
Eastern Europe

INTRODUCTION *

THE Soviet hierarchy underwent major changes during the period under
review. Aleksei Kirichenko and Nikolai Belyayev were ousted from the

party presidium. Three new men—Nikolai Podgorny, Dmitri Polyansky, and
Aleksei Kosygin—were added to the ruling body of the party. Frol Koslov,
released from his post as one of two first deputy premiers, retained his mem-
bership in the party presidium and joined the all-important secretariat of
the Central Committee of the Communist party. Kosygin replaced Koslov as
a first deputy premier, sharing with the other first deputy premier, Anastas
Mikoyan, the second commanding position in the Soviet state machinery.
Leonid Brezhnev succeeded the Old Bolshevik Marshal Klementi Voroshilov
as titular head of the Soviet state.

Khrushchev remained first secretary of the party and premier of the Soviet
Union, heading both party and government. His policies continued the
relaxation of repressive measures initiated after Stalin's death. The official
propaganda line was that 1959 would "go down in history as the opening
year of full-scale building of a Communist society in our country." At the
beginning of 1960 the MVD (ministry for internal affairs), the dreaded police
organization, was dissolved. While this did not abolish the police state in
the Soviet Union, it removed from the public eye the symbol of Stalin's
terror.

Soviet citizens were permitted wider contacts with foreign countries, in-
cluding tourist trips, concert performances, and participation in scientific
conferences on both sides of the Iron Curtain. The Soviet press, however,
featured appeals for vigilance against "foreign spies" and "foreign ideologi-
cal corruption." This campaign, directed particularly against the United
States, reached its peak after an American U-2 plane, flying over the Soviet
Union, was downed on May 1, 1960. Some foreign students at Soviet uni-
versities, complaining of harassment by authorities, had difficulty in pursuing
research in their chosen fields, and a number of African students felt it neces-
sary to transfer to West European schools to continue their studies.

Economic Policy

Soviet leaders continuously stressed the need for improvements in living
standards, promising to overtake the United States in industrial production

* For meaning of abbreviations, see p. 391.
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and agriculture. On his trips throughout the Soviet Union, Khrushchev told
workers that the prices of consumer goods would be reduced and that Soviet
stores would soon have plentiful supplies of better and cheaper merchandise.
This was of special importance, since millions of Soviet citizens had seen the
American exhibition in Moscow in 1959 and large numbers had met foreign
visitors to the Soviet Union and foreigners abroad, seeing with their own eyes
that people in the West lived better than Soviet citizens. Soviet economists
devoted much time and effort to increasing the volume of production by the
application of more efficient methods of planning and work. At the same time
the Council for Mutual Economic Assistance continued to strive for closer
cooperation among the countries of the Soviet bloc. Its efforts included
planned intercountry allocation of various industrial tasks, to avoid duplica-
tion and increase the integration of industry and agriculture (AJYB, 1960
[Vol. 61], p. 256).

Foreign Policy

The summit meeting requested by the Soviet leaders, which was to have
taken place in Paris in May 1960, was broken up when Khrushchev, after
the U-2 incident, denounced the "aggressive" policy of the United States,
withdrew an invitation to President Dwight D. Eisenhower to visit the Soviet
Union, and threatened the destruction by rocket "of all bases used for United
States spy flights" (May 1960). During the September 1960 session of the UN
in New York, Khrushchev continued his attack on the West, vehemently ac-
cused UN Secretary General Dag Hammarskjold of "aiding colonialists" in
the Congo, and demanded his replacement. He called for an immediate end
to "colonialism" everywhere and made it clear that he would support ousted
Premier Patrice Lumumba in the Congo, Premier Fidel Castro in Cuba, and
similar leaders elsewhere. Soviet leaders continued to charge Israel with im-
perialist designs in the underdeveloped areas of Asia and Africa and with
using trade relations with the newly established states for purposes of "colo-
nialist penetration" by the NATO countries.

Ideological Conflict

The doctrinal split between Khrushchev, who denied the inevitability of
war with capitalist countries, and Mao Tse-tung of China, who argued that
armed conflict with capitalism and armed revolution in underdeveloped areas
could not be avoided, seemed to have been resolved by a substantial victory
for Khrushchev. On December 1, 1960, a statement released in Moscow an-
nounced that a special conference of representatives of 81 Communist parties
meeting there since November 9 had endorsed Khrushchev's view on "peace-
ful coexistence" and on "the principle of Socialist victory in peaceful com-
petition." Nevertheless, the statement indicated, the "peoples of the colonial
countries win their independence both through armed struggle and by non-
military methods." It also accused Yugoslavia of "treachery" and invited the
workers to fight the Yugoslav "revisionist" leaders. According to available re-
ports, the Communist parties of practically all the European satellite coun-
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tries (except Albania) firmly supported Khrushchev's view that further at-
tempts must be made to negotiate peace with the West.

Jewish Situation

There were no major changes in the situation of the Jews in the countries
of the Soviet bloc. Jewish cultural and religious activities continued, despite
conditions of different degrees of difficulty, in Poland, Rumania, Hungary,
and Czechoslovakia. Some of those activities, particularly Jewish schools in
Poland, Rumania, and Hungary, enjoyed state support. Jewish life was dis-
integrating in Bulgaria. In the Soviet Union proper, efforts to maintain Jew-
ish religious and communal life were strongly discouraged. Whatever Jewish
life there was in the Soviet Union was due primarily to the strong Jewish
attachments that still survived among certain segments of Russian Jewry, in
extremely difficult conditions.

LEON SHAPIRO

SOVIET UNION *

Jewish Population

THE question of the number of Jews in the Soviet Union was to a large
extent answered by the publication of the January 1959 census of Soviet

populations. According to official figures there were in 1959 in the Soviet
Union 2,268,000 Jews, distributed as follows:

Number
Russia 875,000
Ukraine 840,000
Byelorussia 150,000
Moldavia 95,000
Uzbekistan 94,000
Georgia 52,000
Latvia 37,000
Lithuania 25,000
Estonia 5,000
Others 95,000

Total 2,268,000 100.0

(Soviet sources have not disclosed the present number of Jews in Birobidjan.)
Some students of Russian Jewish population have suggested that a sub-

stantial number of Jews registered as Great Russians, Ukrainians, or Byelo-
russians, and that the actual number of Jews in the Soviet Union might
therefore far exceed the census figure. In the Soviet Union there has been
a constant "passing" of Jews, particularly among the intermarried and chil-
dren of mixed marriages, into the dominant local (e.g., Russian or Ukrainian)
group. But Soviet administrative procedures and the constant supervision of

* For meaning of abbreviations, see p. 391.
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records of national identity tend to limit the number of such Jews. There
is no way of estimating their number, and for all practical purposes it is
necessary to accept the figure of 2,268,000.

The data disclosed by the 1959 census confirmed the long-term change in
the geographical distribution of Russian Jewry. The number of Jews in the
Ukraine and Byelorussia respectively fell from about 59 per cent and 15
per cent of the total number of Jews in the Soviet Union in 1939 to some
37 per cent and 7 per cent in 1959, although those republics were substan-
tially enlarged by post-1940 territorial accretions. At the same time the per-
centage of Jews in Russia proper increased from about 31 per cent to about
39 per cent. This movement from the Ukraine and Byelorussia to Moscow,
Leningrad, and other Russian cities began during the 1917 revolution, par-
ticularly during the Ukrainian pogroms, and gained momentum in the
20's and 30's, when large numbers of Jews left to seek employment and a
measure of anonymity in the big cities. Changes in the distribution of the
Jews among different areas were further intensified during the 40's by Nazi
massacres in the occupied areas, by the movement of refugees to Asian Rus-
sia, and by forced population shifts. The Russian Federated Republic (Great
Russia) thus became the largest center of Jewish population in the Soviet
Union. It is also the area where assimilation to the Russian language and
Russian culture is strongest. In the absence of Jewish schools, newspapers,
etc., this was bound to have a major effect on the future development of the
Jewish community in the Soviet Union.

According to the Soviet census, 470,000 Jews, or about 21 per cent of all
Jews in the Soviet Union, said that Yiddish was their mother tongue. We do
not know whether they were referring to the language of their childhood or
to their current language. It is likely that many persons raised in Yiddish-
speaking homes did not give Yiddish as their mother tongue. The number
of those who speak and use Yiddish, perhaps part of the time, could be
larger.

COMMUNAL AND RELIGIOUS LIFE

Visitors to the Soviet Union reported that despite the "liberal" climate,
Jews, more than other Soviet citizens, were still living in the shadow of fear,
uncertain about the present official attitude and apparently unable to forget
the anti-Jewish terror of the last years of Stalin. The Jews were still con-
sidered a national minority, a status supposedly implying a nexus of rights
and obligations, and the 1959 census reported Jews as one of the population
groups composing the Soviet Union. But Soviet policy toward the Jews
continued to make it difficult for Jewish identification to have any real
content. In the years immediately after Stalin's death there had been vague
promises that a Jewish theater, publications, and other cultural institutions
would be reestablished, but there was little change. There were still no
Jewish schools and no Jewish organizations. Although there were several
provincial theatrical groups, choirs, and concert ensembles, there was no
Jewish theater. While Yiddish works were translated into Russian, there was
almost no publication of books in the Yiddish language.
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Glimpses of the USSR, Its Economy and Geography, by Nikolai Mikhailov,
published in English by the Foreign Languages Publishing House (Moscow,
1960), described, among other things, Soviet cultural activities and the various
Russian nationalities, without mentioning Jews either in the past or in the
present, although it discussed such centers of Jewish life as Byelorussia,
Minsk, Vilna, and Kiev. In contrast, such nationality groups as the Nentsy,
Komi, and Chukchi were mentioned. Similarly there was no mention of Jews
in Vilnius ("Vilna"), a booklet prepared by R. Shaluga and issued in 1957
by the State Publishing House for political and scientific literature by the
Lithuanian SSR, though it mentioned important Karaite archives in the
Vilna historical museum. Another instance of what must be regarded as a
deliberate oversight was the celebration during the period under review of
the 100th anniversary of the birth of the great Russian Jewish painter,
Isaac Levitan, who died in 1900. A descendant of a rabbinical family, Levitan
was persecuted by the Czarist regime, and as a Jew without right of resi-
dence was repeatedly expelled from Moscow. Everything about Levitan was
studied and discussed by Soviet writers, but the fact that he was Jewish was
glossed over or not mentioned at all in official pronouncements and radio
broadcasts. This was not an isolated phenomenon (AJYB, 1960 [Vol. 61],
p. 261).

Jewish group life, including religious life, was actively discouraged. Un-
like other religious groups in the Soviet Union, the Jewish religious congre-
gations were still not permitted to create a central organization, and they
depended primarily on the local dvadtsat'kas—20 or more persons officially
registered as a body for conducting religious services. Foreign visitors re-
ported a continuous shortage of prayer books, prayer shawls, and, in fact,
all religious articles, including mezuzot and calendars. The price of a prayer
shawl was about 1,500 rubles and of a prayer book 200 rubles, but even
so they were difficult to obtain (Jerusalem Post, March 4, 1960). Visitors were
struck by the intense gratitude with which gifts of prayer shawls and phy-
lacteries were received.

In July 1959 Frol Koslov, then first deputy premier and later a member
of the secretariat of the Central Committee of the Communist party, dis-
closed that state permission was needed to bake matzot. Soviet authorities,
during the Passover of 1960, withheld permission in several cities, including
Kiev, Odessa, Kishinev, and Riga, but granted it in Moscow, Leningrad, and
Tiflis. At the same time, Soviet authorities prohibited the import of matzot
and other Passover supplies addressed by the Israeli chief rabbinate to various
communities in the USSR. According to the Pel-Tours Agency, the import
of religious articles was not permitted (JTA, April 11, 1960).

There was no precise information on the number of synagogues in the
Soviet Union, and official data were incomplete and contradictory. A mem-
ber of the Soviet Committee for Religious Cults told Tullia Zevi, an Italian
reporter in Moscow during the visit of Italian President Giovanni Gronchi,
that there were 400 synagogues in the Soviet Union serving 500,000 prac-
ticing Jews (JTA, January 13, 1960). The Soviet Union informed the UN
that worshipers of the Jewish faith had at their disposal 450 synagogues.
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The Soviet report was one of 86 national surveys submitted by as many
nations to the UN as background for a study on discrimination in the mat-
ter of religious rights and practices (JTA, January 28, 1960). A report pub-
lished in The Soviet Union Today, a weekly of the Soviet embassy in Vienna,
stated that "Jewish religious services are being held in 150 synagogues
throughout the Soviet Union," adding that a new edition of the prayer book
was then in preparation (JTA, September 30, 1960). Sophia Frey, of Mos-
cow, trying to disprove the charges of anti-Jewish discrimination published
in Life (December 7, 1959), was apparently unable to give a figure for the total
number of synagogues; she mentioned six synagogues in the Zhitomir district,
three in Poltava, five in Vinitsa, three in the Chmielniki district, three in
Sub-Carpathia, three in Chernigov, and eleven in Moldavia, besides syna-
gogues in Leningrad, Moscow, Lvov, Odessa, Kherson, Nikolaev, Berdichev,
Dnepropetrovsk, Kirovgorod, and other cities (Vestnik Israilia [Tel-Aviv],
May-June 1960).

The Moscow Yeshivah Kol Jacob had an enrollment of about 20 students
in 1959. While legally a Moscow institution, it was looked upon by congre-
gations from various cities as a central rabbinical training facility and was
in fart supported by synagogues all over the country. According to The
Soviet Union Today, the yeshivah paid each student 1,200 to 1,500 rubles a
month and provided each with lodging and kosher food. Rabbi Judah Leib
Levin of Moscow was also head of the yeshivah. Hayyim Klebanov, Abraham
Panich, and David Diamond were rabbis of Leningrad, Kiev, and Odessa
respectively.

MASS GRAVES

Soviet authorities did little to protect and care for the graves of Jewish
victims of the Nazi mass murders, particularly in the Ukraine, where there
had been over one million Jewish victims of the Nazis.

Lithuania and Latvia, which had a long tradition of Jewish autonomy,
were more liberal in honoring the Jewish victims. Memorials and monu-
ments to Jewish victims were established in Kovno and Vilna in Lithuania,
and in Kaiserwald (near Riga), Kraslowka, Jakobstadt, and Ventspils in
Latvia.

CULTURE

Nearly all observers agreed that both the old and young were still attached
to their Jewish identity.

The Polish Communist Folks-shtimme reported that no Yiddish book
written by a contemporary Yiddish writer had appeared in the Soviet Union
in the 1950's. Only two Yiddish volumes of selected works of classic Yiddish
writers were published by Gosizdat in 1959: Mendele Mokher Sefarim's
Travels of Benjamin the Third and Fishke the Lame and 27 stories by I. L.
Peretz. The same publishing house announced the scheduled publication in
Yiddish of works by Asher Schwartzman, David Bergelson, Samuel Halkin,
Aaron Vergellis, and Hirsh Dobin. Between 1941 and 1948, immediately be-
fore the liquidation of Jewish culture, 194 Yiddish titles were published in
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the Soviet Union, and there were six journals in Birobidjan, Kiev, and Mos-
cow (Yad wa-Shem Studies on the European Catastrophe and Resistance,
Vol. IV, pp. 135-63 [Jerusalem, I960]).

Soviet Yiddish writers were reported as nevertheless continuing to write
in Yiddish, although aware that what they wrote would not be published.
Some 70 Yiddish writers were affiliated with the Union of Soviet Writers in
1959, including Itzik Kipnis, Elye Schechtman, Joseph Rabin, Zalman Vend-
rof, Elye Gordon, Yehiel Falikman, Israel Serebriani, Ziame Telesin, Motel
Grubian, Rachel Boimvohl, Moses Toiff, Joseph Kerler, Jacob Sternberg,
Motel Sakzler, Moses Altman, Yosel Lerner, Meir Baratz, Shike Driz, Rebekah
Rubin, Abraham Kahan, Aaron Vergellis, S. H. Gordon, Isaac Plotner, and
A. Roitman (Folks-shtimme, November 7, 1959). Noah Lurie died in May
1960 and Samuel Halkin, the distinguished poet who had survived years of
persecution and exile, died in September.

A considerable number of books translated from Yiddish, mostly into Rus-
sian, but also into Ukrainian, Byelorussian, and other languages, continued
to appear. Thus, according to Soviet sources, among others, almost one and
a quarter million copies of books by Sholem Aleichem, in Russian, were
issued in 1959. There also appeared a complete Russian translation of David
Bergelson's On the Dnieper. A new volume of essays by Solomon Mikhoels,
with photographs of the late actor as he appeared in various plays, was pub-
lished. In Minsk a book of poems (Dos saltz fun lebn and Mayn gortn) by
the Yiddish writer Isaac Plotner was published in Byelorussian. It was also
announced that some translations were to be serialized in the magazine
Sovetskii Pisatel'. Yiddish works in Russian translation were said to be very
popular, making Jewish values and Jewish ways of life accessible to the
younger generation, although that was far from being the intention of the
authorities.

Yiddish songs were continuously heard in concert halls, and the number
of programs in Yiddish was considerable. The Yiddish Concert Ensemble,
with Nehamah Lifshitz, founded in 1956, performed throughout the Soviet
Union. Its repertoire included Viglid ("Cradle Song"), by Shike Driz, which,
dedicated to the Jewish victims of the Nazi massacre at Babi-Yar in Kiev, was
especially appreciated by Jewish audiences. Nehamah Lifshitz was preparing
a new dramatic program based on Anne Frank's diary. Among the men were
Mark Braude, Mark Feigin, and Emil Horowitz, a pupil of Mikhoels, whose
song concerts attracted large audiences throughout the Soviet Union. The
veteran Jewish singer, Zinovyi Shulman, continued his work, sometimes in
cooperation with other artists. In January 1960 two joint recitals were pre-
sented in Moscow by Shulman and Leah Kolina, including songs and recita-
tions in Yiddish and Russian. It was reported that the first of these recitals,
which were arranged by the All-Union Concert Bureau, attracted an audience
of 1,800. A Jewish choir under the direction of Israel Abramis functioned in
Riga, a dramatic circle was active in Vilna, and Jews in new settlements in
Soviet Asia could attend performances by Cidi Tal, Marina Gordon, and
Sarah Roitman.

A volume of Yiddish songs with music by Zinovyi Kompanietz and text
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by Aaron Vergellis (Nit gedayget), Joseph Kerler (Du aleyn and Viglid), and
Lazar Kazowitsch (Mume Etel) appeared in Moscow, with the text in Yiddish
and Russian. An interesting innovation among Soviet Jewish singers was
the introduction into the traditional Mayn shtetele Belz of new verses com-
plaining that the younger generation did not know Yiddish and urging
listeners to remember their and their fathers' Jewishness (Folks-shtimme,
May 18, 1960).

In November 1959 a monument was unveiled at the grave of Mikhoels in
the Moscow Crematorium Park on the initiative of the Ail-Union Theater
Society. The inscription was in Yiddish and Russian. The sculptor was
Gliksman.

The 1960 recipients of the Lenin Prize included a number of Jewish
scholars—Savelyi Feinberg, Anatolyi Levin, Jacob Tsipkin—and the well-
known violinist David Oistrakh. Jewish scholars were also among the newly
elected corresponding members of the Soviet Academy of Science—I. Lifshitz,
M. Meisel, and A. Lurye. There may have been other Jews as well among
both of these groups. The scholastic future of the present generation of Jew-
ish students was, however, in doubt.

ANTISEMITISM

Andrd Blumel, a co-chairman of the pro-Soviet France-USSR organization,
stated on his return from a visit to Moscow in October 1960 that "govern-
ment administrators and Russians in general are still permeated with the
pre-1953 antisemitic attitude." Blumel reported various promises from Soviet
officials to improve the situation of the Jews, but stated that he could not
obtain any concrete data on Jews in the Soviet foreign service. Nor was he
able to obtain proof that distribution of matzot was permitted in all places
with a Jewish population. Polish repatriates from the Soviet Union reported
that children of Jewish parents had been rejected by the most important
Soviet schools and directed to schools of lesser standing. Jewish students from
abroad, in the Soviet Union as tourists, were told the same thing by Russian
Jewish students.

Violent attacks on the Jewish religion continued. A Ukrainian radio
broadcast in December 1959 charged that Judaism taught that Jews were
chosen by God to rule the world. Referring to the rite of circumcision, the
broadcaster added that "it imbues Jews with repugnance and hatred of those
who do not possess this special sign" (New York Times, December 20, 1959).
Similar attacks on the Jewish religion, rabbis, and individuals with Jewish
names multiplied in the provincial press, including Kyivska Pravda (Kiev),
July 29, 1959; Dnestrovskaia Pravda (Tiraspol), September 27, 1959; Rabochii
Put' (Smolensk), September 13, 1959; Znamia Kommunizma (Odessa), Oc-
tober 9, 1959; Sovetskaia Moldaviia (Kishinev), April 28, 1960, and Sovets-
kaia Byelorussia (Minsk), March 21, 1960. On November 4, 1960, the New
York Herald Tribune carried a translation of a startling article in Kommu-
nist, a regional newspaper in the Buinaksk district of the autonomous re-
public of Daghestan (August 9, 1960). The article, written in the Kumyk
language, asserted that it was a practice among believing Jews ("backward
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elements") to buy small amounts of blood from Moslems and drink it, mixed
with water. Later it was reported that the offending editor had been trans-
ferred to another district, where he continued with his journalistic career
(London Jewish Chronicle, November 11, 1960).

In 1960 the veteran Communist writer Ilya Ehrenburg published an un-
usual series of articles in the Moscow Novye Mir, "Men, Years, Life," about
his youth and his life in Paris before World War I. Ehrenburg gave much
space to the Dreyfus affair, racism, Modigliani (among other Jewish artists),
Sephardi Jews, the persecution of the Jews in ancient Rome, Mikhoels, and
similar Jewish themes. While Jews and the Jewish past were only incidental
to the main theme of Ehrenburg's articles, it was possible that this unusual
discussion of Jewish subjects had a special significance—that Ehrenburg was
thus expressing his feeling about the plight of the Soviet Jews and perhaps
even obliquely calling on the Soviet intelligentsia to do something about it.

According to Soviet officials, the Malakhovka incident (AJYB, 1960 [Vol.
61], p. 263), in which a synagogue was set afire, was the result of hooliganism
"committed by an isolated group" (JTA, January 13, 1960).

Relations With Israel and the Middle East

Soviet policy continued to favor the Arab states, and the attitude toward
Israel was hostile. The Soviet radio in Moscow linked Israel with interna-
tional bankers, Wall Street, and imperialism. The broadcast singled out for
special attack the Histradrut and the Mapai party. It also stated that through
their operation in Africa, the "Mapai's so-called socialists are anxious to try
their hand at exploiting the Negroes" (JTA, December 28, 1959). This type
of charge was repeated again and again on the radio and in the Soviet press.
Typical of Soviet propaganda against Israel was a small book of impressions
of Israel by the Soviet writer Gregori Plotkin, Poezdka v Israil ("A Voyage
to Israel"), published by Literaturnaya Gazeta (Moscow, 1959) and clearly
intended for internal use. It repeated all the familiar propaganda about the
connivance of Israeli leaders with American imperialism and dwelt on the
"low standard" of life in Israel, "Zionist exploitation," etc.

There was virtually no Jewish emigration from the Soviet Union to Israel.
Khrushchev stated in July 1960, during his visit to Austria, that the USSR
viewed favorably the unification of families broken up as a result of war.
He added, however, that he had not heard of requests by Soviet citizens to
go to Israel, but knew of many such requests from Israelis to go to the Soviet
Union (Pravda, July 9, 1960). Israeli Foreign Minister Golda Meir told the
Keneset in August 1960 that during the previous five years 9,236 special cer-
tificates had been issued by Israeli authorities to Jewish families in the Soviet
Union which wished to go to Israel, but that few Soviet exit permits had
been granted.

In December 1959 Prime Minister David Ben-Gurion requested a meeting
with Khrushchev but was informed in April 1960 that a visit by him to the
Soviet Union would be "premature."

The Soviet government continued massive deliveries of arms to the Arab
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states, which reportedly came to $580 million between 1955 and 1959, and
pursued its economic penetration into the Middle East through aid estimated
at $696 million.

Birobidjan

No new information was available about Birobidjan. Birobidjaner Shtern,
the only Yiddish newspaper in the Soviet Union, continued to appear three
times weekly. There was no information on Birobidjan in the Jewish press
of the satellite countries.

LEON SHAPIRO

POLAND *

POLAND continued to be the most "liberal" state of the Soviet bloc, but the
trend toward increasing centralization and conformity continued. Eu-

geniusz Szyr, who was appointed deputy prime minister, was considered to
have Stalinist leanings and was also known as an advocate of the rigid con-
trols which were, apparently, Premier Wladislaw Gomulka's answer to con-
tinued economic difficulties. Edward Ochab, who had been instrumental in
bringing Gomulka to power, was removed from his post as minister of agri-
culture but retained a high post in the party. At the same time, the Polish
press reported slow development of the "agricultural circles" through which
the Gomulka regime hoped to guide the Polish peasantry into collective
agriculture. The total number of these units in the spring of 1960 was only
21,000, and the number of enrolled members 560,000. In the ministry of
education, the "liberal" Wladislaw Bienkowski was replaced by Wadaw
Tylodziecki, a dose collaborator of Gomulka. Soon after this change, Julian
Hochfeld, a former Sodalist and well-known social historian, was dismissed
from his post as director of the Institute of Foreign Affairs. Hochfeld was
one of those who since 1956 had been advocating liberalization of the policy
in intellectual and artistic matters. Before the Union of Polish Writers, in
December 1959, Deputy Premier Piotr Jaroszewicz strongly denounced
"apolitical creative freedom." The poet Antoni Slonimski, known for his
liberal views, was replaced at the head of the union by Jaroslaw Iwaszkiewicz,
who was more acceptable to the regime.

The tense but essentially peaceful relations between state and church re-
mained stable, both sides apparently fearing the consequences of a breach.
Znak, a liberal Catholic group opposed to the fellow-traveling Pax faction,
continued to advocate close collaboration with the regime, emphasizing the
necessity of accepting "Polish reality."

While in the United States for the UN General Assembly session in Sep-
tember and October 1960, Gomulka negotiated for increased United States
aid to Poland. From the beginning of 1957 the United States had given
Poland about $650,000,000 in economic aid, including $426,300,000 in surplus
agricultural products to be paid for in Polish currency.

* For meaning of abbreviations, see p. 391.
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Jewish Population

The 1957 Russo-Polish agreement on repatriation of Polish citizens expired
in June 1959, and only about 340 Jews returned to Poland from July
through October 1959. This was, in fact, the end of the repatriation move-
ment. During the first six months of 1960 some 2,500 Jews left the country,
mostly for Israel, but some for Western Europe.

Estimates of the Jewish population varied considerably—according to some
Israelis, 27,000 to 28,000, excluding an estimated 10,000 to 20,000 Jews living
under assumed names and without much contact with the Jewish community.
A mid-1960 figure of 40,000, advanced by some representatives of Polish Jewish
religious congregations, was a more probable estimate.

COMMUNAL LIFE

The continuous departure of Jews from Poland had a serious impact on
Jewish communal activities. Not only Yiddish cultural endeavors, but all
communal activities of the central Jewish organization, the Cultural and
Social Union of Polish Jews, were undermined. According to official state-
ments, the union was gradually losing its social base and its membership was
narrowing down to Communist activists in various cities. Speaking before the
union in July 1959, Alexander Slaw, secretary of the commission for national
minorities of the Polish Communist party, ascribed the decrease in Poland's
Jewish population to "objective social factors." He also underlined the im-
pact of "reactionary Zionist" ideas and "revisionist" propaganda. The leaders
of the union called for an end to the "vacillating mood" of persons who
wanted to go to Israel but were not sure that they wished to leave Poland for
good.

In 1960 the Cultural and Social Union reported a membership of 5,800.
Hersh Smoliar and David Sfard continued as president and secretary general,
but it was decided in February 1960 to call a congress of the union and hold
new elections. It was also suggested that only those who "categorically con-
nected their fate with New Poland" should be eligible for leadership.

ANTISEMITISM

While antisemitic feeling continued strong among the population, the
government did its utmost to combat discrimination and prejudice. The state
theater in Warsaw even refrained from presenting The Merchant of Venice
on the ground that it might be interpreted as anti-Jewish. The Polish press
reported also that Jan Szultszewsky, convicted of desecrating the Lodz Jewish
cemetery in April 1959, was sentenced to two months and two weeks in
prison and fined 5,200 zlotys (at the official rate, 24 zlotys = $1).

RELIGIOUS LIFE

The Union of Jewish Religious Congregations (Wa'ad ha-Kehillot) con-
tinued to manage Jewish religious activities. In 1960 there were reported to
be 24 congregations, the largest being in Wroclaw. Twenty operated small
religious schools (hadarim), in each of which 20 to 40 Jewish children received
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elementary religious education after school hours. With the help of JDC,
the Wa'ad's 16 six-day-a-week kosher canteens distributed 30,000 to 40,000
meals a month. While there was no direct interference in Jewish religious
activities during the spring of 1960, die tax authorities reportedly requested
the religious congregations to pay taxes, allegedly unpaid for five years, on
sales of kosher meat and kosher meals.

During the fall of 1959 the Wa'ad ha-Kehillot reported the establishment
of a rabbinical council to concern itself with all the religious needs of the
Jewish community, including Sabbath observance, kashrut, circumcision, and
the provision of religious articles. Isaac Frenkel of Lodz continued as presi-
dent of the Wa'ad ha-Kehillot, and Michael Lewin was vice president. The
aged David Percowitch was rabbi of Warsaw.

JEWISH EDUCATION

The following state Jewish schools functioned in 1959: a Sholem Aleichem
school in Wroclaw; Peretz schools in Walbrzych, Szcezin, and Lodz, and
schools in Lignice, Dzierzionow, and Bielawa. At the beginning of the 1959-60
academic year the state Jewish school in Lignice, with an enrollment of 900,
was made into a secondary (llth-grade) school, like one in Lodz and another
in Wroclaw.

Polish gradually became the language of instruction in all Jewish schools,
with Yiddish confined to the Jewish part of the curriculum—history and
Yiddish language and literature. Yiddish was taught one hour a day and
Jewish history one hour a week. In January 1960 an annual refresher seminar
was held in Wroclaw, to which teachers in all Jewish schools were invited. In
May 1960, a congress of teachers in Szcezin, organized by the ministry of edu-
cation, discussed administration, textbooks, and the problem of teaching
Yiddish to children who employed three languages—Yiddish, Polish, and
Russian—in their classes. Summer camps organized by the Jewish schools were
attended by 2,000 children.

SOCIAL WELFARE

In mid-1960 JDC, operating through local Jewish welfare committees, was
assisting 15,000 persons: by cash relief (2,450), meals for schoolchildren (2,185),
aid to the sick (840), aid to invalids (575), aid to students (375), etc. It gave
special assistance to 40 orphans and supported a home for the aged in Lodz
accommodating 67. It also supported welfare activities of the religious congre-
gations and contributed substantially to the capital investments of producer
cooperatives. During die first six mondis of 1960 JDC helped to establish
homes, including furnishings, for 260 individuals. ORT continued its pro-
gram of vocational education and in mid-1960 was training 1,900 adults.

PRODUCER COOPERATIVES

During die period under review new rules governing die status of producer
cooperatives were put into effect. Jewish producer cooperatives were placed
under die tutelage of the Cultural and Social Union of Polish Jews. Half
of die members of die administrative council of die cooperatives had to
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belong to the union, and about 20 per cent of the profits were to be put at
its disposal.

At the end of 1959 there were 11 Jewish cooperatives employing 1,044 per-
sons. A year earlier there had been 723 (AJYB, 1960 [Vol. 61], p. 267). The
workers employed by the Jewish producer cooperatives included an increasing
number of non-Jews. The total product of the 11 cooperatives in 1959 was
57,714,000 zlotys, with a total profit of 3,337,000 zlotys. The producer coop-
eratives received loans of about 16,000,000 zlotys, including 9,338,000 zlotys
from state and regional banks and cooperative centers and 6,592,000 zlotys
from the Central Aid Committee out of JDC-supplied funds.

Following the example of organizations representing Ukrainian and White
Russian minorities, the Cultural and Social Union of Polish Jews established
new Jewish economic enterprises (the so-called Bumet), authorized by a spe-
cial governmental decree. Unlike the producer cooperatives, Bumet enter-
prises did not belong to the All-Polish Producer Cooperative Organization,
but represented a type of workshop similar to the Russian "artels" of the
NEP period, managed directly by the union. At the end of February 1960
four such workshops employed 211 Jewish workers. The largest, in Wroclaw,
employed 150 persons and was a sort of artel for house repairs, renovation,
and building. Wroclaw also had an electric-sign workshop employing 25 per-
sons. There were two workshops in Warsaw—one for plastic articles, with 30
employees, and the other for electric signs, with 6.

The Cultural and Social Union of Polish Jews coordinated these economic
activities through an economic commission. In March 1960 it also created a
spedal institute to organize the sale of the products of the Bumet and coop-
erative groups.

Many Polish Jews remained in marginal jobs and were therefore subject
to frequent unemployment.

CULTURAL ACTIVITIES

In April 1960 Warsaw Jewry celebrated the 109th anniversary of the birth
of I. L. Peretz by a large memorial meeting, and, some time later, by a
pilgrimage to the grave of the great writer.

At a meeting of the Yiddish Bukh publishing house and the Yiddish press
in March 1960, Leib Domb, director of Yiddish Bukh, informed the 100 dele-
gates that in the 15 years since liberation a million copies of 230 titles had
been issued by the publishing house. He also reported that in 1960 Yiddish
Bukh had 2,000 subscribers.

The Communist newspaper Folks-shtimme, appearing four times a week,
devoted a special section of its front page to a wide coverage of Jewish news
from all over the world.

In May 1960 the Cultural and Social Union of Polish Jews and the ministry
of education sponsored a 16-day seminar for Jewish librarians, choir con-
ductors, and singers, in Sczezin. Seventy people participated.

The Historical Institute continued its research into the period of the
catastrophe and earlier Jewish history. In the 15 years since its establishment
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the institute had published 60 studies, appearing in Yiddish, Polish, and
other languages. During the period under review the institute announced the
preparation of a new and complete edition of Emanuel Ringelblum's Ghetto
Diaries, based on the original diaries in the institute archives. The institute
continued publication of the quarterly Bleter jar geshikhte, which besides
partisan political reports, included source material and documents of great
historical importance.

Prominent Polish Jewish writers included Adam Wazyk, author of the
famous Poem for Adults, and Alexander Watt, whose writings the Polish lib-
eral intelligentsia identified with its own protest against Moscow-inspired
conformity. A special case was that of Roman Brandstetter, a close collab-
orator of the Catholic publication Tygodnic Powczechny. Brandstetter, a
descendant of a well-known Galidan Jewish writer, spent the war years in
Palestine but left immediately after the establishment of Israel and became
a Catholic.

GENERAL

In November 1959 a monument to the 250,000 Lodz Jews murdered by the
Nazis, designed by the sculptor Aron Mushka, was unveiled in that city. In
January 1960 in Oswiecim, the 15 th anniversary of the liberation of the in-
mates of the death camps was celebrated. The main speaker, Prime Minister
Joseph Cyrankiewicz, had himself been a prisoner in the camp.

During the 15th-anniversary celebration of the establishment of the so-
called People's Republic in July, among the Communists receiving awards
and distinctions were David Sfard, secretary general of the Cultural and
Social Union of Polish Jews, Abraham Kwaterko, chairman of the union in
Warsaw, and Aron Kiveiko, associate editor of Folks-shtimme.

Restoration of the old and new Jewish cemeteries of Cracow and Katowice
and of the Gencher cemetery in Warsaw was reported to be in progress.

LEON SHAPIRO

BULGARIA

BULGARIA continued to follow Moscow faithfully. Toward the end of 1959
diplomatic relations between the United States and Bulgaria, severed by

the United States in 1950 as a result of Bulgarian espionage charges against
Donald R. Heath, then United States minister, were reestablished.

Jewish Community

There were about 7,000 Jews in Bulgaria in 1959—4,000 in the capital,
Sofia, and the rest scattered among many other cities throughout the country.
Most of the gainfully employed worked in state industrial enterprises and
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cooperatives, while others were in the professions. Jewish community life
was disintegrating—almost no rabbis, cantors, or mohalim, and in many cities
even Rosh ha-Shanah and Yom Kippur passing unnoticed. In 1959 there
were only five functioning synagogues in the country and, except in Sofia,
religious services were held only on the High Holy Days. In October 1959 a
visitor to Sofia reported that in that city's great synagogue it was difficult to
collect a minyan for daily prayers. Jewish communal life centered around the
Consistory of Religious Communities. Isaac Frances was the administrative
head of the consistory, and Chief Rabbi Asher Hananel was assisted by Rabbi
Eli Askenazi. The salaries of the rabbis, like those of the clergy of other
recognized faiths, were paid by the state. The consistory had no financial
difficulty in maintaining its limited activities, as it had substantial communal
real estate which yielded an income. There were reports that the new leader-
ship of the consistory had decided to emphasize nonreligious cultural activities
like lectures, at the expense of the religious work for which it had been
created years before. Asked about the character and aims of the consistory,
Frances told a foreign journalist in the fall of 1959 that its essential task was
to foster Jewish participation in the building of socialism in Bulgaria. He
added that the consistory also arranged for the celebration of "progressive"
holidays like Hanukkah and Purim, but that Passover was different, involv-
ing theological concepts, ritual, and the like, and was of therefore less im-
portance for the consistory.

Most of the Jewish cultural activities in Bulgaria reflected the Communist
line and were devoted to propaganda. The Jewish club in Sofia had a mem-
bership of 600 in mid-1959 and from time to time organized such cultural
programs as readings from Jewish writers. The celebration of the 100th
anniversary of the birth of Sholem Aleichem represented him as a sort of
"popular realist" writer. There were no Jewish schools in Bulgaria, and very
little remained of the traditional Jewish spirit. The consistory continued pub-
lication of its monthly bulletin, in Bulgarian, whose contents, like those of
every other Bulgarian publication, emphasized the current Communist slogans.

The Jewish choir was still active in 1959 and enjoyed a good reputation in
musical circles. There was also, in Sofia, a state-directed Jewish museum and
a Jewish library, but there were very few Jewish scholars. Jews were well
represented in general cultural life. Among them were the writers Hayyim
Oliver, Armand Barukh, and Victor Barukh, the critic Jacob Malkha, and
many others in the theater, in journalism, and in academic life. It was re-
ported that the Bulgarian Academy of Science was publishing Volume II of
the History of the Social and Economic Development of the Jews in the
Balkans (in Bulgarian). An account of Jewish life was also to be included in
a two-volume history of Bulgaria in the 16th and 17th centuries, in prepara-
tion at the time of writing.

There was no legal obstacle to prevent Jews who so desired from leaving
the country and going to Israel. However, potential emigrants were reluctant
to take the risk of openly declaring their wish to leave.

LEON SHAPIRO
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YUGOSLAVIA *

THE ideological conflict between Yugoslavia and the Soviet Union con-
tinued. Moscow, Peking, and the satellites, especially Albania, denounced

the "revisionist" policies of Yugoslavia from time to time. When President
Josip Broz Tito took the position that the shooting down of an American
U-2 reconnaissance plane over Soviet territory should not be used to revive
the cold war, he and his followers were accused of espousing "anti-Marxist
views" and, through their "neutralist" position, of breaking the "united
front of peace-loving nations." Yugoslavia's acceptance of American economic
aid was described as evidence of friendship and even collusion with "Ameri-
can imperialism."

Nevertheless, Yugoslavia remained a Communist country in its own way.
Legal political opposition did not exist, but since the break with Moscow in
1948 there had been a substantial improvement in general conditions and
considerable political relaxation. After the death of Alojzije Cardinal Stepinac
in February 1960, there were reports of an improvement in relations between
the government and the Catholic church.

Notwithstanding its close political ties with Egypt, Yugoslavia maintained
continuous and friendly relations with Israel.

Jewish Population

The Jewish community of Yugoslavia numbered about 7,000, out of a
total population of over 18,000,000. The communal registration of 1953 indi-
cated a total of about 6,200 Jews, but subsequent reports brought the figure
to over 6,400, and it was said that in addition there were several hundred
Jews who had been missed in the registration. Belgrade had 1,500 Jews,
Zagreb 1,400, Sarajevo nearly 1,100, Subotica 500, and Novi Sad 300.

COMMUNAL AND RELIGIOUS LIFE

The Jewish community was legally recognized by the state and pursued
its cultural and religious activities without hindrance or difficulties within
the framework of the Yugoslav political and social structure and in accord-
ance with the "national front" ideology. The central Jewish organization,
the Federation of Jewish Communities, had a membership of 35 affiliated
local communities.

The Nazi holocaust and the ensuing Jewish emigration to Israel and the
West had considerably affected Jewish life. The old rabbinical personnel all
but disappeared and there were no replacements. According to available in-
formation, there was only one rabbi in Yugoslavia, Menahem Romano of
Sarajevo, a man of advanced age. He also edited the Jewish religious calendars
issued by the federation. Religious leadership was provided mostly by older
laymen versed in tradition, assisted by auxiliary religious personnel. Accord-

* For meaning of abbreviations, see p. 391.
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ing to eyewitness reports, the larger communities held regular religious serv-
ices on the Sabbath and holidays. During the three years preceding the time
of writing, historic synagogues in Dubrovnik and Split were restored and
repairs were made in the synagogues in Sarajevo, Subotica, Novi Sad, and
Belgrade. The federation continued to maintain 100 old Jewish cemeteries,
but had financial difficulty.

The federation continued its close contact with Jewish bodies abroad, co-
operating with WJC, JDC, CJMCAG, and various Jewish organizations in
Israel. In 1959 matzot for Passover were supplied by JDC, and lulavim (palm
branches) and elrogim (citrons) for Sukkot were brought in from Israel.

Albert Vajs was president of the federation. Alexander Levi was president
of the community of Belgrade, Joseph Konforti of Sarajevo, Lav Singer of
Zagreb, and Petar Svarc of Novi Sad.

CULTURAL ACTIVITIES

The federation's cultural program was partly assisted by CJMCAG. It
operated youth and children's clubs in Belgrade, Zagreb, and Sarajevo, pro-
vided Jewish education for children once a week, and sponsored lectures. It
also conducted a special summer youth-exchange program in Israel, Italy,
Switzerland, and other countries.

Cultural clubs for adults functioned in many of the larger communities,
and it was reported that the adult-education program was an important
factor for strengthening the Jewish attachments of many who otherwise
would have been cut off from Jewish life.

The two Jewish choirs, in Belgrade and Zagreb, each with a membership
of 40, were popular not only in Yugoslavia but also in France, Belgium, and
Israel. Their repertoire included Israeli as well as Yugoslav songs.

Publishing venture of the federation included the annual Jevrejski Almanah
("Jewish Almanac"), the periodical Jevrejski Pregled ("Jewish Review"), and
a youth magazine, Kadima, all in Serbo-Croatian. The federation was also
engaged in the preparation of a history of the Jews in Yugoslavia and main-
tained important museum collections in Belgrade, Zagreb, and Sarajevo, to-
gether with a well-known library.

The federation gave awards for the best writing in the Jewish literary or
scholarly field, the competitions being open to all. Some of die award-winning
works were presented at literary meetings and some were printed in various
federation-sponsored publications. From 1954 CJMCAG awarded annual
fellowships and scholarships for Jewish studies. Among the recipients were
historians, archeologists, and composers, some pursuing their studies in Israel,
France, Great Britain, and other countries.

SOCIAL AND WELFARE ACTIVITIES

The depleted Yugoslav Jewish communities could not meet all the expenses
required for the support of their welfare activities, and these were partly
financed by CJMCAG-JDC. Voluntary contributions and income from pub-
lications and sales and rentals of prewar properties supplemented the budgets
of the communities. In 1959 CJMCAG-JDC furnished $93,000, in addition to
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special CJMGAG grants of $10,833 for cultural and educational activities.
Through the welfare program almost 800 Jewish persons received assistance
of various kinds in 1959. There were 400 recipients of cash relief and 97 stu-
dents; 155 children were enrolled in seven Jewish kindergartens, and a home
for the aged in Zagreb, established in 1958, accommodated 110 residents. The
Yugoslav government, the Zagreb municipality, and the local Jewish com-
munity contributed to the financing of the home.

LEON SHAPIRO

CZECHOSLOVAKIA *

THE official monthly Vestnik ("Gazette") of the Jewish religious communi-
ties in Czechoslovakia faithfully reflected Russian foreign policy during

the period under review (July 1959 to June 1960). Emphasis shifted from the
peace-and-coexistence theme of the early fall of 1959 to attacks on West
Germany and Chancellor Konrad Adenauer, for which the antisemitic out-
bursts during Christmas week of 1959 and the Oberlander affair (see pp. 209-
13; p. 257) provided the occasion. After the abortive summit conference in
May 1960, the "American aggressor" replaced the German militarists as the
villain for attack.

In January 1960 a message from the Council of Jewish Religious Commu-
nities in the Czech Lands and the Central Association of Jewish Religious
Communities in Slovakia to "our Jewish coreligionists abroad" warned against
a resurgence of militarism, neofascism, and antisemitism in West Germany.

The 15th anniversary of the liberation of Czechoslovakia "by the heroic
Red Army" was celebrated in commemorative meetings of the religious com-
munities, and a loyalty declaration in the form of a letter to the president of
the Czechoslovak republic was handed to the minister of education and
culture by representatives of the various religious denominations. FrantiSek
Ehrmann, chairman of the Czech council, and Benjamin Eichler, chairman of
the Slovak association, represented the Jewish community in the delegation.

There were roughly 18,000 Jews in Czechoslovakia, out of a total popula-
tion of over 13 million. Rabbis David I. Golovensky and Israel Moshowitz of
the New York Board of Rabbis, who visited in the summer of 1960, reported
that the decreasing number of surviving Jews "endeavored to create out of the
chaos and void they inherited . . . a meaningful Jewish life" (see pp. 302-03).

The JTA reported on July 12, 1960, that four prominent Czechoslovak
Zionists, imprisoned on charges of having conspired against the state, had
been released. Five others, arrested in 1951 and convicted with Israeli Keneset
member Mordecai Oren in the same "conspiracy" (AJYB, 1953 [Vol. 54],
p. 348; 1957 [Vol. 58], p. 322), remained in prison. The news was announced
by Oren in Tel-Aviv upon his return from a visit to Europe.

' For meaning of abbreviations, see p. 391.
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Communal Organization

Thirty synagogal congregations, functioning in nine religious communities,
were said to be active in Bohemia and Moravia. Forty-nine communities re-
portedly existed in Slovakia. Until the death of Chief Rabbi Gustav Sicher of
Prague in October 1960, the rabbinical college of Bohemia and Moravia con-
sisted nominally of four spiritual leaders, Rabbi Sicher, Rabbi Richard Feder
of Brno (Bruenn), and district Rabbis Bernard FarkaS and Emil DavidoviC
of Karlovy Vary (Carlsbad) and Liberec (Reichenberg), respectively. However,
Rabbi Davidovid's name disappeared from published reports on religious
activities after December 1959, and Rabbi Sicher had been incapacitated by
illness during most of the year preceding his death.

Because of Sicher's illness, Rabbi Farkas was installed as rabbi of Prague
at the Jerusalem Street synagogue on June 26, 1960. Chief Rabbi Elias Katz
and Rabbis Solomon Steiner and Gustav Wald functioned in Slovakia, where
there were also said to be 12 cantors and shohatim. Two cantors were re-
ported to be serving the Jewish community in Prague, and one cantor each
in Plzen (Pilsen), Teplice, Usti (Aussig), Brno, Olomouc (Olmuetz), and
Ostrava (Ostrau).

At the triennial congress of the Council of Jewish Religious Communities
in the Czech Lands in Prague in December 1959, Executive Secretary Rudolf
Iltis stressed the social program of the council and its concern for the aged
and the sick and expressed his satisfaction with the orderly supply of matzot,
kosher meat, and ritual requisites. The congress' only act of importance was
to authorize the use of lay preachers as substitutes for ordained rabbis, pend-
ing the "solution of the problem of rabbinical replacements." FrantiSek
Ehrmann was elected chairman and Richard Spitz (Brno) vice chairman.

Besides the 12-page Vestnik, a. mimeographed quarterly, Informations-
bulletin was published in German. In 1960 a volume on the Czechoslovak
Jewish communities after World War II, Die Aussaen unter Trdnen mit Jubel
werden sie ernten ("They That Sow in Tears Shall Reap in Joy"), was
published in German. Edited by Rudolf Iltis, with introductions by Rabbis
Sicher and Katz, the book was designed for external consumption.

CULTURAL ACTIVITIES

The state Jewish museum of Prague continued its architectural restoration
of the Pinkas synagogue and the Spanish synagogue of Prague. The Spanish
synagogue was to house the Hebraica division of the museum's huge library
and more than 2,000 Torah curtains dating back to the 16th century, from
its collection of about 10,000 ceremonial textiles, originally gathered by the
Nazis in raids on synagogues throughout the country. The Jewish museum
published a booklet by its director, Hana Volavkova, Jewish Town of Prague
(Czech), a history of the city's Jewish district from the tenth century on, and
a book of children's drawings from the wartime concentration camp of
Terezin (Theresienstadt), Children's Drawings from a Way Station to Death
(Czech). Two hundred and eighty of the 5,000 children's drawings were ex-
hibited in Amsterdam and 252 were chosen for a traveling exposition which
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had its first showing in Frankfurt. Another set of drawings was exhibited in
Rome, and a documentary movie based on them, "Butterflies Do Not Live
Here" (Czech), was shown in several West European cities.

The 350th anniversary of the death of the famous High Rabbi Judah Low
(Maharal), who entered Jewish legend as the creator of the Golem, was the
occasion for an exhibition jointly organized by the state Jewish museum and
the Jewish community of Prague.

The year under review saw a Czech translation of the Slovak novel, The
St. Elizabeth Square by Rudolf JaSik, dealing with the wartime fate of the
Jews of a small Slovak town when the puppet government of Slovakia
applied the Nazi racial laws. The diary of the Czech Jewish writer Karel
Polacek, who perished in Auschwitz-Birkenau, was published as Karel
Poldcek with the Yellow Star (Czech). The publication of another book of
ghetto experiences, The Forsaken Doll (Czech) by Josef Bor, was announced
for late 1960, as was a posthumous novel about the Jews of Prague during
the war by the prolific Jewish writer Jifi Weil, who died in December 1959
at the age of 61.

A motion picture based on Jan Otc'enaSek's Romeo, Julia, and the Dark
(Czech), directed by Jifi Weiss, told the tragic love story of a Jewish girl and
a Christian boy during the Nazi occupation. The ghetto drama of the Ger-
man author Erwin Sylvan, Korcsak and the Children, was translated into
Czech and performed by the F. X. Salda theater of Liberec. The Diary of
Anne Frank continued to be included in the repertory of several Czechoslovak
theaters.

A concentration camp novel by Norbert Fryd was translated into German
and published in East Berlin under the title, Kartei der Lebenden ("Card File
of the Living"). Erich Kulka's Auschwitz book, The Death Factory (Czech),
was translated into Russian.

In October 1960 the 100th anniversary of the birth of Sholem Aleichem
was celebrated at a meeting under the auspices of the Association of Czecho-
slovak Writers, the Association for Czechoslovak-Soviet Friendship, and the
Committee of Peace Defenders. The Zidovskd Rocenka ("Jewish Year Book")
for the year 5721 was issued in August 1960, containing contributions by
Rabbis Sicher, Feder, Katz, and FarkaS, translations from I. L. Peretz and
Sholem Aleichem, and articles and stories by Pavel Eisner, Jifi Weil, Hana
Volavkova, Franz Kafka, A m o k Lustig, and others.

HUNGARY *

BY the middle of 1959 the government of Janos Kadar was sufficiently
stabilized to permit modification of the repression and intimidation that

had followed the 1956 uprising. Most Hungarians had come to feel that any
resistance to the regime would be both futile and harmful. Thus, both sides
acquiesced to a compromise, based on popular recognition of the stability of

7 For meaning of abbreviations, see p. 391.
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the regime and government acceptance of the silent nonconformism of the
people.

With considerable Soviet material assistance, the government was able to
improve economic conditions and the standard of living. Perhaps for the first
time since the war, the average person could afford a more or less satisfactory
daily diet. For the better paid strata of the population, Soviet-made luxury
items like radios and refrigerators were available at prices within reach. Of
the major necessities of life, housing and clothing were in seriously short
supply, while clothing prices were exorbitant. Emphasis in industry was on
the production of consumer goods, rather than on the development of heavy
industry, as before 1956. The political amnesty granted in April 1959 to a
considerable number of persons involved in the 1956 revolt also served to
appease popular dissatisfaction. There was no confirmation of occasional re-
ports of large-scale executions. In some small industries and crafts (e.g., the
fashion industry), private undertakings were permitted under specified condi-
tions. Similarly, a number of lawyers, disbarred in 1957-58, were permitted to
join "lawyers' cooperatives." To some extent, these changes eased the plight
of former members of the middle class, among them many Jews.

On the other hand, the regime was again pressing for the formation of
large land cooperatives under state control. Until the end of 1959, the govern-
ment tried to make it appear that the cooperatives were being formed on a
voluntary basis, but in the course of 1960 it became dear that the drive was
increasingly based on compulsion.

While trying to avoid arousing popular dissatisfaction by direct inter-
ference with religious observance, the government sought to insulate the
Catholic church from the influence of the Vatican. Freedom of worship pre-
vailed, however, and church attendance was unhindered. Moreover, the re-
ligious education of children, outside of the monopolistic public-school sys-
tem, was permitted on a voluntary basis. For the time being there was no
discrimination against children so educated. A number of dilapidated and
war-damaged churches and a few synagogues were renovated at state expense.
But at the same time, there was a vigorous campaign of atheist indoctrina-
tion, particularly in rural areas.

The churches and the synagogues remained under strict government con-
trol, exercised partly through a network of priests collaborating with the
regime, but mainly through the state subsidies and salaries upon which re-
ligious institutions were almost completely dependent.

Jewish Community
The improvement in general conditions was accompanied by some gains in

Jewish life, as compared with the situation before the 1956 revolt. The Kadar
regime abandoned the class-motivated antisemitism of the Rakosi and Gero
governments. There was no discrimination in employment on racial or reli-
gious grounds, the religious rights of Jews were respected on an equal footing
with those of other religious affiliations, and Jewish cultural and educational
activities were permitted to develop without hindrance, so long as they did
not clash with the political line of the regime. Rabbi David Golovensky,
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president of the New York Board of Rabbis, and his colleague Rabbi Israel
Mowshowitz visited Czechoslovakia and Hungary in August 1960 (see p. 299).
According to a report on September 2 in the New York Times, the two rabbis
contrasted the "pulsating and authentic Jewish life" in Hungary with the
gloomy situation in Czechoslovakia. In Budapest, they said, "there are three
magnificent synagogues and a number of smaller temples." While Communist
leaders held to the belief that ultimately "atheism will strangle all religion,"
many Jewish leaders in Hungary assured the visiting American rabbis that
"the Jews have the opportunity and the instruments, financed at least in part
by the Hungarian government, to maintain an enduring Jewish life." The
rabbis reported on a visit to a yeshivah where they "examined with satisfac-
tion some of the 16 talmudic students, 8 to 12 years of age."

In August the Jewish Telegraphic Agency (JTA) reported from Vienna
that a catalogue of works of Jewish learning and lore, listing over 600,000
manuscripts and many thousands of rare and ancient Jewish books, had
been published in four languages in Budapest by the Hungarian Academy of
Science, in collaboration with the Kaufmann Collection of Oriental Docu-
ments. Alexander (Sandor) Scheiber's Corpus Inscriptionum Hungariae Judai-
carum, a collection of documents from the third century through 1686, and
Volume 5, part 2, of Scheiber and Fiilop Griinwald's Monumenta Hungariae
Judaica, including historical documents from 1701 to 1740, were published in
1960.

In September the London Jewish Chronicle reported the successful com-
pletion of the first year of the new Jewish day school in Budapest. In the
same month the principal synagogue of Budapest (still the largest Jewish
house of worship in the world) celebrated its centenary. In October the Jew-
ish Chronicle reported the unveiling in Budapest of a memorial to the Un-
known Jewish Forced Laborer, attended by representatives of the govern-
ment. In February 1960 the same publication reported the excavation and
restoration, by the Hungarian National Inspectorate of Monuments, of one
of the oldest European synagogues ever to be unearthed—the medieval (1379)
synagogue of Sapron, Western Hungary.

In January 1960, according to the Jewish Chronicle, the government in-
formed Endre S6s, president of the Jewish community of Hungary, that it
would continue to pay its subsidy to the Jewish community at the same level.

The Jewish population was between 90,000 and 100,000, out of a total
population of 10 million. Two-thirds resided in Budapest, and there were
substantial communities in Szeged, Miskolc, Debrecen and Pe"cs. Religious in-
struction was given in classes operated by the Jewish communities and in
a Jewish secondary school in Budapest. The Rabbinical Seminary continued
to function with a small number of students. There was a monthly Jewish
religious program on the Hungarian government radio.

In July 1959 Uj £let, the weekly publication of the Jewish community,
violently attacked Israel for having "allied herself with the political and
spiritual heirs of the murderers of European Jewry," i.e., Western Germany.
Otherwise the paper strongly emphasized Jewish religious and cultural values.

In August, according to the JTA, the Jewish communities of Hungary
joined in the protest by all religious groups in that country against the re-
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armament of Germany. At the same time, they condemned Israel's sale of
arms to Western Germany.

The Jewish Chronicle reported in February 1960 that on the 15th anni-
versary of the liberation of the Budapest ghetto from Nazism, President S6s
protested against the recurrence of neo-Nazi symptoms in Western Germany
and elsewhere.

After five years of a tenuous affiliation with WJC, the Hungarian Jewish
community was not represented at the Stockholm WJC convention in July
1959, and early in 1960 it formally withdrew. WJC thus lost its only formal
affiliate in Eastern Europe.

Hungary shared the Soviet Union's anti-Israel and anti-Zionist policy. The
Hungarian press, including Uj tlet, often published articles critical of Israel
and of the lot of Hungarian immigrants there. There was almost no emigra-
tion from Hungary to Israel, although, according to private information,
persons over 60 were granted passports for emigration on an individual basis,
when they could show that a country of immigration was prepared to admit
them.

RUMANIA *

Aftermath of Mass Emigration

THE abrupt halt in March 1959 of the mass emigration of Rumanian Jews
to Israel was followed by a wave of prosecutions for "illegal Zionist ac-

tivities." Although the 1958-59 emigration had been approved by the govern-
ment and had proceeded in a perfectly legal manner (AJYB, 1960 [Vol. 61],
pp. 274-76), many Jews in all parts of the country were convicted for seeking
to emigrate or for aiding others to do so. A Jewish Telegraphic Agency (JTA)
dispatch from Jerusalem on September 27, 1959, reported a hundred arrests.
On November 3, 1959, the New York Times, quoting a similar report in the
London Times, put the figure at about 200. The London Jewish Chronicle
on October 30, 1959, reported that 22 of the arrested Jews had been sentenced
to from 5 to 25 years in prison. The Jewish Chronicle and New York Times
published the names of scores of those arrested. Some were tried for the same
offenses for which they had been convicted years before.

While new victims were imprisoned, one famous Jewish personality was
freed. Rabbi Alexander Zissu Purtogal, known as the Sculener Rebbe, whose
arrest in April 1959 stirred world Jewish opinion (AJYB, 1960 [Vol. 61], p.
278), was released from jail in August 1959 after the intercession of Jewish
leaders in other lands and diplomatic pressure. He was allowed to leave the
country and arrived in Brussels on March 29, 1960, later coming to the
United States as rabbi of a congregation in Brooklyn.

According to the Jewish Chronicle (November 13, 1959), the trials of would-
be emigrants began at tine end of October 1959. Two military tribunals in

* For meaning of abbreviations, see p. 391.
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Bucharest and Jassy were established to try them or other Jews suspected of
contact with the Israeli embassy, dealing in foreign currency, or reading
forbidden Zionist literature. Trials culminating in severe sentences were also
reported from other cities, such as Timisoara, Brasov, Braila, Galatz, and
Constantza. Among those tried were some who had been given permission to
emigrate but were stopped and arrested at the frontier. No official informa-
tion about these arrests and trials is available. They appear to have affected
Jews of all classes, but especially intellectuals, community leaders, and former
Zionist leaders. Thus, in Transylvania the entire Zionist leadership was
arrested, including the former general secretary of the organization, Leo
Fried. He and another leader, Ernst Horwath, were both charged with the
same crime for which they had been tried and sentenced 10 years previously.
Ephraim Singer, a journalist from Cluj, Transylvania, already tried and
sentenced years earlier and later freed, was retried and sentenced to 20 years.
A dentist from Brasov, Transylvania, Salomon Schlesinger, was sentenced to
10 years; his wife, Olga, received 12 years. Others arrested were two near-
relatives of the late Theodor Herzl; Rabbi Phinehas Miller of Deva, Transyl-
vania; four actors of the Yiddish State Theater in Jassy, and many others.
The arrests aroused Jewish opinion throughout the world.

While the arrests and trials were going on, the Rumanian government
sought to give the impression to the outside that the Jews could emigrate
unhindered. Declarations to this effect were made in Paris by the Rumanian
ambassador to France, Mircea Balanesco (JTA, August 27, 1959), and in
Athens by Rumanian Deputy Athanase Joja (Jewish Chronicle, November
13, 1959). They asserted that Rumanian Jews could obtain exit visas indi-
\idually, but that there was, "of course, no mass emigration."

The official attitude of the government was also reported by B. Z. Goldberg
in the New York Yiddish daily, the Day-Jewish Journal (September 9, 1959),
after his visit to Rumania in the summer of 1959. The official view was that
Jews in Rumania enjoyed absolute equality of rights in their economic,
social, religious, and cultural life and that there was not the slightest discrim-
ination against Jews in any field of activity. Since there was full employment
and every citizen could earn a living, the authorities were sure that there was
no need for Jews, or any other group, to emigrate. It could be justified only
by individual cases of hardship, particularly where families had been sepa-
rated. Such cases were carefully examined by the authorities but mass emigra-
tion was regarded as an offense against the Communist fatherland.

(In contrast, it was reported from Bucharest that the German minority in
Rumania were being issued exit visas to West Germany and that the Bonn
government, for its part, would resume trade relations with Rumania [New
York Times, November 26, 1959].)

Goldberg also quoted government spokesmen to the effect that those who
were allowed to emigrate to Israel in 1959 and were turned back at the
frontier did not lose their living quarters or jobs except where the latter
were of a confidential nature. Informed observers insisted that Jews had been
dismissed from jobs that were not confidential.

Two officials of the Israeli legation in Bucharest were ousted by the
Rumanian government. The third secretary of the legation, Johanan Eretz,
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was charged with "activities incompatible with diplomatic status" (Jewish
Chronicle, April 8, 1960) and an attache", Solomon Aharon, was charged with
"activities contrary to diplomatic standards" (UPI, July 9, 1960).

JTA reported from Geneva, on August 9, 1960, the release from prison of
a niece of Theodor Herzl, Mrs. Butza Weiss, and a leader of the Zionist
Revisionist party whose name was not mentioned. The report added that a
number of other jailed Zionists were scheduled for early release.

A total of 7,234 Jews emigrated to Israel in the early part of 1959, until
emigration was stopped in March (Jewish Chronicle, January 8, 1960). The
total number of emigrants in both 1958 and 1959 was estimated at over
15,000 (AJYB, 1960 [Vol. 61], p. 274).

Death of Ana Pauker

On July 14, 1960, a Reuters dispatch from Belgrade reported the death of
the former foreign minister of Rumania, Ana Pauker. No official announce-
ment of her death was made in Rumania. After her removal from office in
1952, there had been reports that she was under arrest, and preparations for
a show trial against her and two other former Communist leaders in disgrace
were rumored as late as the summer of 1959.

Jewish Community

The Jewish population of Rumania was officially estimated at 230,000, out
of a total population of over 18 million, in a government report to the
Subcommission on Prevention of Discrimination and Protection of Minorities
of the United Nations Commission on Human Rights (Conference Paper
#46, October 1959). Some observers thought 225,000 a likelier estimate.

The Jewish population of Bucharest was estimated at 70,000-80,000, of
Jassy at 16,000-17,000, of Botosani 8,000, and of Arad 7,000; several thousand
Jews lived in each of the cities of Galaz, Timisoara, Cluj, Satumare, and
Dorohoi. There were about 150 organized Jewish communities in Rumania,
with a budget of about 10 million lei yearly,1 and employing about 1,000
people. The bakery of the Federation of Jewish Communities produced 400
tons of matzot in 1958 and planned to bake 750 tons in 1959. Wine for
Passover was also produced.

There was ample evidence of the deterioration of Jewish life in Rumania.
S. L. Schneiderman of the Jewish Daily Forward, who visited Rumania in the
summer of 1959, reported that Jews he met in synagogues and in the streets
were afraid to be seen talking to him. Some whispered, "We live in great
fear."

However, the position of the Jews was officially painted in rosy colors. The
Communist, Bercu Feldman, deputy from Jassy, gave the Forward corre-
spondent a list of Jews prominent in the cultural life of Rumania, including
members of the Rumanian Academy and university professors. In Bucharest
alone, Schneiderman was told, there were about 4,000 Jewish artisans in

1 6 lei = $1.00
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cooperatives. A Jew occupied a prominent position in the central organiza-
tion of cooperatives in Bucharest. In the cooperatives of the city of Jassy,
Jews were in the majority. In the carpenters' and cabinetmakers' cooperative
in that city, out of a membership of 400, 90 per cent were Jews. The chief
architect of the city of Bucharest was a Jew, and Jews were said to occupy
prominent positions in the metal and textile industries. The head of the
great clothing factory in Bucharest, named for Prime Minister Gheorge
Gheorghiu-Dej, was a Jew.

The only publication of the Rumanian Jews, the trilingual (Yiddish,
Hebrew, Rumanian) Revista cultului mosaic, printed even less on Jewish
life during 1959 and the first half of 1960 than in other years. Not a single
contribution by a Rumanian Yiddish writer was published during the entire
period under review (July 1959 to June 1960). Even the names of the leaders
of the Federation of Jewish Communities were not mentioned.

Chief Rabbi Moses Rosen participated in the celebration of the 15th
anniversary of the defeat of the Nazis in Rumania, hailing the well-being of
the Jewish population under Communist rule. On this occasion speeches in
Yiddish were broadcast over Radio Bucharest. Similarly, the holiday messages
of the chief rabbi and of the Federation of Jewish Communities praised the
government highly for its attitude toward the Jews.

In the Passover message of the Federation of Jewish Communities (Revista
cultului mosaic, April 1959), slogans of Soviet foreign policy were promi-
nently displayed. The Rosh ha-Shanah message (Revista cultului mosaic, Sep-
tember 1959) gave a detailed list of Jewish institutions and achievements
as proof of equality of Jews in Rumania. The message also declared—at the
height of arrests and trials in all parts of the country—"no more is fear
mirrored in the eyes of Rumanian Jews."

CULTURAL AND RELIGIOUS LIFE

The Yiddish State Theater in Bucharest opened the fall season of 1959
with a play (with an anti-Western angle) about massacres of Jews during
World War II. According to Jews in Eastern Europe (London, mid-September,
1959), it was coolly received by the public.

The closing of Sholem Aleichem Year (commemorating the 100th anni-
versary of his birth) was marked by a ceremony at the Yiddish State Theater
in Bucharest (Warsaw Folks-shtimme, March 19, 1960). Sholem Aleichem's
anniversary was also celebrated in the Communist press in other languages, for
instance in the German-language Neuer Weg, in Bucharest.

A Jewish calendar for the year 5720 (1959-60) was published, containing,
in addition to calendar material, a page in Yiddish listing the dates of im-
portant events in Communist and Rumanian history, as well as a description
of Jewish holidays.

A small edition of Yiddish folk songs was issued by the Rumanian music
publishing house on the occasion of the International Folk Lore Congress
held in Rumania. The editor was the former accordion player, Emil Seculetz,
now head of the Jewish folk-lore department of the ministry of education.
The collection contained such songs as the famous "Hymn of the Partisans"
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by Hirsch Glick, and "Unzer Shtetele Brent" by Mordecai Gebirtig. In the
editor's notes even Zionist sources were credited for songs that originated
with them (Jews in Eastern Europe, mid-September, 1959). It was the only
Yiddish book whose publication was announced. No copy of it had been
received by American libraries at the time of writing.

Schools with Yiddish as the language of instruction seemed to be nearing
the point of extinction. Ten years earlier, Communists were still boasting of
the Yiddish school system in Rumania, which they asserted had 60 elementary
and 23 high schools, with a total enrollment of 13,000 (AJYB, 1957 [Vol. 58],
p. 329). In the latest official statistical yearbook (Anuarul Statistic al RPR
[Republicei Populare Romane], 1959), only three public schools with Yiddish
as the language of instruction were listed, with 199 pupils in the first four
grades and 166 in the last three.

The organ of the Rumanian refugees in Paris, La Nation roumaine (Janu-
ary 1960), reported that in November 1959 the two most prominent Yiddish
writers in Rumania, Uri Benador and Jacob Groper, were called before the
writers' union and warned that all Yiddish writers would be expelled from
the union unless they put an end to the "nationalistic atmosphere" allegedly
prevalent among them. Of the union's 430 members, 15 wrote in Yiddish.
There were also an unknown number of Jewish members who wrote in
Rumanian or other languages. Membership in the union was a prerequisite
not only for relative political security but also for earning a living, since
only members were published by government publishing houses.

The widely acclaimed Jewish pianist from Rumania, Mandru Katz, a stu-
dent of the famous George Enesco, "chose freedom" after a successful tour
of France and settled in Israel in August 1959. In Bucharest his possessions
were confiscated and he was deprived of his titles.

Revista cultultui mosaic (January 1960) reported that the Rumanian
Academy had declared the Templul Coral synagogue in Bucharest a monu-
ment of national architecture.
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