for the

1989); on Germany: Leo Katcher, Post Mortem: The Jews in Germany Today (New York,
1968); Monika Richarz, "Jews in Today's Germanies," Leo Baeck Institute Year Book 30,
1985, pp. 265-74; Frank Stern, "From Overt Filosemitism to Discreet Antisemitism and
Beyond: Anti-Jewish Developments in the Political Culture of the Federal Republic of Ger-
many," in Antisemitism Through the Ages, ed. S. Almog (Oxford, 1988), pp. 385-404; on
Greece, Adina Weiss Liberles, "The Jews of Greece," in D.J. Elazar et al., The Balkan Jewish
Communities (Lanham, Md.-Jerusalem, 1984), pp. 102-26; on Italy: Sergio DellaPergola,
Anatomia dell'ebraismo italiano: caratteristiche demografiche, economiche, sociali, religiose e
politiche di una minoranza (Roma-Assisi, 1976); Sergio DellaPergola and Eitan F. Sabatello,
"The Italian Jewish Population Study," in Studies in Jewish Demography: Survey for 1969-
1971, ed. U.O. Schmelz, P. Glikson, and S.J. Gould (Jerusalem-London, 1975), pp. 53-152;
H. Stuart Hughes, Prisoners of Hope: The Silver Age of the Italian Jews, 1924-1974 (Cam-
bridge, Mass., 1983); on the Netherlands: S.J. Wijnberg, De Joden in Amsterdam (Assen,
1967); Ph. van Praag, Demography of the Jews in the Netherlands (Jerusalem, 1976); on Spain:
Haim Avni, Spain, the Jews and Franco (Philadelphia, 1982); Samuel Toledano, "La situation
actuelle de la communaute juive d'Espagne," in European Jewry: A Handbook, ed. E. Stock
(Ramat Gan, 1983), pp. 84-90; on the United Kingdom: Maurice Freedman, ed., A Minority
in Britain (London, 1955); Shaul Esh and S.J. Gould, eds., Jewish Life in Modern Britain
(London, 1964); S.L. Lipman and V.D. Lipman, eds., Jewish Life in Britain 1962-1977 (New
York, 1981). The AMERICAN JEWISH YEAR BOOK regularly publishes surveys of Jewish
affairs in a number of EC countries. See also the respective country entries in the Encyclopedia
Judaica (Jerusalem, 1971) and subsequent Encyclopedia Judaica Yearbooks.

'Two seminal symposia held in Brussels in the 1960s introduced the need for an integrated
research perspective on European Jewry. The proceedings were published in Centre National
des Hautes Etudes Juives, Brussels, and Institute of Contemporary Jewry, Hebrew University,
Jerusalem, Jewish Life in Contemporary Europe (Brussels, 1965); Willy Bok and U.O. Schmelz,
eds., Demographie et identite juives dans I'Europe contemporaine (Brussels, 1972). Two more
recent conferences were held, respectively, at the Oxford Centre for Postgraduate Hebrew
Studies, on "Jewish Identities in the New Europe" (July 1992); and, organized by the Fonds
Social Juif Unifie, on the premises of the French Senate-Palais du Luxembourg in Paris, on
"1992—Les juifs dans I'Europe d'aujourd'hui et de demain" (Nov. 1992). The proceedings are
due to appear in the near future. Selected portions of the present article were presented on these
occasions. Among other writings introducing a comprehensive Western European Jewish
perspective, see Cecil Roth, "The Jews of Western Europe," in The Jews: Their History,
Culture and Religion, ed. L. Finkelstein (New York, I960, 3rd ed.), pp. 250-86; Morris
Ginsberg, "A Review of the European Jewish Communities Today and Some Questions for
Tomorrow," Jewish Journal of Sociology 6, no. 1,1964, pp. 118-31; Arnold Mandel, "The Jews
in Western Europe Today," AJYB 1967, vol. 68, pp. 3-28; Zachariah Shuster, "Western
Europe," in World Politics and the Jewish Condition, ed. Louis Henkin (New York, 1972), pp.
181-206; Doris Bensimon, Sergio DellaPergola, Joel S. Fishman, and Fritz Hollander, "West-
ern Europe," in Zionism in Transition, ed. M. Davis (New York, 1980), pp. 141-77. Two very
useful and comprehensive works are Ernest Stock, ed., European Jewry: A Handbook (Ramat
Gan, 1983); and Daniel J. Elazar, People and Polity: The Organizational Dynamics of World
Jewry (Detroit, 1989).
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Jewish segment.6 For another, the very nature of European Jewry—geo-
graphically dispersed and with extremely varied forms of communal organi-
zation—makes it difficult to collect, organize, and meaningfully analyze
information.

Viewed broadly, the size, corporate profile, and cultural content of Jewish
communities in Europe are the products of the deepening integration and
assimilation of Jews in the surrounding social and cultural environment that
has proceeded since emancipation. These processes have affected individu-
als' perceptions of themselves as Jews and the ways in which they express
their Jewishness. As the boundaries of the Jewish collective have tended to
become increasingly complex, sometimes blurred, or even inconsistent, new
concepts have become part of the research vocabulary, such as the "core"
versus the "enlarged" Jewish population. The former definition applies to
the aggregate of those who consider themselves, or are willing to be consid-
ered, Jewish by any identificational criterion, and do not possess an incom-
patible alternative identification; the latter includes the larger aggregate of
all current Jews, former Jews, other persons of recent Jewish descent, and
any other related non-Jewish persons who share household ties with Jews.7

Different definitions of the Jewish collective obviously result in different
population counts, assessments of ongoing social trends, and evaluations of
the future prospects of Jewish communities.

Another complicating factor is immigration. Since the end of 1989, the
volume of Jewish international migration, especially from the former Soviet
Union, has again reached historic peak levels—an unmistakable sign of the
ongoing European continental crisis. This additional factor overlaps with
the question of how significant the EC-12's geographical boundaries actu-
ally are. Is it really relevant, from the point of view of assessing contempo-
rary and future trends, to address a Jewish collective that is limited to the
EC member countries? Or is a broader geographical definition preferable,
one that includes other Central and Eastern European countries? The
broader framework is surely relevant, since the bonds and commonalities
in the Jewish experience transcend the narrower institutional definition of
a European Community which is itself bound to change in the course of
time. Yet, if the goal is a pragmatic assessment of society, the existing
institutional context cannot be ignored, since in the end it is the one that
determines the actual constraints and opportunities of Jewish life.

'Federico Chabod, Storia dell'idea d'Europa (Bari, 1964); Robert T. Anderson, Modern
Europe: An Anthropological Perspective (Pacific Palisades, 1973); Luigi Barzini, The Europeans
(New York and London, 1982); H. Seton-Watson, "What Is Europe, Where Is Europe?"
Encounter, July-Aug. 1985, pp. 9-17; William Wallace, The Transformation of Western
Europe (London, 1990).

'These concepts are discussed in greater detail in U.O. Schmelz and Sergio DellaPergola,
"World Jewish Population 1990," AJYB 1992, vol. 92, pp. 484-512.
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One further major difficulty in organizing a coherent analysis derives
from a chronic lack of data sources on many important aspects of Jewish
life in Western Europe, and the fragmentary and inconsistent nature of the
sources that are available. Before World War II, official censuses and re-
ports of vital statistics in some EC countries provided information on the
respective Jewish populations. In the postwar period, such information has
become extremely rare.

Under these circumstances, the bulk of documentation on EC Jews in
recent years has been provided by sources internal to the Jewish communi-
ties.8 One tool is the routine compilation of vital statistics (marriages and
divorces, male births, and burials) and the analysis of membership registers
in synagogues and other Jewish institutions. Such efforts have been success-
fully implemented in the United Kingdom, the Netherlands, Italy, Ger-
many, and to a limited extent in Belgium, Greece, and a few more places.
More significantly, special surveys of representative samples of the Jewish
population were undertaken in certain countries or localities—in France,
Italy, Denmark, and in selected locales of the United Kingdom. Over the
years, the latter efforts have provided integrated views of the demographic,
socioeconomic, and Jewish behavioral and attitudinal characteristics of the
surveyed Jews. Moreover, repeated international surveys of Jewish educa-
tion conducted in the 1980s have provided quite a detailed and accurate
picture of this significant aspect of Jewish life.'

Unfortunately, limited coordination between these efforts makes it dif-
ficult to provide systematic comparisons and syntheses. Nor has there been
any serious attempt to update the information collected in the past on a
European scale. Yet the need for a systematic approach is greater now than
ever, in the context of the EC integration process under way and in light
of emerging social developments. Ideally, a European Jewish Population
and Community Survey would be an instrument for assessing the different
communities within the EC-12, based on a common set of definitions and
research agenda. But this would require a far more coordinated Jewish
organizational structure than that which exists at present within the Euro-
pean Community.

'For inventories of sociodemographic sources, see Sergio DellaPergola, "Recent Demo-
graphic Trends Among Jews in Western Europe," in Stock, European Jewry: A Handbook,
pp. 19-62; Sergio DellaPergola and Leah Cohen, eds., World Jewish Population: Trends and
Policies (Jerusalem, 1992), pp. 154-56.

'See below in the section on Jewish education.
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Jewish Community Organization in the EC

Just as the main frame of reference of collective life in Europe has long
been the nation-state, the form taken by Jewish life in each country has been
shaped along lines that reflect the different character of the various nations.
In the modern period, the standing of the Jews vis-a-vis the majority society
and institutions has typically been that of a religious group. The alternative
possibility of definition as an ethnic-national group was not conceivable,
given the ethnocentric and culturally homogeneous character of most na-
tion-states. In the French tradition, which exerted strong influence through-
out the continent, Jews were indeed granted equal civil rights as individuals,
not as a corporate group. Consequently, the development of organizations
to represent Jews before the general polity reflected a balance between the
basic needs of Jewish communities and the somewhat limited ways in which
the majority was able to conceive of the Jewish presence.10

The three major types of concern reflected by Jewish community organi-
zation can be defined as political representation, religious functioning, and
the provision of social and educational services. In a more distant past,
individual Jews or small groups sought to carry out these functions on the
basis of their own special standing and influence with public authorities. In
the course of modernization, the character of Jewish community organiza-
tion tended to become less personal and elitist, with a more democratically
selected leadership to some extent replacing charisma and color. Based on
the circumstances in each country and community, slightly different forms
of community organization evolved for dealing with the three major areas
of communal concern (see table 1).

In France, the main religious organization, the Consistoire, long served
as the central Jewish representative body. However, needs emerging in the
social sphere, notably in connection with the absorption of Jewish refugees
and other immigrants, led to the emergence of a powerful central lay
community organization, the Fonds Social Juif Unifie (FSJU). At a later
stage, the need to provide unified representation to all of the major Jewish
organizations—often representing quite different constituencies and inter-
ests within the same Jewish community—led to the creation of a central
roof political organization, the Conseil Representatif des Institutions Juives
de France (CRIF). With different degrees of complexity, these major func-
tional divisions exist in Belgium, the Netherlands (which lacks a central
Jewish political representative organization), and Germany (where there is
no central Jewish religious body).

The major alternative model is that of the central, all-inclusive represent-

l0For more detailed discussion of the topics in this section, see Stock, European Jewry: A
Handbook, and Elazar, People and Polity.
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ative body, such as the Board of Deputies of British Jews. In this case, even
if the major functions are technically split among different organizations,
the main entity plays a pivotal role in all or most areas of Jewish life. The
central representative organization is usually elected by, or composed of
delegates from, local Jewish communities and institutions. Variations of the
centralized Jewish community model exist in Italy and Spain (where the
emphasis of the central body is on political representation), Greece, Ireland,
and Denmark (actually the Jewish community of Copenhagen where most
Jews live). Small communities that lack the scale to develop more than one
function, such as Luxembourg or Portugal, have only a religious body.

With regard to both major models, the "centralist" and the "pluralist,"
an important distinction exists between activities of national and local
scope. Where the main purpose of the unified central representative body
is political, religious and service activities are usually the province of local
Jewish communities. Where several central organizations coexist nation-
ally, they may maintain branches at the local level.

Another important area of Jewish community activity is all that concerns
the State of Israel, the Zionist movement, and the many related fund-raising
bodies. Other organized activities within the Jewish community address
culture, recreation, and the representation of specific sectorial interests. All
or several of these options operate in one form or another in the various EC
communities. The result is a rich and complex patchwork of national and
local institutions, of either broad or limited purpose.

The core of leadership and the main activists involved in these different
groups often overlap significantly, while a large share of the Jewish public
may not be involved at all. Indeed, the proportion of fee-paying members
of a community varies substantially.11 In Italy, where until 1984 paid mem-
bership in a Jewish community was compulsory under state law, the propor-
tion formally affiliated may be above 90 percent. In the United Kingdom,
in 1990, probably as many as 70 percent of the Jewish households were
synagogue members. In France, the overall rate of belonging to any Jewish
organization probably approaches 40 percent; in a 1988 survey, 22 percent
of the respondents were frequent participants in Jewish community activi-
ties, 29 percent participated rarely, and 48 percent never or nearly never
attended.12

The major problem of Jewish community organization in the 12 EC
countries is the remarkable lack of coordination, the fact that there is no

"See DellaPergola, Anatomia; Doris Bensimon and Sergio DellaPergola, La population juive
de France: socio-demographie et identite (Jerusalem-Paris, 1984); Marlena Schmool and
Frances Cohen, British Synagogue Membership in 1990 (London, 1991).

l2Erik H. Cohen, L'Etude et I'education juive en France ou I'avenir d'une communaute
(Paris, 1991).
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central representative organization of the Jews of the 12 EC countries.
There are several significant Jewish organizations operating at the continen-
tal level, such as the European Jewish Congress, the European Council of
Jewish Community Services, and the Conference of European Rabbis. But
in each of these instances, "Europe" is understood in the broader and, we
would argue, somewhat anachronistic perspective extending from Lisbon to
Vladivostock, rather than in the restricted and operative EC-12 definition.
It is one thing to foster a sense of solidarity and interchange among Jewish
communities continentally, or for that matter, globally; it is another to be
able to conduct focused activity, such as lobbying, at the level of the central
EC institutions in Brussels, Luxembourg, or Strasbourg, and to be regarded
by those official European institutions as their functional Jewish counter-
part. Failure to provide coordinated planning and representation of the
different Jewish communities in a clearly delimited EC framework could
seriously hinder the ability to defend or promote Jewish interests in a
rapidly changing environment.

Demographic Trends, 1939-1991

Both the size of the Jewish population throughout the territory of the
current European Community and its geographic distribution have been
shaped by a complex of factors, some imposed from the outside by the
majority society, others reflecting internal conditions and needs of the
Jewish community.13 Political, economic, and cultural forces determined
quite different and changing rates of demographic growth among Jewish
populations across the various regions and provinces of Europe, within the
EC and outside of it. Over time, most communities, countrywide and lo-
cally, experienced alternating periods of sustained growth and sudden col-
lapse, due to large-scale in- or out-migration or actual physical destruction.
A high degree of geographic mobility also influenced the changing size and
distribution of Jewries in Europe, as did differing intensities of demographic
patterns such as marriage, fertility, mortality, and natural increase. Seces-
sions from, or accessions to, Jewish communities on religious or ideological

13The demographic data in this section are adapted from Jacob Lestschinsky, "Die Umsied-
lung und Umschichtung des judischen Volkes im laufe des letzten Jahrhunderts" Weltwirt-
schaftliches Archiv 30 (1929), pp. 123-56, and 32 (1930), pp. 563-99; Moses Moskowitz,
"Distribution of the Jewish Population on the European Continent," AJYB 1941-42, vol. 43,
pp. 662-73; U.O. Schmelz, World Jewish Population: Regional Estimates and Projections
(Jerusalem, 1981); Sergio DellaPergola, "Changing Patterns of Jewish Demography in the
Modern World," Studia Rosenthaliana (special issue) 23, no. 2, 1989, pp. 154-74; and U.O.
Schmelz and Sergio DellaPergola, "World Jewish Population," appearing each year in AJYB
since vol. 82, 1982. The latest update is "World Jewish Population 1991," AJYB 1993, vol.
93.
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grounds were yet another component of Jewish population change, gener-
ally resulting in net losses to the Jewish side.

HISTORICAL TRENDS

In comparison with the total European population, European Jewry
experienced a much earlier pace of rapid growth. From an estimated
719,000 Jews in 1700, the total of Jews in Europe (Western and Eastern
together) rose dramatically to 2,020,000 in 1800, 8,766,000 in 1900, and
9,500,000 in 1939. Between 1700 and 1939 the Jewish population multiplied
by a factor of above 13, while the total population of the continent passed
from 125 million in 1700 to 575 million in 1939—a growth factor of 4.6.
As a consequence of its early and powerful demographic "takeoff," Euro-
pean Jewry increased its numerical and cultural dominance over other
sections of the Diaspora. By 1860, European Jewry's share of the world's
total Jewish population approached 90 percent. Continuing intense Jewish
population growth in Eastern Europe and the buildup of strong social
pressures there ultimately led to mass emigration, which played a crucial
role in the formation of major new Jewish centers in America and other
extra-European countries, and also produced some growth in Western
European Jewries.

Quite a different picture emerges when one tries to reconstruct the histor-
ical demography of the Jewries in what today are the 12 EC countries. It
can be roughly estimated that the total Jewish population in EC countries
increased from some 180,000 in 1700 to 1.3 million in 1939, a factor of 7.2.
In addition to the immigration from Eastern Europe mentioned above, a
continuous though small trickle of Jewish immigrants arrived from various
parts of the Mediterranean area. However, the share of total world Jewry
held by Jewish communities in the EC area declined steadily over the same
period, from more than 16 percent to less than 8 percent. At this stage, when
the Jewish population of Western Europe had already reached slower demo-
graphic growth and was headed toward stagnation, the Holocaust resulted
in irreversible losses. Beyond the direct consequences of physical destruc-
tion, other demographic effects of the Holocaust included emigration, con-
version from Judaism, and the scanty numbers of the generation born
during the war. Because of the consequent rapid aging and the additional
effects of assimilation, current Jewish population estimates are, and are
bound to remain, substantially lower than on the eve of World War II. In
1945, an estimated 843,000 Jews lived in the present EC countries, repre-
senting about 7.8 percent of world Jewry (see table 2). The overall trend has
since been one of moderate increase, the total estimate for EC Jewry in 1991
being 987,000 persons, still only 7.6 percent of the world's Jewish popula-
tion.
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Over time, significant changes occurred in the geographic distribution of
Jews in Europe, and more specifically within the present EC. Looking at
the changing size of Jewish communities over the last two or three centuries
according to present-day political boundaries, three basic profiles emerge:
(a) substantial growth and then dramatic decline, as happened in most
Eastern European and Balkan countries as well as in Western European
countries such as the Netherlands, Belgium, Germany, and Austria; (b)
growth in more recent generations and then stabilization, as in the United
Kingdom and France; and (c) relative stability in the long run, as in the case
of Italy and smaller communities such as Switzerland, the Scandinavian
countries, and Spain.

PRESENT-DAY JEWISH COMMUNITIES

In the perspective provided by contemporary events, four major groups
of European Jewish communities may be singled out: the 12 EC member
countries, other non-EC-member countries in Western Europe, the new
independent republics which until 1991 formed part of the Soviet Union,
and other countries in Eastern Europe. For most of the historical span
considered here, Eastern European Jewish communities were clearly pre-
ponderant. After World War II the demographic center of gravity of Euro-
pean Jewry moved westward.

At the end of 1991, the total Jewish population of Europe was estimated
at 2,010,000, or 2.6 per 1,000 total inhabitants of the continent. Roughly
one million Jews lived in the 12 EC countries, less than 900,000 remained
in the seven European countries of the former USSR, and smaller numbers
were found elsewhere—44,000 in Western Europe outside the EC, and
111,000 in Eastern Europe and the Balkans. The recent emigration from the
former USSR is leading to a rapid decline of the Jewish population in that
region. Most of the emigrants are headed to Israel or to the United States
and other overseas countries, but Germany is drawing its share, providing
some demographic reinforcement to the Jewish population in that country
and in the EC more generally. Significantly, since the exodus from the
former USSR that began in the early 1990s, and for the first time in modern
history, more Jews can be found in Western than in Eastern Europe.

As to the internal distribution of Jewish population within the EC itself,
before World War II it was much more equally spread across different
countries than it is today. After the initial decline of German Jewry through
large-scale emigration, already by the late 1930s the United Kingdom had
the largest Jewish population of any EC country. This held true until the
early 1960s when, following the decolonization of North Africa, the mass
immigration of close to 250,000 Jews gave to France its new standing as flag
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bearer of the Jewish presence in Western Europe. Since the late 1960s, the
size of French Jewry (referring to the "core" Jewish population) can be
realistically estimated at about 530,000, a figure that has remained quite
stable until now.14 Higher figures that have been circulated periodically may
refer to the enlarged Jewish population of Jews, ex-Jews, and non-Jewish
household members, but certainly appear to be inconsistent with the known
historical development of the Jewish population.

By contrast, the United Kingdom has traditionally been a country with
substantial emigration, and that has included several thousands of Jews.
Based on a recent reconsideration of the vital statistics regularly collected
by the Jewish community, the estimate of the Jewish population of the
United Kingdom was reassessed downward to about 300,000, and in all
likelihood will continue to decline in the near future.15

The third largest Jewish population in the EC has now become Germany,
which after World War II was reduced to a scant and heterogeneous com-
munity of elderly German Jews, displaced persons from other European
countries, and former Israelis. According to the detailed records kept by the
Zentralwohlfartsstelle der Juden in Deutschland—the central Jewish social
service agency in the country—the Jewish population grew from 27,711 at
the end of 1989 to 28,468 in 1990, 33,692 in 1991, and 37,498 at the end
of 1992. While there is a lack of certainty about the number of recent
immigrants from the former USSR, according to some reports, as many as
20,000 have settled in Germany since the end of 1989.16 Allowing for some
time lag between immigration and registering with the organized Jewish
community, the Jewish population in Germany probably passed the 40,000
mark in 1990, and most likely reached a total of 50,000 by the end of 1992.
Since many of these migrants appear to have ambivalent feelings about their
Jewishness, German Jewry has yet to reach the standing of a consolidated
community, such as the one that emerged in France soon after mass immi-
gration, or the more established one in the United Kingdom or smaller
communities such as those in Italy, the Netherlands, or Greece. Moreover,
if we consider the nature of the interaction between majority society and

'"Bensimon and DellaPergola, La population juive de France.
"Steven Haberman, Barry A. Kosmin, and Caren Levy, "Mortality Patterns of British Jews

1975-79: Insights and Applications for the Size and Structure of British Jewry," Journal of
the Royal Statistical Society, ser. A, 146, pt. 3, 1983, pp. 294-310; Steven Haberman and
Marlena Schmool, Estimates of British Jewish Population 1984S8 (London, forthcoming).
The earlier revision suggested a central estimate of 336,000 for 1977; the latter brings the
estimate down to 308,000 in 1986; hence 300,000 or less at present.

"E.g., Judith Winkler in the Israeli daily Ha'aretz, Feb. 23, 1993, reports first data from
a survey of Jewish immigrants to Germany from the former USSR. The survey was done by
the Mendelsohn Center for Judaic Studies of the University of Potsdam and Germany's central
Jewish community organization.
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Jewish minority—one of the more sensitive factors in the growth or decline
of a Jewish community—any judgments about the long-term prospects of
a Jewish community in Germany are better left suspended.

Reflecting the interplay of different demographic variables, Jewish popu-
lation growth rates in EC countries have tended to be generally negative or
only marginally positive (table 3). The main exception, apart from postwar
France and current Germany, is Spain, which has attracted immigration
from various sources, including Latin America. With the exception of
France and Spain, the number of Jews per 1,000 inhabitants of each coun-
try—and hence their visibility in the broader society—is now much less
than it was in 1939. Of all the geographic, political, and socioeconomic
factors that help to explain the differences between individual countries, the
variable effect of the Holocaust is by far the strongest. Between 1939 and
1945, seven EC countries lost significant portions of their Jewish popula-
tions: Greece, 89 percent; Germany, 78 percent; the Netherlands, 77 per-
cent; Belgium (with Luxembourg), 66 percent; France, 44 percent; Italy, 38
percent. (The remaining five EC countries—Denmark, Ireland, Portugal,
Spain, and the United Kingdom—had postwar Jewish populations that
were the same or larger than before the war.) Here indeed is a melancholy
reminder of a tragic chapter in the rich, creative, and often happy history
of the Jews in modern Europe.

Recent Geographic Distribution: Patterns and Significance

To gain deeper insight into the present as well as possible future changes,
we need to understand the determinants and consequences of Jewish popu-
lation distribution in individual countries as well as in smaller geographic
divisions. We have already mentioned the differential effects of the Holo-
caust in determining the size of current Jewish populations. It is also
important to assess the forces of attraction and repulsion that generate
voluntary population movements to and from given regions and cities. A
further critical element is the ability of a population to reproduce itself
demographically, which, in the case of Jewish communities, may be affected
by changing patterns of group identification no less than by the biological
facts of birth and death.

In the more distant past, the Jewish presence in a given country, both
nationally and locally, was related only in part to a set of rational socioeco-
nomic factors; more often it reflected the willingness or unwillingness of the
ruling powers to provide the Jews with the legal and economic conditions
required for survival. For the more recent period, European countries and
their respective Jewish populations have to be seen as components in a
broader, global socioeconomic and political system. The balance of forces
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operating in such a system tends to attract people toward the "center" of
the more developed and stable countries, and away from the "periphery"
of the less developed and more unstable nations. Jews, unless political
barriers prevented them from doing so, have tended to respond rationally
to these forces of push and pull. Indeed, at the world level, the size of Jewish
populations in the various countries and their proportion in the total popu-
lation in those countries tend to be highly and positively correlated with
major indicators of socioeconomic development, industrialization, and po-
litical freedom.17

In the contemporary world, socioeconomic modernization and affluence
in a given country have been, more often than not, positively associated with
liberal public attitudes that permit Jews to conduct a relatively autonomous
communal life. In the post-World War II period, EC countries generally
offered both political freedom and affluence, conditions that attracted sub-
stantial immigration from other parts of the world. The fact that there are
today more Jews in France than in the United Kingdom indicates that the
former offered relatively better economic opportunities and therefore was
able not only to attract more Jews but to hold on to more of those already
there. The major exception to this schematic view of the relationship be-
tween Jewish population size and a country's socioeconomic attractiveness
is represented by the relatively scarce numbers in Germany, the strongest
economic partner in the EC. While the obvious explanation rests with the
historical factors already outlined, it is also the case that the Jewish popula-
tion in Germany is indeed currently growing, fed by immigration from the
former Soviet Union.

FACTORS RELATED TO JEWISH PRESENCE

A country-by-country examination of European Jewry illustrates even
more clearly the relationship between the Jewish presence and general
socioeconomic and sociocultural conditions at the local level. Table 4 pre-
sents the detailed distribution of total and Jewish populations (as of 1990)
in the 69 main regions into which the 12 EC countries are customarily
subdivided.18 The same table also shows the proportion of Jews per 1,000

"Sergio DellaPergola, "Israel and World Jewish Population: A Core-Periphery Perspec-
tive," in Population and Social Change in Israel, ed. C. Goldscheider (Boulder, 1992), pp.
39-63.

"Estimates were prepared on the basis of continuous data collection by the Division of
Jewish Demography and Statistics at the Avraham Harman Institute of Contemporary Jewry,
Hebrew University of Jerusalem. Questionnaires sent periodically to the central Jewish repre-
sentative organizations in each country yield, among other things, data and estimates on
regional Jewish population distribution. The estimates reported here are our adaptation of the
original estimates received. Besides sources already quoted in notes 4, 11, 12, and 13, see Dov
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inhabitants in each region, and the region's economic status as expressed
by Purchasing Power Standard (PPS) per inhabitant, a measure of standard
of living. (The PPS consists of the Gross Domestic Product adjusted for
market prices.) Table 5 presents a synthetic analysis of the same data,
making it possible to compare the distribution of Jewish and general popula-
tion in five regional strata, based on the economic status of the regions.

The fact that each stratum includes a substantial share of the EC's total
population, varying between 13.5 percent and 27.2 percent, indicates that
general population size is not clearly correlated with socioeconomic indica-
tors. By contrast, the Jewish population appears to be overwhelmingly
concentrated in the upper regional stratum. Around 1990, over 59 percent
of the EC-12's total Jewish population resided in the 14 regions of the top
stratum; the next two strata of regions each had 19 percent of the Jewish
population; and the two bottom strata of regions together accounted for
only 2 percent. Accordingly, the proportion of Jews per 1,000 of total
population declines from nearly 8 in the upper stratum, to 2-3 in the next
two strata, and to 0.2 in the lower two strata.

Further examination of the data in table 4 reveals that even in the 14
European regions included in the top stratum, based on standard of living,
there are quite different proportions of Jews per 1,000 inhabitants. The
intensity of the Jewish presence is definitely above average in three regions:
Greater Paris (310,000 Jews, or 30 per 1,000 population); the United King-
dom's South-East, which includes Greater London (232,000 Jews, or 13 per
1,000); and Greater Brussels (15,000 Jews, or 15 per 1,000). Each of these
metropolitan areas is a major world or continental capital whose area of
influence transcends the boundaries of a single country. A moderate Jewish
presence (1-3 per 1,000 inhabitants) exists in six more regions in the top
stratum: Berlin, Hamburg, Hessen (main city: Frankfurt), Denmark
(Copenhagen), Lombardy (Milan), and Luxembourg. Again, each of these
is a national or regional capital with wide international connections. The
five remaining regions in the top stratum have low proportions of Jews (less
than 1 per 1,000): Noord (Groningen) in the Netherlands, Bremen and
Baden-Wiirttenberg (Stuttgart) in Germany, and Nord-Ovest (Turin) and
Emilia-Romagna (Bologna) in Italy. The slight Jewish presence in these
latter regions, despite their being among the higher-ranked in living stan-
dards, is probably explained by the comparatively less complex and sophis-
ticated socioeconomic and cultural facilities they offer. However, the rela-

Liebermann, "Report on the Jewish Community in Belgium," a paper presented at the Confer-
ence on Jewish Demography (Jerusalem, 1987); Zentralwohlfahrtsstelle der Juden in Deutsch-
land, Vierteljahresmeldung uber den Mitgliederstand (Frankfurt, quarterly); Stanley Water-
man and Barry Kosmin, British Jewry in the Eighties: A Statistical and Geographical Guide
(London, 1986).
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tively high standard of living available in these areas may well attract larger
numbers of Jews in the future.

While the pull of socioeconomic factors is clearly strong, historical iner-
tia, or the continued presence of a Jewish community in a certain locale,
also plays an important role in determining current Jewish population
distribution. Relatively large Jewish communities exist in regions whose
current socioeconomic situation is just moderately attractive but which had
a thriving Jewish life in the past. In the second highest stratum of European
regions, six have Jewish populations of 10,000 each and represent at least
2 per 1,000 of the total population: the West (main city: Amsterdam) in the
Netherlands, Lazio (Rome) in Italy, Vlaams Gewest (Antwerp) in Belgium,
and the Centre-Est (Lyons), Est (Strasbourg), and Sud-Ouest (Toulouse) in
France.

In the third stratum of regions, the same conditions of Jewish population
size-density are met by four regions: the Mediterranee (Marseilles) in
France and the United Kingdom's Scotland (Glasgow), North-West (Man-
chester), and Yorkshire (Leeds). The same size-density conditions are not
met by any region in the two lowest regional strata. Indeed, the scant Jewish
presence in some of the more economically depressed regions in the EC,
such as Spain, Portugal, Greece, Southern and Insular Italy, Ireland, and
the states of former East Germany, supports the general interpretation
suggested here.

A further significant feature of Jewish population distribution, shown in
table 6, is its overwhelmingly urban concentration. More than half a million
Jews (525,000 people, or 53 percent of the total EC Jewry) were estimated
in 1990 to live in the two metropolitan areas of Greater Paris and Greater
London. In the Paris area, out of a total estimate of 310,000 Jews, about
145,000 lived in the City of Paris, 113,000 in the closer suburban belt {Petite
couronne), and 52,000 in the more distant suburban belt (Grande cou-
ronne). In the London area, where overall the Jewish population presented
a denser ecological concentration, out of a total estimate of 215,000 Jews,
72,000 lived in the Inner Boroughs and 125,000 in the Outer Boroughs of
Greater London, and 18,000 in the more peripheral adjacent Home Coun-
ties. Another 258,800 Jews (26 percent of the EC total) lived in 13 cities
with 10,000 to 50,000 Jews each; and 131,900 Jews (13 percent) lived in 47
cities with 1,000 to 10,000 Jews. Overall, about 92 percent of all EC Jews
lived in cities with an estimated presence of 1,000 Jews or more.

A more sophisticated analysis of the same data, employing multivariate
statistical techniques (not presented here in detail), shows that two variables
are most prominently associated with the regional distribution of Jews in
the EC: the status of a place as a country's capital city and the standard
of living. These two variables alone explain about one-third of the statistical
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variance in Jewish population distribution. This pattern can be better un-
derstood by considering the correlation that exists between the general
social profile of more developed European regions and the social structure
of Jewish populations. On the general side, there is a strong association
between a higher standard of living and high population density (as appro-
priate to large urban areas), the variety of economic activities with an
emphasis on services (as contrasted to agriculture and industry), and the
quality of available educational, research, and cultural facilities." This
major cluster of socioeconomic elements at the regional level fits well with
typical socioeconomic characteristics of Jews: high educational attainment
and growing specialization in professional and managerial activities (see
below).

Even if the correlation between the Jewish presence and the existence of
attractive socioeconomic conditions in European regions should be consid-
ered with a grain of caution, there can be no doubt that these findings
display high internal consistency. The same findings also hint at future
trends and adjustments, especially if the process of economic and political
integration within the EC continues. The greatly enhanced freedom of
travel and employment for EC citizens across country borders, as well as
internal migration within countries, will quite probably lead to an increas-
ing correspondence between what a certain place or region can offer,
economically and culturally, and the willingness of people to live in such
a place. This is the general trend likely to affect the total EC population in
the longer run, and there is no reason to believe that EC Jews will not be
among those taking advantage of the new opportunities.

Socioeconomic Structure and Mobility

The pattern of Jewish population distribution within the EC that we have
just examined reflects the considerable similarities in socioeconomic strati-
fication found in most Jewish populations. Available data on the socioeco-
nomic characteristics of Jews are quite fragmentary, but those that exist
show a high degree of consistency. One common trait of nearly all Jewish
communities on record is the higher level of education attained by Jews in
comparison with the general population. Historically, the trend leads from
a relative lack of illiteracy in earlier periods to a significant overrepresenta-
tion of university graduates and postgraduates in the present. Today it can
be safely assumed that substantially more than one-half of the younger
Jewish adult generation is exposed to university education. In other words,
while levels of educational attainment have risen among both Jews and

"Roger Brunet, ed., Les villes "europeennes" (Paris, 1989).
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non-Jews, the relative gap between the two groups has not tended to disap-
pear.20

OCCUPATIONAL PROFILES

Equally significant transformations occurred in the occupational struc-
ture and socioeconomic status of the Jewish labor force. Generally speak-
ing, the constraints and—less often—opportunities typical of minority sta-
tus produced quite similar occupational profiles among Jews in the different
EC countries. However, occupational stratification of Jews also reflected
particular national economic circumstances. International migration
played an important role as well. The occupational structures and mobility
paths of the foreign-born and local-born differed, with the foreign-born
paying a social price in the process of becoming absorbed in the new country
and experiencing, at least initially, a loss of social status. Depending on the
general societal circumstances and on the characteristics of the migrants
themselves, the latter often eventually recovered some or most of their
former status or even improved on it. The local-born had the advantage of
beginning their occupational lives in the environment in which they had
been socialized, and under normal conditions could expect to improve their
socioeconomic standing over that of their immigrant parents.

Between the two world wars, Central and Eastern Europe were the main
suppliers of immigrants to Jewish communities in today's EC. After World
War II, the immigration of Jews from former colonies in North Africa and
elsewhere had the greatest impact and significance. On the largest scale this
involved the Jews of the three former French colonies in the Maghreb
(Morocco, Tunisia, Algeria) during the 1950s and 1960s. Further examples
are the transfers of thousands of Jews from Iraq and India to the United
Kingdom in the late 1940s and early 1950s, from Egypt to Italy, France,
and to a lesser extent to other countries in the 1950s, from Libya to Italy
in the 1960s, and from Iran to Italy in the late 1970s. Still, even with this
substantial immigration, the majority of the Jewish population in EC coun-
tries is now local-born.

FRANCE

Before looking at the social-mobility trends among Jews in France, it is
important to recall that the mass exodus from North Africa involved a split
between those choosing France as the preferred country of destination and
those choosing Israel. The choice was generally determined by the citizen-

l0Sergio DellaPergola, La trasformazione demografica delta diaspora ebraica (Torino, 1983).
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ship held by North African Jews at the time of decolonization. The over-
whelming majority of Algerian Jews, who were French citizens, went to
France, while most Moroccan Jews and a majority of Tunisian Jews, who
were not, went to Israel. In the process, most of the Jewish upper socioeco-
nomic strata from the three Maghreb communities settled in France, while
immigrants to Israel were mostly members of the lower-middle and lower
classes.21

French Jewry has undergone over the last three generations a thorough
socioeconomic metamorphosis,22 in which the selective character of immi-
gration has figured significantly. The general occupational trend of Jews in
France and—as far as the data allow us to ascertain—elsewhere in the EC
as well, has been movement away from production and commerce, concen-
tration in the professions and management, and low participation in agricul-
ture, heavy industry, personal services, and public administration. The
French case study shows conformity with these trends, though the presence
of Jews in public administration is or at least was, until the late 1970s, far
higher in France than elsewhere, since many Jews were employed in civil
service in the French colonial regime. An interesting consequence for the
socioeconomic structure of French Jews after the massive "repatriation" of
the early 1960s was that those who were entitled to French government help
with tenured jobs and public housing were initially dispersed more widely
throughout France and throughout the Greater Paris metropolitan area
than those who resettled on their own or with the help of the Jewish
community.

Table 7 provides a unique survey of the occupational transformations of
French Jewry from the interwar period until 1988. Retrospective data from
the 1970s allow a reconstruction of the characteristics of the fathers of
contemporary Jewish heads of households, of the foreign-born Jewish labor
force on the eve of emigration, and of the current labor force during the
1960s and 1970s. A survey conducted in 1988 provides updated information
about the current social characteristics of French Jewry. Fathers of those
who were heads of households in the 1970s presumably were economically
active during the 1930s. The proportion of "upper cadres"—the French
term for higher-status professionals and managers—increased from 9 per-
cent of the fathers of Jewish heads of households living in the Greater Paris
area, to 19 percent of the Jewish labor force in the 1960s, and 26 percent

21Sergio DellaPergola, "Aliya and Other Jewish Migrations: Toward an Integrated Perspec-
tive," in Studies in the Population of Israel in Honor of Roberto Bachi, ed. U.O. Schmelz and
Gad Nathan (Jerusalem, 1986), pp. 172-209; see also Nancy L. Green, "Jewish Migrations
to France in the Nineteenth and Twentieth Centuries: Community or Communities?" Studia
Rosenthaliana (special issue) 23, no. 2, 1989, pp. 135-53.

"The following analysis is based on Bensimon and DellaPergola, La population juive, and
Cohen, L'Etude et I 'education juive.
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in the 1970s. It was somewhat lower (15 percent) in French provincial cities
in the 1970s where, because of the just mentioned repatriation patterns, one
finds a much higher share of "middle cadre" and clerical positions among
Jews. In 1988, the proportion of Jewish "upper cadres" was estimated at
about 42 percent nationally. Over the period considered here, the propor-
tion of "middle cadres" was fairly stable, around 15-20 percent of the
Jewish labor force, while the share of traders and craftsmen declined
sharply from 65 percent of the fathers of Jewish heads of households sur-
veyed in the 1970s down to 28 percent of Jews employed in 1988. The
blue-collar segment of the Jewish labor force was already small during the
interwar period, and remained fairly stable at around or less than 10 percent
until the end of the 1970s. From the 1988 data it appears to have declined
to less than 2 percent. These data contrast markedly with the general
distribution of the total urban French population, which includes lower
percentages of "upper cadres" and traders and a substantially higher share
of workers in industry and services.

OTHER COUNTRIES

A similar picture emerges from the admittedly scattered data available
on the occupational and social-class status of British Jews.23 Comparisons
of different urban and suburban communities, and of different generations
within the contemporary Jewish population, indicate an overwhelming
predominance of middle-class, professional, technical, and skilled occupa-
tions. The upward social mobility of the younger, suburban Jewish popula-
tion is largely a function of the national expansion of education and training
and the increasing diversity of work opportunities in the liberal professions
in the United Kingdom. Few Jews can now be found in the traditional
working-class occupations, such as the sweated labor in the clothing indus-
try with which immigrant Jews of the London's East End were associated
at the beginning of the century.

In countries of the EC with smaller Jewish populations, Jews are less
visible in the national socioeconomic context and also have fewer oppor-
tunities for occupational differentiation. One of the consequences is a slower
pace of social mobility and relatively greater participation in traditional
Jewish trades. Even one or two centuries after moving out of the ghetto,
there is a strong relationship between occupation, place of residence, and
individual behavior. Jewish social interaction tends to be stronger among
people who are employed in traditional Jewish economic activities.

One example is Amsterdam, where, during the late 1960s, 47 percent of

"See Waterman and Kosmin, British Jewry in the Eighties.
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employed Jews were in occupations that could be termed traditionally
Jewish—29 percent in textiles, 9 percent in diamonds, and 9 percent in
intellectual professions. These persons displayed more distinctively Jewish
behaviors than those found in other types of occupations.24 There are also
examples of significant social-structural differences between Jewish commu-
nities within the same country. In Belgium, there is a striking contrast
between Antwerp, where the diamond industry has long constituted a
prominent enclave of traditional Jewish craftsmanship, and Brussels, the
capital city, a more modern environment, where Jews are employed in
managerial and professional positions in the bureaucratic economy."

A similar situation exists in Italy, though with reversed roles between
cities.26 In Rome, the capital city, a background of late emancipation from
the ghetto has left visible signs of a poorer Jewish economy, long based on
peddling and small-scale trade. Although the recent tendency is to move
into more ambitious commercial activity, the pace of entry into the profes-
sions still lags behind that of other communities. In Milan, a leading inter-
national commercial center, a Jewish community with a large immigrant
component is heavily engaged in wholesale international trade. At the same
time, there has been steady movement into the professions on the part of
established Italian Jews and the second generation of immigrant families.

Overall, one can see throughout the EC the meeting of traditional Jewish
occupational specialization and know-how in industry, finance, and the
professions, based on long experience in the economic life of the Diaspora,
with the unique options and opportunities offered by the economy in each
specific locale. In the course of time, some trade-off may have occurred
between increased occupational prestige and the somewhat diminished
prominence of Jewish entrepreneurs. If true, this may have quite mixed
consequences for Jewish philanthropy in the long run. In any event, avenues
for mobility are greater in the larger and more powerful centers of the world
economy than in smaller, more provincial or peripheral localities, and it is
in the former that the vast majority of EC Jews reside.

Family Processes and Their Demographic Consequences

To explain the changes that have occurred in the demography of the
Jewish family over time, some background on the social characteristics of
European Jews will be helpful. One of the main features of European Jewish

"See Wijnberg, De Joden in Amsterdam.
"See Liebermann, "Report."
"See DellaPergola and Sabatello, "The Italian Jewish Population Study"; Renato Mann-

heimer, "A Study of the Jewish Community of Milano," in Papers in Jewish Demography 1989,
ed. U.O. Schmelz and S. DellaPergola (Jerusalem, forthcoming).
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demographic trends in the past was the cleavage between east and west.
Even though earlier modernization and declining mortality combined with
immigration to promote the growth of Western European Jewries, Jewish
population grew much faster in Eastern Europe. A common denominator
in East and West Europe alike was the distinctively earlier Jewish transition
from high to low mortality and fertility levels.27 Explaining such uniqueness
in the context of general demographic trends in Europe requires careful
consideration of the Jewish cultural framework, namely, the particular
interplay of community, family, and individual in sociodemographic behav-
iors. Such interaction at different times contributed to reducing morbidity
and mortality risks, increased the chances for family formation and reduced
the risks of family dissolution, and helped to spread the burdens of family
growth. Residential segregation—by region, city, and neighborhood—en-
hanced the perpetuation of distinctive age-old Jewish demographic and
cultural patterns. On the whole, these factors operated less intensively in
Western than in Eastern Europe, resulting in less dramatic Jewish popula-
tion increases.

MARRIAGE AND INTERMARRIAGE

Far removed from these patterns of the past, the Jewish population in the
contemporary European Community faces a serious problem of demo-
graphic continuity. One leading trend, also present in other Diaspora set-
tings, is the decline of the conventional Jewish family—being currently
married, and to a Jewish spouse.28 If the Jewish family of endogamous
couple and children was once a cornerstone of corporate Jewish continuity,
several relevant indicators point to a process of erosion. These are: a dimin-
ished propensity to marry, later marriage, more frequent divorce, less fre-
quent remarriage, low marital fertility, high rate of mixed marriage, and the
socialization as Jews of only a minority of the children born to mixed-
married couples. Data from a variety of contemporary EC Jewish popula-

"See, on the Jewish side: Roberto Bachi, Population Trends of World Jewry (Jerusalem,
1976); U.O. Schmelz, "Jewish Survival: The Demographic Factors," AJYB 1981, vol. 81, pp.
61-117; Sergio DellaPergola, "Major Demographic Trends ofWorld Jewry: The Last Hun-
dred Years," in Genetic Diversity Among Jews: Diseases and Markers at the DNA Level, ed.
B. Bonne-Tamir and A. Adam (New York-Oxford, 1992), pp. 3-30; Barry A. Kosmin,
"Nuptiality and Fertility of British Jewry 1850-1980: An Immigrant Transition?" in Demogra-
phy of Immigrants and Minority Groups in the United Kingdom, ed. D.A. Coleman (London,
1982), pp. 245-61. On the general side: Michael W. Flinn, The European Demographic System
1500-1820 (Brighton, 1981); Ansley J. Coale and Susan C. Watkins, eds., The Decline of
Fertility in Europe (Princeton, 1986).

2!These aspects are discussed in detail in Sergio DellaPergola, "Recent Trends in Jewish
Marriage," in World Jewish Population: Trends and Policies, ed. S. DellaPergola and L. Cohen
(Jerusalem, 1992), pp. 65-92.
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tions indicate general marriage propensities ranging between 80 and 85
percent of a generation, of whom 10 to 15 percent may be currently di-
vorced at prime reproductive ages, and a rate of outmarriage around or
above 50 percent. This implies that considerably less than half the Jewish
adults who are at the usual life-cycle stage of child-rearing (roughly ages
30 to 45) find themselves married to another Jew, a status that was once
virtually universal.

Contemporary data on mixed marriage, by country, indicate a substantial
variation in levels but a consistent pattern of increase. In Germany, the
levels reported during the 1970s and 1980s were above 75 percent of the
marriages; in Italy and the Netherlands above 50 percent; in France around
50 percent, but still with a significant differential between Jews of longtime
European origin and recent immigrants from North Africa—the latter with
lower levels but following the general trend toward heterogamy. Conversion
in the context of marriage has been much less frequent in Europe than in
America, probably because intermarriage generally occurs in a secular
environment.

Data from France, Italy, and the Netherlands for the 1960s and 1970s
consistently show that a majority of the children of mixed couples are not
raised as Jews. Interestingly, in Italy and France, again unlike the trend
prevailing in America, the more influential parent in the religious upbring-
ing of a child of mixed marriage is the father. This may produce conflict
between the traditional Jewish rules of matrilineal identity transmission and
the subjective decisions and feelings in many households. Overall, however,
intermarriage is a definite factor in the lowering of the "effectively" Jewish
birthrate, which refers to only that part of the newborn generation raised
as Jews.

FERTILITY; AGING

Jews in EC countries were among the first to experience an early drop
in the birthrate. The data in table 8 illustrate the cases of three countries
for which relatively accurate data are available: Germany, Italy, and the
United Kingdom. The patterns are similar, although the timing and inten-
sity of the decline in each were quite different, especially as each national
experience was differently affected by the Holocaust. In each instance,
however, the Jewish birthrate eventually dropped considerably below that
of the total population. In the more recent period, the latter too has declined
to unprecedentedly low levels.29

The same trends are described for France through a reconstruction of the

"Commission des Communautes Europeennes, Cellule de Prospective, L'Europe dans le
movement demographique (Brussels, 1990).
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Total Fertility Rates (TFR) of Jewish and total women over the last 60
years (table 9). The TFR measures the number of children that would be
born under the age-specific fertility levels of the observed year. It is a better
measure than the crude birthrate, since it is less affected by a population's
age structure. Especially since the late 1960s, a marked drop occurred in
the TFR among French Jews, and even more significantly, in the "effec-
tively Jewish" fertility level. Among Jewish women in France and presum-
ably most other EC countries, as early as the early 1970s, typical TFRs
tended to range around an average of 1.5 children—or 40 percent less than
among the French total population. The trend among the total population
has since been one of continuing decline, which allows for the presumption
that even if the Jewish TFR stabilized and did not continue to decline, it
remained extremely low. Similar declining fertility patterns—albeit starting
significantly later and somewhat attenuated—have also appeared among
Jews who migrated to France in the course of the last few decades from the
more traditional Jewish environments in North Africa.

Under contemporary conditions of low mortality, the level required for
the replacement of a generation would be 2.1 children per woman. In other
words, if—as seems likely—the fertility data for France represent the expe-
rience of other countries as well, the estimated average fertility of 1.5
children means that Jewish populations are now experiencing an intrinsic
"demographic overdraft" of roughly 25-30 percent of the size of the present
generation. This points inevitably to an older age distribution and a smaller
population size in the next generation.

Low fertility is indeed a powerful determinant in the process of popula-
tion aging now visible throughout the EC population in general, and more
markedly among the Jews (table 10). Among the Jewish minority, as noted,
the general effects of low fertility, combined with attrition in Jewish identi-
fication and intensifying intermarriage, are wearing away the younger seg-
ment of the age distribution. Table 10 demonstrates the trends and range
of variation in age distribution among the Jewish populations in 10 of the
12 EC countries. Nearly without exception, the median age has been in-
creasing, reflecting the declining proportion of Jewish children. Often, the
percentage of the latter is lower than that of the elderly aged 65 and over.

Within this general picture, a few differentials are worth noting. The
Jewish population in France is significantly younger than that in any other
EC country, thanks to the relatively high birthrate that still prevailed in
North Africa before the great wave of migration. But a projection of data
from the 1970s up to 1990 indicates that aging is a universal trend among
European Jews. The degree of aging in larger communities that have at-
tracted immigration tends be somewhat lower than in smaller ones, which
may have lost some of their younger adults to the larger centers. Jewish
populations tend to be older in central cities than in suburban areas (in table
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10, compare the urban Hackney and suburban Redbridge data within the
Greater London area, or the central city and suburbs in Greater Paris).
Finally, differences in age structure may reflect the different character of
local Jewish communities. Such is the case in Belgium, where the more
religious community in Antwerp is younger than the more secular one in
Brussels.

The end product of the chain of sociocultural and demographic processes
that produced an overaged Jewish population structure is an increasing
crude death rate and a negative balance between the number of births and
deaths (see table 8). One poignant example of this is contained in the vital
statistics collected by the Community Research Unit of the Board of Depu-
ties of British Jews.30 The average annual excess of Jewish deaths over
Jewish births in the United Kingdom was 1,674 in 1975-79, 1,840 in 1980-
84, 1,108 in 1985-89, and 1,519 in 1990. This corresponds to a Jewish
population loss of nearly 25,000 over a period of 16 years, out of a Jewish
population estimated at 330,000-350,000 in the mid-1970s and downwardly
revised to 300,000 in 1991. While the situation in the UK is quite typical
of most other Jewish communities across Europe, it is by no means the most
extreme on record. Smaller communities in the EC, as shown by the Ger-
man and Italian data in table 8, have been experiencing much sharper
variations of the same trend.

Low fertility, assimilation, aging, and a negative balance of births and
deaths have resulted in what appears to be an irreversible erosion of Jewish
population across the EC. Jewish immigration from the crisis-stricken com-
munities in Eastern Europe toward the more affluent and stable communi-
ties of the EC can be a palliative, but only as long as no significant reversals
take place in the complex of social and demographic factors that determine
Jewish population continuity. Jewish family processes within the EC have
converged, anticipating to a large extent the current demographic profile of
most European societies. Any interpretation of the present pattern and its
implications for the future must take into account the transformation of
norms, goals, and aspirations of contemporary young adults in the individu-
alistic and secular context of postindustrial European society.31 As things
stand now, the weight of European Community Jewry in the global Jewish
picture is clearly diminishing.

10The Board of Deputies of British Jews, Community Research Unit, Annual Report on Vital
Statistics (London, yearly); Marlena Schmool, "Synagogue Marriages in Britain in the 1980s,"
Jewish Journal of Sociology 33, no. 2, 1991.

"Ron Lesthaeghe and Johan Surkyn, "Cultural Dynamics and Economic Theories of Fertil-
ity Change," Population and Development Review 14, no. 1, 1988, pp. 1-45; David A. Coleman,
"European Demographic Systems of the Future: Convergence or Diversity?" Conference
Proceedings: Human Resources in Europe at the Dawn of the 21st Century (Luxembourg, 1992),
pp. 137-79.



5 0 / A M E R I C A N J E W I S H Y E A R B O O K , 1 9 9 3

Aspects of Jewish Identification

As noted earlier, because Jewish identity in Western Europe was predom-
inantly patterned along religious rather than ethnic lines,32 Jews who were
swept up in the extensive secularization of general European society found
themselves without alternative avenues for the expression of their Jewish-
ness. One exception was Israel, whose emergence as a state after 1948, and
especially with the Six Day War of 1967, provided a powerful new magnet
of attraction and a focus for mobilization within the Jewish communities—
although, given the complex circumstances of the Middle East, Israel also
came to represent a focus of internal dissent.

Based on the actual evidence about the patterns and intensity of Jewish
practice and identification, one can describe EC Jewry as being largely
secular, having only a minority of intensively practicing Jews, yet with a
broad consensus about a necessary minimum of Jewish symbolic interac-
tion. In the European context, this minimum seems to include three ele-
ments: interest in Israel—though not necessarily support; performing a
Jewish ritual once a year—most likely attending some form of a seder on
Passover; and having one's male children circumcised. Not conforming
with this bare minimum means intentional self-exclusion from even the
loosest definition of a Jewish community, though a residual sense of Jewish
identity may take the form of a general interest in Jewish culture, something
that is shared today by a significant public of non-Jews.

The whole range of intensity of behaviors and attitudes, from least to
most intensive, obviously exists within the Jewish population. Along the
intensity continuum one can distinguish three main divisions: a relatively
small coherently Jewish subcommunity that remains to a large extent segre-
gated from the majority of general society; a much larger community of
those who conform or participate in Jewish communal life in selective ways;
and a growing minority of assimilated or absentee Jews. The particular
modes of operating and the relative sizes of these major types clearly vary
across the different EC countries, but in general terms, this tentative typol-
ogy seems to apply well to each of them.

SELECTED INDICATORS OF JEWISHNESS

Table 11 reports a selection of data on the frequency of some indicators
of Jewishness in three EC countries. The data were compiled from different
Jewish population surveys: in France, in the Greater Paris area during the
1970s and in the five major French provincial communities in 1978; in Italy,

32For a general assessment of the topic, see David Martin, A General Theory of Secularization
(New York, 1978); Anthony D. Smith, "The Question of Jewish Identity," Studies in Contem-
porary Jewry 8 (New York, 1992), pp. 219-33.
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nationally in 1965 and in Milan in 1986; in the United Kingdom, in the
Outer London suburb of Redbridge in 1978 and through a survey of the
members of the mainstream Orthodox United Synagogue in 1991." Al-
though the data are not as systematic as one might wish, they reveal some
significant patterns of similarity as well as variations between the different
Jewish communities.

One main element of Jewish identification is the meaning given by the
respondents to their attachment to Judaism. In France during the 1970s,
this meaning was principally religious, consistent with the already noted
European view of Judaism as a religion. Other more secular-ethnic modes
of attachment, such as history, community, or the family, played a much
smaller role in the Jewish identification of French Jews. A much higher
frequency of religious identification in the French provinces than in the
Greater Paris area reflects the relatively greater presence in the former of
Jewish immigrants from North Africa, who espouse a more traditional view
of Judaism. The second most frequently cited meaning of Judaism is a sense
of "Jewishness"—something clearly experienced by respondents but neither
clearly defined nor necessarily positive in terms of its content.

The Italian data for the 1980s point to a much more secular outlook; the
family, Jewish history, and Israel emerge as the principal channels of indi-
vidual Jewish identification. It is hard to say whether the difference between
Jews in Milan in the 1980s and French Jews in the 1970s is due only to the
different composition of the respective communities or whether a time effect
is at work as well—in other words, that data on French Jews today would
be closer to the Italian data reported here.

There is greater consistency between the several sets of data regarding the
frequency of Jewish practices such as synagogue attendance, eating matzah
on Passover, fasting on Yom Kippur, observing the Sabbath, and keeping
kosher. Despite some geographic variation, the distribution of synagogue
attendance is quite symmetric in each place, with a plurality attending only
on the High Holy Days, festivals, and special family events (such as wed-
dings or bar mitzvahs), and two relatively balanced minorities of people
who attend either more often or virtually never. The proportion never
attending synagogue appears to be higher in France than elsewhere.

Generally, Passover offers the occasion for the most participation in
Jewish observance. Very high proportions of Jewish households (ranging
between 79 and 91 percent in the various surveys) say they eat matzah;

"See, respectively, Bensimon and DellaPergola, La population juive; Cohen, L'Etude et
Veducation juive; Renato Mannheimer and Adriana Goldstaub, Indagine demografico socio-
logico attitudinale sulla comunitd di Milano (unpublished manuscript; abstracts appeared in
Bollettino della Comunitd Israelitica di Milano, 1988); Barry A. Kosmin and Caren Levy,
Jewish Identity in an Anglo-Jewish Community (London, 1983); Stanley Kalms, A Time for
Change: United Synagogue Review (London, 1992).
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however, the percentages of those who abstain from consuming leavened
bread are significantly lower. Fasting on Yom Kippur tends to be observed
by slightly fewer persons than those observing some Passover rituals (with
the exception of the Redbridge sample). The levels of observance of the
Sabbath and dietary laws are much lower, especially when the distinction
is made between casual or occasional observance and strict compliance with
Jewish laws and customs. Some Sabbath observance was more frequent in
Redbridge (and by reasonable assumption elsewhere in the United King-
dom as well) than in France or Italy. With regard to Belgium, there are no
direct data on religious observance; however, counts of the total seating
capacity in synagogues and shtiebels (prayer rooms) in the 1980s provide
one indirect indicator of the demand for Jewish religious facilities. In Ant-
werp and Brussels, which have Jewish populations of roughly the same size
(see table 6), the situation was quite different, with about 9,500 places
counted in the former community and about 4,000 in the latter.34

While the evidence indicates a significant decline in Jewish religious
practice over the past, it also points to some revival among the younger age
groups, albeit with some extreme forms of estrangement present as well.
Religious practice appears to be strongly affected by the life-cycle stage of
a person or household. The changing Jewish character of these stages might
be informally described as "youthful enthusiasm," "young-adulthood de-
cline" (in the context of other—mainly economic—cares), "child-rearing
revival," and "old-age decline," as physical problems and isolation objec-
tively limit the ability to take part in Jewish observance.

Jewish religious observance tends to decline with rising levels of educa-
tional attainment. One of the intervening factors here is the higher rate of
mixed marriage that, at least in the past, occurred among better-educated
Jews. There is some evidence that the frequency of outmarriage has now
increased substantially among the lower social strata of the Jewish popula-
tion, which in EC countries generally constitute a relatively small minority
of the Jewish population. The poorer sections of the Jewish community may
feel excluded from organized Jewish life, among other reasons because of
the rather high costs entailed in Jewish community membership and partici-
pation. Another obstacle to wider Jewish participation is the somewhat
elitist character of many programs aimed at deepening familiarity with
Jewish culture. At the same time, it should be noted that mass mobilization
of Jews did occur in Western Europe whenever Israel was in difficulty and
a show of solidarity on the part of Diaspora Jewry was needed.35

"See Liebermann, "Report."
3!Izhak Sergio Minerbi, Adolphe Steg, and Chaim Perelman, "Western Europe," in The

Yom Kippur War, Israel and the Jewish People, ed. M. Davis (New York, 1974), pp. 183-218.



J E W S IN THE E U R O P E A N C O M M U N I T Y / 53

RELIGIOUS DENOMINATION

Another significant aspect of Jewish identification is that of religious
denomination, which represents an interesting juncture between the indi-
vidual's needs and preferences and what the Jewish communal structure
offers. In this regard, EC communities differ strikingly from North Ameri-
can Jewry, with the Orthodox denomination having a relatively dominant
share of the European Jewish public.36 The counterparts of Conservative
and Reform movements exist in some EC countries, such as the United
Kingdom, France, Belgium, and the Netherlands, but their share of the
total Jewish population is comparatively small. No such congregations exist
in Italy, Spain, or Greece.

A likely interpretation of this major difference between EC and American
Jewries is that in American society, although it is formally secular, orga-
nized religion serves an important function as a primary, albeit nominal,
channel both for individual identification and community organization.37

Thus, changes in personal philosophy and attitudes, or even growing secu-
larization, have not necessarily led to the decline of religious institutions;
rather, the institutions have reformulated their content and style, or new
churches and similar frameworks have been created. In Europe, on the
other hand, civic and religious institutions often found themselves in a
situation of conflict, with the success of one working to the detriment of the
other. Secularization often led people to drop out from religion altogether.
Although the original movement seeking to create Jewish religious institu-
tions that would merge Jewish content with modern ideas and approaches,
Reform Judaism, developed in Germany in the 19th century, no compara-
ble movements emerged in postwar Western Europe as serious alternatives
to Orthodoxy, on the one hand, and to complete secularism, on the other.
As a result, the predominant religious identification of European Jewry is
Orthodox, nominal though it is for many individual Jews.

In the United Kingdom, where mainstream Orthodoxy has long been the
leading force, there has been a consistent move away from it over recent
decades.38 Between 1970 and 1990, the share of Greater London male
synagogue membership held by the United Synagogue declined from 72 to
58 percent; the similarly mainstream small Sephardi Orthodox sector re-

"Compare our European data with the situation in the United States in Sidney Goldstein,
"Profile of American Jewry: Insights from the 1990 National Jewish Population Survey,"
AJYB 1992, vol. 92, pp. 77-173.

"See Will Herberg, Protestant, Catholic, Jew: An Essay in American Religious Sociology
(Chicago, 1955); Jack Wertheimer, "Recent Trends in American Judaism," AJYB 1989, vol.
89, pp. 6*3-162.

"See Barry A. Kosmin and Caren Levy, Synagogue Membership in the United Kingdom
1983 (London, 1983); Schmool and Cohen, British Synagogue Membership in 1990.
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mained stable at around 4 percent; the right-wing Orthodox sector in-
creased from 3 to 9 percent; the Reform sector (similar to the American
Conservative movement) increased from 12 to 18 percent; and the Liberal
sector (close to American Reform) increased from 9 to 11 percent. It
appears from this that British Jewry is becoming polarized, with the so-
called right and left wings gaining at the expense of the center. In France,
one indicator of the weakness of the progressive community relative to the
mainstream Orthodox Consistorial or right-wing Orthodox is the fact that,
during the late 1970s and early 1980s, only about 7 percent of synagogue
marriages in the Greater Paris area were celebrated by the Union Liberate.

A 1991 survey of the United Synagogue, the mainstream Orthodox orga-
nization in the United Kingdom, confirms the nominal character of a
substantial proportion of the membership, with 23 percent labeling them-
selves weak observers (of these, 4 percent self-described nonreligious Jews,
16 percent just Jewish, 3 percent progressive), 67 percent traditional, and
10 percent strictly Orthodox Jews. Of those who describe themselves as
traditional, 88 percent travel on the Sabbath, and 95 percent turn on electric
lights on the Sabbath. Overall, the frequency of synagogue attendance
among United Synagogue members does not seem to differ substantially
from that of a general sample of Jews.

Apart from the religious sphere, other significant paths for expressing
Jewish identification do exist and are manifested in EC Jewish communities,
as elsewhere in the Diaspora. The level of interest in the Middle East and,
by implication, the State of Israel, is extremely high—in fact, the highest
of any other indicator of Jewishness (see table 11). The available data show
considerable variation in the percentage of visitors to Israel from the differ-
ent Jewish communities, which can be explained in part by a time effect.
An increase in tourism during the last 10—15 years has most probably
contributed to raising the percentages of visitors above those reported in the
1970s for France and the UK (where in this respect Redbridge may not be
entirely typical), making them somewhat closer to the 80 percent reported
for Milan in 1986. High percentages of the Jewish public say they are
interested in Judaism, showing their interest through, among other ways,
reading books on Jewish topics and Jewish periodicals, following the Jewish
press, and keeping up with current developments in Jewish literature, his-
tory, and Judaic studies.

GENERAL EUROPEAN TRENDS

To properly understand the data on Jewish identification, we need to view
them in the comparative context of general social and intellectual trends in
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the EC and in European society at large." The historical process of secular-
ization has been accompanied by a decline in religious practice and a
lessened willingness of young Europeans to commit themselves to religious
vocations. Large-scale surveys, such as the 1981 European Values Study,
provide interesting insights into the religious attitudes and practices of the
general public. Wherever the data can be analyzed by age groups or com-
pared with similar earlier observations, a conclusion of ongoing erosion in
religious and national values is inescapable. At the same time, younger
cohorts put more emphasis on a more subjective elaboration of norms and
on achieving personal goals. If, as some maintain,40 a form of secular reli-
gion has taken hold, it can be argued that it lacks the binding content and
corporate sanction that characterize traditional religion. Facing a general
crisis of religious values in contemporary Western societies, efforts are in
fact being made by the established religions, chiefly the Catholic Church,
to reconquer the lost ground through concerted evangelical activity in
Europe.41

In 1981, a majority in each of the EC countries investigated said they
believed in God, but the frequencies ranged from 58-65 percent in Den-
mark, the Netherlands, and France; to 72-77 percent in Germany, the
United Kingdom, and Belgium; 84—87 percent in Italy and Spain; and 95
percent in Ireland.42 The proportions attending religious services once a
month or more often varied roughly in the same way across the different
countries, but the range of variation was much greater, with a minimum of
12 percent in Denmark and a maximum of 88 percent in Ireland. In France,
the United Kingdom, and Italy (countries whose Jewish populations are
covered in table 11), attendance among the general population at religious
services once a month or more was 18 percent, 23 percent, and 52 percent,
respectively. Comparing these data with the proportions of Jews attending
a synagogue on High Holy Days, festivals, and some Sabbaths, or more
often, we can estimate that Jews attend religious services more frequently
than the general population in France and the United Kingdom, and less
frequently than in Italy. The general population's attendance figure for Italy

"R. Inglehart, The Silent Revolution: Changing Values and Political Styles Among Western
Publics (Princeton, 1977).

*°T. Luckmann, The Invisible Religion (London, 1967); John Simons, "Culture, Economy
and Reproduction in Contemporary Europe," in The State of Population Theory: Forward from
Malthus, ed. D. Coleman and R. Schofield (Oxford, 1986), pp. 256-78.

41A significant initiative in this sense was the publication in November 1992 of a new,
modernized version of basic Catholic doctrine: Catechisme de I'Eglise catholique (Paris, 1992).

"Jean Stoetzel, Les valeurs du temps present: une enquete europeenne (Paris, 1983); S.
Harding, D. Philips, and M. Fogarty, Contrasting Values in Western Europe (Basingstoke,
1986).
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actually looks quite high, in light of the observed social patterns there
during the last decade.

Although there are serious limitations to these comparisons, the impres-
sion is that the sweeping secularization process in Western Europe has
radically reduced the extent of religious observance among Jews and non-
Jews alike, but that a comparatively larger section of the Jewish community
seems to have resisted these trends. This is true in terms of both the
resilience of the relatively small "hard core" of regularly practicing Jews
and the preservation of a minimum of normative or traditional behaviors
among a much larger section of the community—no matter how secularized
on the whole. This being the case, it may be necessary to reexamine the
widespread perception that the fabric of European Jewish communal life is
seriously weakened. Such a process is indeed taking place, but it is part of
a general European trend of decline in traditional forms of identification
that is comparatively even greater.

The recent evidence on changing religiosity patterns in the EC offers
strong support for the interpretation offered earlier of marriage and fertility
declines. The marriage-and-baby boom of the 1950s and early 1960s and the
subsequent decline that started in the mid-1960s and continued into the
mid-1970s closely correspond to changes in general religious orientation, as
measured by such phenomena as the percentage of Easter communicants
in England and Wales and the number of novices entering the clergy in
France.43 As with religion, elementary family processes that once repre-
sented the nearly universal norm seem now to have become expressions of
highly ideological and optional choices. On the Jewish side, the evidence is
accumulating that inmarriage has become the voluntary, conscious expres-
sion of a preference for Jewish continuity instead of the automatic, norma-
tively determined behavior it once was.

In summarizing their analysis of French Jewry in the 1970s, Bensimon
and DellaPergola estimated that about one-quarter could be considered
religious or strongly traditional, one-half otherwise communally involved,
and one-quarter quite marginal. In the late 1980s, based on a more recent
survey, Cohen evaluated the proportion of observing Jews at 15 percent,
with 49 percent considered traditionalists and 36 percent nonobservant.44

Even if the concepts compared are not identical, the change does not seem
to be drastic.

"See John Simons, "Reproductive Behavior as Religious Practice," in Determinants of
Fertility Trends: Theories Re-examined, ed. C. Hohn and R. Mackensen (Liege, 1982), pp.
133-145; Guy Michelat, Julien Potel, Jacques Sutter, and Jacques Maitre, Les Francoissont-ils
encore catholiques? (Paris, 1991); Silvano Burgalassi, // comportamento religioso degli italiani
(Florence, 1968).

"See, respectively, Bensimon and DellaPergola, La population juive; Cohen, L'Etude et
I'education juive.
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In Italy, similar conclusions can be reached by comparing the data on
Jewishness of the 1960s and the 1980s, and comparable observations would
probably apply to the Jews in Belgium, Spain, and possibly Germany. It
would appear, then, that the Jewish identification of EC Jews has been
relatively stable. One important qualification relates to the effects of immi-
gration. In Italy, in the intervening period, substantial Jewish immigration
from relatively more traditional backgrounds added fresh blood to the
existing community. In France, many immigrants who in the 1960s were
too busy coping with the initial stages of integration to be involved in Jewish
community activities, by the 1980s were in the forefront of the community.45

From World War II to the present, a continuous influx of new forces was
instrumental in replenishing EC Jewries and strengthening the Jewish iden-
tification of their members. Now, however, apart from the uncertain Jewish
impact of possible newcomers from the former USSR, the traditional reser-
voirs of Jewish immigration are empty. It is essentially with their own
existing forces that Western European Jews will have to face the challenges
of Jewish continuity in the future.

Ways of Response: The Jewish Educational System

Among the different possible corporate responses of a Jewish community
facing the challenge of transmitting a viable Jewish identification, Jewish
education is one of the most significant.46 In Europe, as in other parts of the
Diaspora, the role of the Jewish school has been elevated to that of a sort
of proxy for the Jewish family, which in many cases and unlike earlier
generations lacks the ability to socialize its own children as Jews. As a
result, education is now a major item in the overall financial picture of a
community. For these reasons, the structural characteristics of the Jewish
educational system in the EC merit brief examination.47

"See, e.g., Claude Tapia, Les juifs sepharades en France (1965-1985); etudes psychosocio-
logiques et historiques (Paris, 1986); Martine Cohen, "Les Juifs en France: Renouveau ou
assimilation: un faux dilemme," in Michel Andre et al., Sortie des religions, retour du religieux
(Lille, 1992), pp. 101-21.

46 A systematic sociological-historical analysis can be found in Harold S. Himmelfarb and
Sergio DellaPergola, eds., Jewish Education Worldwide: Crosscultural Perspectives (Lanham,
1989). See there in particular the three articles on Jewish education in Western Europe: Adrian
Ziderman, "Jewish Education in Great Britain," pp. 267-300; Yair Auron and Lucien Lazare,
"Jewish Education in France," pp. 301-32; Stanley Abramowitz, "Jewish Education in Other
Western European Countries," pp. 333-54.

"The following analysis is based on a selection of the main sources of data available on the
quantitative aspects of Jewish education. Two Censuses of Jewish Schools in the Diaspora have
been coordinated by the Project for Jewish Educational Statistics at the A. Harman Institute
of Contemporary Jewry of the Hebrew University of Jerusalem. See Nitza Genuth, Sergio
DellaPergola, and Allie A. Dubb, First Census of Jewish Schools in the Diaspora
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Within the network of Jewish educational institutions in EC countries,
day schools now play the predominant role. This had been the established
pattern in some of the smaller Western European Jewish communities, but
not so in the two largest, France and the United Kingdom, where as late
as the 1970s the predominant mode of Jewish education was part-time.
Talmud torahs in the French-speaking communities and heders in the
English-speaking ones were run largely by the central Jewish institutions
responsible for religious affairs, such as the Consistoire Israelite or the
United Synagogue's London Board of Religious Education. Their approach
reflected the view that the Jew, as an emancipated and equal citizen, would
receive his or her basic education in the framework of a country's public
education system and would acquire Jewish culture and learning through
special supplementary activities.

Historical developments, among which the two principal ones were the
anti-Jewish discrimination of the early Holocaust period—when Jews were
barred from public schools—and the large postwar Jewish immigration to
Western Europe—requiring the integration of many, often deprived, new-
comers into the Jewish community—led to growing recognition of a need
for Jewish private schools. A more recent factor stimulating the demand for
Jewish day schools was disillusionment with a public-school system beset
by social, disciplinary, and curricular problems. Over the years, growing
proportions of the Jewish public came to accept the inherent value of
independent Jewish schooling. Indeed, the interest in developing a Jewish
day-school network in different EC countries has increased in intensity in
recent years. Initiatives in this area have been taken by central Jewish
community organizations, such as the FSJU in France, by ad hoc sponsor-
ing or coordinating bodies, such as the American Jewish Joint Distribution
Committee on a continental scale or the Jewish Educational Development
Trust in the UK, and by smaller educational networks representing different
shades of religious orientation or specific institutions, such as Lubavitch,
Otzar Hatorah, and ORT.

FRANCE-UK COMPARISON

Table 12 describes some of the main structural characteristics of Jewish
education in France and the United Kingdom between 1981 and 1992. The

1981/2-1982/3; International Summary (Jerusalem, 1985); Sergio DellaPergola, Uzi Rebhun,
and Daliah Sagi, Second Census of Jewish Schools in the Diaspora 1986/7-1988/9; Preliminary
Report (Jerusalem, 1992, mimeo). See also Sergio DellaPergola and Nitza Genuth, Jewish
Education Attained in Diaspora Communities, Data for 1970s (Jerusalem, 1983). The more
recent data are derived from Jewish Educational Development Trust, Securing Our Future:
An Inquiry into Jewish Education in the United Kingdom (London, 1992); Prosper Elkoubi,
Donnees sur les ecoles juives a plein temps en France (Paris, 1992, mimeo).
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changing enrollment patterns should be understood in the light of the recent
Jewish demographic trends noted above. For example, the decline in the
overall number of Jewish pupils in the UK reflects the diminishing demo-
graphic base of that community; however, it is accompanied by stability or
even moderate growth in the enrollment rate per 100 Jewish children of
school age (3 to 17). The current Jewish school enrollment is moderately
high in the UK, around 55 percent of the potential target population.
Taking into account pupils who are exposed to Jewish education for short
periods, the rate of those ever enrolled in a Jewish day or part-time school
is close to 80 percent. Jewish school enrollment rates in France tend to be
lower, in fact the lowest within EC Jewish communities. In France, since
the post-World War II period, the effort to develop the Jewish school
system has lagged behind the pace of population growth. However, the data
for the late 1980s and early 1990s point to substantial increases. Overall,
probably more than 35 percent of eligible children were currently enrolled
in a Jewish day or part-time school in 1991-92, up from 24 percent ten years
earlier. With regard to Jewish schools in other EC countries, data from the
early 1980s indicate an intermediate current enrollment rate of around
36-40 percent, on the average.

One significant factor in the impact of Jewish schooling is the duration
of exposure. The general tendency in Jewish day schools is a relatively high
enrollment at the early elementary level and substantial dropping out with
the passage to higher grades, especially at the transition from elementary
to high school. The 1980s saw a significant increase in enrollment at the
pre-primary level, possibly tied to the expanded participation of women in
the labor force. Moreover, there are differences between countries in the
emphasis placed on the educational effort at different age levels. In France
the major effort has been devoted to post-primary education. In 1986-87,
46 percent of the enrollment in Jewish day schools in France was at ages
12-17, versus 34 percent in the United Kingdom in 1990-91 (see table 12).
Part-time Jewish education is concentrated around the ages of bar-bat
mitzvah, although enrollment covers the age spectrum between 3 and 17.

The role of different ideological streams is another important facet of the
Jewish school system. Since most Jewish day schools, whether sponsored
by a central Jewish community body at the national or local level or by a
more distinctly ideological organization, service a general Jewish constitu-
ency, they tend to have student bodies from heterogeneous Jewish back-
grounds. However, in larger communities where several Jewish day schools
exist, recent trends point to the growth of schools that hold to more strin-
gent religious standards. In 1986-87, 30 percent of the pupils in Jewish day
schools in France attended mainstream Orthodox schools, while 26 percent
were in right-wing Orthodox schools—which, among other curricular fea-
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tures, do not allow notice to be taken of Israel Independence Day. In the
UK, the student body was split equally between mainstream and right-wing
Orthodox day schools, each with 38 percent of the enrollment. The share
held by general, nondenominational Jewish community schools has been
increasing, too, while the Liberal and Progressive movements are barely
represented in the day-school system. Part-time Jewish schools are domi-
nated by the respective mainstream Orthodox movements in the various
countries.

Most Jewish day schools are subject to some form of public control. In
France, a growing number have obtained some financial support from the
government, which regards private schooling as being in the public inter-
est. Similar arrangements exist in several other EC countries. The curricu-
lum of Jewish schools must satisfy the general educational requirements
of each country, to which varying amounts of Hebrew and Judaic studies
are added. As a result, the variation in the Jewish school curricula be-
tween EC countries can be substantial. For example, in 1981-82, a Jewish
day-school pupil in the 12-14 age group received an average of 11.1 hours
per week of instruction in Hebrew and Judaic studies in France, versus
9.9 hours in the United Kingdom, and 6.2 hours in the rest of the EC
countries. These differences reflect, among other things, the different
length of the school day in the various locales. Where the general curricu-
lum is based on longer schooling hours, there are more hours for Judaic
instruction. On the other hand, the part-time programs are far less inten-
sive, as they are based on one or two weekly sessions, and it can also be
assumed that the attendance of pupils is somewhat less regular than in the
case of day schools.

Finally, the number and quality of teaching personnel in EC Jewish
schools compare favorably overall with those of Jewish schools elsewhere
in the Diaspora. The number of teachers in Jewish schools appears to
have increased over the 1980s, though some of the increase may simply
reflect improvement in the quality of data. Regarding the educational at-
tainment of teachers in Jewish day schools, a fair proportion are college
graduates and holders of professional certificates. The level of general and
especially Jewish education is lower among teachers in part-time Jewish
schools.

The critical question in relation to Jewish education is how it affects the
Jewish identification of those who are exposed to it. The evidence available
from research in different countries, such as France, Italy, and the United
Kingdom, is somewhat mixed. Jewish schooling definitely provides infor-
mation and intellectual concepts, as well as a solid Jewish environment for
the socialization of Jewish youth. All in all, though, the influence of family
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background appears to be stronger and more lasting than that of formal
Jewish education.48 Also, informal and less expensive Jewish frameworks
such as youth movements may prove to be equivalent to formal schooling
in their effect on Jewish identification.49 Still, the plain fact is that Jewish
schools now reach the majority—and in some countries the overwhelming
majority—of the younger Jewish generation at some time in their lives. At
least potentially, therefore, they constitute a powerful instrument in the
effort to create a Jewishly aware and educated base for the Jewish commu-
nity of the future, or at least to counteract the de-Judaizing influences
emanating from the general environment. To make the Jewish school sys-
tem more effective in reaching its objectives is one of the most pressing
challenges to the organized Jewish community in the EC, as it is elsewhere.

Some Conclusions and Implications

Our attempt to present a cohesive picture of Jewish population and
community in the European Community may be premature, if not naive.
What we have been dealing with in this article are two entities which to a
large extent do not yet exist: an integrated, functional European Commu-
nity, and within it an EC-conscious Jewish community. We stressed that
the Jewish community in each of the EC member countries essentially
functions separately, so that most observers would probably consider the
only relevant frame of reference for the analysis of Jewish affairs still to be
a national one. Yet, several significant common patterns do exist across EC
countries that allow for the formulation of a few synthetic conclusions. On
the basis of the trends that have been discussed here, we suggest that
European Jewry can be viewed in terms of two alternative models: a "com-
munity of presence" vs. a "community of continuity."

Given the devastation and trauma of the Holocaust, it is surely remark-
able that the Jews residing in the boundaries of the EC rebounded from their
losses and achieved socioeconomic and cultural success, public visibility,
and recognition. International migration contributed to the viability of
these communities, but that only partially explains their staying power. One
may cautiously hypothesize that the size and viability of Jewish populations
are significantly associated with, if not entirely explained by, the nature of
the societies within which Jews found themselves and with which they
interacted. The general socioeconomic forces operating in the European

"Stephen Miller, "The Impact of Jewish Education on the Religious Behaviour and Atti-
tudes of British Secondary School Pupils," in Studies in Jewish Education 3, ed. J. Aviad
(Jerusalem, 1988), pp. 150-65.

"Erik H. Cohen, The World of Informal Jewish Education (Jerusalem, 1992).
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market functioned as powerful poles of attraction or repulsion in the process
of settlement of Jewish individuals, and accordingly did or did not generate
conditions favorable to a viable Jewish community life. Three apparently
essential prerequisites for a successful Jewish presence are a democratic
political system, a culture permitting pluralism of expression, and freedom
of movement. Based on these criteria, the recent EC experience has been
quite favorable for Jews, allowing for the emergence of a lively "community
of presence." However, socioeconomic and sociopolitical market forces are
mutable by nature; a Jewish presence that relies exclusively or mostly on
such premises, should its supporting base topple, may vanish quite rapidly.

A "community of continuity," by contrast, is one that has the strength
and capacity to survive in the long run, based on solid demographic pro-
cesses and the ability to nurture and transmit an original cultural identity
from generation to generation. While not necessarily immune to the general
market forces operating in society at large, such a community finds major
support in an internal value system and the community's own institutional
network. The ability to do this—which existed throughout most of the
Jewish historical experience—appears uncertain in the light of recent demo-
graphic trends in EC Jewish communities, although it surely can be found
in particular segments within them. Erosion of the family, assimilation, and
the dilution and blurring of Jewish identity at the periphery of the commu-
nity make the task of demographic and cultural continuity increasingly
complicated and uncertain. Still, ways of responding, as shown by the
Jewish educational system, exist and can achieve significant results.

How will the Jews fit into the new Europe? At this juncture, it is impossi-
ble to suggest a prognosis for the future based on either the past Jewish
experience in Europe or the present. The international scene is extremely
fluid, and the nature of the emerging European order is shrouded in uncer-
tainty. What is clear is that whatever the thrust of social, economic, cul-
tural, and political change in Europe, it is bound to affect the profile and
in fact the very existence of Jewish communities on the continent.

A Europe that is open, pluralistic, and tolerant will offer fertile ground
in which Jewish communities can thrive and in turn bestow benefits on
society at large. Under such circumstances, the relatively small yet highly
selective and geographically concentrated Jewish community might even
become significant politically.50 An interesting case in point is the French

50On the general significance and trends of Jewish political behavior in some Western
European countries, see Dominique Schnapper and Sylvie Strudel, "Le vote juif en France,"
Revue francaise de science politique, Feb. 1984; Jacky Akoka, "Vote juif ou vote des juifs?
Structure et comportement electoral des juifs de France," Pardes 1, 1985, pp. 114-37; Geoffrey
Alderman, The Jewish Community in British Politics (Oxford, 1983); Sergio DellaPergola,
Anatomia, ch. 15.
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vote on the Maastricht treaty on September 20, 1992, in which a scant
majority of the total French electorate (less than 51 percent) voted in favor,
but Jews (roughly 1 percent of the total population) may have delivered the
decisive one percentage point needed to save European economic integra-
tion. If this assumption is true, then Jews clearly and resolutely expressed
their preference for a manifesto of stability and prosperity in Europe.

If, on the other hand, Europe experiences a revival of ethnic tribalism and
national conflicts, or even religious fundamentalism, with the inevitable
intolerance for diversity, Jews and other minorities will be in an untenable
position. In this regard, the Jews share the fate of many others, such as the
large numbers of foreign workers who have entered the EC in recent years,
Gypsies, several Protestant and Evangelical minorities in Catholic coun-
tries, and most significantly, a rapidly growing Muslim population. At the
same time, the uniqueness of their experience has produced heightened
sensitivity among Jews. Jews do not need physical violence to put them on
the alert; symbolic violence may be enough. Under conditions of crisis,
self-defense mechanisms would have to be activated, including complete
disentanglement as a last resort. This would of course be a most disruptive
and tragic outcome, not only for European Jews but for the European
Community itself.

In the light of both historical and contemporary experience, it would
seem advisable for European Jews to cultivate an integrated view of them-
selves. To the extent that a united Europe becomes a permanent reality, the
Jews and their institutions will be better off fitting into it rather than
ignoring or escaping it. If European Jewry is to take full advantage of the
intellectual, socioeconomic, and political weight of its one-million strong
constituency, it must find ways to bridge the provincial or particularistic
divisions that prevail. Even in the face of a general erosion of traditional
norms and beliefs, there seems to be a still unmet demand for Jewish culture
and identity, which should be thoughtfully evaluated and satisfied. To slow
the pace of demographic erosion, greater resources must be invested in
education, and there must be integration between communities continen-
tally. If pragmatic choices have to be made, priority should be given to the
larger, stronger centers of greater vitality in an integrated Europe rather
than to the smaller, weaker, and dispersed periphery. Moreover, ties should
be strengthened between European Jewry and the two major Jewish cultural
and demographic centers, in Israel and the United States.

In this respect, it is necessary to mention the need for research that goes
beyond the quantitative aspects that constitute the main focus of this essay
and that may contribute to an understanding of Jewish sociodemographic
and identificational trends and their interplay with general political, socio-
economic, cultural, and institutional variables in the EC. Looking at the
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unfolding reality of European Jewry with a critical eye and within a coher-
ent analytical frame of reference may help not only to predict the future
course of the Jewish experience in the European Community but also to
devise Jewish corporate interventions that render that experience more
fruitful and rewarding.
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TABLE 1. MAIN CENTRAL JEWISH REPRESENTATIVE ORGANIZATIONS IN THE
12 COUNTRIES OF THE EUROPEAN COMMUNITY

Country Organization Main Concern

Belgium

Denmark

France

Germany

Greece

Ireland

Italy

Luxembourg

Netherlands

Portugal

Spain

Comite de Coordination des Organizations Political
Juives de Belgique (CCOJB)

Consistoire Central Israelite de Belgique Religious
Centrale des Oeuvres Sociales Juives Service

Det Mosaiske Troossamfund i Kobenhaven All inclusivea

Conseil Representatif des Institutions Juives Political
de France (CRIF)

Consistoire Central des Israelites de France Religious
Fonds Social Juif Unifie (FSJU) Service

Zentralrat der Juden in Deutschland
Zentralwohlfartsstelle der Juden in

Deutschland

Political
Service

Kentriko Israelitiko Simvoulio Ellados (KIS) All inclusive

Jewish Representative Council of Ireland All inclusive

Political

Religious

Unione delle Comunita Ebraiche Italiane
(UCEI)

Consistoire Israelite de Luxembourg

Nederlands-Israelitisch Kerkgenootschap
Stichting Joods Maatschappelijk Werk

Comunidade Israelita de Lisboa

Federacion de Comunidades Israelitas de
Espana

United Kingdom Board of Deputies of British Jews

Religious
Service

Religiousa

Political

All inclusive

aThe total country's Jewish population is virtually concentrated in one local community.
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TABLE 2. JEWISH POPULATIONS IN EUROPE, 1939-1991 (ROUGH ESTIMATES)

Countrya 1939 1945 1960 1991

World total

Europe total

European Community
Belgium^
Denmark
France
Germany
Greece
Italy
Netherlands
Spain0

United Kingdom^

Other West Europee

Former USSR (Europ. part)f
Other East Europeg

Jews in Europe as % of world Jewry

Europe total

Absolute Numbers (Thousands)
16,600 11,000 12,160 12,850

9,500 3,800 3,241 2,010

l,295h

93
6

320
195
75
47

141
6

345

130
3,394
4,681

57.2

843"
32
6

180
45

8
29
33
10

350

109h

1,989
859

890
36
6

350
24

6
32
30
6

400

47
1,970

334

Percentages
34.5 26.7

987
32
6

530
42

5
31
26
13

302

44
868
111

15.6

100.0 100.0 100.0 100.0

European Community
Other West Europe
Former USSR (Europ.
Other East Europe

part)

13.6
1.4

35.7
49.3

22.2«
2.9"

52.3
22.6

27.5
1.4

60.8
10.3

49.1
2.2

43.2
5.5

aBoundaries as in 1990.
''Including Luxembourg.
cIncluding Portugal, Gibraltar.
•^Including Ireland.
eSweden, Norway, Finland, Iceland, Austria, Switzerland.
^Belarus, Estonia, Latvia, Lithuania, Moldova, Russia (incl. parts in Asia), Ukraine.
^Albania, Bulgaria, Czechoslovakia, Hungary, Poland, Romania, Yugoslavia, Turkey (Euro-
pean part).
"Including refugees in transit.
Source: Based on files available at Division of Jewish Demography and Statistics, the A.
Harman Institute of Contemporary Jewry, the Hebrew University of Jerusalem.
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TABLE 3. JEWISH POPULATIONS IN EUROPE, 1939-199 la: YEARLY PERCENT OF

CHANGE AND PROPORTION PER 1,000 INHABITANTS

Country Yearly
1939-
1945

- 6 . 6
-14.2

Percent
1945-
1960

0.7
- 1 . 1

Change
1960-
1991

0.2
-1 .5

Jews per 1,000
Population

1939

7.5
15.6

1991

2.3
2.6

World total
Europe total

European Community - 6 . 9 0.4 0.3 4.8 2.8

Belgium
Denmark
France
Germany
Greece
Italy
Netherlands
Spain
United Kingdom

Other West Europe
Former USSR (Europ. part)
Other East Europe

-16 .3
—

- 9 . 1
-21 .7
-31.1

- 7 . 7
-21.5

7.0
0.2

- 2 . 9
- 8 . 5

-24 .6

0.8
—
4.5

- 4 . 1
- 1 . 9

0.7
- 0 . 6
- 3 . 8

0.9

- 5 . 5
- 0 . 1
- 6 . 1

- 0 . 4
—
1.3
1.9

- 0 . 6
- 0 . 1
- 0 . 5

2.5
- 0 . 9

- 0 . 2
- 2 . 6
- 3 . 5

11.0
1.5
7.7
2.8

10.1
1.1

15.8
0.2
6.9

5.4
16.7b
40.4

3.1
1.2
9.3
0.5
0.5
0.5
1.7
0.3
4.9

1.3
3.6
0.6

aSee notes to table 2.
bBased on total USSR.
Source: as in table 2.
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T A B L E 4. ESTIMATED JEWISH POPULATION IN THE EUROPEAN COMMUNITY,

ca. 1990: COUNTRIES AND STATISTICAL REGIONS

Country and Regiona Total Jewish Jews Purchasing
Population^ Population0 per 1,000 Power

Population Standard^

Total European Community 341,560,000 999,600 2.9 100

Belgium 9,845,000 31,800 3.2 102
1. Bruxelles 975,000 15,000 15.4 155
2. Vlaams Gewest 5,681,000 15,000 2.6 102
3. Region Wallonne 3,206,000 1,800 0.6 84

Denmark 5,143,000 6,400 1.2 117

France 56,138,000 530,000 9.4 111
1. Ile-de-France 10,231,000 310,000 30.3 165
2. Bassin Parisien 10,145,000 13,000 1.3 103
3. Nord-Pas-de-Calais 3,929,000 4,000 1.0 91
4. Est 5,019,000 30,000 6.0 100
5. Ouest 7,379,000 10,000 1.4 92
6. Sud-Ouest 5,821,000 35,000 6.0 98
7. Centre-Est 6,849,000 38,000 5.5 105
8. Mediterranee 6,382,000 90,000 14.1 96

Germany 77,573,000 40,000 0.5 114
1. Baden-Wiirttemberg 9,618,000 2,200 0.2 120
2. Bayern 11,221,000 7,600 0.7 113
3. Berlin 3,410,000 9,300 2.7 128
4. Bremen 674,000 100 0.1 146
5. Hamburg 1,626,000 2,500 1.5 187
6. Hessen 5,661,000 9,000 1.6 129
7. Niedersachsen 7,284,000 800 0.1 97
8. Nordrhein-Westfalen 17,104,000 6,500 0.4 111
9. Rheinland-Pfalz 3,702,000 500 0.1 101

10. Saarland 1,065,000 300 0.3 107
11. Schleswig-Holstein 2,595,000 100 0.0 95
12. Brandenburg 2,641,000 450 0.2 67
13. Mecklenburg- 1,964,000 100 0.1 67

Vorpommern
14. Sachsen 4,901,000 350 0.1 67
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TABLE 4.—(Continued)

Country and Regiona

Ireland

Italy
1. Nord-ovest
2. Lombardia
3. Nord-est
4. Emilia-Romagna
5. Centro
6. Lazio
7. Campania
8. Abruzzi-Molise
9. Sud

10. Sicilia
11. Sardegna

Luxembourg

Netherlands
1. Noord
2. Oost
3. West
4. Zuid

Portugal
1. Norte
2. Sul
3. Ilhas

Total Jewish Jews Purchasing
Population^ Population0 per 1,000 Power

Population Standard^

15. Sachsen-Anhalt
16. Thuringen

Greece
1. Voreia Ellada
2. Kentriki Ellada
3. Anatolika-Nisia

2,965,000
2,684,000

10,047,000
3,196,000
5,853,000

847,000

50
150

4,800
1,300
3,200

300

0.0
0.1

0.5
0.4
0.5
0.4

67
67

57
54
59
52

3,720,000 1,800

373,000 600

0.5

57,061,000
6,271,000
8,879,000
6,468,000
3,935,000
5,818,000
5,109,000
5,671,000
1,586,000
6,770,000
5,098,000
1,641,000

31,200
1,700
9,000
1,600

400
2,200

16,000
200

0
50
50
0

0.5
0.3
1.0
0.2
0.1
0.4
3.1
0.0
0.0
0.0
0.0
0.0

1.7

65

104
128
133
109
131
110
110
73
84
71
71
77

124

14,951,000
1,591,000
2,949,000
6,809,000
3,222,000

10,285,000
5,354,000
4,333,000

521,000

25,700
500

2,200
22,000

1,000

300
0

300
0

1.7
0.3
0.7
3.2
0.3

0.0
0.0
0.1
0.0

107
151
87

112
94

52
43
63
52
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TABLE 4.—(Continued)

Country and Regiona Total Jewish Jews Purchasing
Populationb Population0 per 1,000 Power

Population Standard^

Spain
1. Noroeste
2. Noreste
3. Madrid
4. Centra
5. Este
6. Sur
7. Canarias

United Kingdom
1. North
2. Yorkshire-Humberside
3. East Midlands
4. East Anglia
5. South-East
6. South-West
7. West Midlands
8. North-West
9. Wales

10. Scotland
11. Northern Ireland

39,187,000
4,502,000
4,168,000
4,863,000
5,388,000

10,468,000
7,847,000
1,433,000

57,237,000
3,080,000
4,899,000
3,920,000
1,992,000

17,265,000
4,543,000
5,181,000
6,374,000
2,821,000
5,121,000
1,567,000

12,000
0
0

4,000
0

5,000
2,900

100

315,000
2,000

16,500
2,000
3,000

232,000
2,000
6,000

37,000
2,000

11,500
1,000

0.3
0.0
0.0
0.8
0.0
0.5
0.4
0.1

5.5
0.6
3.4
0.5
1.5

13.4
0.4
1.1
5.8
0.7
2.2
0.6

72
68
86
83
63
80
57
65

104
92
95
98

102
123
97
94
97
88
98
80

aRegional divisions are NUTS 1, the higher geographical level used by the Statistical Office
of the European Communities to break down countries into statistical regions. Source: Euro-
stat, Regions; Nomenclature of Territorial Units for Statistics—NUTS (Luxembourg, 1991).
•Total EC population based on country figures. Total populations of European regions are
1986 averages. Data for Germany refer to 1989; for Greece, to 1984. Source: Eurostat, Regions;
Statistical Yearbook 1989 (Luxembourg, 1990).
cSource: as in table 2.
dThe Purchasing Power Standard (PPS) is an index of standard of living. It is based on gross
domestic product per inhabitant, adjusted for market prices.
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TABLE 5. EUROPEAN COMMUNITY'S TOTAL AND JEWISH POPULATION DISTRI-
BUTION BY LEVEL OF REGIONAL STANDARD OF LIVING, Ca. 1990

Stratum of Regions, by
Standard of Livinga

Total n.
Total %

1 (highest)
2
3
4
5 (lowest)

Total
Population

341,321,000
100.0

22.2
27.2
19.5
17.6
13.5

Jewish
Population

999,600
100.0

59.4
19.1
19.0

1.5
1.0

Jews per 1000
Population

2.9

7.9
2.1
2.8
0.2
0.2

aThe 69 statistical regions in table 4 were ranked according to Purchasing Power Standard
per inhabitant (see last column and note d in table 4), and then regrouped into five strata, from
highest (stratum 1) to lowest (stratum 5). Strata 1-4 include 14 regions each; stratum 5
includes 13 regions.
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T A B L E 6. EUROPEAN COMMUNITY CITIES WITH A JEWISH POPULATION OF

1,000 AND OVER, ca. 1990 (ROUGH ESTIMATES)

Country and City

Belgium
Antwerp
Brussels

Denmark
Copenhagen

France
Paris region

Paris city
Petite couronne&

Grande couronne0

Marseilles
Lyon
Toulouse
Nice
Strasbourg
Bordeaux
Grenoble
Metz
Aix-en-Provence
Avignon
Lille
Nancy
Villeurbanne
Cannes
Le Havre
Montpelier
Mulhouse
Belfort
Colmar
Compiegne
Dijon
Nimes

Jewish
Population

15,000
15,000

6,000

310,000
145,000
113,000
52,000
45,000
26,000
25,000
20,000
15,000
8,000
7,000
3,000
2,500
2,500
2,500
2,500
2,000
1,500
1,500
1,500
1,500
1,000
1,000
1,000
1,000
1,000

Country and City

Germany
Berlin
Frankfurt
Munich
Hamburg
Cologne

Greece
Athens
Saloniki

Ireland
Dublin

Italy
Rome
Milan
Turin
Florence

Netherlands
Amsterdam
The Hague
Rotterdam

Spain
Barcelona
Madrid

Jewish
Population

9,300
7,000
5,000
2,500
1,500

2,900
1,100

1,800

15,800
8,500
1,200
1,100

17,000
2,000
1,500

5,000
4,000
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TABLE 6.—(Continued)

Country and City

United Kingdom
London region

Inner London
Outer London
Adjacent Home Counties

Greater Manchester
Leeds
Glasgow
Brighton
Birmingham
Liverpool
Southend
Bournemouth
Cardiff
Southport

Jewish
Population

215,000
72,000

125,000
18,000
30,000
14,000
11,000
10,000
6,000
5,000
4,500
2,000
2,000
2,000

Country and City

Hull
Newcastle-upon-Tyne
Blackpool
Edinburgh
Luton
Nottingham
Reading
Sheffield

Jewish
Population

1,500
1,500
1,000
1,000
1,000
1,000
1,000
1,000

aDepartements 92, 93, 94.
bDepartements 77, 78, 91, 95.
Source: as in table 2.
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T A B L E 7. JEWISH POPULATION OF FRANCE, BY SOCIAL STATUS, CA. 1930S-1988

(PERCENTAGES)

Socio-
economic
Status

Jews

Greater Paris

Total
France

Provinces France Urban
Fathers Foreign- 1960s& 1972-6& 1978b 1988c 1975C

of House born
-hold Before

Headsb Migrat.b

Total
Upper

cadrea

Middle ]
cadrea [

Clerical J
Traders j
Craftsmen j
Other

blue-collar

100.0

8.7

18.8

64.7

7.8

100.0

13.3

16.1
27.2
36.6

6.8

100.0

19.3

14.6
30.3
26.8

9.0

100.0

25.7

17.8
25.1
15.4
5.6

10.4

100.0

15.2

52.7

22.2

9.9

100.0

41.7

18.1
11.1
19.4
8.3

1.4

100.0

12.2

17.5
25.0

5.8
2.1

37.4

aThe French term "cadre" applies to managers and professionals. The upper cadre group in
this table also includes a small number of industrial entrepreneurs.
''Retrospective data relate to people who were employed in the 1970s.
Source: D. Bensimon, S. DellaPergola, La population Juive de France: sociodemographie et
identite (Jerusalem-Paris, 1984).
cSource: E.H. Cohen, L'Etude et I'education juive en France ou I'avenir d'une communaute
CParis, 1991).
d l N S E , Recensement general de la population 1975.
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TABLE 8. BIRTH AND DEATH RATES AMONG JEWISH POPULATIONS IN THREE
EUROPEAN COMMUNITY COUNTRIES, 1930-1990 (RATES PER 1,000)

Country

Germany

Italy

United Kingdom

Period
Around

1930
1950
1970
1990

1930
1950
1970
1990

1930
1950
1970
1990

Birthrate
Jewish

7
3
5
5

15
14
11
10

15
20
10
11

Total

15
18
13
11

28
22
17
10

19
16
16
14

Death
Jewish

16
21
20
20

15
16
15
15

7
9

13
15

Rate
Total

11
11
12
11

17
11
10
9

12
12
12
12

Balance
Jewish

- 9
- 1 8
- 1 5
- 1 5

- 2
- 4
- 5

+ 8
+ 11

- 3
- 3

Total

+ 4
+ 7
+ 1
—

+ 11
+ 11
+ 7
+ 1

+ 7
+ 4
+ 4
+ 2

Source: as in table 2.
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TABLE 9. TOTAL FERTILITY RATES AMONG THE JEWISH AND TOTAL POPULA-
TIONS OF FRANCE, 1932-1991

Year

1932-36
1937-41
1942-^6
1947-51
1952-56
1957-61
1962-66
1967-71
1972-76
1977-81
1982-86
1987-91

Jewish
European-

Born

1.54
1.97
1.37
2.54
2.02
2.15
1.68
1.18

Total Fertility
Population13

North
African-

Born

4.58
4.52
4.47
3.97
3.66
3.52
2.58
1.65

Ratesa

Total

1.67
2.08
1.72
2.65
2.37
2.44
2.15
1.43

Total
Population

2.07
2.07
2.34
2.94
2.70
2.73
2.83
2.54
2.12
1.90
1.83
1.79

% Difference
Jewish-Total

- 1 9
+0.5
- 2 7
- 1 0
- 1 2
- 1 1
- 2 4

44

aAverage number of children expected at the end of a woman's reproductive span under the
age-specific fertility levels of the indicated period.
^Retrospective data for Jewish women who lived in Greater Paris, 1972-78, irrespective of
where the reported births took place.
Sources: D. Bensimon, S. DellaPergola (1984); Vingt et unieme rapport sur la situation dimo-
graphique de la France, Population, 47, 5, 1992, pp. 1113-86.
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TABLE 10. JEWISH POPULATIONS IN TEN EUROPEAN COMMUNITY COUNTRIES,
BY AGE, 1961-1991 (PERCENTAGES)

Country

Belgium
Brussels
Brussels
Antwerp
Total

Denmark
Total

France
Paris city
Paris suburbs
Total Gt. Paris
Rest of country
Total-projected

Germany (West)
Total
Total
Total

Greece
Total
Saloniki

Ireland
Total

Italy
Total
Total
Rome
Milan
Turin

Year

1961
1987
1987
1987

1968

1972-4
1976
1972-6
1978
1990

1970
1987
1991

1969
1981

1961

1965
1985-6
1985
1986
1985

Total

100.0
100.0
100.0
100.0

100.0

100.0
100.0
100.0
100.0
100.0

100.0
100.0
100.0

100.0
100.0

100.0

100.0
100.0
100.0
100.0
100.0

0-14

16.0
15.0
25.0
20.0

17.0

18.0
23.9
20.5
17.1
17.2

11.0
12.8
12.6

15.0
11.7

21.6

17.6
14.0
19.0
13.0
7.0

Age
15-29

16.0
15.0
25.0
20.0

20.0

25.2
24.9
25.1
28.1
18.6

17.0
18.4
14.9

20.0
18.6

17.4

18.2
23.3
22.7
24.6
22.7

3(M4

16.0
16.0
17.3
16.7

17.0

16.0
19.5
17.5
18.0
26.0

16.0
24.0
22.2

15.0
17.4

18.9

19.2
18.2
20.1
18.7
13.9

45-64

42.0
28.0
16.7
22.3

30.0

27.3
23.3
25.5
22.6
23.0

35.0
21.1
25.0

36.0
25.0

31.5

27.4
25.8
23.8
26.0
32.1

65 +

7.0
26.0
16.0
21.0

16.0

13.5
8.5

11.4
14.2
15.2

21.0
23.7
25.3

14.0
27.3

10.6

17.6
18.7
14.4
17.7
24.3

Median
Age

44.1
50.0
30.0
40.0

41.5

36.8
31.0
34.1
34.0
37.7

48.9
41.0
45.2

44.9
46.5

39.6

41.7
40.5
36.3
40.4
48.8
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TABLE 10.—(Continued) _ _ ^

Country Year Age Median
Total 0-14 15-29 30-44 45-64 6 5 T Age

Luxembourg
Total 1970 100.0 15.5 17.4 16.0 31.4 19.7 45.8

Netherlands
Total 1966 100.0 16.0 21.0 14.0 33.0 16.0 45.3

United Kingdom
Edgware
Hackney
Sheffield
Redbridge
Total
Total

1963
1971
1975
1978
1975-9
1984-8

100.0
100.0
100.0
100.0
100.0
100.0

26.0
20.0
17.0
19.0
19.9
16.9

22.0
18.0
15.0
22.0
21.2
18.9

23.0
14.0
15.0
18.0
17.6
18.7

24.0
29.0
29.0
30.0
23.2
21.6

5.0
19.0
24.0
11.0
18.1
23.9

31.4
43.2
47.6
37.0
36.9
41.3

Source: as in table 2.
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TABLE 11. SELECTED INDICATORS OF JEWISHNESS IN THREE EUROPEAN COM-

MUNITY COUNTRIES, 1972-1991 (PERCENTAGES)

Meaning of attachment to
Religion
Community
History
Family
Israel
Jewish reality
None

Synagogue attendance
Weekly or more
Holy days, some
Sabbaths
Main holy days,
events
Yom Kippur only
Never

Eat matzah on Passover
Thereof: no bread at
home

Fast on Yom Kippur

Observe the Sabbath
Thereof: regularly

Observe Kosher rules
Thereof: regularly

Interested in Judaism

Read Jewish books, papers

France
Greater

Paris
1972-6

Judaism
34
10
7

14
b

31
4

9

29

32
30

82

57

65

37

36

86

63

Provinces

1978

58
5

8
b

27
2

21

1 40

J 20
19

91

73

84

57

54

82

78

Italy
Total

1965

12

25

38
13
12

88

66

35
15

31
10

Milan

1986

a

33
9

47
51
44
33

1

17

16

44
10
13

90

69

77

46
14

46
25

87

86

United
Red-

bridge
1978

10

17

52
10
11

79

82

70
26

Kingdom
United

Synagogue
1991

9

32

53

7
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TABLE 11.—(Continued)

France Italy United Kingdom
Greater Provinces Total Milan Red- United

Paris bridge Synagogue
1972-6 1978 1965 1986 1978 1991

Interested in Middle East 97 95 98

Visited Israel 49 47 80 26

Ns as follows: Greater Paris—1,256 households, corresponding to 3,808 individuals; Prov-
inces—172 households, 479 individuals; Italy nationally—2,123 households, 6,516 individuals;
Milan—559 households, 1,664 individuals; Redbridge—464 households, 1,418 individuals;
United Synagogue—816 households.
aMultiple answers allowed; total = 218%.
bNot asked.
Sources: D. Bensimon, S. DellaPergola (1984); S. DellaPergola, Anatomia delVebraismo
italiano (Roma/Assisi, 1976); R. Mannheimer, A. Goldstaub, Indagine demografico soci-
ologico attitudinale sulla comunita di Milano. unpublished manuscript; abstracts appeared on
Bollettino delta Comunita Israelitica di Milano, 1988; B.A. Kosmin, C. Levy, Jewish Identity
in an Anglo-Jewish Community (London, 1983); S. Kalms, A Time for Change: United Syna-
gogue Review (London, 1992).
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T A B L E 12. JEWISH EDUCATION IN FRANCE AND IN THE UNITED KINGDOM,

1981-82 TO 1991-92: SELECTED INDICATORS

Total
Day schools
Part-time

Total
Day schools
Part-time

Total
Day schools
Part-time

Day schools, total
Ages 3-5
Ages 6-11
Ages 12-17

Part-time, total
Ages 3-5
Ages 6-11
Ages 12-17

Percent
Day schools, total
Right-wing Orthodox
Mainstream Orthodox
Conservative and

Reform
Communal and other

1981-82

216
68

148

20,664
12,638
8,026

Pupils
24
15
9

France
1986-87

307
88

219

25,483
15,907
9,576

per 100 .
32
20
12

United Kingdom
1991-92 1981-82

Schools
259

82
177

Pupils
30,248

21,000 15,346
14,902

1986-87

271
106
165

27,507
15,120
12,387

Jewish school-age population
(36) 55

24 28
27

Percent distribution of pupils,
100
20
43
37

100
2

82
16

100
22
32
46

100
4

65
31

100
11
52
37

100
3

79b
18C

55
30
25

1990-91

90a

26,962
16,005
10,957

(3-17)
56
33
23

by age level
100
31
44
25

100
10
67
23

100
20
46
34

distribution of pupils, by school's ideological orientation
100

75

—
25

100
26
30

—
44

100

98

0
2

100
38
38

1
23

100
43
56d

1
d
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TABLE 12.—(Continued)

Part-time, total
Right-wing Orthodox
Mainstream Orthodox
Conservative and

Reform
Communal and other

Total
Day school
Part-time

1981-82

100

100

—

—

1,648
1,282

366

France
1986-87

100
3

73

7
17

2,660
1,897

763

United Kingdom
1991-92 1981-82

100

61

39
0

Teachers
1,991
1,046

945

1986-87 1990-91

100
—

57

43
—

2,709
1,486
1,223

including double counts of schools with multiple educational levels.
bAges 6-12.
cAges 13-17.
''Communal and other included in mainstream Orthodox.
Sources: Adapted from N. Genuth, S. DellaPergola and A. Dubb, First Census of Jewish
Schools in the Diaspora 1981/2-1982/3; International Summary (Jerusalem, 1985); S. Del-
laPergola, U. Rebhun, D. Sagi, Second Census of Jewish Schools in the Diaspora
1986/7-1988/9; Preliminary Report (Jerusalem, 1992, mimeo); Jewish Educational Develop-
ment Trust, Securing Our Future: An Inquiry into Jewish Education in the United Kingdom
(London, 1992); P. Elkoubi, Donnees sur les ecoles juives a plein temps en France (Paris, 1992,
mimeo).




